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TO THE 
MOST REVEREND FATHER IN GOD 
MY VERY GOOD LORD, 


THE LORD ARCHBISHOP OF CANTERBURY 


HIS GRACE 


PRIMATE AND METROPOLITAN OF ALL ENGLAND, 


Most REVEREND IN CHRIST. 


Tue long-continued and more than ordinary favour! which hitherto 
your Grace hath been pleased to shew towards me may justly claim at my 
hands some thankful acknowledgment thereof. In which consideration, as 
also for that I embrace willingly the ancient received course and con- 
veniency of that discipline, which teaches inferior degrees and orders in 
the Church of God to submit their writings to the same authority, from 
which their allowable dealings whatsoever in such affairs must receive 
approbation,” I nothing fear but that your accustomed clemency will take 
in good worth the offer of these my simple and mean labours, bestowed 
for the necessary justification of laws heretofore made questionable, 
because as I take it they were not perfectly understood. 

{2.] For surely I cannot find any great cause of just complaint, that 
good laws have so much been wanting unto us, as we to them. To seek 
reformation of evil laws is a commendable endeavour ; but for us the more 
necessary is a speedy redress of ourselves. We have on all sides lost 
much of our first fervency towards God; and therefore concerning our 


1 [See Keble’s Hooker, p. 53.] 
2 (The following letter, preserved by Fulman, ix. 214, furnishes an instance of this 
kind of deference, on the part of Hooker, towards Ecclesiastical Authorities. 


“To my lovinge friend Mr. Reynolds of Corpus Christi College in Oxford. Salut. in 
Chro. Your copie was delyver into my L. of Cant. owne hands the daye after I 
receyved it of you. Sence that tyme it was demanded twyse at his hands, and deferred, 
upon more view, the third tyme I went myself and spake unto his G. his answer was that 
he could not alow it, because of some glawnsinge at matters in this tyme (those were the 
very speeches his G. used.) I requested the copie agayne, and it was delyvered me 
presentlye by hymself. I reserve it in my hands untill I know sume trustye messinger. 
No man shall see it, God willinge, thus I commend you to God, who kepe you in helth 
to his plesure. London the 4th ot December, 1584. Yo'rs to his power 

“ Gor. ByssHop. 


“ Mr. Hoker wolde neds have it goe unto my L. of Cant. otherwyse J] was in mynde 
for to doe it first, which I wolde I had do.te, that the world might have judged of it, 
there wold have bin no falte funde then, yf it had bin extant. Yf it be your pleasure, I 
will dele with Mr. Mills, that he may dele further with my L. of Canterb.” 

The writer of this letter was a noted bookseller, and is mentioned by Strype as Warden 
of the Stationers’ Company, in 1578, when he solicited Lord Burghley for the enlargement 
of a person who had been committed by Bishop Aylmer for printing the Admonition to the 
Parliament; (Life of Aylm. p. 38.) and in 1591, when he seized certain books of 
Broughton’s, (Whitg, II. 116.) In 1569, ‘“‘being well minded towards godliness and 
true religion,” he took upon him the charge of printing a translation of Hemingius’ 
Exposition of the Gospels. (Ann. I. ii. 304.) 

Mr. Francis Mills, private secretary to Walsingham, Reynolds's patron, was probably 
the person mentioned in the postscript. See Strype, An. III. i. 681. ii. 466, 471. iv. 223.) 
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own degenerated ways we have reason to exhort with St. Gregory, 
Omep juev yevoucda, ‘‘ Let us return again unto that which we sometime 
were :” but touching the exchange of laws in practice with laws in device, 
which they say are better for the state of the Church if they might take 
place, the farther we examine them the greater cause we find to conclude, 
pévapev Smep eouer, ‘‘although we continue the same we are, the harm is 
not great.’’ These fervent reprehenders of things established by public 
authority are always confident and bold-spirited men. But their confidence 
for the most part riseth from too much credit given to their own wits, for 
which cause they are seldom free from error. The errors which we seek 
to reform in this kind of men are such as both received at your hands their 
first wound, and from that time to this present have been proceeded in 
with that moderation, which useth by patience to suppress boldness, and 
to make them conquer that suffer.? 

(3.] Wherein considering the nature and kind of these controversies, 
the dangerous sequels whereunto they were likely to grow, and how many 
ways we have been thereby taught wisdom, I may boldly aver concerning 
the first, that as the weightiest conflicts the Church hath had were those 
which touched the Head, the Person of our Saviour Christ ; and the next 
of importance those questions which are at this day between us and the 
church of Rome about the actions of the body of the Church of God; so 
these which have lastly sprung up for complements, rites, and ceremonies 
of church actions, are in truth for the greatest part such silly things, that 
very easiness doth make them hard to be disputed of in serious manner. 
Which also may seem to be the cause why divers of the reverend prelacy,* 
and other most judicious men,* have especially bestowed their pains about 
the matter of jurisdiction, Notwithstanding led by your Grace’s example 
myself have thought it convenient to wade through the whole cause, 
following that method which searches the truth by the causes of truth. 

[4.] Now if any marvel how a thing in itself so weak could import any 
great danger, they must consider not so much how small the spark is that 
flieth up, as how apt things about it are to take fire. Bodies politic being 
subject as much as natural to dissolution by divers means, there are 
undoubtedly more estates overthrown through disease bred within themselves 
than through violence from abroad ; because our manner is always to cast 
a doubtful and a more suspicious eye towards that over which we know we 
have least power ; and therefore the fear of external dangers causeth forces 
at home to be the more united ; it is to all sorts a kind of bridle, it maketh 
virtuous minds watchful, it holdeth contrary dispositions in suspense, and 
it setteth those wits on work in better things which would else be employed 
in worse: whereas on the other side domestical evils, for that we think we 


1 Greg. Naz. [Orat. xxxix. i. 624. D. (speaking of the season of Epiphany.) Kapds 
avayevyngews’ yevvnd@mev avwbev’ Kacpds avamAacews' Tov mparov "Aday avaddBwpev* 
wy welvwpev Omep omer, GAA’ Orrep ijmev yerw.cba.] 

4 [An allusion, as it seems, to the Archbishop’s motto: ‘‘Vincit qui patitur,” See 
Walton’s Life of Hooker, p, 58, Camden’s Annals of Q. Elizabeth, ed, 1675. p. 289. 
anno 1583. Wordsworth’s Eccl, Biog. iv. 334.] 

3 Bancroft, (who had been just made Bishop of London,) in his ‘‘ Dangerous 
Positions,” and ‘‘Survey of the pretended Holy Discipline,” both 1593. Bilson, Bishop 
of Winchester, in his ‘‘ Perpetual Government of Christ's Church,” also 1593.] 

4 (Saravia in his Tract de Diversis Ministerii Gradibus, 1590, Bridges (afterwards 
Bishop of Oxford) in his ‘‘ Defence of the Government established in the Church of 
England, 1587.” Sutcliffe, Dean of Exeter, in his Latin tract, ‘‘ De Presbyterio,” 1<91, 
and his English, ‘‘ Remonstrance to the Demonstration of Discipline,” r590, and “ The 
False Semblant of Counterfeit Discipline detected,” 1591: Cosins, Dean of the Arches, 
in his ‘‘ Apology for sundry proceedings by Jurisdiction Ecclesiastical,” 1593.] 
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can master them at all times, are often permitted to run on forward till it 
be too late to recall them. In the mean while the commonwealth is not 
only through unsoundness so far impaired as those evils chance to prevail, 
but further also through opposition arising between the unsound parts and 
the sound, where each endeavoureth to draw evermore contrary ways, till 
destruction in the end bring the whole to ruin. 

[5-] To reckon up how many causes there are, by force whereof divisions 
may grow in a commonwealth, is not here necessary. Such as rise from 
variety in matter of religion are not only the farthest spread, because in 
religion all men presume themselves interested alike ; but they are also for 
the most part hotlier prosecuted and pursued than other strifes, forasmuch 
as coldness, which in other contentions may be thought to proceed from 
moderation, is not in these so favourably construed. The part which in 
this present quarrel striveth against the current and stream of laws was a 
long while nothing feared, the wisest contented not to call to mind how 
errors have their effect many times not proportioned to that little appear- 
ance of reason whereupon they would seem built, but rather to the 
vehement affection or fancy which is cast towards them and proceedeth 
from other causes. For there are divers motives drawing men to favour 
mightily those opinions, wherein their persuasions are but weakly settled ; 
and if the passions of the mind be strong, they easily sophisticate the 
understanding ; they make it apt to believe upon very slender warrant, and 
to imagine infallible truth where scarce any probable show appeareth., 

[6.] Thus were those poor seduced creatures, Hacket and his other two 
adherents,! whom I can neither speak nor think of but with much com- 
miseration and pity, thus were they trained by fair ways ; first accounting 
their own extraordinary love to this discipline a token of God’s more than 
ordinary love towards them. From hence they grew to a strong conceit, 
that God, which had moved them to love his discipline more than the 
common sort of men did, might have a purpose by their means to bring a 
wonderful work to pass, beyond all men’s expectation, for the advancement 
of the throne of Discipline by some tragical execution, with the particu- 
larities whereof it was not safe for their friends? to be made acquainted ; 
of whom they did therefore but covertly demand, what they thought of 
extraordinary motions of the Spirit in these days, and withal request to be 
commended unto God by their prayers, whatsoever should be undertaken 
by men of God in mere zeal to his glory and the good of his distressed 
Church, With this unusual and strange course they went on forward, till 
God, in whose heaviest worldly judgments I nothing doubt but that there 


1 [In 1591. SeeStrype, Annals IV. 95... ror. Camden, Ann, Eliz. t. ii. 34-38. ed. 
1627, and chiefly Cosin’s ‘‘Conspiracy for pretended Reformation, viz. Presbyterial 
Discipline ; a Treatise discovering the designs and courses held for advancement thereof 
by Wm. Hacket, yeoman, Edm. Coppinger and Henry Arthington, Gent. out of others’ 
depositions, and their own letters, writings, and confessions upon examination... 
putlished by authority.” London, Barker, 1592.] 

2 [Cosins has printed letters to Cartwright, Udall, P. W. (Peter Wentworth?) and 
others, in illustration of what is here affirmed; p. 16, Coppinger writes to Cartwright 
(4 Feb.) that ‘‘he was stirred up to such business of importance, as in the eyes of flesh 
and blood were likely to bring much danger to himself, and unlikely to bring any good 
success to the Church of God.’’ Then he relates certain fancied revelations, and adds, 
© I desire the Church, I mean yourself and such as you shall name unto me, (because I 
cannot come to you without danger to yourself and me,) to look narrowly into me,” &c. 
Adding certain questions relating to ‘‘extraordinary callings,” ‘‘a waste of the Church,” 
and the like. In p. 15, is a similar communication to P. W. a layman; p. 26, to Clarke ; 
Pp. 36, to Udall. As to Wiggington, (who was a deprived preacher from Yorkshire,) he 
was in constant communication with the conspirators up to the very moment of their 
outbreak. ] 
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may lie hidden mercy, gave them over to their own inventions, and left 
them made in the end an example for headstrong and inconsiderate zea! no 
less fearful, than Achitophel for proud and irreligious wisdom. Ifa spark 
of error have thus far prevailed, falling even where the wood was green 
and farthest off to all men’s thinking from any inclination unto furious 
attempts ; must not the peril thereof be greater in men whose minds are of 
themselves as dry fuel, apt beforehand unto tumults, seditions, and broils ? 
But by this we see in a cause of religion to how desperate adventures men 
will strain themselves, for relief of their own part, having law and authority 
against them. 

[7.] Furthermore let not any man think that in such divisions either part 
can free itself from inconveniences, sustained not only through a kind of 
truce, which virtue on both sides doth make with vice during war between 
truth and error ; but also in that there are hereby so fit occasions ministered 
for nen to purchase to themselves well-willers, by the colour under which 
they oftentimes prosecute quarrels of envy or inveterate malice: and 
especially because contentions were as yet never able to prevent two evils ; 
the one a mutual exchange of unseemly and unjust disgraces offered by 
men whose tongues and passions are out of rule; the other a common 
hazard of both to be made a prey by such as study how to work upon all 
occurrents with most advantage in private. I deny not therefore, but that 
our antagonists in these controversies may peradventure have met with 
some not unlike to Ithacius ; who mightily bending himself by all means 
against the heresy of Priscillian, the hatred of which one evil was all the 
virtue he had, became so wise in the end, that every man careful of virtuous 
conversation, studious of Scripture, and given unto any abstinence in diet, 
was set down in his calendar of suspected Priscillianists, for whom it 
should be expedient to approve their soundness of faith by a more licentious 
and loose behaviour. Such proctors and patrons the truth might spare. 
Yet is not their grossness so intolerable, as on the contrary side the 
scurrilous and more than satirical immodesty of Martinism; the first 
published schedules whereof being brought to the hands of a grave and a very 
honourable knight,? with signification given that the book would refresh 
his spirits, he took it, saw what the title was, read over an unsavoury 
sentence or two, and delivered back the libel with this answer: ‘‘I am 
sorry you are of the mind to be solaced with these sports, and sorrier you 
have herein thought mine affection to be like your own.” 

[8.] But as these sores on all hands lie open, so the deepest wounds of 
the Church of God have been more softly and closely given. It being 
perceived that the plot of discipline did not only bend itself to reform 


1 Sulp. Sever. Ep. Hist. Eccles. lib. ii. c. 63.] ‘ Certe Ithacium nihil pensi, nihil 
sancti habuisse definio. Fuit enim audax, loquax, impudens, sumptuosus, ventri et gulze 
plurimum impertiens. Hic stultitiz eo usque processerat, ut omnes etiam sanctos viros, 
quibus aut studium inerat lectionis, aut propositum erat certare jejuniis, tanquam 
Priscilliani socios aut discipulos, in crimen arcesseret. Ausus etiam miser est, ea 
tempestate, Martino episcopo, viro plane Apostolis conferendo, palam objectare hzresis 
infamiam.” p. 472, ed. Horn. 1654.] 

2 (Perhaps Sir F. Walsingham: who being Reynolds's patron, and generally inclined 
to favour the Puritan party, (Strype, Whitgift, i. 425.) might be supposed not unlikely to 
be “solaced with those sports ’’ When the Marprelate pamphlets first appeared, in 
1587-8, his health was declining, so that he accepted the office’of chancellor of the duchy 
of Lancaster, with an intention, as was reported, of withdrawing from the secretaryship ; 
(Strype, Ann. IIT. i. 696 ;) and this agrees with what is said of books being brought to 
‘*refresh the knight’s spirits.” And Hooker from his intimacy with Reynolds might well 
have access to familiar anecdotes of Walsingham: who, it may be added, died in 1590; 
and this may be thought to make it the more likely that he is the person referred to in 
the text.] 
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ceremonies, but seek farther to erect a popular authority of elders, and to 
take away episcopal jurisdiction, together with all other ornaments and 
means whereby any difference or inequality is upheld in the ecclesiastical 
order ; towards this destructive part they have found many helping hands, 
divers, although peradventure not willing to be yoked with elderships, yet 
contented (for what intent God doth know) to uphold opposition against 
bishops ; not without greater hurt to the course of the whole proceedings 
in the business of God and her Majesty’s service, than otherwise much 
more weighty adversaries had been able by their own power to have 
brought to pass. Men are naturally better contented to have their com- 
mendable actions suppressed, than the contrary much divulged. And 
because the wits of the multitude are such, that many things they cannot 
lay hold on at once, but being possest with some notable either dislike or 
liking of any one thing whatsoever, sundry other in the meantime may 
escape them unperceived: therefore if men desirous to have their virtues 
noted do in this respect grieve at the fame of others, whose glory obscureth 
and darkeneth theirs ; it cannot be chosen but that when the ears of the 
people are thus continually beaten with exclamations against abuses in the 
Church, these tunes come always most acceptable to them, whose odious 
and corrupt dealings in secular affairs both pass by that mean the more 
covertly, and whatsoever happen do also the least feel that scourge of 
vulgar imputation, which notwithstanding they most deserve. 

[9.} All this considered as behoveth, the sequel of duty on our part is 
only that which our Lord and Saviour requireth, harmless discretion ; the 
wisdom of serpents tempered with the innocent meekness of doves. For 
this world will teach them wisdom that have capacity to apprehend it. Our 
wisdom in this case must be such as doth not propose to itself 7d Y5.ov, our 
own particular, the partial and immoderate desire whereof poisoneth 
wheresoever it taketh place ; but the scope and mark which we are to aim 
at is Td Kowdy, the public and common good of all; for the easier procure- 
ment whereof, our diligence must search out all helps and furtherances of 
direction, which scriptures, councils, fathers, histories, the laws and 
practices of all churches, the mutual conference of all men’s collections and 
observations may afford: our industry must even anatomize every particle 
of that body, which we are to uphold sound. And because be it never so 
true which we teach the world to believe, yet if once their affections begin 
to be alienated, a small thing persuadeth them to change their opinions, 
it behoveth that we vigilantly note and prevent by all means those evils 
whereby the hearts of men are lost: which evils for the most part being 
personal do arm in such sort the adversaries of God and his Church against 
us, that, if through our too much neglect and security the same should run 
on, soon might we feel our estate brought to those lamentable terms, 
whereof this hard and heavy sentence was by one of the ancient uttered 
upon like occasions, ‘* Dolens dico, gemens, denuncio, sacerdotium quod 
apud nos intus cecidit, foris diu stare non poterit.” ® 

{10.] But the gracious providence of Almighty God hath I trust put 
these thorns of contradiction in our sides, lest that should steal upon the 
Church in a slumber, which now I doubt not but through his assistance 
may be turned away from us, bending thereunto ourselves with constancy ; 


[All this seems very apposite to Leicester: and considering how directly he was 
opposed to Whitgift in his lifetime, and that he had been now dead so long (since 1583) 
as to make his character matter of history, we may perhaps conclude that the writer was 
thinking of him.] 

4 (St. Matt. x. 16.] * Leg. Carol. Mag. fol. 421. 
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constancy in labour to do all men good, constancy in prayer unto God 
for all men: her especially whose sacred power matched with incomparable 
goodness of nature hath hitherto been God’s most happy instrument, by 
him miraculously kept for works of so miraculous preservation and safety 
unto others, that as, ‘‘ By the sword of God and Gideon,” 4 was sometime 
the cry of the people of Israel, so it might deservedly be at this day the 
joyful song of innumerable multitudes, yea the emblem of some estates and 
dominions in the world, and (which must be eternally confessed even with 
tears of thankfulness) the true inscription, style, or title, of all churches as 
yet standing within this realm, ‘‘ By the goodness of Almighty God and 
his servant Elizabeth we are.” That God who is able to make mortality 
immortal give her such future continuance, as may be no less glorious unto 
all posterity than the days of her regiment past have been happy unto 
ourselves ; and for his most dear anointed’s sake grant them all prosperity, 
whose labours, cares, and counsels, unfeignedly are referred to her endless 
welfare: through his unspeakable mercy, unto whom we all owe ever- 
lasting praise. In which desire I will here rest, humbly beseeching your 
Grace to pardon my great boldness, and God to multiply his blessings 
upon them that fear his name. 
Your Grace’s in all duty, 


RICHARD HOOKER, 


1 Judges vii. 20. 


THE FIFTH BOOK 


OF THEIR FOURTH ASSERTION, THAT TOUCHING THE SEVERAL 
PUBLIC DUTIES OF CHRISTIAN RELIGION, THERE IS AMONGST 
US MUCH SUPERSTITION RETAINED IN THEM; AND CON- 
CERNING PERSONS WHICH FOR PERFORMANCE OF THOSE 
DUTIES ARE ENDUED WITH THE POWER OF ECCLESIASTICAL 
ORDER, OUR LAWS AND PROCEEDINGS ACCORDING THERE- 
UNTO ARE MANY WAYS HEREIN ALSO CORRUPT 


MATTER CONTAINED IN THIS FIFTH BOOK 


I. True Religion is the root of all true virtues and the stay of all well- 
ordered commonwealths, 

II. The most extreme opposite to true Religion is affected Atheism. 

III. Of Superstition, and the root thereof, either misguided zeal, or ignor- 
ant fear of divine glory. 

IV. Of the redress of superstition in God’s Church, and concerning the 
question of this book. 

VY. Four general propositions, demanding that which may reasonably be 
granted, concerning matters of outward form in the exercise of 
true Religion. And, fifthly, of a rule not safe nor reasonable in 
these cases. 

VI. The first proposition touching judgment what things are convenient 
in the outward public ordering of church affairs. 

VII. The second proposition. 

VIII. The third proposition. 

IX. The fourth proposition. 

X. The rule of men’s private spirits not safe in these cases to be followed. 

XI. Places for the public service of God. 

XII. The solemnity of erecting Churches condemned, the hallowing and 
dedicating of them scorned by the adversary. 

XIII. Ofthe names whereby we distinguish our Churches. 

XIV. Of the fashion of our Churches. 

XV. The sumptuousness of Churches. 

XVI. What holiness and virtue we ascribe to the Church more than other 

laces. 

XVII. Their pretence that would have Churches utterly razed. 

XVIII Of public teaching or preaching, and the first kind thereof, cate- 
chising. 

XIX. Of pirehiny by reading publicly the books of Holy Scripture ; and 
concerning supposed untruths in those Translations of Scripture 
which we allow to be read ; as also of the choice which we make in 
reading. 

XX. Of preaching by the public reading of other profitable instructions ; 
and concerning books Apocryphal. 

XXI. Of preaching by Sermons, and whether Sermons be the only ordinary 
way of teaching whereby men are brought to the saving know- 
ledge of God’s truth. 

XXII. What they attribute to Sermons only, and what we to reading also. 
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IO Contents of the Fifth Book 


XXIII Of Praver. 

XXIV. Of public Prayer. 

XXV. Of the form of Common Prayer. 

XXVI. Of them which like not to have any set form of Common Prayer. 

XXVII. Of them who allowing a set form of prayer yet allow not ours. 

XXVIII. The form of our Liturgy too near the papists’, too far different 
from that of other reformed Churches, as they pretend. 

XXIX. Attire belonging to the service of God. 

XXX. Of gesture in praying, and of different places chosen to that 
purpose. 

XXXI. Easiness of praying after our form, 

XXXII. The length of our service. 

XXXII. Instead of such prayers as the primitive Churches have used, and 
those that the reformed now use, we have (they say) divers short 
cuts or shreddings, rather wishes than prayers. 

XXXIV. Lessons intermingled with our prayers. 

XXXV. The number of our prayers for earthly things, and our oft re- 
hearsing of the Lord’s Prayer. 

XXXVI. The people’s saying after the minister. 

XXXVII. Our manner of reading the Psalms otherwise than the rest ot 
the Scripture. 

XXXVIII. Of Music with Psalms. 

XXXIX. Of singing or saying Psalms, and other parts of Common Prayer 
wherein the people and the minister answer one another by course. 

XL. Of Magnificat, Benedictus, and Nunc Dimittis. 

XLI. Of the Litany. 

XLII. Of Athanasius’s Creed, and Gloria Patri. 

XLIII. Our want of particular thanksgiving. 

XLIV. In some things the matter of our prayer, as they affirm, is unsound. 

XLV. ‘When thou hadst overcome the sharpness of death, thou didst 
open the Kingdom of Heaven unto all believers.” 

XLVI. Touching prayer for deliverance from sudden death. 

XLVII. Prayer that those things which we for our unworthiness dare not 
ask, God for the worthiness of his Son would vouchsafe to grant. 

XLVIII. Prayer to be evermore delivered from all adversity. 

XLIX. Prayer that all men may find mercy. 

L. Of the name, the author, and the force of Sacraments, which force con- 
sisteth in this, that God hath ordained them as means to make us 
partakers of him in Christ, and of life through Christ. 

LI. That God is in Christ by the personal incarnation of the Son, who is 
very God. 

LII. The misinterpretations which heresy hath made of the manner how 
God and man are united in one Christ. 

LIII. That by the union of the one with the other nature in Christ, there 
groweth neither gain nor loss of essential properties to either. 

LIV. What Christ hath obtained according to the flesh, by the union of 
his flesh with Deity. 

LV. Of the personal presence of Christ every where, and in what sense it 
may be granted he is every where present according to the flesh. 

LVI. The union or mutual participation which is between Christ and the 
Church of Christ in this present world. 

LVII. The necessity of Sacraments unto the participation of Christ. 

LVIII. The substance of Baptism, the rites or solemnities thereunto be- 
longing, and that the substance thereof being kept, other things 
in Baptism may give place to necessity. 
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LIX. The ground in Scripture whereupon a necessity of outward Baptism 
hath been built. 

LX. What kind of necessity in outward Baptism hath been gathered by 
the words of our Saviour Christ ; and what the true necessity 
thereof indeed is. 

LXI. What things in Baptism have been dispensed with by the fathers 
respecting necessity. 

LXII. Whether baptism by Women be true Baptism, good and effectual to 
them that receive it. 

LXIII. Of Interrogatories in Baptism touching faith and the purpose of a 
Christian life. 

LXIV. Interrogatories proposed unto infants in Baptism, and answered 
as in their names by godfathers. 

LXV. Of the Cross in Baptism. 

LXVI. Of Confirmation after Baptism. 

LXVII. Of the Sacrament of the body and blood of Christ. 

LXVIII. Of faults noted in the form of administe:ing that holy Sacra- 
ment. 

LXIX. Of Festival Days, and the natural causes of their convenient 
institution. 

LXX. The manner of celebrating festival days. 

LXXI. Exceptions against our keeping of other festival days besides the 
Sabbath. 

LXXII. Of days appointed as well for ordinary as for extraordinary 
Fasts in the Church of God. 

LXXIII. The celebration of Matrimony. 

LXXIV. The Churching of Women. 

LXX\V. The rites of Burial. 

LXXVI. Of the nature of that Ministry which serveth for performance of 
divine duties in the Church of God, and how happiness not eternal 
only but also temporal doth depend upon it. 

LXXVII. Of power given unto men to execute that heavenly office, of the 
gift of the Holy Ghost in Ordination, and whether convenientiy 
the power of order may be sought or sued for. 

LXXVIII. Of Degrees whereby the power of Order is distinguished, and 
concerning the Attire of ministers. 

LXXIX. Of Oblations, Foundations, Endowments, Tithes, all intended 
for perpetuity of religion ; which purpose being chiefly fulfilled by 
the clergy’s certain and sufficient maintenance, must needs by aliena- 
tion of church livings be made frustrate. 

LXXX. Of Ordination lawful without Title, and without any popular 
Election precedent, but in no case without regard of due informa- 
tion what their quality is that enter into holy orders. 

LXXXI. Of the Learning that should be in ministers, their Residence, 
and the Number of their Livings. 


I. Few there are of so weak capacity, but public evils they 
easily espy ; fewer so patient, as not to complain, when the 
grievous inconveniences thereof work sensible smart. Howbeit 
to see wherein the harm which they feel consisteth, the seeds 
from which it sprang, and the method of curing it, belongeth 
to a skill, the study whereof is so full of toil, and the practice 
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so beset with difficulties, that wary and respective men had rather 
seek quietly their own, and wish that the world may go well, so 
it be not long of them, than with pain and hazard make them- 
selves advisers for the common good. We which thought it 
at the very first a sign of cold affection towards the Church of 
God, to prefer private ease before the labour of appeasing public 
disturbance, must now of necessity refer events to the gracious 
providence of Almighty God, and, in discharge of our duty 
towards him, proceed with the plain and unpartial defence of a 
common cause. Wherein our endeavour is not so much to 
overthrow them with whom we contend, as to yield them just 
and reasonable causes of those things, which, for want of due 
consideration heretofore, they misconceived, accusing laws for 
men’s oversights, imputing evils grown through personal defects 
unto that which is not evil, framing unto some sores unwhole- 
some plaisters, and applying other some where no sore is. 

[2.] To make therefore our beginning that which to both parts 
is most acceptable, We agree that pure and unstained religion 
ought to be the highest of all cares appertaining to public 
regiment: as well in regard of that aid and protection! which 
they who faithfully serve God confess they receive at his 
merciful hands; as also for the force which religion hath to 
qualify all sorts of men, and to make them in public affairs the 
more serviceable,? governors the apter to rule with conscience, 
inferiors for conscience’ sake the willinger to obey. It is no 
peculiar conceit, but a matter of sound consequence, that all 
duties are by so much the better performed, by how much the 
men are more religious from whose abilities the same proceed. 
For if? the course of politic affairs cannot in any good sort go 
forward without fit instruments, and that which fitteth them be 
their virtues, let Polity acknowledge itself indebted to Religion ; 
godliness being the* chiefest top and wellspring of all true 
virtues, even as God is of all good things. 

So natural is the union of Religion with Justice, that we may 
boldly deem there is neither, where both are not. For how 


1 Ps, cxliv. 2. [‘* My shield, and Hein whom I trust ; who subdueth my 
people under me.”’] 

2 Cod. Theod. lib. xvi. tit. 2. ‘‘Gaudere et gloriari ex fide semper 
volumus, scientes magis religionibus quam officiis et labore corporis vel 
sudore nostram Rempublicam contineri.” [t. vi. p. 44. ed. Gothofred. ] 

3 “Ear 3 obey ev Tots moAitixots duvatoy mpatat tvev Tov moidy Tia Elva, 
Aéyw 5& ofoy crovdaiov. Td 5€ omovdaioy elval dort Td Tas dperas Exew 
Arist. Magn. Moral. lib. i. cap. 1. 

4°Apxyh & aplorn mdvtwy Tav bytwy @eds, dperav 8 edoeBeia. Philo de 
Dec. Preecept. [p. 751. ed. Paris. 1640.] 
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should they be unfeignedly just, whom religion doth not cause 
to be such ; or they religious, which are not found such by the 
proof of their just actions? — If they, which employ their labour 
and travel about the public administration of justice, follow it 
only as a trade, with unquenchable and unconscionable thirst 
of gain, being not in heart persuaded that! justice is God’s own 
work, and themselves his agents in this business, the sentence 
of right God’s own verdict, and themselves his priests to deliver 
it; formalities of justice do but serve to smother right, and 
that, which was necessarily ordained for the common good, is 
through shameful abuse made the cause of common misery. 

The same piety, which maketh them that are in authority 
desirous to please and resemble God by justice, inflameth 
every way men of action with zeal to do good (as far as their 
place will permit) unto all. For that,? they know, is most 
noble and divine. Whereby if no natural nor casual inability 
cross their desires, they always delighting to inure themselves 
with actions most beneficial to others, cannot but gather great 
experience, and through experience the more wisdom ; because 
conscience, and the fear of swerving from that which is right, 
maketh them diligent observers of circumstances, the loose 
regard whereof is the nurse of vulgar folly, no less than 
Solomon’s attention thereunto was of natural furtherances the 
most effectual to make him eminent above others. For he 
gave good heed, and pierced every thing to the very ground, 
and by that means became the author of many parables.’ 

Concerning Fortitude ; sith evils great and unexpected (the 
true touchstone of constant minds) do cause oftentimes even 
them to think upon divine power with fearfullest suspicions, 
which have been otherwise the most secure despisers thereof ;+_ 
how should we look for any constant resolution of mind in such 
cases, saving only where unfeigned affection to God-ward hath 
bred the most assured confidence to be assisted by his hand ? 
For proof whereof, let but the acts of the ancient Jews be 
indifferently weighed ; from whose magnanimity, in causes of 
most extreme hazard, those strange and unwonted resolutions 
have grown, which for all circumstances no people under the 
roof of heaven did ever hitherto match. And that which did 
always animate them was their mere religion. 


1 2 Chron. xix. 6. [‘‘ Ye judge not for man, but for the Lord, who is with 
you in the judgment.”’] 
2-Ayarntoy mev yap Kal évl wdyy, KddAov dt Kab Bevdrepoy %ver Ka) 
wédco. Arist. Ethic. lib. i. cap. 2. 
* (Eccles. xii. 9, 10.] * Wisd. xvii. 13. [qu. r1.] 
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Without which, if so be it were possible that all other orna- 
ments of mind might be had in their full perfection, neverthe- 
less the mind that should possess them divorced from piety 
could be but a spectacle of commiseration ; even as that body 
is, which adorned with sundry other admirable beauties, wanteth 
eyesight, the chiefest grace that nature hath in that kind to 
bestow. They which commend so much the felicity of that 
innocent world, wherein it is said that men of their own accord 
did embrace fidelity and honesty, not for fear of the magistrate, 
or because revenge was before their eyes, if at any time they 
should do otherwise, but that which held the people in awe 
was the shame of ill-doing, the love of equity and right itself 
a bar against all oppressions which greatness of power causeth : 
they which describe unto us any such estate of happiness 
amongst men, though they speak not of Religion, do notwith- 
standing declare that which is in truth her only working. For, 
if Religion did possess sincerely and sufficiently the hearts of 
all men, there would need no other restraint from evil. This 
doth not only give life and perfection to all endeavours where- 
with it concurreth ; but what event soever ensue, it breedeth, 
if not joy and gladness always, yet always patience, satisfaction, 
and reasonable contentment of mind. Whereupon it hath 
been set down as an axiom of good experience, that all things 
religiously taken in hand are prosperously ended ;1 because 
whether men in the end have that which religion did allow 
them to desire, or that which it teacheth them contentedly to 
suffer, they are in neither event unfortunate.? 

[3.] But lest any man should here conceive, that it greatly 
skilleth not of what sort our religion be, inasmuch as heathens, 
_ Turks, and infidels, impute to religion a great part of the same 
effects which ourselves ascribe thereunto, they having ours in 
the same detestation that we theirs; it shall be requisite to 
observe well, how far forth there may be agreement in the 
effects of different religions. First, by the bitter strife which 
riseth oftentimes from small differences in this behalf, and is 
by so much always greater as the matter is of more importance ; 
we see a general agreement in the secret opinion of men, that 
every man ought to embrace the religion which is true, and to 
shun, as hurtful, whatsoever dissenteth from it, but that most, 
which doth farthest dissent. The generality of which per- 


2 Psalin i i, 3. 

2 Toy yap os arnbas ayabdy kal vuppova wagas olducba Tas TUXaS Eboxn- 
ucvws pepe, kal éx tav bmapxdvtev del Ta KaAMOTA mpdtrey, Arist. 
Ethic. lib. i. cap. 10, £3. 
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suasion argueth, that God hath imprinted it by nature, to the 
end it might be a spur to our industry in searching and main- 
taining that religion, from which as to swerve in the least 
points is error, so the capital enemies thereof God hateth as 
his deadly foes, aliens, and, without repentance, children of 
endless perdition. Such therefore touching man’s immortal 
state after this life are not likely to reap benefit by their reli- 
gion, but to look for the clean contrary, in regard of so 
important contrariety between it and the true religion. 

Nevertheless, inasmuch as the errors of the most seduced 
this way have been mixed with some truths, we are not to 
marvel, that although the one did turn to their endless woe 
and confusion, yet the other had many notabie effects as touch- 
ing the affairs of this present life. There were in these quarters 
of the world, sixteen hundred years ago, certain speculative 
men, whose authority disposed the whole religion of those 
times. By their means it became a received opinion, that the 
souls of men departing this life do flit out of one body into 
some other.! Which opinion, though false, yet entwined with 
a true, that the souls of men do never perish, abated the fear 
of death in them which were so resolved, and gave them 
courage unto all adventures. 

The Romans had a vain superstitious custom, in most of 
their enterprises to conjecture beforehand of the event by 
certain tokens which they noted in birds, or in the entrails of 
beasts, or by other the like frivolous divinations. From whence 
notwithstanding as oft as they could receive any sign which 
they took to be favourable, it gave them such hope, as if their 
gods had made them more than half a promise of prosperous 
success. Which many times was the greatest cause that they 
did prevail, especially being men of their own natural inclination 
hopeful and strongly conceited, whatsoever they took in hand. 
But could their fond superstition have furthered so great 
attempts without the mixture of a true persuasion concerning 
the unresistible force of divine power ? 

Upon the wilful violation of oaths, execrable blasphemies, 
and like contempts, offered by deriders of religion even unto 
false gods, fearful tokens of divine revenge have been known 
to follow. Which occurrents the devouter sort did take for 
manifest arguments, that the gods whom they worshipped were 
of power to reward such as sought unto them, and would plague 
those that feared them not. In this they erred. For (as the 
wise man rightly noteth concerning such) it was not the power 

1 Cees. de Bell. Gall. lib. vi. [c. 13.] 
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of them by whom they sware, but the vengeance of them that 
sinned, which punished the offences of the ungodly.! It was 
their hurt untruly to attribute so great power unto false gods. 
Yet the right conceit which they had, that to perjury vengeance 
is due, was not without good effect as touching the course of 
their lives, who feared the wilful violation of oaths in that 
respect. 

And whereas we read so many of them so much commended, 
some for their mild and merciful disposition, some for their 
virtuous severity, some for integrity of life, all these were the 
fruits of true and infallible principles delivered unto us in the 
word of God as the axioms of our religion, which being im- 
printed by the God of nature in their hearts also, and taking 
better root in some than in most others, grew though not from 
yet with and amidst the heaps of manifold repugnant errors ; 
which errors of corrupt religion had also their suitable effects 
in the lives of the selfsame parties. 

[4.] Without all controversy, the purer and perfecter our 
religion is, the worthier effects it hath in them who steadfastly 
and sincerely embrace it, in others not. They that love the 
religion which they profess, may have failed in choice, but 
yet they are sure to reap what benefit the same is able to 
afford ; whereas the best and soundest professed by them that 
bear it not the like affection, yieldeth them, retaining it in that 
sort, no benefit. David was a “ man after God’s own heart,” ? 
so termed because hi affection was hearty towards God. Be- 
holding the like disposition in them which lived under him, it 
was his prayer to Almighty God, ‘““O keep this for ever in 
the purpose and thoughts of the heart of this people.” ® 
But when, after that David had ended his days in peace, they 
who succeeded him in place for the most part followed him 
not in quality ; when those kings (some few excepted) to better 
their worldly estate, (as they thought) left their own and their 
people’s ghostly condition uncared for; by woful experience 
they both did learn, that to forsake the true God of heaven, is 
to fall into all such evils upon the face of the earth, as men 
either destitute of grace divine may commit, or unprotected 
from above endure. 

[5.] Seeing therefore it doth thus appear that the safety of 
all estates dependeth upon religion; that religion unfeignedly 
loved perfecteth men’s abilities unto all kinds of virtuous 
services in the commonwealth ; that men’s desire is in general 
to hold no religion but the true; and that whatsoever good 

1 Wisd. xiv. 31. 2 [i Sam. xiii. 14.] § 1 Chron. xxix. 18 
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effects do grow out of their religion, who embrace instead of 
the true a false, the roots thereof are certain sparks of the light 
of truth intermingled with the darkness of error, because no 
religion can wholly and only consist of untruths: we have 
reason to think that all true virtues are to honour true religion 
as their parent, and all well-ordered commonweals to love her 
as their chiefest stay. 

Il. They of whom God is altogether unapprehended are but 
few in number, and for grossness of wit such, that they hardly 
and scarcely seem to hold the place of human being. These 
we should judge to be of all others most miserable, but that a 
wretcheder sort there are, on whom whereas nature hath 
bestowed riper capacity, their evil disposition seriously goeth 
about therewith to apprehend God as being not God. Where- 
by it cometh to pass that of these two sorts of men, both 
godless, the one having utterly no knowledge of God, the other 
study how to persuade themselves that there is no such thing 
to be known. The! fountain and wellspring of which impiety 
is a resolyed purpose of mind to reap in this world what 
sensual profit or pleasure soever the world yieldeth, and not to 
be barred from any whatsoever means available thereunto. 
And that this is the very radical cause of their atheism, no man 
I think will doubt which considereth what pains they take to 
destroy those principal spurs and motives unto all virtue, the 
creation of the world, the providence of God, the resurrection 
of the dead, the joys of the kingdom of heaven, and the endless 
pains of the wicked, yea above all things the authority of 
Scripture, because on these points it evermore beateth, and the 
soul’s immortality, which granted, draweth easily after it the 
rest as a voluntary train. Is it not wonderful that base desires 
should so extinguish in men the sense of their own excellency, 
as to make them willing that their souls should be like to the 
souls of beasts, mortal and corruptible with their bodies? Till 
some admirable or unusual accident happen (as it hath in 
some) to work the beginning of a better alteration in their 
minds, disputation about the knowledge of God with such kind 
of persons commonly prevaileth little. For how should the 
brightness of wisdom shine, where the windows of the soul are 
of very set purpose closed?? ‘True religion hath many things 


} Wisd. ii. 21. ‘Such things they imagine and go astray, because their 
own wickedness hath blinded them.” “Ear: yap 4 karla pOaprich dpxiis. 
Arist. Eth. lib. vi. cap. 5. 6. 

* Susan. ver. 9, ‘‘They turned away their mind, and cast down their 
eyes, that they might not see heaven, nor remember just judgments.” 
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in it, the only mention whereof galleth-and troubleth their 
minds. Being therefore loth that inquiry into such matters 
should breed a persuasion in the end contrary unto that they 
embrace, it is their endeavour to banish as much as in them 
lieth quite and clean from their cogitation whatsoever may 
sound that way. 

[2.] But it cometh many times to pass (which is thcir 
torment) that the thing they shun doth follow them, truth as it 
were even obtruding itself into their knowledge, and not per- 
mitting them to be so ignorant as they would be. Whereupon 
inasmuch as the nature of man is unwilling to continue doing 
that wherein it shall always condemn itself, they continuing 
still obstinate to follow the course which they have begun, are 
driven to devise all the shifts that wit can invent for the 
smothering of this light, all that may but with any the least 
show of possibility stay their minds from thinking that true, 
which they heartily wish were false, but cannot think it so 
without some scruple and fear of the contrary.} 

Now because that judicious learning, for which we com- 
mend most worthily the ancient sages of the world, doth not 
in this case serve the turn, these trencher-mates (for such the 
most of them be) frame to themselves a way more pleasant; a 
new method they have of turning things that are serious into 
mockery, an art of contradiction by way of scorn, a learning 
wherewith we were long sithence forewarned that the miserable 
times whereinto we are fallen should abound.? This they 
study, this they practise, this they grace with a wanton super- 
fluity of wit, too much insulting over the patience of more 
virtuously disposed minds. 

For towards these so forlorn creatures we are (it must be 
confest) too patient. In zeal to the glory of God, Babylon 
hath excelled Sion. We want that decree of Nabuchodonosor; 
the fury of this wicked brood hath the reins too much at 
liberty ; their tongues walk at large; the spit-venom of their 
poisoned hearts breaketh out to the annoyance of others ; what 
their untamed lust suggesteth, the same their licentious mouths 
do every where set abroach. 

With our contentions their irreligious humour also is much 
strengthened.* Nothing pleaseth them better than these 


1“ Hyeec est summa delicti, nolle agnoscere quem ignorare non possis.” 
Cypr. de Idol. Vanit. [i. 15. ed. Fell. ] 

2 2 Pet. iii. 3; Jude 18. 3 Dan. iii. 29. 

4 [See Cranmer’s letter, below. In a paper called, ‘* An Advertisement 
touching the Controversies of the Church of England,” (Mus. Bodl. 55. 
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manifold oppositions upon the matter of religion, as well for 
that they have hereby the more opportunity to learn on one 
side how another may be oppugned, and so to weaken the 
credit of all unto themselves; as also because by this hot 
pursuit of lower controversies among men professing religion, 
and agreeing in the principal foundations thereof, they conceive 
hope that about the higher principies themselves time will 
cause altercation to grow. 

For which purpose, when they see occasion, they stick not 
sometime in other men’s persons, yea sometime without any 
vizard at all, directly to try, what the most religious are able to 
say in defence of the highest points whereupon all religion 
dependeth. Now for the most part it so falleth out touching 
things which generally are received, that although in them- 
selves they be most certain, yet because men presume them 
granted of all, we are hardliest able to bring such proof of their 
certainty as may satisfy gainsayers, when suddenly and besides 
expectation they require the same at our hands. Which 
impreparation and unreadiness when they find in us, they turn 
it to the soothing up of themselves in that cursed fancy, 
whereby they would fain believe that the hearty devotion of 
such as indeed fear God is nothing else but a kind of harmless 
error, bred and confirmed in them by the sleights of wiser 
men. 
3.] For a politic use of religion they see there is, and by it 
they would also gather that religion itself is a mere politic 
device, forged purposely to serve for that use. Men fearing 
God are thereby a great deal more effectually than by positive 
laws restrained from doing evil ; inasmuch as those laws have 
no farther power than over our outward actions only, whereas 
unto men’s! inward cogitations, unto the privy intents and 
motions of their hearts, religion serveth for a bridle. What 
more savage, wild, and cruel, than man, if he see himself able 
either by fraud to overreach, or by power to overbear, the laws 
whereunto he should be subject? Wherefore in so great 


Catal. MSS. Angl. 3499,) is the following: ‘‘ Two principall causes have I 
ever known of atheism: curious controversies, and prophane scoffing. Now 
that these two are joined in one, no doubt that sect will make no small 
progression.” The paper seems to have been written, by a sensible and very 
moderate man, about 1589 or 1590. | 

1 “‘ Vos scelera admissa punitis, apud nos et cogitare peccare est ; vos 
conscios timetis, nos etiam conscientiam solam, sine qua esse non possumus. ” 
Minue. Fel. in Octav. [c. 35.] ‘‘Summum presidium regni est justitia ob 
apertos tumultus, et religio ob occultos.” Carda. de Sapien. lib, iii, [vol. 
i. p. 537. ed. Lugd. 1663. | 
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boldness to offend, it behoveth that the world should be held 
in awe, not by a vain surmise, but a true apprehension of 
somewhat, which no man may think himself able to withstand. 
This is the politic use of religion. 

[4.] In which respect there are of these wise malignants! 
some, who have vouchsafed it their marvellous favourable 
countenance and speech, very gravely affirming, that religion 
honoured, addeth greatness, and contemned, bringeth ruin 
unto commonweals ; that princes and states, which will con 
tinue, are above all things to uphold the reverend regard of 
religion, and to provide for the same by all means in the 
making of their laws. 

But when they should define what means are best for that 
purpose, behold, they extol the wisdom of Paganism; they 
give it out as a mystical precept of great importance, that 
princes, and such as are under them in most authority or 
credit with the people, should take all occasions of rare events, 
and from what cause soever the same do proceed, yet wrest 
them to the strengthening of their religion, and not make it 
nice for so good a purpose to use, if need be, plain forgeries. 
Thus while they study how to bring to pass that religion 
may seem but a matter made, they lose themselves in the very 
maze of their own discourses, as if reason did even purposely 
forsake them, who of purpose forsake God the author thereof. 
For surely a strange kind of madness it is, that those men 
who though they be void of piety, yet because they have wit 
cannot choose but know that treachery, guile, and deceit are 
things, which may for a while but do not use long to go 
unespied, should teach that the greatest honour to a state is 
perpetuity ;? and grant that alterations in the service of God, 
for that they impair the credit of religion, are therefore 


1 Mach. Disc. lib. i. c. 11-14. [‘‘ Come la osservanza del culto divino 
é cagione della grandezza delle Republiche, cosi il dispregio di quello é 
cagione della rovina di esse. . . . Quelli Principi, 6 quelle Repuliiche, 
le quali si vogliono mantenere incorrotte, hanno sopra ogni altra cosa a 
mantenere incorrotte le cerimonie della Religione, e tenerle sempre nella 
loro veneratione. . . . E debbono tutte le cose che nascono in favore di 
quella (come che la giudicassino falsa) favorirle ed accrescerle ; e tanto pit lo 
debbono fare, quanto pit prudenti sono, e quanto pil conoscitori delle cose 
naturali. E perche questo modo é stato osservato da gli huomini savi, ne é 
nata la opinione de i miracoli, che si celebrano nelle religioni, eziandio 
false ; perche i prudenti gli augumentano, da qualunque principio nascono, 
e |’ autorita loro da poi a quelli fede appresso a qualunque.”] 

2 [** Non é la salute d’ una Republica 6 d’ un Regno havere un Principe 
che prudentemente governi, mentre vive, ma uno che |’ ordini in modo, 
che morendo, ancora la si mantenga.” c, 11.] 
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perilous in commonweals, which have no continuance longer 
than religion hath all reverence done unto it;! and withal 
acknowledge (for so they do) that when people began to espy 
the falsehood of oracles, whereupon all Gentility was built, 
their hearts were utterly averted from it ;? and notwithstand- 
ing counsel princes in sober earnest, for the strengthening 
of their states to maintain religion, and for the maintenance 
of religion not to make choice of that which is true, but to 
authorize that they make choice of by those false and fraud- 
ulent means which in the end must needs overthrow it. 
Such are the counsels of men godless, when they would shew 
themselves politic devisers, able to create God in man by art. 

III. Wherefore to let go this execrable crew, and to come 
to extremities on the contrary hand ; two affections there are, 
the forces whereof, as they bear the greater or lesser sway in 
man’s heart, frame accordingly the stamp and character of his 
religion ; the one zeal, the other fear. 

Zeal, unless it be rightly guided, when it endeavoureth most 
busily to please God, forceth upon him those unseasonable 
offices which please him not. For which cause, if they who 
this way swerve be compared with such sincere, sound, and 
discreet, as Abraham was in matter of religion; the service 
of the one is like unto flattery, the other like the faithful 
sedulity of friendship.* Zeal, except it be ordered aright, 
when it bendeth itself unto conflict with things either in 
deed, or but imagined to be opposite unto religion, useth the 
razor many times with such eagerness, that the very life of 
religion itself is thereby hazarded ; through hatred of tares 
the corn in the field of God is plucked up. So that zeal 
needeth both ways a sober guide. 

Fear on the other side, if it have not the light of true 
understanding concerning God, wherewith to be moderated, 
breedeth likewise superstition. It is therefore dangerous, that 
in things divine we should work too much upon the spur 
either of zeal or fear. Fear is a good solicitor to devotion. 
Howbeit, sith fear in this kind doth grow from an appre- 
hension of Deity endued with irresistible power to hurt, and 
is of all affections (anger excepted) the unaptest to admit any 


1[‘*Nessuno maggiore indizio si puote havere dalla rovina d una 
provincia, che vedere dispregiato il culto divino.” c. 12.] 

2 [**Come costoro cominciarono dipoi 4 parlare @ modo de’ Potenti, e 
questa falsita si fu scoperta ne’ popoli, divennero gli huomini increduli, ed 
atti a perturbare ogn’ ordine buono.” 

8 2 Chron. xx. 7; ‘‘ Abraham thy friend.” 
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conference with reason ; for which cause the wise man doth 
say of fear that it is a betrayer of the forces of reasonable 
understanding ;! therefore except men know beforehand what 
manner of service pleaseth God, while they are fearful they 
try all things which fancy offereth, Many there are who 
never think on God but when they are in extremity of fear ; 
and then, because what to think or what to do they are 
uncertain, perplexity not suffering them to be idle, they think 
and do as it were in a phrenzy they know not what. 

[2.] Superstition neither knoweth the right kind, nor observeth 
the due measure, of actions belonging to the service of God, 
but is always joined with a wrong opinion touching things 
divine. Superstition is, when things are either abhorred or 
observed with a zealous or fearful, but erroneous, relation 
to God. By means whereof, the superstitious do sometimes 
serve, though the true God, yet with needless offices, and 
defraud him of duties necessary ; sometime load others than 
him with such honours as properly are his. The one their 
oversight, who miss in the choice of that wherewith; the 
other theirs, who fail in the election of him towards whom 
they shew their devotion: this the crime of idolatry, that, the 
fault of voluntary either niceness or superfluity in religion. 

[3.] The Christian world itself being divided into two grand 
parts, it appeareth by the general view of both, that with matter 
of heresy the west hath been often and much troubled; but 
the east part never quiet, till the deluge of misery, wherein 
now they are, overwhelmed them. The chiefest cause whereof 
doth seem to have lien in the restless wits of the Grecians, 
evermore proud of their own curious and subtile inventions ; 
which when at any time they had contrived, the great facility 
of their language served them readily to make,all things fair 
and plausible to men’s understanding. Those grand hereti- 
cal impieties therefore, which most highly and immediately 
touched God and the glorious Trinity, were all in a manner 
the monsters of the east. The west bred fewer a great deal, 
and those commonly of a lower nature, such as more nearly 
and directly concerned rather men than God; the Latins 
being always to capital heresies less inclined, yet unto gross 
superstition more. 

[4.] Superstition such as that of the Pharisees was,? by 
whom divine things indeed were less, because other things 
were more divinely esteemed of than reason would; the 
superstition that riseth voluntarily, and by degrees which are 

1 Wisd. xvii. 12, 2 Mark vii. 9. 
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hardly discerned mingleth itself with the rites even of very 
divine service done to the only true God, must be considered 
of as a creeping and encroaching evil; an evil the first 
beginnings whereof are commonly harmless, so that it proveth 
only then to be an evil when some farther accident doth 
grow unto it, or itself come unto farther growth. For in the 
Church of God sometimes it cometh to pass as in over battle 
grounds,! the fertile disposition whereof is good ; yet because 
it exceedeth due proportion, it bringeth forth abundantly, 
through too much rankness, things less profitable ; whereby 
that which principally it should yield being either prevented 
in place, or defrauded of nourishment, faileth. This (if so 
large a discourse were necessary) might be exemplified even 
by heaps of rites and customs now superstitious in the 
greatest part of the Christian world, which in their first 
original beginnings, when the strength of virtuous, devout, 
or charitable affection bloomed? them, no man could justly 
have condemned as evil. 

IV. But howsoever superstition do grow, that wherein 
unsounder times have done amiss, the better ages ensuing 
must rectify as they may. I now come therefore to those 
accusations brought against us by pretenders of reformation ; 
the first in the rank whereof is such, that if so be the Church 
of England did at this day therewith as justly deserve to be 
touched, as they in this cause have imagined it doth, rather 
would I exhort all sorts to seek pardon even with tears at the 
hands of God, than meditate words of defence for our doings, 
to the end that men might think favourably of them. For as 
the case of this world, especially now, doth stand, what other 
stay or succour have we to lean unto, saving the testimony of 
our conscience, and the comfort we take in this, that we serve 
the living God (as-near as our wits can reach unto the know- 
ledge thereof) even according to his own will, and do there- 
fore trust that his mercy shall be our safeguard against those 
enraged powers abroad, which principally in that respect are 
become our enemies? But sith no man can do ill with a good 
conscience, the consolation which we herein seem to find, is 
but a mere deceitful pleasing of ourselves in error, which at 


1 [Battel or Battle, adj. ‘‘ Fruitful, fertile.” From the verb ‘‘ to battel Pe 
or ‘*battil,” which sometimes signifies ‘‘to grow fat,” sometimes ‘‘to 
render fertile.” Todd’s Johnson’s Dict.] 

2 [Numbers xvii. 8. ‘*The rod of Aaron for the house of Levi was 
budded, and brought forth buds, and bloomed blossoms, and yielded 
almonds :” quoted by Mr. Todd. ] 
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the length must needs turn to our greater grief, if that which 
we do to please God must be for the manifold defects thereof 
offensive unto him. For so it is judged, our prayers, our 
sacraments, our fasts, our times and places of public meeting 
together for the worship and service of God, our marriages, 
our burials, our functions, elections, and ordinations ecclesias- 
tical, almost whatsoever we do in the exercise of our religion 
according to laws for that purpose established, all things 
are some way or other thought faulty, all things stained with 
superstition. 

[2.] Now although it may be the wiser sort of men are not 
greatly moved hereat, considering how subject the very best 
things have been always unto cavil, when wits possessed either 
with disdain or dislike thereof have set them up as their mark 
to shoot at: safe notwithstanding it were not therefore to neglect 
the danger which from hence may grow, and that especially in 
regard of thern, who desiring to serve God as they ought, but 
being not so skilful as in every point to unwind themselves 
where the snares of glosing speech do lie to entangle them, 
are in mind not a little troubled, when they hear so bitter 
invectives against that which this church hath taught them 
to reverence as holy, to approve as lawful, and to observe 
as behoveful for the exercise of Christian duty. It seemeth 
therefore at the least for their sakes very meet, that such 
as blame us in this behalf be directly answered, and they 
which follow us informed plainly in the reasons of that 
we do. 

[3-] On both sides the end intended between us, is to have 
laws and ordinances such as may rightly serve to abolish 
superstition, and to establish the service of God with all 
things thereunto appertaining in some perfect form. 

There is an inward reasonable,! and there is a solemn ? 
outward serviceable worship belonging unto God. Of the 
former kind are all manner virtuous duties that each man 
in reason and conscience to Godward oweth. Solemn and 
serviceable worship we name for distinction’s sake, what- 
soever belongeth to the Church or public society of God 
by way of external adoration. It is the later of these two 
whereupon our present question groweth. 

Again, this later being ordered, partly, and as touching 
principal matters, by none but precepts divine only ; partly, 
and as concerning things of inferior regard, by ordinances 
as well human as divine: about the substance of religion 

Rom. xii. 1. 2 Luke i. 23. 
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wherein God’s only law must be kept there is here no 
controversy ; the crime now intended against us is, that our 
laws have not ordered those inferior things as behoveth, and 
that our customs are either superstitious, or otherwise amiss, 
whether we respect the exercise of public duties in religion, or 
the functions of persons authorized thereunto. 

V. It is with teachers of mathematical sciences usual, for 
us in this present question necessary, to lay down first certain 
reasonable demands, which in most particulars following are 
to serve as principles whereby to work, and therefore must 
be beforehand considered. The men whom we labour to 
inform in the truth perceive that so to proceed is requisite. 
For to this end they also propose touching customs and rites 
indifferent their general axioms, some of them subject unto 
just exceptions, and, as we think, more meet by them to be 
farther considered, than assented unto by us. As that, ‘In 
outward things belonging to the service of God, reformed 
churches ought by all means to shun conformity with the 
church of Rome;” that, “the first reformed should be a 
pattern whereunto all that come after ought to conform 
themselves ;” that, “sound religion may not use the things 
which being not commanded of God have been either 
devised or abused unto superstition.” These and the rest 
of the same consort we have in the book going before 
examined. 

Other canons they allege and rules not unworthy of appro- 
bation ; as that, “In all such things the glory of God, and the 
edification’ or ghostly good of his people, must be sought ;” 
“That nothing should be undecently or unorderly done.” But 
forasmuch as all the difficulty is in discerning what things do 
glorify God and edify his Church, what not ; when we should 
think them decent and fit, when otherwise: because these 
rules being too general, come not near enough unto the 
matter which we have in hand; and the former princip'es 
being nearer the purpose, are too far from truth; we must 
propose unto all men certain petitions incident and very 
material in causes of this nature, such as no man of moderate 
judgment hath cause to think unjust or unreasonable. 

VI. The first thing therefore which is of force to cause 
approbation with good conscience towards such customs or 
rites as publicly are established, is when there ariseth from 
the due consideration of those customs and rites in themselves 
apparent reason, although not always to prove them better 
than any other that might possibly be devised, (for who did 
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ever require this in man’s ordinances?) yet competent to shew 
their conveniency and fitness, in regard of the use for which 
they should serve. 

Now touching the nature of religious services, and the 
manner of their due performance, thus much generally we 
know to be most clear; that whereas the greatness and dignity 
of all manner actions is measured by the worthiness of the 
subject from which they proceed, and of the object where- 
about they are conversant, we must of necessity in both 
respects acknowledge, that this present world affordeth not 
any thing comparable unto the public duties of religion. For 
if the best things have the perfectest and best operations, it 
will follow, that seeing man is the worthiest creature upon 
earth, and every society of men more worthy than any man, 
and of societies that most excellent which we call the Church ; 
there can be in this world no work performed equal to the 
exercise of true religion, the proper operation of the Church 
of God. 

Again, forasmuch as religion worketh upon him who in 
majesty and power is infinite, as we ought we account not of 
it, unless we esteem it even according to that very height 
of excellency which our hearts conceive when divine sublimity 
itself is rightly considered. In the powers and faculties of 
our souls God requireth the uttermost which our unfeigned 
affection towards him is able to yield! So that if we affect 
him not far above and before all things, our religion hath not 
that inward perfection which it should have, neither do we 
indeed worship him as our God. 

{2.] That which inwardly each man should be, the Church 
outwardly ought to testify. And therefore the duties of our 
religion which are seen must be such as that affection which 
is unseen ought to be. Signs must resemble the things they 
signify. If religion bear the greatest sway in our hearts, our 
outward religious duties must shew it as far as the Church 
hath outward ability. Duties of religion performed by whole 
societies of men, ought to have in them according to our 
power a sensible excellency, correspondent to the majesty of 
him whom we worship.?. Yea then are the public duties of 
religion best ordered, when the militant Church doth resemble 
by sensible means,’ as it may in such cases, that hidden 


1 John iy. 24; Wisd. vi. 10; 1 Chron, xxix. 17. 

2" 2 Chron, li.-5. 
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dignity and glory wherewith the Church triumphant in heaven 
is beautified. 

Howbeit, even as the very heat of the sun itself which is 
the life of the whole world was to the people of God in 
the desert a grievous annoyance, for ease whereof his extra- 
ordinary providence ordained a cloudy pillar to overshadow 
them: so things of general use and benefit (for in this world 
what is so perfect that no inconvenience doth ever follow it ?) 
may by some accident be incommodious to a few. In which 
case, for such private evils remedies there are of like con- 
dition, though public ordinances, wherein the common good 
is respected, be not stirred. 

Let our first demand be therefore, that in the external form 
of religion such things as are apparently, or can be sufficiently 
proved, effectual and generally fit to set forward godliness, 
either as betokening the greatness of God, or as beseeming 
the dignity of religion, or as concurring with celestial impres- 
sions in the minds of men, may be reverently thought of ; 
some few, rare, casual, and tolerable, or otherwise curable, 
inconveniences notwithstanding. 

VII. Neither may we in this case lightly esteem what hath 
been allowed as fit in the judgment of antiquity, and by the 
long continued practice of the whole Church; from which 
unnecessarily to swerve, experience hath never as yet found 
it safe. For wisdom’s sake we reverence them no less that 
are young, or not much less, than if they were stricken in 
years. And therefore of such it is rightly said that their 
ripeness of understanding is “grey hair,” and their virtues 
“old age.”1 But because wisdom and youth are seldom 
joined in one, and the ordinary course of the world is more 
according to Job’s observation, who giveth men advice to 
seek “wisdom amongst the ancient, and in the length of 
days, understanding ;”? therefore if the comparison do stand 
between man and man, which shall hearken unto other ; sith 
the aged for the most part are best experienced, least subject 
to rash and unadvised passions, it hath been ever judged 
reasonable that their sentence in matter of counsel should be 
better trusted, and more relied upon than other men’s. The 
goodness of God having furnished man with two chief instru- 
ments both necessary for this life, hands to execute and a 


Ecclesia vero est imago ccelestium.” Ambros. de Interpel. Job et Dav. [1. 
ii. c. 2. t. i. 641.] ‘‘ Facit in terris opera coelorum.” Sidon. Apol. Epist. 
lib. vi. [Ep. 12. ap. Bibl. Patr. Colon. iti. 988. | 
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mind to devise great things; the one is not profitable longer 
than the vigour of youth doth strengthen it, nor the other 
greatly till age and experience have brought it to perfection. 
In whom therefore time hath not perfected knowledge, such 
must be contented to follow them in whom it hath. For this 
cause none is more attentively heard than they whose speeches 
are as David’s were, “I have been young and now am old,” ! 
much I have seen and observed in the world. Sharp 
and subtile discourses of wit procure many times very great 
applause, but being laid in the balance with that which the 
habit of sound experience plainly delivereth, they are over- 
weighed. God may endue men extraordinarily with under- 
standing as it pleaseth him. But let no man presuming 
thereupon neglect the instructions, or despise the ordinances 
of his elders, sith He whose gift wisdom is hath said,? ‘ Ask 
thy father and he will shew thee; thine ancients and they 
shall teil thee.” 

[2.] It is therefore the voice both of God and nature, not of 
learning only, that especially in matters of action and policy, 
“The sentences and judgments of men experienced, aged and 
wise, yea, though they speak without any proof or demon- 
stration, are no less to be hearkened unto, than as_ being 
demonstrations in themselves; because such men’s long 
observation is as an eye, wherewith they presently and plainly 
behold those principles which sway over all actions.” § Whereby 
we are taught both the cause wherefore wise men’s judgments 
should be credited, and the mean how to use their judgments 
to the increase of our own wisdom. That which sheweth 
them to be wise, is the gathering of principles out of their own 
particular experiments. And the framing of our particular 
experiments according to the rule of their principles shall 
make us such as they are. 

[3.] If therefore even at the first so great account should be 
made of wise men’s counsels touching things that are publicly 
done, as time shall add thereunto continuance and approbation 
of succeeding ages, their credit and authority must needs be 
greater. They which do nothing but that which men of 
account did before them, are, although they do amiss, yet the 
less faulty, because they are not the authors of harm. And 
doing well, their actions are freed from prejudice of novelty. 


1 [Psalm xxxvii. 25.] 2 Deut. xxxii. 7. 
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To the best and wisest,! while they live, the world is con- 
tinually a froward opposite, a curious observer of their defects 
and imperfections ; their virtues it afterwards as much admireth. 
And for this cause many times that which most deserveth appro- 
bation would hardly be able to find favour, if they which 
propose it were not content to profess themselves therein 
scholars and followers of the ancient. For the world will not 
endure to hear that we are wiser than any have been which 
went before. In which consideration there is cause why we 
should be slow and unwilling to change, without very urgent 
necessity, the ancient ordinances, rites, and long approved 
customs, of our venerable predecessors. ‘The love of things 
ancient doth argue? stayedness, but levity and want of experi- 
ence maketh apt unto innovations. ‘That which wisdom did 
first begin, and hath been with good men long continued, 
challengeth allowance of them that succeed, although it plead 
for itself nothing. ‘That which is new, if it promise not much, 
doth fear condemnation before trial; till trial, no man doth 
acquit or trust it, what good soever it pretend and promise. 
So that in this kind there are few things known to be good, till 
such time as they grow to be ancient. The vain pretence 
of those glorious names, where they could not be with any 
truth, neither in reason ought to have been so much alleged, 
hath wrought such a prejudice against them in the minds of 
the common sort, as if they had utterly no force at all; 
whereas (especially for these observances which concern our 
present question) antiquity, custom, and consent in the Church 
of God, making with that which law doth establish, are then - 
selves most sufficient reasons to uphold the same, unless some 
notable public inconvenience enforce the contrary. For® a 
small thing in the eye of law is as nothing. 

[4.] We are therefore bold to make our second petition this, 
That in things the fitness whereof is not of itself apparent, nor 
2asy to be made sufficiently manifest unto all, yet the judgment 

1 Tpbds robs ex wodav pOdvos ovdels pvera. Philo. 

2 Taga dvopévera TH Bly ToUTp suvamoribera:. Synes. 

T) ex wodav os’ Gvtiminrer: kal retlunra apOdvws. Greg. Naz. ev 
Brix. [t. ii. 251. ed. Paris, 1630.] 

“Ocot BC evatdbeiay Tpdrwy Td THs apxadrnTos seuvdy TOU Kalworpemois 
rpoetiunoav, kad arxapamolnrov tay matépwy bieptAatav Thy mapadoow, ard 
re xépay kal wéAw, tabtp Kéxpnytat TH pwvi. Basil. de Spirit. Sanct. 
cap. vii, [Ed, Bened. iii, 23.] ; wile 
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‘*Modici nulla fere ratio haberi solet.” Tiraquel de Jud. in Reb. exig. 
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of antiquity concurring with that which is received may induce 
them to think it not unfit, who are not able to allege any known 
weighty inconvenience which it hath, or to take any strong 
exception against it. 

VIII. All things cannot be of ancient continuance, which 
are expedient and needful for the ordering of spiritual affairs: 
but the Church being a body which dieth not hath always 
power, as occasion requireth, no less to erdain that which 
never was, than to ratify what hath been before. To prescribe 
the order of doing in all things, is a peculiar prerogative which 
Wisdom hath,! as queen or sovereign commandress over other 
virtues. This in every several man’s actions of common life 
appertaineth unto Moral, in public and politic secular affairs 
unto Civil wisdom. In like manner, to devise any certain 
form for the outward administration of public duties in the 
service of God, or things belonging thereunto, and to find 
out the most convenient for that use, is a point of wisdom 
Ecclesiastical. 

[2.] It is not for a man which doth know or should kncw 
what order 1s, and what peaceable government requireth, to ask, 
“why we should hang our judgment upon the Church’s sleeve ;” 
and “‘why in matters of order, more than in matters of doc- 
trine.”? The Church hath authority to establish that for an 
order at one time, which at another time it may abolish, and in 
both it may do well. But that which in doctrine the Church 
doth now deliver rightly as a truth, no man will say that it may 
hereafter recall, and as rightly avouch the contrary. Laws 
touching matter of order are changeable, by the power of the 
Church ; articles concerning doctrine not so. We read often 
in the writings of catholic and holy men touching matters of 
doctrine, ‘‘ this we believe, this we hold, this the Prophets and 
Evangelists have declared, this the Apostles have delivered, 
this Martyrs have sealed with their blood, and confessed in the 
midst of torments, to this we cleave as to the anchor of our 
souls, against this, though an Angel from heaven should preach 
unto us, we would not believe.” But did we ever in any of 
them read, touching matters of mere comeliness, order, and 
decency, neither commanded nor prohibited by any Prophet, 
any Evangelist, any Apostle, ‘‘ Although the church wherein we 
live, do ordain them to be kept, although they be never so 
generally observed, though all the churches in the world should 

1H nev opdynois wep ra wontéa Bpous adrois oy: Philo [de SS. 
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command them, though Angels from heaven should require our 
subjection thereunto, / would hold him accursed that doth obey?” 
Be it in matter of the one kind or of the other, what Scripture 
doth plainly deliver, to that the first place both of credit and 
obedience is due; the next whereunto is whatsoever any man 
can necessarily conclude by force of reason; after these the 
voice of the Church succeedeth. That which the Church by 
her ecclesiastical authority shall probably think and define to 
be true or good, must in congruity of reason overrule all other 
inferior judgments whatsoever. 

[3-] Lo them which ask why we thus hang our judgment on 
the Church’s sleeve, I answer with Solomon, because “two are 
better than one.” ! “ Yea simply (saith Basil?) and universally, 
whether it be in works of Nature, or of voluntary choice and 
counsel, I see not any thing done as it should be, if it be 
wrought by an agent singling itself from consorts.” The Jews 
had a sentence of good advice, ‘Take not upon thee to be a 
judge alone; there is no sole judge but one only; say not to 
others, Receive my sentence, when their authority is above 
thine.” The bare consent of the whole Church should itself 
in these things stop their mouths, who living under it, dare 
presume to bark against it. “There is (saith Cassianus) no 
place of audience left for them, by whom obedience is not 
yielded to that which all have agreed upon.”* Might we not 
think it more than wonderful, that nature should in all com- 
munities appoint a predominant judgment to sway and overrule 
in so many things ; or that God himself should allow so much 
authority and power unto every poor family for the ordering of 
all which are in it; and the city of the living God, which is his 
Church, be able neither to command nor yet to forbid any 
thing, which the meanest shall in that respect, and for her sole 
authority’s sake, be bound to obey? 

1 Eccles. iv. 9. 
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[4.] We cannot hide or dissemble that evil, the grievous 
inconvenience whereof we feel. Our dislike of them, by whom 
too much heretofore hath been attributed unto the Church, is 
grown to an error on the contrary hand; so that now from the 
Church of God too much is derogated. |. By which removal of 
one extremity with another, the world seeking to procure a 
remedy, hath purchased a mere exchange of the evil which 
before was felt. 

Suppose we that the sacred word of God can at their hands 
receive due honour, by whose incitement the holy ordinances 
of the Church endure every where open contempt? No; it 
is not possible they should observe as they ought the one, 
who from the other withdraw unnecessarily their own or their 
brethren’s obedience. 

Surely the Church or God in this business is neither of 
capacity, I trust, so weak, nor so unstrengthened, I know, with 
authority from above, but that her laws may exact obedience 
at the hands of her own children, and enjoin gainsayers silence, 
giving them roundly to understand, That where our duty is 
submission, weak oppositions betoken pride. 

[5.] We therefore crave thirdly to have it granted, That where 
neither the evidence of any law divine, nor the strength of any 
invincible argument otherwise found out by the light of reason, 
nor any notable public inconvenience, doth make against that 
which our own laws ecclesiastical have although but newly 
instituted for the ordering of these affairs, the very authority of 
the Church itself, at the least in such cases, may give so much 
credit to her own laws, as to make their sentence touching fit- 
ness and conveniency weightier than any bare and naked 
conceit to the contrary ; especially in them who can owe no 
less than child-like obedience to her that hath more than 
motherly power. 

IX. There are ancient ordinances, laws which on all sides 
are allowed to be just and good, yea divine and apostolic con- 
stitutions, which the church it may be doth not always keep, nor 
always justly deserve blame in that respect. For in evils that 
cannot be removed without the manifest danger of greater to 
succeed in their rooms, wisdom, of necessity, must give place 
to necessity. All it can do in those cases is to devise how that 
which must be endured may be mitigated, and the incon- 
veniences thereof countervailed as near as may be; that when 
the best things are not possible, the best may be made of those 
that are. 

Nature than which there is nothing more constant, nothing 
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more uniform in all her ways, doth notwithstanding stay her 
hand, yea, and change her course, when that which God by 
creation did command, he doth at any time by necessity 
countermand. It hath therefore pleased himself sometime to 
unloose the very tongues even of dumb creatures, and to teach 
them to plead this in their own defence,! lest the cruelty of man 
should persist to afflict them for not keeping their wonted course, 
when some invincible impediment hath hindered. 

If we leave Nature and look into Art, the workman hath in 
his heart a purpose, he carrieth in mind the whole form which 
his work should have, there wanteth not in him skill and desire 
to bring his labour to the best effect, only the matter which he 
hath to work on is unframable. This necessity excuseth him, 
so that nothing is derogated from his credit, although much 
of his work’s perfection be found wanting. 

Touching actions of common life, there is not any defence 
more favourably heard than theirs, who allege sincerely for 
themselves, that they did as necessity constrained them. For 
when the mind is rightly ordered and affected as it should be, 

in case some external impediment crossing well advised desires 
- shall potently draw men to leave what they principally wish, and 
to take a course which they would not if their choice were free ; 
what necessity forceth men unto,” the same in this case it main- 
taineth, as long as nothing is committed simply in itself evil, 
nothing absolutely sinful or wicked, nothing repugnant to that 
immutable law, whereby whatsoever is condemned as evil can 
never any way be made good. The casting away of things 
profitable for the sustenance of man’s life, is an unthankful 
abuse of the fruits of God’s providence towards mankind. 
Which consideration for all that * did not hinder St. Paul from 
throwing corn into the sea, when care of saving men’s lives 
made it necessary to lose that which else had been better 
saved. Neither was this to do evil, to the end that good might 
come of it: for of two such evils being not both evitable, the 
choice of the less is not evil. And evils must be in our con- 
structions judged inevitable, if there be no apparent ordinary 
way to avoid them ; because where counsel and advice bear 
rule, of God’s extraordinary power without extraordinary 
warrant we cannot presume. 

In civil affairs to declare what sway necessity hath ever been 


1 Numb. xxii. 28. 

2 “*Necessitas, quicquid coegit, defendit.” Senec. Controvy, [lib. iv. 
controv. 27. p. 186, ed. Paris. 1626. ] 

3 Acts xxvii. 38. 
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accustomed to bear, were labour infinite. The laws of all states 
and kingdoms in the world have scarcely of any thing more 
common use. Should then only the Church shew itself inhuman 
and stern, absolutely urging a rigorous observation of spiritual 
ordinances, without relaxation or exception what necessity 
soever happen? We know the contrary practice to have been 
commended by him,! upon the warrant of whose judgment the 
Church, most of all delighted with merciful and moderate 
courses, doth the oftener condescend unto like equity, per- 
mitting in cases of necessity that which otherwise it disalloweth 
and forbiddeth. 

Cases of necessity being sometime but urgent, sometime 
extreme,” the consideration of public utility is with very good 
advice judged at the least equivalent with the easier kind of 
necessity. 

[2.] Now that which causeth numbers to storm against some 
necessary tolerations, which they should rather let pass with 
silence, considering that in polity as well ecclesiastical as civil, 
there are and will be always evils which no art of man can cure, 
breaches and leaks more than man’s wit hath hands to stop ; 
that which maketh odious unto them many things wherein not- 
withstanding the truth is that very just regard hath been had of 
the public good ; that which in a great part of the weightiest 
causes belonging to this present controversy hath ensnared the 
judgments both of sundry good and of some well learned men, 
is the manifest truth of certain general principles, whereupon the 
ordinances that serve for usual practice in the Church of God 
are grounded. Which principles men knowing to be most 
sound, and that the ordinary practice accordingly framed is good, 
whatsoever is over and besides that ordinary, the same they judge 
repugnant to those true principles. The cause of which error is 
ignorance what restraints and limitations all such principles have, 
in regard of so manifold varieties * as the Matter whereunto they 
are appliable doth commonly afford. These varieties are not 
known but by much experience, from whence to draw the true 
bounds of all principles, to discern how far forth they take 
effect, to see where and why they fail, to apprehend by what 
degrees and means they lead to the practice of things in show 

1 Luke vi. 4. 

2 <«Causa necessitatis et utilitatis equiparantur in jure.” Abb. Panor. 
adc. ut super nu. 15. de Reb. Eccles. non alien. {Comment. in Decretal. 
t. iil, 76. Lugd. 1556. ] 

3 Ey rots wep) Tas mpdters Adyors, of mey xaddrov Kevdrepol cio, of 8 em) 
Hépous GAnOiwwrepor mepl yap TA Kal? ExaoTa ai mpdges. Arist. Eth. lib. 
Care 
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though not in deed repugnant and contrary one to another, 
requireth more sharpness of wit, more intricate circuitions of 
discourse, more industry and depth of judgment, than common 
ability doth yield. So that general rules, till their limits be 
fully known (especially in matter of public and ecclesiastical 
affairs), are, by reason of the manifold secret exceptions which 
lie hidden in them, no other to the eye of man’s understanding 


) than cloudy mists cast before the eye of common sense. They 


that walk in darkness know not whither they go. And even as 
little is their certainty, whose opinions generalities only do guide. 
With gross and popular capacities nothing doth more prevail 
than unlimited generalities,! because of their plainness at the 
first sight : nothing less with men of exact judgment, because 
such rules are not safe to be trusted over far. General laws are 
like general rules of physic according whereunto as no wise man 
will desire himself to be cured, if there be joined with his 
disease some special accident, in regard whereof that whereby 
others in the same infirmity but without the like accident 
recover health, would be to him either hurtful, or at the least 
unprofitable: so we must not, under a colourable commend- 
ation of holy ordinances in the Church, and of reason- 
able causes whereupon they have been grounded for the 
common good, imagine that all men’s cases ought to have one 
measure. 

[3-] Not without singular wisdom therefore it hath been pro- 
vided, that as the ordinary course of common affairs is disposed 
of by general laws, so likewise men’s rarer incident necessities 
and utilities should be with special equity considered. From 
hence it is, that so many privileges, immunities, exceptions, 
and dispensations, have been always with great equity and 
reason granted ; not to turn the edge of justice, or to make void 
at certain times and in certain men, through mere voluntary 
grace or benevolence, that which continually and universally 
should be of force, (as some understand it) but in very truth to 
practise general laws according to their right meaning. 

We see in contracts and other dealings which daily pass 
between man and man, that, to the utter undoing of some, 
many things by strictness of law may be done, which equity and 
honest meaning forbiddeth. Not that the law is unjust, but 
unperfect; nor equity against, but above, the law, binding 
men’s consciences in things which law cannot reach unto. 
Will any man say, that the virtue of private equity is opposite 


1 [So Arist. Rhet. ii. 21.9. of yap &ypoucor pddiora yvwmotima eiol, 
kal padlws amopa‘vovra. | 
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and repugnant to that law the silence whereof it supplieth in 
all such private dealing? No more is public equity against 
the law of public affairs, albeit the one permit unto some in 
special considerations, that which the other agreeably with 
general rules of justice doth in general sort forbid. For sith 
all good laws are the voices of right reason, which is the 
instrument wherewith God will have the world guided ; and 
impossible it is that right should withstand right; it must follow 
that principles and rules of justice, be they never so generally 
uttered, do no less effectually intend than if they did plainly 
express an exception of all particulars, wherein their literal 
practice might any way prejudice equity. 

[4.| And because it is natural unto all men to wish their 
own extraordinary benefit, when they think they have reason- 
able inducements so to do; and no man can be presumed a 
competent judge what equity doth require in his own case: the 
likeliest mean whereby the wit of man can provide, that he 
which useth the benefit of any special benignity above the 
common course of others may enjoy it with good conscience, 
and not against the true purpose of laws which in outward show 
are contrary, must needs be to arm with authority some fit both 
for quality and place, to administer that which in every such 
particular shall appear agreeable with equity. Wherein as it 
cannot be denied but that sometimes the practice of such 
jurisdiction may swerve through error even in the very best, 
and for other respects where less integrity is: so the watch- 
fullest observers of inconveniences that way growing, and the 
readiest to urge them in disgrace of authorized proceedings, do 
very well know, that the disposition of these things resteth 
not now in the hands of Popes, who live in no worldly awe or 
subjection, but is committed to them whom law may at all times 
bridle, and superior power control; yea to them also in such 
sort, that law itself hath set down to what persons, in what 
causes, with what circumstances, almost every faculty or favour 
shall be granted, leaving in a manner nothing unto them, more 
than only to deliver what is already given by law. Which 
maketh it by many degrees less reasonable, that under pre- 
tence of inconveniences so easily stopped, if any did grow, 
and so well prevented that none may, men should be 
altogether barred of the liberty that law with equity and 
reason granteth. 

[5.] These things therefore considered, we lastly require 
that it may not seem hard, if in cases of necessity, or for 
common utility’s sake, certain profitable ordinances sometime 
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be released, rather than all men always strictly bound to the 
general rigour thereof. 

X. Now where the word of God leaveth the Church to 
make choice of her own ordinances, if against those things 
which have been received with great reason, or against that 
which the ancient practice of the Church hath continued time 
out of mind, or against such ordinances as the power and 
authority of that Church under which we live hath itself devised 
for the public good, or against the discretion of the Church in 
mitigating sometimes with favourable equity that rigour which 
otherwise the literal generality of ecclesiastical laws hath 
judged to be more convenient and meet ; if against all this it 
should be free for men to reprove, to disgrace, to reject at their 
own liberty what they see done and practised according to order 
set down; if in so great variety of ways as the wit of man is 
easily able to find out towards any purpose, and in so great 
hiking as all men especially have unto those inventions whereby 
some one shall seem to have been more enlightened from above 
than many thousands, the Church did give every man license 
to follow what himself imagineth that ‘‘ God’s Spirit doth reveal ” 


‘unto him, or what he supposeth that God is likely to have 


revealed to some special person whose virtues deserve to be 
highly esteemed: what other effect could hereupon ensue, but 
the utter confusion of his Church under pretence of being 
taught, led, and guided by his Spirit? The gifts and graces 
whereof do so naturally all tend unto common peace, that 
where such singularity is, they whose hearts it possesseth ought 
to suspect it the more, inasmuch as if it did come of God, and 
should for that cause prevail with others, the same God which 
revealeth it to them, would also give them power of confirming 
it unto others, either with miraculous operation, or with strong 
and invincible remonstrance of sound Reason, such as whereby 
it might appear that God would indeed have all men’s judg- 
ments give place unto it; whereas now the error and unsuf- 
ficiency of their arguments do make it on the contrary side 
against them a strong presumption, that God hath not moved 
their hearts to think such things as he hath not enabled them 
to prove. 

|2.].And so from rules of general direction it resteth that 
now we descend to a more distinct explication of particulars, 
wherein those rules have their special efficacy. 

XI. Solemn duties of public service to be done unto God 
must have their places set and prepared in such sort, as 
beseemeth actions of that regard. Adam, even during the 
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space of his small continuance in Paradise, had where to 
present himself before the Lord.! Adam’s sons had out of 
Paradise in like sort ? whither to bring their sacrifices. The 
Patriarchs used ®altars, and * mountains, and ° groves, to the 
selfsame purpose. 

In the vast wilderness when the people of God had them- 
selves no settled habitation, yet a moveable tabernacle they 
were commanded of God to make.® The like charge was given 
them against the time they should come to settle themselves in 
the land which had been promised unto their fathers, “ Ye 
shall seek that place which the Lord your God shall choose.” 
When God had chosen Jerusalem, and in Jerusalem Mount 
Moriah,® there to have his standing habitation made, it was in 
the chiefest of David’s® desires to have performed so good a 
work. His grief was no less that he could not have the honour 
to build God a temple, than their anger is at this day, who bite 
asunder their own tongues with very wrath, that they have not 
as yet the power to pull down the temples which they never 
built, and to level them with the ground. It was no mean 
thing which he purposed. To perform a work so majestical 
and ‘stately was no small charge. Therefore he incited all men 
unto bountiful contribution, and procured towards it with all 
his power, gold, silver, brass, iron, wood, precious stones, in 
great ‘abundance.!? Yea, moreover, ‘‘ Because I have (saith 
David) a joy in the house of my God, I have of mine own 
gold and silver, besides all that I have prepared for the house 
of the sanctuary, given to the house of my God three thousand 
talents of gold, even the gold of Ophir, seven thousand talents 
of fined silver.” 11 After the overthrow of this first house of 
God, a second was instead thereof erected ; but with so great 
odds, that they !* wept which had seen the former, and beheld 
how much this later came behind it, the beauty whereof 
notwithstanding was such, that even this was also the wonder 
of the whole world. Besides which Temple, there were both 
in other parts of the land, and even in Jerusalem, by process 
of time, no small number of synagogues for men to resort unto. 
Our Saviour himself, and after him the Apostles, frequented 
both the one and the other. 

[2.] The Church of Christ which was in Jerusalem, and 


1 Gen. iii. 8. 2 Gen. iv. 3. 3 Gen. xiii. 4. 
4 Gen. xxii. I. 5 Gen. xxi. 33. 8 Exod. xxvi. 
7 Deut. xii. 5-7. 5.2 Chromite 

9 2 Chron. vi, 7. Psal. cxxxii. 3-5. 10 1 Chron. xxii. 14. 


1, t-Chron.. xxix53,.4; 12 Ezra iii. 12; Hag: ii. 2. 
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held that profession which had not the public allowance and 
countenance of authority, could not so long use the exercise 
of Christian religion but in private only.!. So that as Jews 
they had access to the temple and synagogues, where God 
was served after the custom of the Law; but for that which 
they did as Christians, they were of necessity forced other 
where to assemble themselves.2, And as God gave increase 
to his Church, they sought out both there and abroad for 
that purpose not the fittest (for so the times would not suffer 
them to do) but the safest places they could. In process of 
time, some whiles by sufferance, some whiles by special leave 
and favour, they began to erect themselves oratories ; not in 
any sumptuous or stately manner, which neither was possible 
by reason of the poor estate of the Church, and had been 
perilous in regard of the world’s envy towards them. At the 
length, when it pleased God to raise up kings and emperors 
favouring sincerely the Christian truth, that which the Church 
before either could not or durst not do, was with all alacrity 
performed. Temples were in all places erected. No cost was 
spared, nothing judged too dear which that way should be 
spent. The whole world did seem to exult, that it had occasion 
of pouring out gifts to so blessed a purpose. That cheerful 
devotion which David this way did exceedingly delight to 
behold, and wish that the same in the Jewish people might be 
perpetual,’ was then in Christian people every where to be seen. 

[3.] Their actions, till this day always accustomed to be 
spoken of with great honour, are now called openly into 
question. They, and as many as have been followers of their 
example in that thing, we especially that worship God either 
in temples which their hands made, or which other men 
sithence have framed by the like pattern, are in that respect 
charged no less than with the very sin of idolatry. Our 
churches, in the foam of that good spirit which directeth such 
fiery tongues, they term spitefully the temples of Baal, idle 
synagogues, abominable styes.* 

XII. Wherein the first thing which moveth them thus to 
cast up their poison, are certain solemnities usual at the 
first erection of churches. Now although the same should 
be blame-worthy, yet this age thanks be to God hath reason- 


1 Actsi. 13. 2 Acts ii. 1, 46. 3 1 Chron. xxix. 17, 18. 

4 [Hooker seems here to be quoting some tract of Henry Barrow’s: 
probably ‘*A Brief Discovery of the False Church,” London, 1590; re- 
printed in 1707. But the editor has not as yet been able to meet with that 
pamphlet. } 
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ably well forborne to incur the danger of any such blame. 
It cannot be laid to many men’s charge at this day living, 
either that they have been so curious as to trouble bishops 
with placing the first stone in the churches they built, or 
so scrupulous, as after the erection of them to make any 
great ado for their dedication. In which kind notwithstanding 
as we do neither allow unmeet, nor purpose the stiff defence 
of any unnecessary custom heretofore received :1 so we know 
no reason wherefore churches should be the worse, if at the 
first erecting of them, at the making of them public, at the 
time when they are delivered as it were into God’s own pos- 
session, and when the use whereunto they shall ever serve is 
established, ceremonies fit to betoken such intents and to 
accompany such actions be usual, as in the purest times they 
have been.?- When Constantine ® had finished an house for 


1 Durand. Rational. lib. i. cap. 6. Decr. Grat. III. Tit. de Consecratione, 
Dist. i. c. 2. ‘*Tabernaculum.” Gregor. Magn. Epist. x. 12. [al. xii. 11.] 
and vil. 72. [ix. 70.] and viii. 63. [x. 66. The passage from the Decretal 
grounds the principle of consecration on the authority of the Old Testament, 
and transfers it a fortior? to the Christian Dispensation. Durandus (who 
wrote in the thirteenth century) gives a minute detail of the ceremonies 
used in his time. Of the ‘‘unnecessary customs” referred to by Hooker, 
and of the manner in which they had come to be blended with the simple 
and noble form still retained in the practice of the English Church, the 
following may serve as a specimen. ‘‘ Quarto, dicendum est qualiter 
Ecclesia consecratur. Jt quidem omnibus de Ecclesia ejectis, solo Diacono 
ibi remanente incluso, Episcopus cum Clero ante fores Ecclesize aquam non 
sine sale benedicit ; interim intrinsecus ardent xii luminaria ante xii cruces 
in parietibus Ecclesiz depictas. Postmodum vero clero et populo insequente 
circumeundo Ecclesiam exterius cum falculo hyssopi, parietes cum aqua 
benedicta aspergit, et qualibet vice ad januam Ecclesiz veniens percutit 
superliminare cum baculo pastorali, dicens, Attollite portas principes 
vestras, &c. Diaconus de intus respondet, Quis est iste Rex glorie? Cui 
Pontifex, Dominus fortis, &c. Tertia vero vice, reserato ostio, ingreditur 
Pontifex ecclesiam cum paucis ex ministris, clero et populo foris manente, 
dicens, Pax huic domui; et dicet litanias.” Let this be compared with 
the corresponding part of the service drawn up by Bishop Andrews, and 
now commonly used. The passages from St. Gregory are official letters, 
a few out of many, exhibiting the form in which, as Bishop of Rome, he 
was accustomed to issue his license to his suffragans for dedication of a 
Church or Chapel. There are two conditions on which he invariably 
insists: a certain fixed endowment, and sufficient security that the spot 
had never been used as a burying place before: the latter, because (say the 
Benedictine editors) ‘‘ periculum erat ne cultus sanctis Martyribus debitus 
corporibus pridem hoc in loco sepultis reddi putaretur.”] 

2 -Eykalvia Tiyaobar madawds vduos, Kal KaA@s Exwv, waAAov Be 7a véa 
rimacbat d¢ eyxawlwy. Kal rodTo obx drat, GAAG Kal woAAdKis ExaorTns TOD 
éviavTov mepitporis Thy aithy ruépay emayovons, iva uh etlrnra Te xpdvw 
yevnrat ra xadd. Greg. Nazian. Orat. eis thy xupiaxhy. [Orat. 43. init. ] 

3 Vide Euseb. de vita Constant. lib. iv. c. 41, 43-45. 
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the service of God at Jerusalem, the dedication he judged a 
matter not unworthy, about the solemn performance whereof 
the greatest part of the bishops in Christendom should meet 
together. Which thing they did at the emperor’s motion, each 
most willingly setting forth that action to their power ; some 
with orations, some with sermons, some with the sacrifice of 
prayers unto God for the peace of the world, for the Church’s 
safety, for the emperor’s and his children’s good.!’- By Athan- 
asius * the like is recorded concerning a bishop of Alexandria, 
in a work of the like devout magnificence. So that whether 
emperors or bishops in those days were churchfounders, the 
solemn dedication of churches they thought not to be a work 
in itself either vain or superstitious. Can we judge it a thing 
seemly for any man to go about the building of an house to the 
God of heaven with no other apparance, than if his end were 
to rear up a kitchen or a parlour for his own use? Or when a 
work of such nature is finished, remaineth there nothing but 
presently to use it, and so an end? 

[2.] It behoveth that the place where God shall be served 
by the whole Church, be a public place, for the avoiding of 
privy conventicles, which covered with pretence of religion 
may serve unto dangerous practices. Yea, although such 
assemblies be had indeed for religion’s sake, hurtful nevertheless 
they may easily prove, as well in regard of their fitness to 
serve the turn of heretics, and such as privily will soonest 
adventure to instil their poison into men’s minds; as also for 
the occasion which thereby is given to malicious persons, both 
of suspecting and of traducing with more colourable show 
those actions, which in themselves being holy, should be so 
ordered that no man might probably otherwise think of them. 
Which considerations have by so much the greater weight, for 
that of these inconveniences the Church heretofore had so 
plain experience, when Christian men were driven to use secret 

1 (Euseb, iv. 45. Of 5¢ rod cod Aerroupyol edxais Gua Kad diadrékeor Thy 
fopthy Karexdcpouy’ of wey 70d BeopiAods BaciAews Thy eis Thy TaY brAwY 
cwripa detlwow avupvovvres, Tas de wep) Td papTpioy meyadoupylas Siekt- 
dvres TG Adyw' of BE Tais amd TAY Cclwy SoyudTwy maynyupiKais Peoroylats, 
ravdatolay AoyiK@v Tpopay Tais TdvTwY mapadiddyTes &Koais’ AAO Se Epunv- 
elas Tay Oelwy avayvecuatuy énowiyto, Tas amoppirous amoxadbmrToyTes Bew- 
plas’ of B& uh 3a ro’Twy xwpety olol te, Ovaolais avuluots Kal pvoTtikats 
iepoupylass 7d Oeioy iAdaKoyTo, drep THs Kowhs eiphyns, betp Tis éxxAnalas 
Tob @cod, avtod te Bacihéws baep rod rogovTwy alriov, waldwy 7 adrod 
bcopiray, ixernplous evxas TH Oeg mpocavahéepoyTes. | 

2 Athanas. Apol, ad Constantium, [§ 15. 6 maxaplrns ’AAgavBpos, Kad 
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meetings, because the liberty of public places was not granted 
them.! There are which hold, that the presence of a Christian 
multitude, and the duties of religion performed amongst them, 
do make the place of their assembly public ;? even as the 
presence of the king and his retinue maketh any man’s house 
acourt. But this ] take to be an error, inasmuch as the only 
thing which maketh any place public is the public assign- 
ment thereof unto such duties. As for the multitude there 
assembled, or the duties which they perform, it doth not appear 
how either should be of force to infuse any such prerogative. 

[3.] Nor doth the solemn dedication of churches serve only 
to make them public, but farther also to surrender up that 
right which otherwise their founders might have in them, and 
to make God himself their owner. For which cause at the 
erection and consecration as well of the tabernacle as of the 
temple, it pleased the Almighty to give a manifest sign that he 
took possession of both.’ Finally, it notifieth in solemn 
manner the holy and religious use whereunto it is intended such 
houses shall be put.* 

[4.] These things the wisdom of Solomon did not account 
superfluous.? He knew how easily that which was meant 
should be holy and sacred, might be drawn from the use 
whereunto it was first provided; he knew how bold men are 
to take even from God himself; how hardly that house would 
be kept from impious profanation he knew; and right wisely 
therefore endeavoured by such solemnities to leave in the 
minds of men that impression which might somewhat restrain 
their boldness, and nourish a reverend affection towards the 
house of God.® For which cause when the first house was 
destroyed, and a new in the stead thereof erected by the 
children of Israel after their return from captivity, they kept 
the dedication even of this house also with joy.” 


1 [See the Apologies of Tertullian and Justin Martyr. ] 

2 [See ‘fA Declaration of the Faith and Order owned and practised in 
the Congregational Churches in England ; agreed upon and consented unto 
by their elders and messengers in their meeting at the Savoy, Octob. 12, 
1658.” London, 1659. p. 23, 24. ‘*The Lord Jesus calleth out of the 
world unto communion with himself those that are given unto him by his 
Father; ... Those thus called, he commandeth to walk together in 
particular societies or Churches. . . . Churches thus gathered and 
assembling for the worship of God, ave thereby visible and public, and 
their assemblies (in what place soever they are) according as they have 
liberty or opportunity, are therefore Church or Public assemblies.”’] 

% Exod. xl. 34. 1 Reg. viii. 11. Exod. xl. 9. 

5 ry Reg, viii: ® Lev. xvi. 2. The place named Holy, 

7 Ezra vi. 16. 
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[5.] The argument which our Saviour useth against profaners 
of the temple,! he taketh from the use whereunto it was with 
solemnity consecrated. And as the prophet Jeremy forbiddeth 
the carrying of burdens on the sabbath, because that was a 
sanctified day ;? so because the temple was a place sanctified, 
our Lord would not suffer no not the carriage of a vessel 
through the temple. These two commandments therefore 
are in the Law conjoined, ‘‘ Ye shall keep my sabbaths, and 
reverence my sanctuary.” 4 

Out of those the Apostle’s words, ‘‘ Have ye not houses to 
eat and drink?” ®—ailbeit temples such as now were not 
then erected for the exercise of the Christian religion, it hath 
been nevertheless not absurdly conceived® that he teacheth 
what difference should be made between house and house ;? 
that what is fit for the dwelling-place of God, and what for 
man’s habitation he sheweth ; he requireth that Christian men 
at their own home take common food, and in the house of the 
Lord none but that food which is heavenly ; he instructeth 
them, that as in the one place they use to refresh their 
bodies, so they may in the other learn to seek the nourish- 
ment of their souls ; and as there they sustain temporal life, so 
here they would learn to make provision for eternal. Christ 
could not suffer that the temple should serve for a place of 
mart, nor the Apostle of Christ that the church should be 
made an inn. 

1 Matt, xxi. 13. 2'Jer. xvii. 24. 3 Mark xi. 16. 

4 Levit. xxvi. 2. iby ‘Corl st4:22, 

® Pet. Cluniac. [cont. Petrobrus. Epist. in Biblioth. Patr. Colon. t. xiii. 
221, 2. ‘*Recolite Epistolas Apostolorum, et ipsius Pauli diversis Ec- 
clesiis missas. Si vero appellatione Ecclesiarum spiritualem magis fidelium 
congregationem quam corporalem structuram fieri dixeritis: videte quid 
Paulus Corinthios corripiens dicat ; ‘Convenientibus,’ inquit, ‘vobis in 
Ecclesia, audio scissuras esse ; et ex parte credo.’ Et post pauca, ‘ Nun- 
quid domos non habetis ad manducandum et bibendum, aut Ecclesiam 
Dei contemnitis?’ Docet summus post Christum Ecclesize Magister do- 
morum et domorum distantiam; et quid domui divine, quid humane 
conveniat, more suo lucide manifestat. Non patitur crimina carnis in 
domo Spiritus celebrari, sed vult Christianos in domibus suis communes 
cibos edere, in domo autem Domini dominicam tantum ccenam manducare. 
Instruit eos, ut sicut in illis victum corporis sic in ista victum anime 
queerere discant: et sicut in illis vitam mortalem, sic in ista vitam sibi 
provideant sempiternam. Imitatus est magistrum discipulus Christum, 
in quo loquebatur Christus. Et sicut illa templum Dei noluit esse 
domum negotiationis, sic iste Ecclesiam Dei non est passus fieri domum 
comestionis.” 

The date of this tract is 1147, according to Fleury, Hist. Eccles. tom. 


xv. 1. 49. c. 24.] 
7 [See Mede’s Works, B. ii. Disc. of Churches, p. 319-340.] 
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{6.] When therefore we sanctify or hallow churches, that 
which we do is only to testify that we make them places of 
public resort, that we invest God himself with them, that we 
sever them from common uses. In which action, other 
solemnities than such as are decent and fit for that purpose 
we approve none. 

Indeed we condemn not all as unmeet, the like whereunto 
have been either devised or used haply amongst Idolaters. 
For why should conformity with them in matter of opinion be 
lawful when they think that which is true, if in action when 
they do that which is meet it be not lawful to be like unto 
them? Are we to forsake any true opinion because idolaters 
have maintained it? Nor to shun any requisite action only 
because we have in the practice thereof been prevented by 
idolaters, It is no impossible thing but that sometimes they 
may judge as rightly what is decent about such external affairs 
of God, as in greater things what is true. Not therefore 
whatsoever idolaters have either thought or done, but let 
whatsoever they have either thought or done zdolatrously be 
so far forth abhorred. For of that which is good even in 
evil things God is author. 

XIII. Touching the name of Angels and Saints whereby 
the most of our churches are called ; as the custom of so naming 
them is very ancient, so neither was the cause thereof at the 
first, nor is the use and continuance with us at this present, 
hurtful. That churches were consecrated unto none but the 
Lord only, the very general name itself doth sufficiently shew, 
inasmuch as by plain grammatical construction, church doth 
signify no other thing than the Lord’s house.! And because 
the multitude as of persons so of things particular causeth 
variety of proper names to be devised for distinction sake, 
founders of churches did herein that which best liked their 
own conceit at the present time; yet each intending that as 
oft as those buildings came to be mentioned, the name should 
put men in mind of some memorable thing or person. Thus 
therefore it cometh to pass that all churches have had their 
names, some as memorials of Peace, some of Wisdom, some in 
memory of the Trinity itself, some of Christ under sundry 
titles, of the blessed Virgin not a few, many of one Apostle, 
Saint, or Martyr, many of all. ? 


1 From Kupiaxh, Ayre, and by adding letters of aspiration, Chyrch. 

2 Vid. Socr. lib. i. c.. 16. [Ev ravrp TH wore (Constantinople) | dv0 pev 
oikodouhoas éxxAnatas, ulav erovduacev Elphyny, érépay de thy tev ‘Amo- 
atéAwy éxdvupov.] Evagr. lib. iv. c. 30. [c. 31. wept Tod peydAou vaod Tis 
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[2.] In which respect their commendable purpose being 
not of every one understood, they have been in latter ages 
construed as though they had superstitiously meant, either 
that those places which were denominated of Angels and 
Saints should serve for the worship of so glorious creatures, 
or else those glorified creatures for defence, protection, and 
patronage of such places. A thing which the ancient do 
utterly disclaim. 1‘‘Tothem (saith St. Augustine) we appoint 
no churches, because they are not to us as gods.” Again,” 
“The nations to their gods erected temples, we not temples 
unto our Martyrs as unto gods, but memorials as unto dead 
men, whose spirits with God are still living.’’§ 

[3.] Divers considerations there are, for which Christian 
churches might first take their names of Saints: as either 
because by the ministry of Saints it pleased God there to 
shew some rare effect of his power; or else in regard of death 
which those saints having sutfered for the testimony of Jesus 
Christ did thereby make the places where they died venerable ; 
or thirdly, for that it liked good and virtuous men to give such 
occasion of mentioning them often, to the end that the naming 
of their persons might cause inquiry to be made, and medita- 


aylas Soplas, cal ray ayiwy "ArootdAwy. "Avéornoe 5é (Justinian) woAAovds 
ev és kdAAOos eEnoknmévous TE Oclw kal Tors ‘Aylois onxovs.| Hist. Trip. lib. 
iy. c. 18. [‘*‘ Hoc tempore imperator (Constantius) majorem Ecclesiam 
fabricabat quee nunc Sophia vocitatur, et est copulata Ecclesize, quee dicitur 
Irene ” 

1 Vid. Aug. lib. viii. de Civ. Dei, c. 27. [t. vii. 217. ‘‘ Nec tamen nos 
eisdem Martyribus templa, sacerdotia, sacra et sacrificia constituimus : 
quoniam non ipsi, sed Deus eorum nobis est Deus.”’] 

2 Ibid. lib. xxii. c. 10. [p. 673. ‘‘IIli talibus Diis suis et templa eedifi- 
caverunt, et statuerunt aras, et sacerdotes instituerunt, et sacrificia fecerunt. 
Nos autem Martyribus nostris non templa sicut diis, sed memorias sicut 
hominibus mortuis, quorum apud Deum vivunt spiritus, fabricamus.” See 
Bingham, Antig. viii. 1. 8; 9. 8, 9.] Epist. 49. [al. 102. § 20.] ad Deo 
gra. [t. xi. 280. ‘* Neque illic excusant impii sua sacrilega sacra et simulacra, 
quod eleganter interpretantur quid queeque significent. Omnis quippe illa 
interpretatio ad creaturam refertur, non ad Creatorem, cui uni debetur 
servitus religionis illa, que uno nomine Aatpefa Greece appellatur . . . Sancti 
angeli non approbant sacrificium, nisi quod ex doctrina verze sapientiz, 
vereque religionis offertur uni vero Deo, cui sancta societate deserviunt. 
Proinde sicut impia superbia, sive hominum sive dzemonum, sibi hos divinos 
honores exhiberi vel jubet vel cupit; ita pia humilitas vel hominum vel 
angelorum sanctorum hc sibi oblata recusavit, et cui deberentur ostendit. 
Cujus rei manifestissima in sacris literis nostris exempla monstrantur.”’] 

The duty which Christian men performed in keeping festival dedications, 
St. Basil termeth Aarpelay rod Oeov, acknowledging the same to have been 
withal rimhy eis robs Mdprupas. Basil. in Psal. cxiy. [duty wey ody, Kal tmvov 
kal dvaratcews Thy els TOUS udptupas Timhy Kal Thy TOU Ocod Aarpelay mpori- 
uaa, Eromos b pods. ti. 199.] 

c 202 


46 The Fashion of our Churches 


tion to be had of their virtues. Wherefore seeing that we 
cannot justly account it superstition to give unto churches 
those fore-rehearsed names, as memorials either of holy persons 
or things, if it be plain that their founders did with such 
meaning name them, shall not we in otherwise taking them 
offer them injury? Or if it be obscure or uncertain what they 
meant, yet this construction being more favourable, charity I 
hope constraineth no man which standeth doubtful of their 
minds, to lean to the hardest and worst interpretation that 
their words can carry. 

[4.] Yea although it were clear that they all (for the 
error of some is manifest in this behalf) had therein a super- 
stitious intent, wherefore should their fault prejudice us, who 
(as all men know) do use but by way of mere distinction the 
names which they of superstition gave? In the use of those 
names whereby we distinguish both days and months are we 
culpable of superstition, because they were, who first invented 
them?! The sign of Castor and Pollux superstitiously given 
unto that ship wherein the Apostle sailed, polluteth not the 
Evangelist’s pen, who thereby doth but distinguish that ship 
from others. If to Daniel there had been given no other 
name but only Belteshazzar, given him in honour of the 
Babylonian idol Belti,? should their idolatry which were 
authors of that name cleave unto every man which had so 
termed him by way of personal difference only? Were it not 
to satisfy the minds of the simpler sort of men, these nice 
curiosities are not worthy the labour which we bestow to 
answer them. 

XIV. The like unto this is a fancy which they have against 
the fashion of our churches, as being framed according to the 
pattern of the Jewish temple. A fault no less grievous, if so be 
it were true, than if some king should build his mansion-house 
by the model of Solomon’s palace. So far forth as our churches 
and their temple have one end, what should let but that they 
may lawfully have one form? The temple was for sacrifice, 
and therefore had rooms to that purpose such as ours have 


1 [Compare what is said of the Anabaptists, Pref. I. 134; and see Saravia, 
‘«Epist. ad N. quendam.” art 18. in which he reasons in the same way 
with Hooker, about the names of the days of the week. ] 

2 Acts xxviii. II. 

3 Dan. iv. 8. Vide Scal_ de Emendat. Temp. lib. vi. p. 277. [‘‘ Bel, 
et Belti, sunt nomina Deorum utriusque sexus. Megasthenes: otre BijAos 
éuds mpdyovos, otre BaclAeia BijATis. Tamen apud Danielem ByAris est 
Deus non Dea: cap. iv. ‘Daniel, cujus nomen Belti-schatzar jnxta nomen 
Dei mei.’” ed. Paris. 1583.] 
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none. Our churches are places provided that the people might 
there assemble themselves in due and decent manner, according 
to their several degrees and orders. Which thing being com- 
mon unto us with Jews, we have in this respect our churches 
divided by certain partitions, although not so many in number 
as theirs. They had their several for heathen nations, their 
several for the people of their own nation, their several for men, 
their several for women, their several for the priests, and for the 
high priest alone their several! There being in ours for local 
distinction between the clergy and the rest (which yet we do 
not with any great strictness or curiosity observe neither) but 
One partition ;* the cause whereof at the first (as it seemeth) 
was, that as many as were capable of the holy mysteries might 
there assemble themselves and no other creep in amongst them : 
this is now made a matter so heinous, as if our religion thereby 
were become even plain Judaism, and as though we retained a 
most holy place, whereinto there might not any but the high 
priest alone enter, according to the custom of the Jews. 

XV. Some it highly displeaseth, that so great expenses this 
way are employed. ‘‘The mother of such magnificence ” (they 
think) “is but only a proud ambitious desire to be spoken of 
far and wide. Suppose we that God himself delighteth to 
dwell sumptuously, or taketh pleasure in chargeable pomp? 


1 [Joseph. A. J. xv, 11. 5. ed. Oberthiir. mepietxe Eprlov, Ardivov 
dpupaxrov, ypaph Kkwrvwy eiorévar Tov GAAoEOVA . . . ewwTépw SE yuyaiitly 
UBarov iv rd tepdv. éxelvou 8 evddrepov rpitov, brou Tots fepedow eicedOeiv 
bboy jv udvors. Comp. Heb. ix. 6,7. For the corresponding distinctions 
in the Primitive Church, see Bingham, Antiq. viii. 4, 5, 6.] 

2 [Sparrow’s Rationale of the Com. Prayer, 325. ‘‘ The chancel was 
divided from the body of the Church, Camce/dis: whence it is called the 
Chancel. This was, as was said, peculiar to the Priests and sacred persons. 
In it were, at least in some principal churches, these divisions ; Chorus 
Cantorum, the Quire, where was an high seat for the bishop, and other 
stalls or seats for the rest of the quire: . . . and the Chancel properly, 
that which of old was called &y:ov Bjua, ‘the Sanctuary,’ which was separated 
from the rest of the Church with rails, and whither indeed none but sacred 
persons entered ; whereas the laity entered into the other.” 

Bancroft, Survey, 260. ‘‘ There is in every church for the most part a 
distinction of places betwixt the clergy and the laity. We term one place 
the chancel and another the body of the church: which manner of distinc- 
tion doth greatly offend the tender consciences (forsooth) of the purer part 
of our reformers. Insomuch as Mr. Gilby, a chief man in his time among 
them, doth term the quire a cage, and reckoneth that separation of the 
ministers from the congregation one of the hundred points of Popery, which, 
he affirmeth, do yet remain in the church of England.” The book from 
which he quotes is ‘‘ A View of Antichrist, his laws and ceremonies in our 
English Church unreformed.” circ. 1578. Strype, Ann. II i, 215.] 

Ett. Cod 105. ] 
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No; then was the Lord most acceptably served, when his 
temples were rooms borrowed within the houses of poor men. 
This was suitable unto the nakedness of Jesus Christ and the 
simplicity of his Gospel.” 

[2.] What thoughts or cogitations they had which were 
authors of those things, the use and benefit whereof hath 
descended unto ourselves, as we do not know, so we need not 
search. It cometh we grant many times to pass, that the 
works of men being the same, their drifts and purposes therein 
are divers. The charge of Herod about the temple of God 
was ambitious, yet Solomon’s virtuous, Constantine’s holy. 
But howsoever their hearts are disposed by whom any such 
thing is done in the world, shall we think that it baneth the 
work which they leave behind them, or taketh away from 
others the use and benefit thereof? 

[3.] Touching God himself, hath he any where revealed 
that it is his delight to dwell beggarly? And that he taketh 
no pleasure to be worshipped saving only in poor cottages? 
Even then was the Lord as acceptably honoured of his people 
as ever, when the stateliest places and things in the whole 
world were sought out to adorn his temple. This most suitable,! 
decent, and fit for the greatness of Jesus Christ, for the 
sublimity of his gospel; except we think of Christ and his 
gospel as the officers of Julian did.2 As therefore the son ot 
Sirach giveth verdict concerning those things which God hath 
wrought. “A man need not say, ‘this is worse than that, this 
more acceptable to God, that less ;’ for in their season they are 
all worthy praise :”® the like we may also conclude as touching 
these two contrary ways of providing in meaner or in costlier 
sort for the honour of Almighty God, “A man need not say, 
‘this is worse than that, this more acceptable to God, that less ;’ 
for with him they are in their season both allowable:” the one 
when the state of the Church‘is poor, the other when God 
hath enriched it with plenty. 

When they, which had seen the beauty of the first temple 
built by Solomon in the days of his great prosperity and 
peace, beheld how far it excelled the second which had not 
builders of like ability, the tears of their grieved eyes the 


1 *Epyov 7d wéya wal Kaddv' Tod yap To.ovTov H Oewpla Oavuaorh. Arist. 
Eth. lib. iv. c. 2. Ta aicOhoe: ara cad vohoet Kad@y eixdves. Philo. Jud. 

2 “ Foelix, thesauri imperialis queestor, conspicatus sacrorum vasorum 
pretia; En, inquit, qualibus vasis ministratur Marie filio!” Theodoret. 
Hist. Eccles. lib. iii. c. 12, 

3 Ecclus. xxxix:'34. 
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prophets endeavoured with comforts to wipe away.!_ Whereas 
if the house of God were by so much the more perfect by how 
much the glory thereof is less, they should have done better 
to rejoice than weep, their prophets better to reprove than 
comfort. 

It being objected against the Church in the times of 
universal persecution, that her service done to God was not 
solemnly performed in temples fit for the honour of divine 
“majesty, their most convenient answer was, that ‘The best 
temples which we can dedicate to God, are our sanctified 
souls and bodies.”? Whereby it plainly appeareth how the 
Fathers, when they were upbraided with that defect, comforted 
themselves with the meditation of God’s most gracious and 
merciful nature, who did not therefore the less accept of their 
hearty affection and zeal, rather than took any great delight, or 
imagined any high perfection in such their want of external 
ornaments, which when they wanted, the cause was their only 
lack of ability ; ability serving, they wanted them not. Before 
the emperor Constantine’s time,? under Severus, Gordian, 
Philip, and Galienus, the state of Christian affairs being 
,tolerable, the former buildings which were but of mean and 
small estate contented them not, spacious and ample churches 
they erected throughout every city. No envy was able to be 
their hinderance, no practice of Satan or fraud of men available 
against their proceedings herein, while they continued as yet 
worthy to feel the aid of the arm of God extended over them 
for their safety. These churches Dioclesian * caused by solemn 
edict to be afterwards overthrown. Maximinus with like 
authority giving leave to erect them, the hearts of all men were 
even rapt with divine joy, to see those places, which tyrannous 
impiety had laid waste, recovered as it were out of mortal 

Stra Ge Its Oe 

2 Minuc. Fel. in Octav. [c. 32. ‘‘Putatis autem nos occultare quod 
colimus, si delubra et aras non habemus?... Nonne melius in nostra dedi- 
candus est mente? in nostro imo consecrandus est pectore?”] 

% Euseb. lib. viii. c. 1. [Mas 8 &y tis Siaypdere Tas uupidvdpous exelvas 
emisuvaywyas Kal Ta TANOn Tay KaTa Tacay wéAW GOpoicpaTwY, Tds TE 
emiohwous ev Tots mpocevetnplois cvvdpouds ; dy dh evera undapas &ri rois 
mada.ots oixodouhuaciv apkovmevot, evpelas eis TAdTOS dvd maoas Tas méAELS 
ee OeneAlwy aviatwy éxxAnolas. Tara d& Tots xpdvois mpoidyTa, donuepat Te 
eis abinow Kal péyeOos emididdyra, ovdels dvetpye pOdvos. obdé Tis daluwv 
movnpods olds te Hv Backalverv, ovd avOpdrwy emiPovadais nwAveww, és baov 7 


ela kal ovpdyios xelp toxeme Te Kad eppovper, ola 8) &kiov bvra Toy EauTAs 
Aady. ] 


4 [Ibid. c. 2. trav mpocevarnplav tots otxovs ef tous eis edapos adrois 
OeueAlors Karappimrouuevous . . . adrois éreldouey opOadnors. | 
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calamity, Churches,! “reared up to an height immeasurable, 
and adorned with far more beauty in their restoration, than their 
founders before had given them.” Whereby we see how most 
Christian minds stood then affected, we see how joyful they 
were to behold the sumptuous stateliness of houses built unto 
God’s glory. 

[4.] If we should, over and besides this, allege the care 
which was had, that all things about the tabernacle of Moses 
might be as beautiful, gorgeous, and rich, as art could make 
them ; or what travail and cost was bestowed that the goodli- 
ness of the temple might be a spectacle of admiration to all 
the world: this they will say was figurative, and served by 
God’s appointment but for a time, to shadow out the true 
everlasting glory of a more divine sanctuary ; whereinto Christ 
being long sithence entered, it seemeth that all those curious 
exornations should rather cease. Which thing we also ourselves 
would grant, if the use thereof had been merely and only 
mystical. But sith the Prophet David doth mention a natural 
conyeniency which such kind of bounteous expenses have, as 
well for that we do thereby give unto God a testimony of our ? 
cheerful affection which thinketh nothing too dear to be 
bestowed about the furniture of his service ; as also because it 
serveth to the world for a witness of his* almightiness, whom 
we outwardly honour with the chiefest of outward things, as 
being of all things himself incomparably the greatest. Besides, 
were it not also strange, if God should have made such store of 
glorious creatures on earth, and leave them all to be consumed 
in secular vanity, allowing none but the baser sort to be 
employed in his own service? To set forth the * majesty of 
kings his vicegerents in this world, the most gorgeous and rare 
treasures which the world hath are procured. We think 
belike that he will accept what the meanest of them would 
disdain.° 

[5.] If there be great care to build and beautify these cor- 
ruptible sanctuaries, little or none that the living temples of the 
Holy Ghost, the dearly redeemed souls of the people of God, 
may be edified; huge expenses upon timber and stone, but 


1 Euseb. lib. x. c. 2. [kal ris vOeos Gracw éwhybet xapa, mdvta tTéroy Toy 
mpd uikpod Talis Tay Tupavywy SvcceBelais Hpermapevor, Homep ex waxpas Kal 
Bavarnpdpov Avuns avaBidoKovTa Oewmevois, vews Te EVOL ex BaOpwy cis iWos 
dreipov éeyeipouevous, kal roAd Kpelrrova Thy ayAalay Tay mddat memoArop- 
Kyuevov amovauBdavoyTas. | 

2 7 Chron. xxviii. 14. [xxix. 2, 3, 6, 9, 14.] @ercnron, "i. 5. 

4 Matt. vi. 29. 5 Malac. i. 8 
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towards the relief of the poor small devotion; cost this way in- 
finite, and in the meanwhile charity cold: we have in such case 
just occasion to make complaint as St. Jerome did, ‘“ The walls 
of the church there are enow contented to build, and to under 
set it with goodly pillars, the marbles are polished, the roofs 
shine with gold, the altar hath precious stones to adorn it; and 
of Christ’s ministers no choice at all.1 The same Jerome both 
in that place and? elsewhere debaseth with like intent the glory 
of such magnificence, (a thing whereunto men’s affection in 
those times needed no spur), thereby to exto] the necessity 
sometimes of charity and alms, sometimes of other the most 
principal duties belonging unto Christian men ; which duties 
were neither so highly esteemed as they ought, and being com- 
pared with that in question, the directest sentence we can give 
of them both, as unto me it seemeth, is this: “God, who 
requireth the one as necessary, accepteth the other also as 
being an honourable work.” 

XVI. Our opinion concerning the force and virtue which such 
places have is, I trust, without any blemish or stain of heresy. 
Churches receive as every thing else their chief perfection from 

the end whereunto they serve. Which end being the public 
worship of God, they are in this consideration houses of greater 
dignity than any provided for meaner purposes. For which 
cause they seem after a sort even to mourn, as being injured 
and defrauded of their right, when places not sanctified as they 
are prevent them wmmnecessari/y in that preeminence and honour. 


1 Ad Nepotian. de vita Cleric. [§ 10. ‘‘Multi edificant parietes, et 
columnas Ecclesiae substruunt ; marmora nitent, auro splendent laquearia, 
gemmis altare distinguitur ; et ministrorum Christi nulla electio est.’’] 

2 Ad Demetriad. [Ep. 8. al. 97. ‘‘ Alii zedificent Ecclesias, vestiant pari- 
etes marmorum crustis, columnarum moles advehant, earumque deaurent 
capita, pretiosum ornatum non sentientia ; ebore argentquoe valvas, et gemmis 
aurata distinguant altaria. Non reprehendo, non abnuo. Unusquisque 
in sensu suo abundet. Meliusque est hoc facere, quam repositis opibus 
incubare. Sed tibi aliud propositum est: Christum vestire in pauperibus ; 
vistare in languentibus; pascere in esurientibus; suscipere in his qui tecto 
indigent, et maxime in domesticis fidei; virginum alere monasteria ; 
seryorum Dei et pauperum spiritu habere curam, qui diebus et noctibus 
serviant Domino tuo.” t. i. p. 69.] Ad Gaudentium, Epist. 12. [al. 98. 
I. 100, ‘*Prob nefas, orbis terrarum ruit, in nobis peccata non ruunt! 
Urbs inclyta et Romani imperii caput, uno hausta est incendio. Nulla est 
regio, quee non exules Romanos habeat. In cineres ac favillas sacree quon- 
dam Ecclesize conciderunt, et tamen studemus avaritie. Vivimus quasi 
altera die morituri, et zedificamus quasi semper in hoc seculo victuri. Auro 
parietes, auro laquearia, auro fulgent capita columnarum, et nudus atque 
esuriens ante fores nostras Christus in paupere moritur.” t. i. p. 100. This 
passage however seems to relate to private, not to church expenses. ] 
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Whereby also it doth come to pass, that the service of God 
hath not then itself such perfection of grace and comeliness, as 
when the dignity of place which it wisheth for doth concur. 

[2.] Again, albeit the true worship of God be to God in 
itself acceptable, who respecteth not so much in what place, as 
with what affection he is served ; and therefore Moses in the 
midst of the sea, Job on the dunghill, Ezechias in bed, Jeremy 
In mire, Jonas in the whale, Daniel in the den, the children in 
the furnace, the thief on the cross, Peter and Paul in prison, 
calling unto God were heard, as St Basil noteth:! manifest 
notwithstanding it is, that the very majesty and holiness of the 
place, where God is worshipped, hath 7” regard of us great virtue, 
force, and efficacy, for that it serveth as a sensible help to stir 
up devotion, and zm that respect no doubt bettereth even our 
holiest and best actions in this kind. As therefore we every 
where exhort all men to worship God, even so for performance 
of this service by the people of God assembled, we think not 
any place so good as the church, neither any exhortation so 
fit as that of David, “‘O worship the Lord in the beauty 
of holiness.” ? 

XVII. For of our churches thus it becometh us to esteem, 
howsoever others rapt with the pang of a furious zeal do pour 
out against them devout blasphemies, crying ‘‘ Down with them, 
down with them, even to the very ground:$ for to idolatry they 
have been abused. And the places where idols have been 
worshipped are by the law of God devote to utter destruction.® 
For execution of which law the kings that were godly, Asa,® 
Jehoshaphat,’ Ezechia,§ Josiah,® destroyed all the high places, 
altars, groves, which had been erected in Judah and Israel. 

1 Exhort. ad Bap. et Pcenitent. [The passage does not appear in the 
Greek copies of St. Basil, but it may be seen in the Latin edition of Mus- 
culus, p. 447, having been interpolated, as afterwards appeared, from a 
Homily on the Woman of Canaan, ascribed to St. Chrysostom, and published 
as his by Sir H. Savile, tom. v. p. 188. It stands as follows in the Bene- 
dictine edition, t. iil. 442. Od Crt témos, GAN’ &pxh Tpdmov. ‘O ‘lepe- 
plas év BopBopw hy, Kal roy @edy ereamdcaro’ 5 AavihdA ev AdkKp AEdvTwY, 
kal tov @edby eLevmevicato* of maides of rpeis ev TH Kaulyp Aoay, xa Oedy 
buvoivtes educdrnoav’ 5 Anoths éaoravpdOn, Kal ovK exwAvoev 6 oTavpds, 
GAA mapddercov Hvoitev" 6 1B ev kompla hv, cad roy @cdy TAcwy KaTreckevacer™ 
6 Iwvds év TH KotAlg Tod KNTOUS, Kal Thy @edy bmhkoov €rxe*. . . dmicber 
of Aiybrriot edlwkov, Eumpocber 4 Odracca, meon H evXh. | 

2 Psal. xcvi. 9. 3 Psal. cxxxvii. 7. 

4 [‘* Knox is said to have inculcated the maxim, that the best way to 
keep the rooks from returning was to pull down their nests.” Life by 
M‘Crie, 1. 277-] 

5 Deut. xii. 2. 6 [2 Chron. xiv. 3.] 7 2 Chron. xvii. 6. 

8 2 Chron. xxix. [xxxi?] ® 2 Chron. iii, [xxxiv?] 
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He that said, ‘thou shalt have no other gods before my face,’ 
hath likewise said, ‘thou shalt utterly deface and destroy all 
these synagogues and places where such idols have been 
worshipped.’ This law containeth the temporal punishment 
which God hath set down, and will that men execute, for the 
breach of the other law. They which spare them therefore do 
but reserve, as the hypocrite Saul did,! execrable things, to 
worship God withal.” 

[2.] The truth is, that as no man serveth God, and loveth 
him not; so neither can any man sincerely love God, and not 
extremely abhor that sin, which is the highest degree of treason 
against the Supreme Guide and Monarch of the whole world, with 
whose divine authority and power it investeth others. By means 
whereof the state of idolaters is two ways miserable. First in 
that which they worship they find no succour ;? and secondly 
at his hands whom they ought to serve, there is no other thing 
to be looked for but the effects of most just displeasure, the 3 
withdrawing of grace,‘ dereliction in this world, and in the 
world to come® confusion. Paul and Barnabas, when infidels 
admiring their virtues went about to sacrifice unto them, rent 
their garments in token of horror, and as frighted persons ran 
crying through the press of the people, ‘‘O men, wherefore do 
ye these things?”® They knew the force of that dreadful 
curse 7 whereunto idolatry maketh subject. Nor is there cause 
why the guilty sustaining the same should grudge or complain 
of injustice. For whatsoever befalleth in that respect,’ them- 
selves have made themselves worthy to suffer it. 

[3.] Asfor those things either z/eveon or else wherewtth super- 
stition worketh, polluted they are by such aéwse, and deprived 
of that dignity which their nature delighteth in. For there is 
nothing which doth not grieve and as it were even loathe itself, 
whensoever iniquity causeth it to serve unto vile purposes. 
Idolatry therefore maketh whatsoever it toucheth the worse. 
Howbeit, sith creatures which have no understanding can shew 
no will; and where no will is, there is no sin ; and only that 
which sinneth is subject to punishment: which way should any 
such creatures be punishable by the law of God? There may 
be cause sometimes to abolish or to extinguish them ; but 
surely never by way of punishment /o the things themselves. 

[4.] Yea farther howsoever the law of Moses did punish 


1 [1 Sam. xv. 15.] 

2 Isa, viii, 21, xlv. 20; Hos. xiv. 4. [3?] Isa. xli. 24; Psalm cxv 8. 

3 Psalm Ixxxi. 13; Rom. i. 24. 4 Judic. vi. 13. 5 Apoc. xxi. 8; Isa. ii. 21. 

® Acts xiv. 14. 7 Deut. xxviii. 20. 8 Jer. ii, 17. 
*c 22 
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idolaters, we find not that God hath appointed for us any 
definite or certain ‘temporal judgment, which the Christian 
magistrate is of necessity for ever bound to execute upon offenders 
in that kind, much less upon ¢Azmgs that way abused as mere 
znstruments. For what God did command touching Canaan, 
the same concerneth not us any otherwise than only as a 
fearful pattern of his just displeasure and wrath against sinful 
nations. It teacheth us how God thought good to plague and 
afflict them : it doth not appoint in what form and manner we 
ought to punish the sin of idolatry 2m ad/ others. Unless they 
will say, that because the Israelites were commanded to make 
no covenant with the people of that land, therefore leagues and 
truces made between superstitious persons and such as serve 
God aright are unlawful altogether; or because God com- 
manded the Israelites to smite the inhabitants of Canaan, and 
to root them out, that therefore reformed churches are bound 
to put all others to the edge of the sword. 

{5.] Now whereas commandment was also given to destroy 
all places where the Canaanites had served their gods,! and not 
to convert any one of them to the honour of the true God ; 
this precept had reference unto a special intent and purpose, 
which was, that there should be but ony one place in the whole 
land, whereunto the people might bring such offerings, gifts, and 
sacrifices, as their Levitical.law did require. By which law, 
severe charge was given them in that respect not to convert 
those places to the worship of the living God, where nations before 
them had served idols, ‘‘ but to seek the place where the Lord 
their God should choose out of all their tribes.” ? 

Besides, it is reason we should likewise consider how great a 
difference there is between their proceedings, who erect a new 
commonwealth, which is to have neither people nor law, neither 
regiment nor religion the same that was; and theirs who only 
reform a decayed estate by reducing it to that perfection from 
which it hath swerved. In this case we are to retain as much, in 
the other as little, of former things as we may. 

Sith therefore examples have not generally the force of laws 
which all men ought to keep, but of counsels only and persua- 
sions not amiss to be followed by them whose case is the like ; 
surely where cases are so unlike as theirs and ours, I see not 
how that which they did should induce, much less any way 
enforce us to the same practice; especially considering that 
Groves and Hill altars were, while they did remain, both 
dangerous in regard of the secret access which people supersti- 

1 Deut. xii. 2. 2 Deut. xii. 4, 5. 
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tiously given might have always thereunto with ease, neither 
could they, remaining, serve with any fitness unto better purpose: 
whereas our temples (their former abuse being by order of law 
removed) are not only free from such peril, but withal so con- 
veniently framed for the people of God to serve and honour 
him therein, that no man beholding them can choose but think 
it exceeding great pity they should be ever any otherwise 
employed. 

“Yea but the cattle of Amalek ” (you will say) “were jit for 
sacrifice; and this was the very conceit which sometime 
deceived Saul.” It wasso. Nor do IJ any thing doubt but that 
Saul upon this conceit might even lawfully have offered to God 
those reserved spoils, had not the Lord zx ¢hat particular case 
given special charge to the contrary. 

As therefore notwithstanding the commandment of Israel to 
destroy Canaanites, idolaters may be converted and live: so 
the temples which have served idolatry as instruments may be 
sanctified again and continue, albeit to Israel commandment 
have been given that ¢/ey should destroy all idolatrous places 
in their land, and to the good kings of Israel commendation 
for fulfilling, to the evil for disobeying the same commandment, 
sometimes punishment, always sharp and severe reproof hath 
even from the Lord himself befallen. 

[6.] Thus much it may suffice to have written in defence ot 
those Christian oratories, the overthrow and ruin whereof is 
desired, not now by infidels, Pagans, or Turks, but by a special 
refined sect of Christian believers, pretending themselves 
exceedingly grieved at our solemnities in erecting churches, at 
the names which we suffer them to hold, at their form and 
fashion, at the stateliness of them and costliness, at the opinion 
which we have of them, and at the manifold superstitious 
abuses whereunto they have been put. 

XVIII. Places of public resort being thus provided for, our 
repair thither is especially for mutual conference, and as it were 
commerce to be had between God and us. 

Because therefore want of the knowledge of God is the cause 
of all iniquity amongst men,! as contrariwise the very ground 

1 Moses Afgypt. in Mor. Hannebuch. lib. iii. cap. 12. [11.] ‘‘ Con- 
traria fortia, in quibus homines sibi invicem opponantur [contradicunt 
invicem] secundum exercitia et desideria et opiniones, omnia proveniunt ex 
ignorantia : sicut caecus ex privatione sui visus vagatur ubique et leeditur. 
Scientia veritatis tollit hominum inimicitiam et odium. Hoc promisit 
sancta Theologia dicens, Habitabit agnus cum lupo. Et assignat rationem, 


Repleta est terra sapientia Domini.” [Hooker appears to quote from the 
translation by Aug. Justiniani, Almoner to Francis I. Paris, 1520. It may 
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of all our happiness, and the seed of whatsoever perfect virtue 
groweth from us, is a right opinion touching things divine ; this 
kind of knowledge we may justly set down for the first and 
chiefest thing which God imparteth unto his people, and our 
duty of receiving this at his merciful hands for the first of 
those religious offices wherewith we publicly honour him on 
earth. For the instruction therefore of all sorts of men to 
eternal life it is necessary, that the sacred and saving truth of 
God be openly published unto them, Which open publication 
of heavenly mysteries, is by an excellency termed Preaching. 
For otherwise there is not any thing publicly notified, but we 
may in that respect, rightly and properly say it is “ preached.” } 
So that when the school of God doth use it as a word of art, 
we are accordingly to understand it with restraint to such 
special matter as that school is accustomed to publish. 

{2.] We find not in the world any people that have lived 
altogether without religion. And yet this duty of religion, 
which provideth that publicly all sorts of men may be in- 
structed in the fear of God, is to the Church of God and hath 
been always so peculiar, that none of the heathens, how curious 
soever in searching out all kinds of outward ceremonies like to 
ours,2 could ever once so much as endeavour to resemble 
herein the Church’s care for the endless good of her children.® 

[3.] Ways of teaching there have been sundry always usual 
in God’s Church. For the first introduction of youth to the 
knowledge of God, the Jews even till this day have their 
Catechisms.* With religion it fareth as with other sciences 


be worth while to add Buxtorf’s version of the first sentence. ‘* Mala ista, 
quze inter se homines inter se invicem incidunt, ex diversis nempe illorum 
studiis, voluntatibus, affectibus, sententiis et opinionibus ; illa enim mala 
omnia quoque privationem consequuntur. Proveniunt enim cuncta ex 
Ignorantia, h. e. ex privatione sapientice.”’] 

1 Luc, viii. 39. xii. 3. [In which places the Geneva Bible has ‘‘ preached,” 
instead of ‘‘ published ” and ‘‘ proclaimed.” ] 

2 Vide Tertull. de Preescr. ad waed Iler. [c. 40. ‘* Diabolus . . . ipsas 
quoque res sacramentorum divinorum in idolorum mysteriis zmulatur. 
Tingit et ipse quosdam, utique credentes et fideles suos: expositionem 
delictorum de lavacro repromittit : et si adhuc memini, Mithra signat illic 
in frontibus milites suos ; celebrat et panis oblationem,” &c. ] 

8 [Except perhaps under Julian: see Greg. Naz, Orat. iii, t. i. Io. D.] 

4 The Jews’ Catechism, called Lekach Tob. [Or, ‘‘ The Book of good 
Doctrine ;” (alluding to Prov. iv, 2.) Venice, 1595. The author was 
Rabbi Abraham Ben Hananiah Jaghel, of Montfelice near Padua. It 
appears to be the work of an elegant and pious mind: containing an 
account of the thirteen articles of the Jewish faith, and many moral and 
devout precepts, lucidly arranged in a dialogue between a Rabbin and his 
disciple. It is satisfactory to know that the writer became afterwards a 
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The first delivery of the elements thereof must, for like 
consideration,! be framed according to the weak and slender 
capacity of young beginners: unto which manner of teaching 
principles in Christianity, the Apostle in the sixth to the 
Hebrews is himself understood to allude. For this cause 
therefore, as the Decalogue of Moses declareth summarily 
those things which we ought to do; the prayer of our Lord 
whatsoever we should request or desire: so either by the 
Apostles,? or at the leastwise out of their writings, we have the 
substance of Christian belief compendiously drawn into few 
and short articles, to the end that the weakness of no man’s 
wit might either hinder a/together the knowledge, or excuse the 
utter ignorance of needful things. 

Such as were trained up in these rudiments, and were so 
made fit to be afterwards by Baptism received into the Church, 
the Fathers usually in their writings do term Hearers,? as having 
no farther communion or fellowship with the Church than only 


Christian. Bartolocci, Bibl. Rabbin. i. 26. The tract was reedited with 
a Latin version by De Veil, 12mo. Lond. 1679, and inserted by Carpzoff 
in his Introduction to Theology, prefixed to Martene’s Pugio Fidei, p. 42. 
Lips. 1687. Comp. Wolf. Bibl. Hebr. i. 78. note (a). ‘‘ Paucissimos 
habent Judeei hujus generis libros, pre ceeteris tamen isto utuntur.”’] 

1 “‘Tncipientibus brevius ac simplicius tradi preecepta magis convenit. 
Aut enim difficultate institutionis tam numerosz atque perplexze deterreri 
solent, aut eo tempore, quo precipue alenda ingenia atque indulgentia 

uadam enutrienda sunt, asperiorum rerum tractatu atteruntur.” Fab. 
[Quintil.] lib. viii. procem. ‘‘Incipientibus nobis exponere jura populi 
Romani, ita videntur posse tradi commodissime, si primo levi ac simplici 
via, post deinde diligentissima atque exactissima interpretatione singula 
tradantur. “Alioqui si statim ab initio rudem adhuc et infrmum animum 
studiosi multitudine ac varietate rerum oneraverimus, duorum alterum, aut 
desertorem studiorum efficiemus, aut cum magno labore ejus, seepe etiam 
cum diffidentia (que plerumque juvenes avertit) serius ad id perducemus ad 
quod leviore via ductus sine magno labore et sine ulla diffidentia maturius 
perduci potuisset.” Institut. Imper. lib, i. tit. 1. 

2 Vide Ruff. in Symb. [p. 17. ad calc. Cypr. ed. Fell. ‘“‘ Tradunt 
majores nostri quod post ascensionem Domini, cum per adventum Sancti 
Spiritus super singulos quosque Apostolos igneze linguze sedissent;.. . 
preeceptum eis a Domino datum, ob preedicandum Dei verbum, ad singulas 
quemque proficisci nationes. Discessuri itaque ad invicem normam prius 
futurze sibi preedicationis in commune constituunt. . . . Omnes ergo in 
unum positi, et Spiritu Sancto repleti, breve istud future sibi, ut diximus, 
predicationis indicium, conferendo in unum quod sentiebat unusquisque, 
componunt, atque hanc credentibus dandam esse regulam statuunt.. . 
Hee non scribi chartulis atque membranis, sed retineri cordibus tradiderunt, 
ut certum esset, neminem hzc ex lectione, quee interdum pervenire etiam ad 
infideles solet, sed ex Apostolorum traditione didicisse.”] 

% Tertull. de Pcenitent. [c. 6.] ‘‘An alius est tinctis Christus, alius 
audientibus? Audientes optare intinctionem, non prasumere, oportet.” 
Cyprian. Epist. xvii. lib. 3. [t. ii, 41. ed. Fell.] ‘‘ Audientibus vigilantia 
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this, that they were admitted to hear the principles of Christian 
faith made plain unto them. 

Catechising may be in schools, it may be in private families. 
But when we make it a kind of preaching, we mean always the 
public performance thereof in the open hearing of men, because 
things are preached not in that they are taught, but in that they 
are published. 

XIX. Moses and the Prophets, Christ and his Apostles, were 
in their times all preachers of God’s truth ; some by word, some 
by writing, some by both.1 This they did partly as faithful 
Witnesses, making mere relation what God himself had revealed 
unto them; and partly as careful Expounders, teachers, per- 
suaders thereof. ‘The Church in like case preacheth still, first 
publishing by way of Testimony or relation the truth which 
from them she hath received, even in such sort as it was 
received, written in the sacred volumes of Scripture ; secondly 
by way of Explication, discovering the mysteries which lie 
hid therein. The Church as a witness preacheth his mere 
revealed truth by veading publicly the sacred Scripture. So 
that a second kind of preaching? is the reading of Holy 
Writ. 

For thus we may the boldlier speak, being strengthened * 
with the example of so reverend a prelate as saith, that Moses 
from the time of ancient generations and ages long since past 
had amongst the cities of the very Gentiles them that preached 
him, zz ¢hat he was read every sabbath day. For so of neces- 
sity it must be meant, in as much as we know that the Jews have 
always had their weekly readings of the Law of Moses ; but 
that they always had in like manner their weekly sermons upon 
some part of the Law of Moses we nowhere find. 

[2.] Howbeit still we must here remember, that the Church 
by her public reading of the book of God preacheth only as a 
wetness. Now the principal thing required in a witness is 
fidelity. Wherefore as we cannot excuse that church, which 
either through corrupt translations of Scripture delivereth 


vestra non desit.” Rupert. de Divin. Offic. lib. iv. cap. 18. [In Auct. 
Bibl. Patr. Colon. i. 927.] ‘‘ Audiens quisque regulam fidei, Catechu- 
menus dicitur. Catechumenus namque Auditor interpretatur.” 

1 [‘* The translation of the LXX interpreters, commonly so called, . . . 
prepared the way for our Saviour among the Gentiles by w7ttten Preaching, 
as St. John Baptist did among the Jews by vocal.” Translators [of the 
Bible] to the Reader. London. R*. Barker. 1633. ] 

2 [See Bp. Taylor’s Holy Living, c. iv. § 4.] 

’ [Acts xv. 21. This verse had been quoted by Whitgift to the same 
purpose. Answ. 211.] 
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instead of divine speeches any thing repugnant unto that 
which God speaketh ; or, through falsified additions, proposeth 
that to the people of God as scripture which is in truth no 
scripture ; so the blame, which in both these respects hath been 
laid upon the Church of England, is surely altogether without 
cause. 

Touching translations of holy Scripture, albeit we may not 
disallow of their painful travels herein, who strictly have tied 
themselves to the very original letter; yet the judgment of 
the Church, as we see by the practice of all nations, Greeks, 
Latins, Persians, Syrians, A‘thiopians, Arabians, hath been 
ever that the fittest for public audience are such as following 
a middle course between the rigour of literal translators and the 
liberty of paraphrasts, do with greatest shortness and plainness 
deliver the meaning of the Holy Ghost. Which being a labour 
of so great difficulty, the exact performance thereof we may 
rather wish than look for. So that, except between the words 
of translation and the mind of the Scripture itself there be 
contradiction, every little difference should not seem an intoler- 


_ able blemish necessarily to be spunged out. 


[3.] Whereas therefore the prophet David! ina certain Psalm 


1 [See Strype, Whitg. i. 490. ‘‘One Dr. Sparks is brought in” (by 
Martin Marprelate in one of his libels) ‘‘as being too hard for the Arch- 
bishop and some other Bishops, and putting them to a monp/us in some 
conference with them ; and that before some noblemen. It was about the 
supposed wrong reading of the 28th verse of the cv. Psalm. . . . To this 
the Archbishop said, that their honours that were present could and would, 
he was sure, answer for the Bishops for this untruth. And that they made 
report to divers in public places, and some to the highest, of that conference, 
after another sort, and to another end, than the libellers did. . . . That the 
translation read in our churches was in that point according to the Septuagint, 
and was correspondent to the analogy of faith. For that if the word were 
understood of the Israelites, then it was true to say, that they were not 
obedient to his commandment. But if of the signs and wonders that Moses 
and Aaron did before Pharaoh, or of Moses and Aaron themselves, then 
was it on the other side true, that they were not disobedient to his com- 
mandment.” 

Barlow’s Account of the Conference at Hampton Court, in Phcenix, i- 
157. ‘‘Dr. Reynolds . . . moved his Majesty, that there might be a new 
translation of the Bible, because those which were allowed. . . were 
corrupt. For example, Ps. cv. 28,” with two more. ‘‘ To which motion 
there was, at the present, no gainsaying : the objections being trivial and 
old, and already in print often answered.” 

In Saravia’s collected works is an Epistle to an anonymous friend, who 
had published certain Articles of exception to the Canons of 1603: the 
second of which Articles is, ‘‘ Fieri potuit ut in iis qua publice leguntur 
non pauca Scripturis dissona reperiantur. Quale est illud, e. g. in Ps. cv. 
28. ‘Non obedierunt verbo Dei:’ cum Veritas Hebraica legat, ‘Et 
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doth say concerning Moses and Aaron, that they were obedient 
to the word of God, and in the selfsame place our allowed 
translation saith they weve not obedient; we are for this cause 
challenged as manifest gainsayers of scripture, even in that 
which we read for scripture unto the people. But for as much 
as words are resemblances of that which the mind of the 
speaker conceiveth, and conceits are images representing that 
which is spoken of, it followeth that they who will judge of 
words, should have recourse to the things themselves from 
whence they rise. 

In setting down that miracle, at the sight whereof Peter 


paruerunt.’ Resp. 471) xdy ‘et non rebellarunt verbis ejus.’ FPii inter- 
pretes transtulerunt, ‘Et rebellarunt.’ Quid enim 41D significaret nor 
ignorarunt, sed quia non viderunt quis esset nominativus verbi ia, et de 


Israelitis vel de A‘gyptiis cum non posset intelligi commode, quos rebellasse 
Deo constat, intellexerunt Aigyptios. Preecedunt enim verbum 17D, tria 


quzedam, a quibus nominandi casus supplendus est : nempe Signa, A‘gyptii, 
Moses et Aaron: qui duo proxime przecedunt, et de ipsis commode intelli- 
gitur : qui quamvis arduum et periculi plenum esset adire tyrannum . 

non fuerunt tamen Deo inobedientes . . . Potest etiam non absurde inter- 
pretari locus de Mose et Aarone, quod verbo Dei paruerint, mandantis ut 
miracula illa ederent . . . Ad tenebras et ad alia miracula referri similiter 
potest, ut intelligantur tenebree et aquze verbo Dei obtemperasse . . . Sed 
non satis commode de Mose et Aarone intelligi id posse crediderunt nostri 
interpretes. Regis et servorum ipsius rebellio ita herebat in eorum mente, 
ut eam ibidem notari crederent, et illis aptandum esse sermonem. Non 
enim tam fuit erratum in rei veritate, quam in applicatione. Itaque cum 


non rara apud Hebrzeos xd accipiatur pro b ‘ei,’ N?) transtulerunt ‘et 


ei rebellarunt,’ referentes aut ad A‘gyptios aut ad Israelitas, quos semper 
fuisse rebelles verbis Dei legimus: cum id proprie intelligi debeat vel de 
Mose et Aarone, vel de miraculis que per eos edita sunt. Habebant 
preeterea LXX Gracam Versionem, que habet, 8r: mapemfkpavay rods 
Adyous avtod: quod de Mose et Aarone non dici potest, sed de Aigyptiis. 
Scelus, mi frater, esse censes huic versioni subscribere? Et ob tantillam 
variationem nolle approbare constitutiones Anglicanee Ecclesize?” Saravia, 
ubi sup. p. 2. 

Prynne supposed the error a mere misprint : obedient, for disobedient. 
Pacific Exam. of some Exuberances, &c. p. 6. 1661. 

A like objection was brought against Ps. cvi. 30. ‘*Then stood up 
Phinehas and prayed:” Oban, more properly ‘‘executed judgment.” 
Sanderson, Sermons, i. 128. ‘‘The word hath three significations: to 
judge, to pray, to appease . . . And 1 doubt not but Phinehas, when he did lift 
up his hand . . . did withal lift up his heart. In which respect, (especially 
if the word withal will bear it, as it seemeth it will,) some men should have 
done well not to have shewn so much willingness to quarrel at the church 
translations in our service book, by being clamorous against this very 
place as a gross corruption, and sufficient to justify their refusal of sub- 
scription to the book.”] 


The Reading of Scripture 61 


fell down astonied before the feet of Jesus, and cried, ‘‘ Depart, 
Lord, I am a sinner,” the Evangelist St. Luke saith! the store 
of the fish which they took was such that the net they took it 
in “brake,” and the ships which they loaded therewith sunk ; 
2 St. John recording the like miracle saith, that albeit the fishes 
in number were so many, yet the net with so great a weight was 
“not broken.” Suppose they had written both of one miracle. 
Although there be in their words a manifest shew of jar ; yet 
none, if we look upon the dirference of matter, with regard 
whereunto they might both have spoken even of one miracle 
the very same which they spake of divers, the one intending 
thereby to signify that the greatest of the burden exceeded the 
natural ability of the instruments which they had to bear it, the 
other that the weakness thereof was supported by a supernatural 
and miraculous addition of strength. The nets as touching 
themselves drake, but through the power of God they “edd. 

Are not the words of the Prophet Micheas touching 
Bethlehem, ‘‘Thou Bethlehem ¢he /east?”? And doth not 
the very Evangelist translate these words, ‘‘Thou Bethlehem 
not the least?” * the one regarding the quantity of the place, 
‘the other the dignity. Micheas attributeth unto it smallness 
in respect of circuit ; Matthew greatness, in regard of honour 
and estimation, by being the native soil of our Lord and 
Saviour Christ. 

Sith therefore speeches which gainsay one another must 
of necessity be applied both unto one and the same subject ; 
sith they must also the one affirm, the other deny, the self- 
same thing: what necessity of contradiction can there be 
between the letter of the Prophet David, and our authorized 
translation thereof, if he understanding Moses and Aaron do 
say they were not disobedient; we applying our speech to 
Pharaoh and the Egyptians, do say of them, they were not 
obedient? Or (which the matter itself will easily enough 
likewise suffer) if the Egyptians being meant by both, it be 

Oe aC 2 John xxi. II. 

3 Mich, v. 2. [NVN> VVY. Lxx. daryoords el. St. Matth. ob8ayds 
€dtaxlorn el. Lightfoot (i. 442.) and Grotius and De Dieu (ap. Pol. Synops. 
in loc.) explain V'Y¥ “‘it is a light thing [to thee]:” in support of which it 
may be urged that 1} is very frequently used in the Targum for Dytd, which 
stands usually for the phrase ‘‘it is a light thing,” in the Hebrew. Pococke 
(on Mich. p. 42. ed. 1740.) pleads for a double signification of VV¥: 1. e. 
that it may mean ‘‘ great” as well as ‘‘little:” of which idiom there are 
examples in the Semitic languages. Compare Hammond on the place in 


St. Matthew. ] 
4 Matt. ii. 6, 
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said that they, in regard of their offer! to let go the people 
when they saw the fearful darkness, “disobeyed not” the 
word of the Lord; and yet they “did not obey” his word, 
inasmuch as the sheep and cattle at the selfsame time they 
withheld. Of both translations the better I willingly acknow- 
ledge that which cometh nearer to the very letter of the 
original verity; yet so that the other may likewise safely 
enough be read, without any peril at all of gainsaying as 
much as the least jot or syllable of God’s most sacred and 
precious truth. 

[4.] Which truth as in this we do not violate, so neither 
is the same gainsayed or crossed, no not in those very pre- 
ambles placed before certain readings, wherein the steps 
of the Latin service-book have been somewhat too nearly 
followed. As when we say* Christ spake fo his disciples 
that which the Gospel declareth he spake * unto the Pharisees. 4 
For doth the Gospel affirm he spake to the Pharisees ‘‘ only” ? 
doth it mean that they and besides them no man else was at 
that time spoken unto by our Saviour Christ? If not, then is 
there in this diversity no contrariety. I suppose it somewhat 
probable, that St. John and St. Matthew which have recorded 
those sermons heard them, and being hearers did think them- 
selves as well respected as the Pharisees, in that which their 
Lord and Master taught concerning the pastoral care he had 
over his own flock, and his offer of grace made to the whole 
world ; which things are the matter whereof he treateth in 
those sermons. Wherefore as yet there is nothing found, 
wherein we read for the word of God that which may be 
condemned as repugnant unto his word. 

[5.] Furthermore somewhat they are displeased in that 
we follow not the method of reading which in their judgment 
is most commendable,’ the method used in some foreign 


1 [Exod. x. 24.] 

2 The Gospel on the Second Sunday after Easter, and on the Twentieth 
after Trinity. 

3 John x. 11; Matt. xxii. 1, 2. 

4 [See Barlow’s Account, &c. 163. ‘‘His Majesty, keeping an even 
hand, willed that the word Dézsczp/e should be omitted, and the words /eszs 
said, to be printed in a different letter.” And so in subsequent Prayei 
Looks we find it.] 

5 T.C, lib. ii. p. 381. ‘‘ Although it be very convenient which is used 
in some Churches, where before preaching-time the Church assembled hath 
the Scriptures read ; yet neither is this nor any other order of bare public 
reading in the church necessary.” h. d. [Is this an abbreviation of ‘hoc 
dicit,” implying that the preceding quotation gives the substance not the 
words of T, C.? For the passage runs literally thus: ‘‘ Yet a number of 
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churches, where Scriptures are read defore the time of divine 
service, and without either choice or stint appointed by any 
determinate order. Nevertheless, till such time as they shall 
vouchsafe us some just and sufficient reason to the contrary, 
we must by their patience, if not allowance, retain the ancient 
received custom which we now observe.! For with us the 
reading of Scripture in the church is a part of our Church 
liturgy, a special portion of the service which we do to God, 
and not an exercise to spend the time, when one doth wait 
for another’s coming, till the assembly of them that shall 
afterwards worship him be complete. Wherefore as the form 
of our public service is not voluntary, so neither are the 
parts thereof left uncertain, but they are all set down in such 
order, and with such choice, as hath in the wisdom, of the 
Church, seemed best to concur as well with the special occa- 
sions, as with the general purpose which we have to glorify God. 
XX. Other public readings there are of books and writings, 
not canonical, whereby the Church doth also preach, or openly 
make known the doctrine of virtuous conversation ; whereupon 
ybesides those things in regard whereof we are thought to 
read the Scripture of God amiss, it is thought amiss? that we 
read in our churches anything at all besides the Scriptures. To 
exclude the reading of any such profitable instruction as 
the Church hath devised for the better understanding of Scrip- 
ture, or for the easier training up of the people in holiness and 
righteousness of life, they plead® that God in the Law would 
have nothing brought into the temple, neither besoms, nor 


churches which have no such order of simple reading cannot be in this 
point charged with breach of God’s commandment ; which they might be, 
if simple reading were necessary.” ] 

1 ** Facto silentio, Scripturarum sunt lecta divina solennia.” Aug. de. 
Civ. Dei, lib. xxii. c. 8. [§ 22. t. vii. 672.] That for several times several 
pieces of Scripture were read as parts of the service of the Greek church, 
the Fathers thereof in their sundry Homilies and other writings do all 
testify. The like order in the Syrian churches is clear by the very in- 
scriptions of chapters throughout their translation of the New Testament. 
See the edition at Vienna, Paris, and Antwerp. 

Reeeet Codsi tS Jim Defe7 1S oshecoif2teols Cs ii 39211420402.) 

’ T. C. lib. i. p. 1966. [157, 158.] ‘‘ Neither the Homilies, nor the 
Apocrypha, are at all to be read in the church. Wherein first it is good to 
consider the order which the Lord kept with his people in times past, 
when he commanded, Exod. xxx. 29, that no vessel nor no instrument, 
either besom or flesh-hook or pan, should once come into the temple, but 
those only which were sanctified and set apart for that use. And in the 
book of Numbers he will have no other trumpets blown to call the people 
together, but those only which were set apart for that purpose. Numb. 
EM 
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flesh-hooks, nor trumpets, but those only which were sanctified ; 
that for the expounding of darker places we ought to follow the 
Jews’ polity) who under Antiochus, where they had not the 
commodity of sermons, appointed always at their meeting 
somewhat out of the Prophets to be read together with the 
Law, and so by the one made the other plainer to be 
understood ; that before and after our Saviour’s coming they 
neither read Onkelos nor Jonathan’s paraphrase, though having 
both, but contented themselves with the reading only of Scrip- 
tures; that if in the primitive Church there had been 
anything read besides the monuments of the prophets and 
Apostles ?, Justin Martyr’ and Origen* who mention these 


17. C. lib. i. p. 194. [158.] ‘‘ Besides this, the polity of the Church 
of God in times past is to be followed [herein ; that for the expounding of 
darker places, places of more easiness ought to be joined together ; as in 
the persecution of Antiochus, where they could not have the commodity of 
preaching, the Jews did appoint at their meetings always a piece of the Law 
to be read, and withal a piece of the Prophets which expounded that piece 
of the Law, rather than to bring in interpretations of men to be read. And 
because I am entered into that matter, here cometh to be considered the 
practice also of the Church, both before our Saviour’s coming and after, 
that when the churches met together there is nothing mentioned but the 
reading of the Scriptures: for so is the liturgy described in the Acts. And 
it is not to be thought but that they had those which made expositions of 
the Law and the Prophets. And besides that they had Onkelos the 
Chaldee paraphrast, both Galatine and Rabbi Moses surnamed Maymon 
write that Jonathan another of the Chaldee Paraphrasts flourished in our 
Saviour Christ’s time : whose writings and paraphrases upon the Scriptures 
are esteemed comparable in that kind . . . with any which have laboured 
that ways. And if any men’s writings were to be read in the Church, those 
paraphrases which in explaining the Scripture go least from it, and which 
keep not only the number of sentences but almost the very number of 
words, were of all most fit to be read in the Church. Seeing therefore, I 
say, the Church of God then abstained from such interpretations in the 
Church, and contented itself with the Scriptures, it cannot but be a most 
dangerous attempt to bring any thing into the Church to be read besides 
the word of God. This practice continued still in the Churches of God 
after the Apostles’ times, as may appear by the second Apology of Justin 
Martyr, which sheweth that their manner was to read in the church the 
monuments of the Prophets and of the Apostles ; and if they had read any 
thing else, it is to be supposed that he would have set it down, considering 
that his purpose there is to shew the whole order which was used in the 
churches then. The same may appear in the first homily of Origen upon 
Exodus, and upon the Judges.”’] 

2 Acts xiii, 153 xv. 21. 

3 Justin. Apol. 2. [ra Grouynuoveduara trav *Amrooré\wv, h Ta ovy- 
ypdumara Tay Tpopntav avaryiwdéanerat. p. 98, ed. Colon. 1686.] 

4 Origen. Hom. 1. super Exod. [t. ii, 129. D. ‘* Hic sermo qui nunc 
nobis ex divinis voluminibus recitatus est.”] . . . et in Judic. [ibid. 458 
E. ‘Lector preesentis lectionis ita legebat,” &c. et 461. E.  “* Recitatus 
est nobis etiam Jesu obitus.”] 
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would have spoken of the other likewise ; that the most 
ancient and best councils forbid any thing to be read in churches 
saving canonical Scripture only ;! that when other things were 
afterwards permitted,? fault was found with it,’ it succeeded 
but ill, the Bible itself was thereby in time quite and clean 
thrust out. 

[2.] Which arguments, if they be only brought in token ot 
the author’s good will and meaning towards the cause which 
they would set forward, must accordingly be accepted of by 
them who already are persuaded the same way. But if their 
drift and purpose be to persuade others, it would be demanded 
by what rule the legal hallowing of besoms and flesh-hooks 
must needs exclude all other readings in the church save 
Scripture. Things sanctified were thereby in such sort appro- 
priated unto God, as that they might never afterwards again 
be made common. For which cause the Lord, to sign and 
mark them as his own, appointed oil of holy ointment, the like 
whereunto it was not lawful to make for ordinary and daily 
uses.t Thus the anointing of Aaron and his sons tied them 
to the office of the priesthood for ever ;° the anointing, not of 
those silver trumpets (which Moses as well for secular as sacred 
uses was commanded to make, not to sanctify),® but the unction 
of the tabernacle, the table, the laver, the altar of God, with all 
the instruments appertaining thereunto,’ this made them for 
ever holy unto him in whose service they were employed. But 
what of this? Doth it hereupon follow that all things now in 
the Church “from the greatest to the least” are unholy, which 
the Lord hath not himself precisely instituted? For so those 


1 Concil. Laod. c. 59. [O71 od Sef idiwrixods Padruods AeyerOa ev TH 
exicAnoia, ovde akavdviora BiBAla, GAAG udva TA KavoviKa TIS KaVAS Kal 
moAaias diahjnns. tom. i. col. 1507.] 

2 Concil. Vas. 2, [or 3. can. 3. ‘‘ Hoc etiam pro edificatione omnium 
Ecclesiarum, et pro utilitate totius populi, nobis placuit, ut non solum in 
civitatibus, sed etiam in omnibus parochiis, verbum faciendi daremus 
presbyteris potestatem : ita ut si presbyter, aliqua infirmitate prohibente, 
per se ipsum non potuerit preedicare, Sanctorum Patrum Homtle a Diacon- 
tbus recitentur.” t. iv. 1680. A.D. 529. ] 

3 Concil. Colon. [A.D. 1536.] pars ii. [cap. 6. ‘Cum olim a sanc- 
tissimis patribus institutum sit, ut solee Scripturze sacree in Ecclesia recitar- 
entur, nescimus qua incuria acciderit, ut in earum locum successerint alia 
cum his neutiquam comparanda, atque interim historiz Sanctorum tam 
inculte ac tam negligenti judicio cotiscripte, ut nec auctoritatem habere 
videantur, nec gravitatem. Deo itaque auctore, deque consilio capituli 
nostri, et theologorum aliorumque piorum virorum, reformationem breviari- 
orum meditabimur.”] 

SoExod. xxx, 25,) 32, 5 Exod. xl. 15. ® Numb. x. 2. 

7 Exod. xxvii. 3; xxx. 26-28, 
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rudiments they say do import.! Then is there nothing holy 
which the Church by her authority hath appointed, and con- 
sequently all positive ordinances that ever were made by 
ecclesiastical power touching spiritual affairs are profane, they 
are unholy. 

(3.] I would not wish them to undertake a work so desperate 
as to prove, that for the people’s instruction no kind of reading 
is good, but only that which the Jews devised under Antiochus, 
although even that be also mistaken. For according to Elias 
the Levite? (out of whom it doth seem borrowed) the thing 
which Antiochus forbade was the public Reading of the Law, 
and not Sermons upon the Law. Neither did the Jews read a 
portion of the Prophets together with the Law to serve for an 
interpretation thereof, because Sermons were not permitted 
them ; but zwzstead of the Law which they might not read ofendy, 
they read of the Prophets that which in likeness of matter came 
nearest to each section of their Law. Whereupon when after- 
wards the liberty of reading the Law was restored, the selfsame 
custom as touching the Prophets did continue still. 


1T. C. lib. i. p. 197. [158.] ‘*The Lord would by these rudiments 
and pedagogy teach, that he would have nothing brought into the Church 
but that which he had appointed.” 

2 Elias Thesb. in verbo Patar. [‘‘Opusculum Recens Hebraicum a 
doctissimo Hebrzo Elia Levita Germano Grammatico elaboratum, cui 
titulum fecit ‘AY, i.e. Thisbites, in quo 712 vocum, que sunt partim 
Hebraicze, Chaldaicze, Arabicze, Greecee et Latinze, queeque in Dictionariis 
non facile inveniuntur, et a Rabbinis tamen Hebrzorum in scriptis suis 
passim usurpantur, origo, etymon, et verus usus docte ostenditur et ex- 
plicatur: per Paulum Fagium, in gratiam studiosorum Linguz Sanctee, 
Latinitate donatum.” Isnze in Algavia, 1531. The place quoted occurs in 
the explication of the root 105 ‘‘dimisit.” ‘‘ Thus,” says the Lexico- 
grapher, ‘‘the man who is summoned last to the reading of the Law on the 
Sabbath is called 1515 ‘the Dismisser ;’ and he pronounces the Haphtarah, 
i. e. second Lesson. And here let me set down what was the occasion of 
the Haphtarah. According to what I have found written, the wicked 
Antiochus King of Greece forbade Israel to read in the law publicly. 
What did the Israelites? They took one section from the Prophets, the 
matter of which resembled the matter which was written in the section 
appertaining to that Sabbath. For instance on the Sabbath of Bereschith,” 
(i. e. ‘In the beginning”) ‘‘they read, Thus saith God the Lord which 
created the Heavens,” &c. (Is. xlii. 5.) ‘‘ And for the section of Noah 
they read as a lesson, ‘ As the waters of Noah so is this to me,’” (Isai. liv. 
9.) ‘‘ And so throughout, section by section. And even now that the 
decree has ceased, that custom has not ceased, but even at this day they 
read the Sections of the Prophets after reading of the Law, and it is called 
the Haphtarah, i. e. Dismission.” (Vid. Prideaux, Connect. p. ii. b. iii. 
An. A. C. 167.)] 

3 Acts xv. 21 5 xiii, 15. 
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[4.] If neither the Jews have used publicly to read their 
paraphrasts, nor the primitive Church for a long time any other 
writings than Scripture,! except the cause of their not doing it 
were some law of God or reason forbidding them to do that 
which we do, why should the later ages of the Church be de- 
prived of the liberty the former had? Are we bound while the 
world standeth to put nothing in practice but only that which 
was at the very first ? 

Concerning the council of Laodicea, as it forbiddeth the read- 
ing of those things which are not canonical, so it maketh some 
things not canonical which are.2_ Their judgment in this we 
may not, and in that we need not follow. 

[5.] We have by thus many years’ experience found, that 
exceeding great good, not encumbered with any notable incon- 
venience, hath grown by the custom which we now observe. 
As for the harm whereof judicious men have complained in 
former times ; it came not of this, that other things were read 
besides the Scripture, but that so evil choice was made. With 
us there is never any time bestowed in divine service without 
the reading of a great part of the holy Scripture, which we 
account a thing most necessary. We dare not admit any such 
form of liturgy as either appointeth no Scripture at all, or very 
little, to be read in the church. And therefore the thrusting of 
the Bible out of the house of God is rather there to be feared, 
where men esteem it a matter so indifferent,’ whether the same 


aCelibsei: p. 197, [158.] ‘This practice continued still in the 
churches of God after the Apostles’ times, as may appear by the second 
Apology of Justin Martyr.” Idem, p. 198. [159.] ‘It was decreed in 
the council of Laodicea, that nothing should be read in the church but the 
canonical Books of the Old and New Testament. Afterward, as corruptions 
grew in the Church, the reading of Homilies and of Martyrs’ lives was 
permitted. But besides the evil success thereof, that use and custom was 
controlled, as may appear by the council of Colen, albeit otherwise popish. 
The brisging in of Homilies and Martyrs’ Lives hath thrust the Bible clean 
out of the church, or into a corner.” 

* The Apocalypse. [Can. 60. “Oca de? BiBAla dvayiwdoKerOa THs 
mahaas Siadjxns. 1. 1507. It seems hardly correct to say that the Apoca- 
lypse is omitted as wncanonical. The word dvaywdoxeobat rather refers to 
ublic reading in the church: by which construction the judgment of the 
Fathers at Laodicea might be much the same as that of the church of 
England. In the version under the name of Isidorus Mercator, the canon is 
headed, ‘* Quze autem oporteat legi, e¢ 2 auctoritatem recipi, heec sunt.’’] 

* T. C. lib, ii, p. 381. ‘It is untrue that simple reading is necessary in 
the church, A number of churches which have no such order of simple 
reading, cannot be in this point charged with breach of God’s command- 
ment, which they might be if simple reading were necessary.” (By simple 
reading, he meaneth the custom of bare reading more than the preacher at 
the same time expoundeth unto the people.) 
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be by solemn appointment read publicly, or not read, the 
bare text excepted which the preacher haply chooseth out to 
expound. 

[6.] But let us here consider what the practice of our fathers 
before us hath been, and how far forth the same may be 
followed. We find that in ancient times there was publicly 
read first the Scripture,! as namely, something out of the books 
of the Prophets of God which were of old;? something out of 
the Apostles’ writings ; and lastly out of the holy Evangelists, 
some things which touched the person of our Lord Jesus Christ 
himself.t The cause of their reading first the Old Testament, 
then the New, and always somewhat out of both, is most likely 
to have been that which Justin Martyr and St. Augustin observe 
in comparing the two Testaments. ‘The Apostles,” saith the 
one, ‘‘ have taught us as themselves did learn, first the precepts 
of the Law, and then the Gospels. For what else is the Law 
but the Gospel foreshewed ? What other the Gospel, than the 


1 “ Coimus ad divinarum literarum commemorationem.” Tertull. Apol. 
p. 692. [c. 39.] 

2 «*Judaicarum historiarum libri traditi sunt ab Apostolis legendi in 
Ecclesiis.” Origen. in Jos. Hom. 15. [init. t. ii, 431.] 

3 Tdyvtwy Kata moAets f) aypovs pevdvtav em) 7d aiTd guveArevois ylverat, 
Kal Ta Grouynuovedpata Tov AmoorédAwy h Ta cuyypaupara Tav Ipopnrav 
avayiwéoKetat. Justin. Apol. 2. p. 162. [98.] ‘‘ Factum est ut ista die 
Dominica, prophetica lectione jam lecta, ante altare adstante qui lectionem 
S. Pauli proferret, beatissimus antistes Ambrosius,” &c. Sulpit. Sever. lib. 
iii. de Vita S. Mart. [rather Greg. Turon, de Mirac. S. Mart. lib. i. c. 5 
col. 1006, ed. Ruinart.] 

4 Vid. Concil. Vasens. ii, habitum an. D. 444. to. Concil. ii. pag. 19. [p. 
20, ed. Nicolin. Venet. 1585. He seems to refer to the canon quoted 
above, (note 2 on p. 65,) in that edition the second: which after permitting the 
deacons to read homilies from the Fathers, adds, ‘*Si enim digni sunt 
diaconi que Christus in evangelio locutus est legere ; quare indigni judi- 
centur sanctorum Patrum expositiones publice recitare?”] Item Synod. 
Laod. c. 16. [év caBBdrw, ebayyéAia meta ETEpwy ypapay dvayweéored Ga. 
t. i. 1500.] Cypr. lib. ii. ep. 5. [al. t. ii. p. 75. ‘* Placuit ut ab officio 
lectionis incipiat : puia et nihil magis congruit voci, que Dominum gloriosa 
preedicatione confessa est, quam celebrandis divinis lectionibus personare ; 
post verba sublimia, que Christi martyrium prolocuta sunt, Evangelium 
Christi legere, unde martyres fiunt.”] Et lib. iv. ep. 5. fal. t. ii. 77. 
“Hunc . . . quid aliud quam super pulpitum, i. e. super tribunal Ec- 
clesiz, oportebat imponi, ut loci altioris celsitate subnixus, et plebi universe 
pro honoris sui claritate conspicuus, legat praecepta et Evangelium Domini, 
que fortiter ac fideliter sequitur? vox Dominum confessa in his quotidie, 
que Dominus locutus est, audiatur?” ] Ambros. lib. i. Offic. c. 8. [** Dum 
legimus hodie Evangelium, (quasi adhortaretur ad saribendum) Spiritus 
Sanctus obtulit nobis lectionem, qua confirmaremur,” &c.] et Epist. 75. 
{ed. Bened. 80. ‘‘ Audisti, frater, lectionem Evangelii, in qua decursum 
est,” &c.] et lib. de Helia atque Jejunio, cap. 20. [t. i. 559. A. ‘* Audistis 
hodie in lectione decursa quid Legio dixerit.”] 
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Law fulfilled?”! In like sort the other, “What the Old 
Testament hath, the very same the New containeth; but 
that which lieth there as under a shadow is here brought 
forth into the open sun. Things there prefigured are here 
performed.”? Again, “In the Old Testament there is a close 
comprehension of the New, in the New an open discovery of 
the Old.” To be short, the method of their public readings 
either purposely did tend, or at the leastwise doth fitly serve, 
“That from smaller things the mind of the hearers may go 
forward to the knowledge of greater, and by degrees climb up 
from the lowest to the highest things.” 4 

[7.] Now besides the Scripture, the books which they called 
Ecclesiastical were thought not unworthy sometime to be 
brought into public audience, and with that name they entitled 
the books which we term Apocryphal. Under the selfsame 
name they also comprised certain no otherwise annexed unto 
the New than the former unto the Old Testament, as a Book of 
Hermas, Epistles of Clement, and the like. According there- 
fore to the phrase of antiquity, these we may term the New, and 
the other the Old Ecclesiastical Books or Writings. For we, 
being directed by a sentence (I suppose) of St. Jerome, who 
saith, “that all writings not canonical are apocryphal,”® use 


1 Just. queest. 101. [p. 456. &s eudvOavoy of *AmdaroAot, mparov wiv Te 
Tod vduov, barepoy de Ta edayyéAta, oiTws Ka) judas edidatay . . . Th -ydp 
€otty 5 vouos ; evaryyéAtov mpoxatnyyeAmévov: Th Bt Td ebayyéAtov; vduos 
TeTANPwpevos. | 

® August quest. 33. in Num. [§ 1. t. iii. 541. ‘* Eadem quippe sunt in 
vetere et novo; ibi obumbrata, hic revelata; ibi prefigurata, hic mani- 
festata.” ] 

* [‘Id. Queest. 73. in Exod. Multum et solide significatur, ad Vetus 
Testamentum timorem potius pertinere, sicut ad Novum dilectionem ; 
quanquam et in vetere novum lateat, et in novo vetus pateat.”] 

* Walaf. Strab, de Rebus Ecclesiast. cap. 22. [in Biblioth. Patr. Colon. 
Agrip. t. ix. pars 1, 960. C. ‘‘ Lectiones Apostolicas, vel Evangelicas, 
quis ante celebrationem sacrificii primum statuerit, non adeo certum est. 
Creditur tamen a primis successoribus Apostolorum eandem dispositionem 
factam, ea preecipue causa, quia in Evangeliis eadem sacrificia celebrari 
jubentur, et in Apostolo, qualiter celebrari debeant, docetur: et ut ante 
sanctissimz actionis mysterium, ex Evangelio salutis et fidei suze recognos- 
cerent fundamentum, et ex Apostolo ejusdem fidei et morum Deo placentium 
caperent instrumentum. Anteponitur autem in ordine quod inferius est 
dignitate, ut ex minoribus animus audientium ad majora sentienda proficiat, 
et gradatim ab imis ad summa conscendat.” This was written about A.D. 
842. Cave, Hist. Litt. i. 533.] 

° Hieron. in Prolog. Galeat. [‘*Hic prologus Scripturarum, quasi 
galeatum principium, omnibus libris quos de Hebro vertimus in Latinum 
convenire potest: ut scire valeamus quicquid extra hos est in Apocryphis 
esse ponendum.” t, iii. 17.] 
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not now the title apocryphal as the rest of the Fathers 
ordinarily have done, whose custom is so to name for the most 
part only such as might not publicly be read or divulged. 
Ruffinus therefore having rehearsed the selfsame books of 
canonical Scripture, which with us are held to be alone 
canonical, addeth immediately by way of caution, ‘‘We must 
know that other Books there are also, which our forefathers 
have used to name not canonical but ecclesiastical books, as 
the Book of Wisdom, Ecclesiasticus, Toby, Judith, the Macca- 
bees, in the Old Testament ; in the New, the Book of Hermes, 
and such others. All which books and writings they willed 
to be read in churches, but not to be alleged as if their 
authority did bind us to build upon them our faith, Other 
writings they named Apocryphal, which they would not have 
read in churches, ‘These things delivered unto us from the 
Fath-rs we have in this place thought good to set down.” So 
far Ruffinus.! 

[8.] He which considereth notwithstanding what store of 
false and forged writings dangerous unto Christian belief, and 
yet bearing? glorious inscriptions, began soon upon the 
Apostles’ times to be admitted into the Church, and to be 
honoured as if they had been indeed apostolic, shall easily 
perceive what cause the provincial synod of Laodicea * might 
have as then to prevent especially the danger of books made 
newly Ecclesiastical, and for fear of the fraud of heretics to 
provide, that such public readings might be altogether taken 
out of Canonical scripture. Which ordinance respecting but 
that abuse that grew through the intermingling of lessons 
human with sacred, at such time as the one both affected the 
credit and usurped the name of the other (as by the canon of 
a later council? providing remedy for the selfsame evil, and 


1 Ruffinus in Symbol. Apost. [§ 38.] apud Cypr. [p. 26. ad calc. ed. 
Fell. ‘‘Sciendum tamen est, quod et alii libri sunt, qui non Canonici, sed 
Ecclesiastici a majoribus appellati sunt : ut est Sapientia Solomonis, et alia 
Sapientia quze dicitur filii Syrach, qui liber apud Latinos hoe ipso generali 
vocabulo Ecclesiasticus appellatur; quo vocabulo non auctor libelli, sed 
Scripturae qualitas cognominata est. Ejusdem ordinis est libellus Tobize, et 
Judith, et Maccabzeorum libri. . . . In Novo vero Testamento libellus qui 
dicitur Pastoris sive Hermatis, qui appellatur Duze Vive, vel Judicium Petri : 
quee omnia legi quidem in Ecclesia voluerunt, non tamen proferri ad 
auctoritatem ex his fidei confirmandam. Czteras vero Scripturas Apocry- 
phas nominarunt, quas in ecclesiis legi noluerunt. Heec nobis.a Patribus, 
ut dixi, tradita opportunum visum est hoc in loco designare.””] 

2 Vide Gelas. Decret. tom. Concil. 2. p. 462. [t. iv. 1264. A.D. 494.] 

3 Circa An. Dom. 366. 

4 Concil. Carthag. iii, c. 47. ‘‘Praeter Scripturas canonicas nihil in 
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yet allowing the old ecclesiastical books to be read, it doth 
more plainly and clearly appear,) neither can be construed nor 
should be urged utterly to prejudice our use of those old 
ecclesiastical writings; much less of Homilies, which were a 
third kind of readings usual in former times, a most commend- 
able institution, as well then! to supply the casual, as now 
the necessary defect of sermons. 

[9.| In the heat of general persecution, whereunto Christian 
belief was subject upon the first promulgation thereof through- 
out the world, it much confirmed the courage and constancy 
of weaker minds, when public relation was made unto them 
after what manner God had been glorified through the suffer- 
ings of Martyrs famous amongst them for holiness during 
life, and at the time of their death admirable in all men’s eyes, 
through miraculous evidence of grace divine assisting them 
from above. For which cause the virtues of some being 
thought expedient to be annually had in remembrance above 
the rest, this brought in a fourth kind of public reading, 
whereby the lives of such saints and martyrs had at the time 
of their yearly memorials solemn recognition in the Church 
of God.2 The fond imitation of which laudable custom 
being in later ages resumed, when there was neither the like 
cause to do as the Fathers before had done, nor any care, 
conscience, or wit, in such as undertook to perform that 
work, some brainless men have by great labour and travel 
brought to pass, that the Church is now ashamed of nothing 
more than of saints. If therefore Pope Gelasius® did so long 


ecclesiis legatur sub nomine divinarum scripturarum.” Circa an. Dom. 
gor. [‘‘Placuit, ut preter Scripturas canonicas nihil in Ecclesia legatur 
sub nomine divinarum scripturarum . . . Liceat etiam legi passiones mar- 
tyrum, cum anniversarii dies eorum celebrantur.” t. ii. p. 1177. A.D. 397.] 

1 Concil. Vasen. ii. habitum An. Dom. 444. tom. Concil. ii. p. 19. ‘Si 
presbyter aliqua infirmitate prohibente per seipsum non potuerit przedicare, 
sanctorum Patrum Homilice a diaconibus recitentur.” [Labb. Concil. t. 
iv. 1680. He makes it the ¢hzrd Council of Vaux, and refers it to A.D. 
20. 
? Ph snct Carthag. iii. can. 13. [Labb. t. ii, 1644. Concil. vulgo dict. 
Afric. seu Collectio variorum Canonum. Capit. 13.] et Greg. Turon. de 
Gloria Mart. cap. 86. [p. $18. ed. Ruinart. ‘*‘ Dies passionis erat Polycarpi 
. .. Lecta igitur passione cum reliquis lectionibus, &c.”] et Hadrian. 
Epist. ad Carol. Magn. [Concil. t. vi. p. 1763. The Pope recommends 
certain envoys of his to the Emperor: ‘‘quibus et in omnibus credere 
debeatis, et solita benignitate eos suscipere jubeatis ; pro amore fautoris 
vestri beati Petri Apostoli: ut dum ad nos reversi fuerint cum effectu 
cause, ante confessionem ipsius Det Apostoli, . . . pro vestra sospitate 
. . . fundere valeamus preces.”] 

3 Gelas. circa an. Dom. 492. Tom. Concil. ii. p. 461. [t. iv. 1263. 
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sithence see those defects of judgment, even then, for which 
the reading of the acts of Martyrs should be and was at that 
time forborne in the church of Rome; we are not to marvel 
that afterwards legends being grown in a manner to be nothing 
else but heaps of frivolous and scandalous vanities, they have 
been even with disdain thrown out, the very nests which bred 
them abhorring them.!_ We are not therefore to except only 
Scripture and to make confusedly all the residue of one suit, 
as if they who abolish legends could not without incongruity 
retain in the Church either Homilies or those old Ecclesiastical 
books. 

[10.] Which books in case myself did think, as some others 
do, safer and better to be left publicly unread; nevertheless 
as in other things of like nature, even so in? this, my private 
judgment I should be loth to oppose against the force of 
their reverend authority, who rather considering the divine 
excellency of some things in all, and of all things in certain of 


Among the writings which the church of Rome ‘‘suscipi non prohibet,” 


are reckoned ‘‘Gesta Sanctorum Martyrum, qui multiplicibus tormentorum 
cruciatibus, et mirabilibus confessionum triumphis irradiant. Quis ita esse 
catholicorum dubitet, et majora eos in agonibus fuisse perpessos, nec suis 
viribus, sed gratia Dei et adjutorio universa tolerasse? Sed ideo secundum 
antiquam consuetudinem singulari cautela in sancta Romana Ecclesia non 
leguntur, quia et eorum qui conscripsere nomina penitus ignorantur ; et ab 
infidelibus aut idiotis superflua, aut minus apta, quam rei ordo fuerit, scripta 
esse putantur: . . . sicut Georgii, aliorumque hujusmodi passiones, quze ab 
heereticis perhibentur composite. Propter quod, ut dictum est, ne vel 
levis subsannandi oriretur occasio, in sancta Rom. Ecclesia non leguntur.”| 

1 Concil. Colonien. celebrat. an. D. 1536. par. ii. cap. 6. [vid. supra, p. 
65.] Melch. Can. Locor. Theol. lib. xi. [p. 650. ed. Lovan. 1569. ‘‘ Dol- 
enter hoc dico potius quam contumeliose, multo a Laertio severius vitas 
Philosophorum scriptas, quam a Christianis vitas Sanctorum; longeque 
incorruptius et integrius Suetonium res Caesarum exposuisse, quam ex- 
posuerint Catholici, non res dico imperatorum, sed martyrum, virginum, et 
confessorum.”] Viv. [Lud. Vives] de Trad. Disc. lib. v. [‘‘Dolorem. . . 
cepianimo maximum, . . . Acta Apostolorum, Martyrum, denique Divorum 
nostrze religionis, et ipsius sive crescentis Ecclesiz sive jam adult, operta 
maximis tenebris fere ignorari, tanto sive ad cognoscendum sive ad imitandum 
quam ducum aut philosophorum fructuosiora. Nam que de iis scripta preeter 
pauca quedam multis sunt commentis foedata, dum qui scribit affectui suo 
indulget, et non qu egit Divus, sed que egisse eum vellet exponit ; ut 
vitam dictet animus scribentis, non veritas. Fuere qui magne pietatis loco 
ducerent mendaciosa pro religione confingere : an et periculosum est, ne 
veris adimatur fides propter falsa ; et minime necessarilum ; quoniam pro 
pietate nostra tam multa sunt vera, ut falsa, tanquam ignavi milites atque 
inutiles, oneri sint magis quam auxilio.” Op. p. 510. ed. 1535.] 

2 «<Tn errorum barathrum faciliter ruunt, qui conceptus proprios patrum 
definitionibus anteponunt.” c. un. de relig. do. in Extra. [i. e. capite unico 
(Tituli VII.) de Religiosis Domibus, in Extravagantibus (Joannis xxii.) 
Corp. Juris, Canon. t. iii. App. 74. Lugd. 1584.] 
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those Apocrypha which we publicly read, have thought it 
better to let them stand as a list or marginal border unto the 
Old Testament and though with divine yet as human compo- 
sitions, to grant at the least unto certain of them public audience 
in the house of God. For inasmuch as the due estimation 
of heavenly truth dependeth wholly upon the known and 
approved authority of those famous oracles of God, it greatly 
behoveth the Church to have always most especial care, 
lest through confused mixture at any time human _ usurp 
the room and title of divine writings. Wherefore albeit for 
the people’s! more plain instruction (as the ancient use hath 
been) we read in our churches certain books besides the Scrip- 
ture, yet as the Scripture we read them not. All men know 
our professed opinion touching the difference whereby we 
sever them from the Scripture. And if any where it be 
suspected that some or other will haply mistake a thing so 
manifest in every man’s eye, there is no let but that as often 
as those books are read, and need so requireth, the style of 
their difference may expressly be mentioned, to bar even all 
possibility of error. 

{r1.] It being then known that we hold not the Apocrypha 
for sacred (as we do the holy Scripture) but for human com- 
positions, the subject whereof are sundry divine matters ; let 
there be reason shewed why to read any part of them publicly 
it should be unlawful or hurtful unto the Church of God. 
I hear it said that “many things” in them are very “ frivolous,” 
and unworthy of public audience ; yea many contrary, “ plainly 


1 Hieron. Preef. ad Libros Salom. [iii. 25. ‘‘Sicut Judith et Tobit et 
Machabeeorum libros legit quidem Ecclesia, sed eos intra canonicas Scrip- 
turas non recipit ; sic et heec duo volumina (Sapientiam et Ecclesiasticum) 
legat ad edificationem plebis, non ad auctoritatem ecclesiasticorum dog- 
matum confirmandam.”] Aug. de Pred. Sanct. lib. i. c. 14. [t. x. 807. 
‘Non debuit repudiari sententia Libri Sapientiz, qui meruit in Ecclesia 
Christi de gradu Lectorum Ecclesize Christi tam longa annositate recitari, 
et ab omnibus Christianis, ab Episcopis usque ad extremos laicos, fideles, 
peenitentes, catechumenos, cum veneratione divine auctoritatis audiri.”] 
Pref. Gloss. ord. [Lugd. 1589, t. i. ‘* Boni et utiles sunt, nihilque in eis, 
quod canonicis obviet, invenitur ; ideo Ecclesia eos legit, et permittit, ut 
ad devotionem et ad morum informationem a fidelibus legantur ; eorum 
tamen auctoritas,” &c. (as in the subsequent quotation from St. Jerome). | 
et Lyr. ad Prol. Hieron. in Tob. [Ibid. t. ii. 1495. ‘‘ Postquam, auxiliante 
Deo, scripsi super libros sacree Scripturee canonicos, ... de ejusdem 
confisus auxilio super alios intendo scribere, qui non sunt de canone, sc. 
lib. Sapientize, Ecclesiasticus, Judith, Tobias, et Libri Machabzeorum,” &c, 
. . . Hi libri recepti sunt ab Ecclesia, ut ad morum informationem in ea 
legantur: tamen eorum auctoritas ad probandum ea que in contentionem 
veniunt minus idonéa reputatur: ut dicit Hieron. in Prol. super Judith.” } 


74 The Apocryphal Books 


contrary to the holy Scripture.”1_ Which hitherto is neither 
sufficiently proved by him who saith it, and if the proofs thereof 
were strong, yet the very allegation itself is weak. Let us 
therefore suppose (for I will not demand to what purpose it is 
that against our custom of reading books not canonical they 
bring exceptions of matter in those books which we never use 
to read) suppose I say that what faults soever they have observed 
throughout the passages of all those books, the same in every 
respect were such as neither could be construed, nor ought to 
be censured otherwise than even as themselves pretend: yet as 
men through too much haste oftentimes forget the errand 
whereabout they should go; so here it appeareth that an eager 
desire to rake together whatsoever might prejudice or any way 
hinder the credit of Apocryphal books, hath caused the col- 
lector’s pen so to run as it were on wheels, that the mind which 
should guide it had not leisure to think, whether that which 
might haply serve to withhold from giving them the authority 
which belongeth unto sacred Scripture, and to cut them off 
from the canon, would as effectually serve to shut them 
altogether out of the Church, and to withdraw from granting 
unto them that public use wherein they are only held as 
profitable for instruction. Is it not acknowledged? that those 
books are ‘‘ holy,” that they are “ecclesiastical” and “sacred,” 
that to term them “divine,” as being for their excellency 
next unto them which are properly so termed, is no way to 
honour them above desert ; yea even that the whole Church 


1 T. C. lib. ii. p. 400, gor. [Anonym. apud Saray. Ep. ad N. quendam 
Art. 1. ‘f Durum videtur illorum pleraque (ne quid gravius dicam) inepta, 
legenda proponi.”] 

* Confess. Hely. in Harm. Conf. sect. 1. [‘‘ Nihil dissimulamus, quos- 
dam Vet. Test. libros a veteribus nuncupatos esse Apocryphos, ab aliis 
Ecclesiasticos, utpote quos in ecclesiis legi voluerunt quidem, non tamen 
proferri ad authoritatem ex his fidei confirmandam.” Sylloge Confess. sub 
Temp. Reform. Eccles. Oxon. 1804. p. 17.] Bel. Con. art. 6. [‘* Diffe- 
rentiam constituimus inter libros istos sacros, et eos quos Apocryphos 
yocant : utpote quod Apocryphi legi quidem in Ecclesia possint, et fas sit 
ex illis eatenus etiam sumere documenta, quatenus cum libris Canonicis 
consonant ; at nequaquam ea est ipsorum auctoritas et firmitudo, ut ex 
eorum testimonio aliquod dogma de Fide et Religione Christiana certo 
constitui possit: tantum abest ut aliorum auctoritatem infringere vel 
minuere valeant.” Ibid p. 293.] Lubert. de Princip. Christ. Dogm. lib. i. 
c. 5. [c. 4. ‘*Manifestum est, Ecclesiam habuisse eos libros pro 
sanctis, sacris, et Ecclestasticis, neque tamen pro Canonicis agnovisse.” 
c. 5. ‘* Hi libri non sunt Canonicis libris conformes. Unum enim librum 
ex his Hieronymus dicit vitiosum esse, alterum fabulosum. At vitiosum et 
fabulosum non est veritatis reguize conforme. Preeterea in singulis libris 
ostendemus, eos nom esse canonicis conformes.”] 
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of Christ as well at the first as sithence hath most worthily 
approved their fitness for the public information of life and 
manners ; is not thus much I say acknowledged, and that by 
them, who notwithstanding receive not the same for “any 
part of canonical Scripture,” by them who deny not but that 
they are ‘‘faulty,” by them who are ready enough to give 
instances wherein they seem to contain matter “scarce agree- 
able with holy Scripture?” So little doth such their supposed 
faultiness in moderate men’s judgment enforce the removal 
of them out of the house of God, that still they are judged to 
retain worthily those very titles of commendation, than which 
there cannot greater be given to writings the authors whereof 
are men. As in truth if the Scripture itself ascribing to the 
persons of men righteousness in regard of their manifold 
virtues, may not rightly be construed as though it did there- 
by clear them and make them quite free from all faults, no 
reason we should judge it absurd to commend their writings 
as reverend, holy, and sound, wherein there are so many 
singular perfections, only for that the exquisite wits of some 
few peradventure are able dispersedly here and there to find 
now a word and then a sentence, which may be more pro- 
bably suspected than easily cleared of error, by us which have 
but conjectural knowledge of their meaning. 

Against immodest invectives therefore whereby they are 
charged as being fraught with owdrageous dies, we doubt not but 
their more allowable censure will prevail, who without so 
passionate terms of disgrace, do note a difference great enough 
between Apocryphal and other writings, a difference such as 
Josephus and Epiphanius observe: the one declaring that 
amongst the Jews books written after the days of Artaxerxes 
were not of equal credit with them which had gone before, in- 
asmuch as the Jews sithence that time had not the like exact 
succession of Prophets;? the other acknowledging that they 

e ‘‘ profitable,” 3 although denying them to be “divine” in 
such construction and sense as the Scripture itself is so termed. 
With what intent they were first published, those words of the 
nephew of Jesus do plainly enough signify, * “ After that my 
grandfather Jesus had given himself to the reading of the Law 

1 The libel of Metaphys. ey art. 34. 

2 Joseph. cont. Apion. lib. [§ 8. ’Amd de "Apraképtou mexpt Tod Kal? 

mas xpdvov yeypamrat pev exacrta’ mlatews d€ ovX duolas Hklwrat Tois mpd 
avtay, dia 7d a) yevér Out Thy Tay mpodnTay akpiBH Siadoxhy. ] 

5 Epiphan. in Ancyret, {de Ponderibus, &e. § 4.] Xphomor pév elm 


Kal wpéAimot, GA eis apOudy pytay odK dvapéepoyvra. [t. ii, 162.] 
4 Preefat. ad lib. Eccles. 
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and the Prophets and other books of our fathers, and had 
gotten therein sufficient judgment, he purposed also to write 
something pertaining to learning and wisdom, to the intent that 
they which were desirous to learn, and would give themselves 
to these things, might profit much more in living according to 
the Law.” Their end in writing and ours in reading them is 
the same. The books of Judith, Toby, Baruch, Wisdom, and 
Ecclesiasticus, we read, as serving most unto that end. The 
rest we leave unto men in private. 

{12.] Neither can it be reasonably thought, because upon 
certain solemn occasions some lessons are chosen out of those 
buoks, and of Scripture itself some chapters not appointed 
to be read at all, that we thereby do offer disgrace to the 
word of God, or lift up the writings of men above it. For in 
such choice we do not think but that Fitness of speech may be 
more respected than Worthiness. If in that which we use to 
read there happen by the way any clause, sentence, or speech, 
that soundeth towards error, should the mixture of a little 
dross constrain the Church to deprive herself of so much 
gold, rather than learn how by heart and judgment to make 
separation of the one from the other? To this effect very fitly, 
from the counsel that St. Jerome giveth Leeta,! of taking 
heed ‘‘ how” she read the Apocrypha, as also by the help of 
other learned men’s judgments delivered in like case, we may 
take direction. But surely the arguments that should bind 
us not to read them or any part of them publicly at all must 
be stronger than as yet we have heard any. 

XXI. We marvel the less that our reading of books not 
canonical is so much impugned, when so little is attributed 
unto the reading of canonical Scripture itself, that now it hath 
grown to be a question, whether the word of God be any 
ordinary mean to save the souls of men, in that it is either 
privately studied or publicly read and so made known, or else 
only as the same is preached, that is to say, explained by Lively 
voice, and applied to the people’s use as the speaker in his 
wisdom thinketh meet. For this alone is it which they use 
to call Preaching. The public reading of the Apocrypha they 
condemn altogether as a thing effectual unto evil; the dare 
reading iz dike sort of whatsoever, yea even of Scriptures 


i Opp. i. 57. Quoted by T. C. ii. gor. ‘*Caveat omnia apocrypha. 
Et siquando ea non ad dogmatum veritatem, sed ad signorum reverentiam. 
iegere voluerit : sciat non eorum esse, quorum titulis pranotantur, mul- 
taque his admixta vitiosa, et grandis esse prudentie, aurum in luto 
queerere. ”] 
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themselves, they mislike, as a thing uneffectual to do that good, 
which we are persuaded may grow by it.? 

[2.] Our desire is in this present controversy, as in the rest, 
not to be carried up and down with the waves of uncertain 
arguments, but rather positively to lead on the minds of the 
simpler scrt by plain and easy degrees, till the very nature of 
the thing itself do make manifest what is truth. First there- 
fore because whatsoever is spoken concerning the efficacy or 
necessity of God’s Word, the same they tie and restrain only 
unto Sermons, howbeit not Sermons read neither (for such 
they also abhor in the church),? but sermons without book, 
sermons which spend their life in their birth and may have 
public audience but once ; for this cause to avoid ambiguities 
wherewith they often entangle themselves, not marking what 
doth agree to the word of God in itself, and what in regard of 
outward accidents which may befall it, we are to know that 
the word of God is his heavenly truth touching matters of 
eternal life revealed and uttered unto men; unto Prophets and 
Apostles by immediate divine inspiration, from them to us by 
their books and writings. We therefore have no word of God 
but the Scripture. Apostolic sermons were unto such as 
heard them his word, even as properly as to us their writings 
are. Howbeit not so our own sermons, the expositions which 
our discourse of wit doth gather and minister out of the word 
of God. For which cause in this present question, we are 
when we name the word of God always to mean the Scripture 
only. 

[3-] The end of the word of God is to save, and therefore 
we term it the word of life. The way for all men to be saved 
is by the knowledge of that truth which the word hath taught. 
And sith eternal life is a thing of itself communicable unto all, 

1 (Eccl. Disc. fol. 76. ‘*‘ Ne putemus eos de ecclesiis non esse sollicitos, 
mirifica queedam ratio inventa est, qua quum lectores tantum habeant, qui 
Scripturze | artem aliquam et preces reliquamque liturgiam reticent, idoneos 
tamen pastores et verbi divini praedicatores se habere existimant.” Adm. 
ap. Whitg. Def. 579. ‘‘ Reading is not feeding, but it is as evil as playing 
upon a stage, and worse too; for players yet learn their parts without 
book, and these, a many of them, can scarcely read within book.”] 

2 Adm. ‘ By the word of God it is an office of preaching, they make it 
an office of reading.” Ans. 159. ‘‘ What contrariety is there betwixt 
reading and preaching? Ifa man should write his sermon, and read it in 
the book to his flock, doth he not preach?” T. C. i. 127. (al. 160.) 
““What if I granted that it is preaching, yet I deny that he that readeth 
another man’s sermon preacheth: and further I say that if there be any 
such as being able to preach for his knowledge yet for fault either of utter- 
ance or memory cannot do it but by reading that which he hath written, it 
is not oe that he should be a minister in the Church.”] 

D 
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it behoveth that the word of God, the necessary mean there- 
unto, be so likewise. Wherefore the word of life hath been 
always a treasure, though precious, yet easy, as well to attain, as 
to find; lest any man desirous of life should perish through 
the difficulty of the way. ‘To this end the word of God no 
otherwise serveth than only in the nature of a doctrinal instru- 
ment. It saveth because it maketh ‘wise to salvation.” 4 
Wherefore the ignorant it saveth not ; they which live by the 
word must know it. And being itself the instrument which 
God hath purposely framed, thereby to work the knowledge 
of salvation in the hearts of men, what cause is there wherefore 
it should not of itself be acknowledged a most apt and a likely 
mean to leave an Apprehension of things divine in our under- 
standing, and in the mind an Assent thereunto? For touching 
the one, sith God, who knoweth and discloseth best the rich 
treasures of his own wisdom, hath by delivering his word made 
choice of the Scriptures as the most effectual means whereby 
those treasures might be imparted unto the world, it followeth 
that to man’s understanding the Scripture must needs be even 
of itself intended as a full and perfect discovery, sufficient to 
imprint in us the lively character of all things necessarily 
required for the attainment of eternal life. And concerning our 
Assent to the mysteries of heavenly truth, seeing that the word 
of God for the Author's sake hath credit with all that confess it 
(as we all do) to be his word, every proposition of holy 
Scripture, every sentence being to us a principle; if the 
principles of all kinds of knowledge else have that virtue in 
themselves, whereby they are able to procure our assent unto 
such conclusions as the industry of right discourse doth gather 
from them; we have no reason to think the principles of that 
truth which tendeth unto man’s everlasting happiness less 
forcible than any other, when we know that of all other they are 
for their certainty the most infallible. 

But as every thing of price, so this doth require travail. 
We bring not the knowledge of God with us into the world. 
And the less our own opportunity or ability is that way, the 
more we need the help of other men’s judgments to be our 
direction herein. Nor doth any man ever believe, into whom 
the doctrine of belief is not instilled by instruction some way 
received at the first from others. Wherein whatsoever fit 
means there are to notify the mysteries of the word of God, 
whether publicly (which we call Preaching) or in private 


1 [2 Tim. iii, 15.] 
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howsoever, the word by every such mean even “ ordinarily”) 
doth save, and not only by being delivered unto men in 
Sermons. 

[4.] Sermons are not the only preaching which doth save 
souls. For concerning the use and sense of this word 
Preaching, which they shut up in so close a prison, although 
more than enough have already been spoken to redeem the 
liberty thereof, yet because they insist so much and so proudly 
insult thereon, we must a little inure their ears with hearing 
how others whom they more regard are in this case accustomed 
to use the selfsame language with us whose manner of speech 
they deride. Justin Martyr doubteth not to tell the Grecians, 
that even in certain of their wrztings the very judgment to 
come is preached ;? nor the council of Vaus to insinuate that 
presbyters absent through infirmity from their churches might 
be said to preach by those deputies who in their stead did but 
read Homilies ;? nor the council of Toledo to call the usual 
public reading of the Gosfe/s in the church Preaching :* nor 
others long before these our days to write, that by him who 
but readeth a /esson in the solemn assembly as part of divine 
service, the very office of Preaching is so far forth executed.® 
Such kind of speeches were then familiar, those phrases 
seemed not to them absurd, they would have marvelled to 
hear the outcries which we do,® because we think that the 


1 [‘* The ordinary and especial means to work faith by is preaching and 
not reading.” ... ‘It is the excellentest and most ordinary means to 
work faith by in the hearts of the hearers.” . .. ‘The ordinary ways 
whereby God regenerateth his children is by the word of God which is 
preached.” T. C. i. 159.] 

2 Pareenet. ad Gent. [p. i. C. thy wéAAovcay peta thy TeAevTiy Todde 
tov Blov @cecGar Kpiow’ hy ov mdvoy of nuéetepot kata beby KHPYTTOYSI 
mpdyovot, mpopytal re kal vouobérat, AAR Kad of map’ Huay voutcbevTes elvas 
abqol, ov moinral udvoy, GAA Kal Piddcogor of Thy GANGA kad Belay emayyerA- 
Adpwevor wap’ bsuiv <idévat yy@ouv. | 

® Concil. Vasen. ii. [vel iii.] ca. ii. [vid. supr. p..71, note I.] 

4 Concil. Tol. iv. c. 12. [‘‘In quibusdam Hispaniarum Ecclesiis Laudes 
post Apostolum decantantur, priusquam Evangelium predicetur.” t. v. 
1709. ] 

6 Rupert. de Divin. Offic. lib. i. c. 12, 13. [‘‘ Lecturus, benedictionem 
petens, hoc significat : quod nemo nisi missus aut permissus officium Jre:e- 
candi usurpare debeat.” ‘‘(Quodque in fine dicit, Tu autem Domine 
miserere nostri, ne ipsum quidem bonum offcium fredicandi sine alicujus 
vel levis culpz pulvere posse peragi.”] 

Isid de Eccles. Offic. lib. i. c. 10. [‘‘ Ideo Diaconus clara voce silentium 
admonet, ut sive dum psallitur, sive dum Lectio pronunciatur, . . . quod 
omnibus predicatur, zequaliter ab omnibus audiatur.”] 

® The Libel of Schoolp. art. 11. T. C. lib. ii. p: 388. **St. Paul’s 
writing is no more Preaching than his pen or his hand is his tongue 
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Apostles in writing, and others in reading to the Church those 
books which the Apostles wrote, are neither untruly nor unfitly 
said “to preach.” For although men’s tongues and their pens 
differ, yet to one and the selfsame general if not particular 
effect, they may both serve. It is no good argument, St. Paul 
could not ‘‘ write with his tongue,” therefore neither could he 
‘preach with his pen.” For Preaching is a general end where- 
unto writing and speaking do both serve. Men speak not with 
the instruments of writing, neither write with the instruments of 
speech, and yet things recorded with the one and uttered with 
the other may be preached well enough with both.! By their 
patience therefore be it spoken, the Apostles preached as well 
when they wrote as when they spake the Gospel of Christ, and 
our usual public reading of the word of God for the people’s 
instruction is Preaching.” 

[5.] Nor about words would we ever contend, were not their 
purpose in so restraining the same injurious to God’s most 
sacred Word and Spirit. It is on both sides confessed that 
the word of God outwardly administered (his * Spirit inwardly 
concurring therewith) converteth, edifieth, and saveth souls. 
Now whereas the external administration of his word is as well 
by reading barely the Scripture, as by explaining the same 
when sermons thereon be made; in the one they deny that 
the finger of God hath ordinarily certain principal operations, 
which we most steadfastly hold and believe that it hath in 
both. 

XXII. So worthy a part of divine service we should greatly 
wrong, if we did not esteem Preaching as the blessed ordinance 
of God, sermons as keys to the kingdom of heaven, as wings to 
the soul, as spurs to the good affections of man, unto the sound 
and healthy as food, as physic unto diseased minds. Where- 
fore how highly soever it may please them with words of truth 
to extol sermons, they shall not herein offend us. We seek 
not to derogate from any thing which they can justly esteem, 
but our desire is to uphold the just estimation of that from 
which it seemeth unto us they derogate more than becometh 


seeing they cannot be the same which cannot be made by the same 
instruments.”  [i. 127.] 

1 «Fvangelizo manu et scriptione.” Rainol. de Rom. Eccles. Idolol. 
Preef. ad Co. Essex. 

2 (T. C. i. 133. ‘*The ministering of the Holy Sacraments... is a 
declaration and seal of God’s favour, and a plain preaching, . . . that they 
be washed from their sins,” &c. ] 

3 John vi. 46 [457]; Matt. xvi. 17; 2 Cor. iv. 6; 1 Cor. xii. 3; Acts 
xvi. 14. 
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them.!. That which offendeth us is first the great disgrace which 
they offer unto our custom of bare reading the word of God, 
and to his gracious Spirit, the principal virtue whereof thereby 
manifesting itself for the endless good of men’s souls, even the 
virtue which it hath to convert, to edify, to save souls, this they 
mightily strive to obscure ; and secondly the shifts wherewith 
they maintain their opinion of sermons, whereunto while they 
labour to appropriate the saving power of the Holy Ghost, they 
separate from all apparent hope of life and salvation thousands 
whom the goodness of Almighty God doth not exclude. 

[2.] Touching therefore the use of Scripture, even in that 
it is openly read, and the inestimable good which the Church 
of God by that very mean hath reaped ; there was, we may 
very well think, some cause, which moved the Apostle St. Paul 
to require, that those things which any one church’s affairs 
gave particular occasion to write, might for the instruction of 
all be published, and that by reading.” 

1. When the very having of the books of God was a matter 
of no small charge and difficulty, inasmuch as they could not 
be had otherwise than only in written copies, it was the neces- 
sity not of preaching things agreeable with the word, but of 
reading the word itself at large to the people, which caused 
churches throughout the world to have public care, that the 
sacred oracles of God being procured by common charge, 
might with great sedulity be kept both entire and sincere. If 
then we admire the providence of God in the same continuance 
of Scripture, notwithstanding the violent endeavours of infidels 
to abolish, and the fraudulent of heretics always to deprave the 
same, shall we set light by that custom of reading, from whence 
so precious a benefit hath grown ? 

2. The voice and testimony of the Church acknowledging 
Scripture to be the law of the living God, is for the truth and 
certainty thereof no mean evidence. For if with reason we 
may presume upon things which a few men’s depositions do 
testify, suppose we that the minds of men are not both at their 
first access to the school of Christ exceedingly moved, yea and 
for ever afterwards also confirmed much, when they consider 
the main consent of all the churches in the whole world 
witnessing the sacred authority of scriptures, ever sithence the 
first publication thereof, even till this present day and hour? 
And that they all have always so testified, I see not how we 

1 Adm. J. Ans. 130-134, 208, 211, 212, T.C.i. 119. al. 158-161. 


Def. 568-582. T. C. ii. 374-392.] 
2 Thess. v. 27; Coloss. iv. 16. 
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should possibly wish a proof more palpable, than this manifest 
received and everywhere continued custom of reading them 
publicly as the Scriptures. The reading therefore of the word 
of God, as the use hath ever been, in open audience, is the 
plainest evidence we have of the Church’s Assent and Acknow- 
ledgment that it is his word. 

3. A further commodity this custom hath, which is to furnish 
the very simplest and rudest sort with such infallible Axioms 
and Precepts of sacred truth, delivered even in the very Letter 
of the Law of God, as may serve them for! Rules whereby to 
judge the better all other doctrines and instructions which they 
hear. For which end and purpose I see not how the Scripture 
could be possibly made familiar unto all, unless far more 
should be read in the people’s hearing, than by a sermon can 
be opened. For whereas in a manner the whole book of God 
is by reading every year published, a small part thereof in 
comparison of the whole may hold very well the readiest 
interpreter of Scripture occupied many years. 

4. Besides, wherefore should any man think, but that 
reading itself is one of the “ordinary” means, whereby it 
pleaseth God of his gracious goodness to instil that celestial 
verity, which being but so received, is nevertheless effectual to 
save souls? Thus much therefore we ascribe to the reading of 
the word of God as the manner is in our churches. 

[3.] And because it were odious if they on their part should 
altogether despise the same, they yield? that reading may “ set 
forward,” but not begin the work of salvation ; that * faith may 
be “nourished” therewith, but not bred; that* herein men’s 
attention to the Scriptures, and their speculation of the creatures 
of God have like efficacy, both being of power to “ augment,” 


1 John v. 393 Isa. viii. 20. 

2 T. C. i, 126. al. 159. ‘‘ Although reading do help to nourish the faith 
which cometh by preaching, yet this is given to the preaching kar’ éefoxnhy, 
i.e. by excellency, and for that it is the excellentest and most ordinary 
means to work by in the hearts of the hearers. The beholding of the 
creatures, and the consideration of the making of the world, and of God’s 
wisdom and wonderful love appearing in them, doth nourish and strengthen 
faith: and yet may it not therefore in efficacy be compared with the 
preaching of the word of God.”] 

3 T. C. ii. 375. [‘* It helpeth to nourish faith emgendered.”] 376. [* If 
private reading only cannot ordinarily engender faith, 1 would know how 
public reading only can do it.”] 396. [‘‘ The Lord’s authorized ambassador, 
. . . without whose ministry . . . faith cannot be engendered.” ] 

4 T. C. ii. 378. .[‘*I compared them” (the consideration ‘of the crea- 
tures with the reading of the Scriptures) ‘‘in that, both nourishing faith, 
neither could ordinarily breed it.”) OF Vi : 
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but neither to effect belief without sermons ; that if} any believe 
by reading alone, we are to account it a miracle, an “ extra- 
ordinary” work of God. Wherein that which they grant we 
gladly accept at their hands, and wish that patiently they would 
examine how little cause they have to deny that which as yet 
they grant not. 

[4.| The Scripture witnesseth that when the book of the Law 
of God had been sometime missing, and was after found, the 
king, which heard it but only read, tare his clothes, and with 
tears confessed, ‘Great is the wrath of the Lord upon us, 
because our fathers have not kept his word to do after all things 
which are written in this book.”?2 This doth argue, that by 
bare reading (for of sermons at that time there is no mention) 
true repentance may be wrought in the hearts of such as fear 
God, and yet incur his displeasure, the deserved effect whereof 
is eternal death. So that their repentance (although it be not 
their first entrance) is notwithstanding the ‘first step of their 
re-entrance into life, and may be in them wrought by the word 
only read unto them. 

Besides, it seemeth that God would have no man stand in 
doubt but that the reading of Scripture is effectual, as well /o 
lay even the first foundation, as to add degrees of farther per- 
fection in the fear of God. -And therefore the Law saith, ‘* Thou 
shalt read this Law before all Israel, that men, women, and 
children may hear, yea even that their children which as yet 
have not known it may hear it, and by hearing it so read, may 
learn to fear the Lord.” 3 

Our Lord and Saviour was himself of opinion, that they which 
would not be drawn to amendment of life by the testimony 
which Moses and the Prophets have given concerning the 
miseries that follow sinners after death, were not likely to be 
persuaded by other means,‘ although God from the very dead 
should have raised them up preachers. 

Many hear the books of God and believe them not. How- 
beit their unbelief in that case we may not impute unto any 
weakness or unsufficiency in the mean which is used towards 
them, but to the wilful bent of their obstinate hearts against 
it. With minds obdurate nothing prevaileth. As well they 
that preach, as they that read unto such, shall still have cause 

1 T. C. ii. 383. [Of many brought to the light of the Gospel by 
reading only, he” (Whitgift) ‘*maketh not, nor, as I am persuaded, could 
make it appear. Although it be confessed that that may be done by the 
Lord's extraordinary working ; which feedeth sometime with quails in the 


wilderness. ”] : ' 7 . 
® 2 Chron, xxxiv. 18, 19, 21. § Deut. xxxi. 11-13. # Luke xvi. 31 
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to complain with the Prophets which were of old, “ Who will 
give credit unto our teaching?”! But with whom ordinary 
means will prevail, surely the power of the word of God, even 
without the help of interpreters zz God’s Church worketh 
mightily, not unto their confirmation alone which are converted, 
but also to their conversion which are not. 

It shall not boot them who derogate from reading to excuse 
it, when they see no other remedy, as if their intent were only 
to deny that a/zens and strangers from the family of God are 
won, or that belief doth use to be wrought at the first in chem, 
without sermons. For they know it is our custom of simple 
reading not for conversion of infidels estranged from the house 
of God, but for instruction of men baptized, bred and brought 
up in the bosom of the Church, which they despise as a thing 
uneffectual to save such souls. In such they imagine that God 
hath no ordinary mean to work faith without sermons. 

[5.] The reason why no man can attain belief by the bare 
contemplation of heaven and earth, is for that they neither are 
sufficient to give us as much as the least spark of light concerning 
the very principal mysteries of our faith ; and whatsoever we 
may learn by them, the same we can only attain to know 
according to the manner of natural sciences, which mere dis- 
course of wit and reason findeth out, whereas the things which 
we properly believe be only such as are received upon the 
credit of divine testimony.? Seeing therefore that he which 
considereth the creatures of God findeth therein both these 
defects, and neither the one nor the other in Scriptures, because 
he that readeth unto us the Scriptures delivereth all the 
mysteries of faith, and not any thing amongst them all more 
than the mouth of the Lord doth warrant: it followeth in those 
two respects that our consideration of creatures and attention 
unto Scriptures are not in themselves, and without sermons, 
things of like disability to dveed or beget faith. 

[6.] Small cause also there is, why any man should greatly 
wonder as at an extraordinary work, if without sermons read- 
ing be found to effect thus much. For I would know by some 
special instance, what one article of Christian faith, or what 
duty required necessarily unto all men’s salvation there is, 
which the very reading of the word of God is not aff to notify. 
Effects are miraculous and strange when they grow by unlikely 
means. But did we ever hear it accounted for a wonder, that 

1 [Is. lit. 1.] 


2 [Divine Faith is an Assent unto something as Credible upon the 
Testimony of God.” Pearson on the Creed, p. 5. ed. 1692.] 
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he which doth read, should believe and live according to the 
will of Almighty God ?! Reading doth convey to the mind 
that truth without addition or diminution, which Scripture hath 
derived from the Holy Ghost. And the end of all Scripture is 
the same which St. John proposeth in the writing of that most 
divine Gospel, namely Faith, and through faith Salvation.? 
Yea all Scripture is to this effect in itself available, as they which 
wrote it were persuaded ;* unless we suppose that the Evange- 
list or others in speaking of their own intent to instruct and to 
save by writing, had a secret conceit which they never opened 
unto any, a conceit that no man in the world should ever be 
that way the better for any sentence by them written, till such 
time as the same might chance to be preached upon or alleged 
at the least in asermon. Otherwise if he which writeth do that 
which is forcible in itself, how should he which readeth be 
thought to do that which in itself is of no force to work belief 
and to save believers ? 

|7.| Now although we have very just cause to stand in some 
jealousy and fear, lest by thus overvaluing their sermons, they 
make the price and estimation of Scripture otherwise notified 
to fall; nevertheless so impatient they are, that being but 
requested to let us know what causes they leave for men’s 
encouragement to attend to the reading of the Scripture, if 
sermons only be the power of God to save every one which 
believeth ; that which we move for our better learning and 
instruction’s sake, turneth unto anger and choler in them, they 
grow altogether out of quietness with it, they answer fumingly 
that they are “ashamed to defile their pens with making answer 
to such idle questions :”* yet in this their mood they cast forth 
somewhat, wherewith under pain of greater displeasure we must 
rest contented. They tell us the profit of reading is singular, 
in that it serveth for a preparative unto sermons; it helpeth 
prettily towards the nourishment of faith which sermons have 
once engendered ; it is some stay to his mind which readeth 
the Scripture, when he findeth the same things there which are 
taught in sermons, and thereby ferceiveth how God doth 
concur in opinion with the preacher ; besides it keepeth sermons 
in memory, and doth in that respect, although not feed the 
soul of man, yet help the retentive force of that stomach of the 
mind which receiveth ghostly food at the preacher’s hand. But 
the principal cause of writing the Gospel was, that tt might be 
preached upon or interpreted by public ministers apt and 

1 Exod. xxiv. 7. 2 John xx. 31. 

“s Prov. i. 2-4; Rom. i. 16; 2 Tim. iii. 15. 4 Fs Cob: i. (pr'37 5 
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authorized thereunto.! Is it credible that a superstitious conceit 
(for it is no better) concerning sermons should in such sort both 
darken their eyes and yet sharpen their wits withal, that the only 
true and weighty cause why Scripture was written, the cause which 
in Scripture is so often mentioned, the cause which all men have 
ever till this present day acknowledged, this they should clean 
exclude as being no cause at all, and load us with so great store 
of strange concealed causes which did never see light till now ? 
In which number the rest must needs be of moment, when the 
very chiefest cause of committing the sacred Word of God unto 
books, is surmised to have been, lest the preacher should want 
a text whereupon to scholy. 

[8.] Men of learning hold it for a slip in judgment, when 
offer is made to demonstrate that as proper to one thing which 
reason findeth common unto more. Whereas therefore they 
take from all kinds of teaching that which they attribute to 
sermons, it had been their part to yield directly some strong 
reason why between sermons alone and faith there should be 
ordinarily that coherence which causes have ‘with their usual 
effects, why a Christian man’s belief should so naturally grow 
from sermons, and not possibly from any other kind of 
teaching. 3 

In belief there being but these ‘two operations, apprehension 
and assent, do only sermons cause belief, in that no other way 
is able to explain the mysteries of God, that the mind may 
rightly apprehend or conceive them as behoveth? We all know 
that many things are believed, although they be intricate, 
obscure, and dark, although they exceed the reach and capacity 


1 The following are the words referred to : 

“*That he” (Dr. Whitgift “‘addeth, of taking away by this means from the 
majesty of the Scriptures, and making them dumb, &c. (amplified in the 
next division by asking why the Scriptures were then written? with other 
such too too idle questions, which Iam ashamed to defile my pen with) 
is unworthy the name of a reason. As if in that reading maketh men fitter 
to hear the word preached, and to seek after it, in that it helpeth to nourish 
faith engendered, in that it confirmeth a man in the doctrine preached, 
when by reading he perceiveth it to be as the preacher taught, in that it 
reneweth the memory of that was preached, which otherwise would decay ; 
I say, as if in these respects, and such like, the profit of reading, and com- 
mitting the word to writing, were not singular and inestimable. Besides 
that it is not denied but the Lord may extraordinarily give faith by 
reading only : although the order which God hath put is to save by foolish- 
ness (as it is esteemed) of preaching. Beside also that it is absurd, that 
the Doctor asketh, why else the Gospel should be written? as if there 
were no other cause of writing of it, than that it should be simply read : or 
as though the principal cause was not that it should be preached.” T. C. 


iis 375-] 
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of our wits, yea although in this world they beno way possible 
to be understood. Many things believed are likewise so plain, 
that every common person may therein be unto himself a 
sufficient expounder. Finally, to explain even those things 
which need and admit explication, many other usual ways 
there are besides sermons. Therefore sermons are not the 
only ordinary means whereby we Jirst come to apprehend the 
mysteries of God. 

Is it in regard then of sermons only, that apprehending the 
Gospel of Christ we yield thereunto our unfeigned Assent as to 
a thing infallibly true? They which rightly consider after what 
sort the heart of man hereunto is framed, must of necessity 
acknowledge, that whoso assenteth to the words of eternal life, 
doth it in regard of his authority whose words they are. This 
is in man’s conversion unto God 13 Sev 9 &pxi THs Kwycews, the 
first step whereat his race towards heaven beginneth. Unless 
therefore, clean contrary to our own experience, we shall think 
it a miracle if any man acknowledge the divine authority of the 
Scripture, till some sermon have persuaded him thereunto, and 
. that otherwise neither conversation in the bosom of the Church, 
nor religious education, nor the reading of learned men’s 
books, nor information received by conference, nor whatsoever 
pain and diligence in hearing, studying, meditating day and 
night on the Law, is so far blest of God as to work this effect 
in any man ; how would they have us to grant that faith doth 
not come but only by hearing sermons ? 

[9.] Fain they would have us to believe the Apostle St. Paul 
himself to be the author of this their paradox, only because he 
hath said that “it pleaseth God by the foolishness of Preaching 
to save them which believe ;”! and again, ‘‘ How shall they 
call on him in whom they have not believed ? how shall they 
believe in him of whom they have not heard ? how shall they 
hear without a preacher ? how shall men preach except they be 
sent?””? 

To answer therefore both allegations ® at once; the very 
substance of that they contain is in few but this. Life and 
salvation God will have offered unto all; his will is that Gentiles 
should be saved as well as Jews. Salvation belongeth unto 
none but such “as call upon the name of our Lord Jesus 


Epa ae rails 27 Si sy Bal Ofek 27 2 Rom, x. 14, 15. 

S LVIEWsni6kCo, De Aoyy Le Ga dent 26,00, 159. ‘St. Paul saith that faith 
cometh by hearing, and hearing of the word preached ; so that the ordinary 
and especial means to work faith by is preaching and not reading,” Whitg. 
Def. 569; T. C. ii. 375; Sampson in Strype, An. ili, 1. 327.] 
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“Christ.” 1 Which nations as yet unconverted neither do nor 
possibly can do till they believe. What they are to believe, 
impossible it is they should know till they hear it. Their 
hearing requireth our preaching unto them. 

Tertullian,” to draw even Paynims themselves unto Christian 
belief, willeth the books of the Old Testament to be searched, 
which were at that time in Ptolemy’s library. And if men did 
not list to travel so far though it were for their endless good, he 
addeth that in Rome and others places the Jews had synagogues 
whereunto every one which would might resort, that this kind 
of liberty they purchased by payment of a standing tribute, 
that there they did openly ° vead the Scriptures ; and whosoever 
“will hear” saith Tertullian, “he shall find God ; whosoever 
will study to know, shall be also fain to believe.” But sith 
there is no likelihood that ever voluntarily they will seek 
instruction at our hands, it remaineth that unless we will suffer 
them to perish, salvation itself must seek them, it behoveth God 
to send them preachers, as he did his elect Apostles throughout 
the world. 

There is a knowledge which God hath always revealed unto . 
them in the works of nature. This they honour and esteem 
highly as profound Wisdom; howbeit this wisdom saveth them 
not. That which must save believers is the know/ledge of the cross 
of Christ, the only suéject of all our preaching. And in their eyes 


ee Corsi. 251 

2 Apologet. c. 18. [in fine. ‘*Quos diximus Preedicatores, Prophetz de 
officio preefandi vocantur. Voces eorum itemque virtutes quas ad fidem 
divinitatis edebant, in thesauris literarum manent: nec iste nunc latent. 
Ptolemzorum eruditissimus . . . libros a Judzeis quoque postulavit . . 
Hodie apud Serapzeum Ptolemzei bibliothecee cum ipsis Hebraicis literis 
exhibentur. Sed et Judzei palam lectitant, vectigalis libertas vulgo aditur, 
sabbatis omnibus qui audierit, inveniet Deum; qui etiam studuerit 
intelligere, cogetur et credere.”] 

% This they did in a tongue which to all learned men amongst the 
heathens and to a great part of the simplest was familiarly known: as 
appeareth by a supplication offered unto the emperor Justinian, wherein 
the Jews make request that it might be lawful for them to read the Greek 
translation of the LXX interpreters in their synagogues, as their custom 
before had been. Authent. cxlvi. coll. 10. incipit, A’quum sane. [‘‘ De 
Hebrzeis, Quomodo oporteat eos scripturas legere.” ‘‘ Per interpellationes 
quze ad nos referuntur didicimus, quod ex ipsis quidam sola lingua tenentur 
Hebraica, eaque utendum esse in sacrorum librorum lectione volunt : 
quidam etiam Gracam assumendam contendunt . . . Nos igitur de hac re 
edocti, meliores esse judicavimus eos qui Graecam etiam linguam in sacrorum 
librorum lectione voluerunt assumere, et (uno verbo) omnem denique 
linguam, quam locus accommodatiorem et magis familiarem reddat audi- 
toribus.” p. 624. ed. Plantin. 1575. The copy in Godefroi’s edition is 
very different. ] 
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what doth this seem as yet but Folly? It pleaseth God by “the 
foolishness of preaching” to save. These words declare how 
admirable force those mysteries have which the world doth 
deride as follies; they shew that the foolzshness of the cross of 
Christ is the wisdom of true believers ; they concern the odject 
of our faith, the Matter preached of and believed in by Christian 
men.t This we know that the Grecians or Gentiles did 
account foolishness ; but that they ever did think it a fond or 
unlikely way to seek men’s conversion by sermons we have 
not heard. Manifest therefore it is that the Apostle applying 
the name of foo/ishness in such sort as they did must needs by 
“the foolishness of preaching” mean the doctrine of Christ, 
which we learn that we may be saved ; but that sermons are 
the only manner of teaching whereby it pleaseth our Lord to 
save he could not mean. 

In like sort where the same Apostle proveth that as well the 
sending of the Apostles as their preaching to the Gentiles was 
necessary, dare we affirm it was ever his meaning, that unto 
their salvation who even from their tender infancy never knew 
any faith or religion than only Christian, no Kind of teaching 
can be available saving that which was so needful for the first 
universal conversion of Gentiles hating Christianity; neither 
the Sending of any sort allowable in the one case, except only 
of such as had been in the other also most fit and worthy 
instruments ? 

Belief in all sorts doth come by hearkening and attending to 
the word of life. Which word sometime proposeth and 
preacheth itself to the hearer ; sometime they deliver it whom 
privately zeal and piety moveth to be instructors of others by 
conference ; sometime of them it is taught whom the Church 
hath called to the public either reading thereof or interpreting. 
All these tend unto one effect ; neither doth that which St. 
Paul or other Apostles teach, concerning the necessity of such 
teaching as theirs was, or of sexding such as they were for that 
purpose unto the Gentzles, prejudice the efficacy of any other 
way of public instruction, or enforce the utter disability of any 
other men’s vocation thought requisite in this Church, for the 
saving of souls, where means more effectual are wanting. 

[10.] Their only proper and direct proof of the thing in 
question had been to shew, in what sort and how far man’s 
salvation doth necessarily depend upon the knowledge of the 
word of God; what conditions, properties, and qualities there 


1 The Apostle useth the word kfpvyye, and not Khpui . 
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are, whereby sermons are distinguished from other kinds of 
administering the word unto that purpose; and what special 
property or quality that is, which being no where found but in 
sermons, maketh them effectual to save souls, and leaveth all 
other doctrinal means besides destitute of vital efficacy. These 
pertinent instructions, whereby they might satisfy us and obtain 
the cause itself for which they contend, these things which only 
would serve they leave, and (which needeth not) sometime they 
trouble themselves with fretting at the ignorance of such as 
withstand them in their opinion; sometime they! fall upon 
their poor brethren which can but read, and against them they 
are bitterly eloquent. 

If we allege what the Scriptures themselves do usually speak 
for the saving force of the word of God, not with restraint to 
any one certain kind of delivery, but howsoever the same shall 
chance to be made known, yet by one trick or other they 
always restrain it unto sermons. Our Lord and Saviour hath 
said,2 “Search the Scriptures, in them ye think to have 
eternal life.” But they tell us, he spake to the Jews, which 
Jews before “had heard his Sermons ;”8 and that peradventure 
it was his mind they should search, not by reading, nor by 
hearing them read, but by “attending” whensoever the 
Scriptures should happen to be alleged in Sermons.” 

Furthermore, having received apostolic doctrine, the Apostle 
St. Paul hath taught us to esteem the same as the supreme rule 
whereby all other doctrines must for ever be examined.* Yea, 
but inasmuch as the Apostle doth there speak of that he had 
preached, he flatly maketh (as they strangely affirm) his Preach- 
ings or Sermons the rule whereby to examine all. And then I 
beseech you what rule have we whereby to judge or examine 


17. C. lib. ii. p. 373. ‘* This tail of readers.” ‘‘The bishops’ more 
than beggarly presents.” ‘‘ Those rascal ministers.” [The whole passage 
is, ‘‘So I trust appeareth that this tail of reading ministers ought to be cut 
off ; and that they are none of those princely gifts which our Saviour Christ 
ascended into heaven sendeth unto his Church, but the Bishops’ (to speak 
no grievouslier of them) more than beggerly presents.” And a little before, 
‘The Prophet calleth the rascal ministers of his time, dumb dogs.”] 

2 John vy. 39. 

8 iS C. Lib. ii. p. 377.. [‘‘ When our Saviour biddeth the Jews search 
the Scriptures, he referreth them by that search to judge of the doctrine he 
had preached before ; which proveth no fruit of reading when there is no 
preaching. Beside that, it will be hard for him to refer the word search 
unto reading only; as if one could not, search the Scriptures, when he 
attendeth to them alleged in sermons.”] 

4 Gal. i. 8, 9. [The words of T. C. are, ‘‘He doth flatly make his 
preaching the rule to examine all other preachings by.” ii. 377.] 
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any? For if sermons must be our rule, because the Apostles’ 
sermons were so to their hearers; then, sith we are not as they 
were hearers of the Apostles’ sermons, it resteth that either the 
sermons which we hear should be our rule, or (that being 
absurd) there will (which yet hath greater absurdity) no rule 
at all be remaining for trial, what doctrines now are corrupt, 
what consonant with heavenly truth. 

Again, let the same Apostle acknowledge “all Scripture 
profitable to teach, to improve, to correct, to instruct in right- 
eousness.”! Still notwithstanding we err, if hereby we presume 
to gather, that Scripture read will avail unto any one of all 
these uses ; they teach us the meaning of the words to be, that 
so much the Scripture can do if the minister that way apply it 
in his sermons, otherwise not. 

Finally, they never hear a sentence which mentioneth the 
Word or Scripture, but forthwith their glosses upon it are, the 
Word “preached,” the Scripture “‘explained or delivered unto 
us 7” sermons.” Sermons they evermore understand to be that 
Word of God, which alone hath vital operation ; the dangerous 
sequel of which construction I wish they did more attentively 
weigh. For sith speech is the very image whereby the mind 
and soul of the speaker conveyeth itself into the bosom of him 
which heareth, we cannot choose but see great reason, where- 
fore the word which proceedeth from God, who is himself very 
truth and life, should be (as the Apostle to the Hebrews noteth) 
lively and mighty in operation, “sharper than any two-edged 
sword.” 2 Now if in this and the like places we did conceive 
that our own sermons are that strong and forcible word,® should 


1 2 Tim. iii. 16. [T. C. ubisupr. ‘*The place of Timothy being, as I 
have shewed, of the proper duties of the minister of the word in preaching, 
making no manner of mention of reading, is alleged without all judgment.”’] 

2" Heb. iy. 12. 

3 (Chr. Letter, p. 22. ‘*We ‘beseech you. . . to teach us by sounde 
demonstration, that a man can preach the pure word of God by his owne 
naturall witt, without a gift supernaturall of the spirit to give him utterance, 
and to speak the worde as he ought to speake? If all that a man preach 
be the pure worde of God, what derogation is it to call such a man’s 
sermons or preachings the strong and forcible worde.” 

Hooker, MS. note. ‘‘If sermons be the word of God in the same sense 
that Scriptures are his word, if there be no difference between preaching 
and prephecying, noe ods between thapostles of Christ and the preaching 
ministers of every congregation, as touching that forme of delivering 
doctrine w° did exempt both the speaches and writings of thapostles from 
possibility of error, then must we hold that Calvin’s sermons are holie 
Scripture. You would not have homilies read in the Church, because 
nothing should be there read but the word of God. How shall this stand 
with your doctrine that sermons are God’s word no lesse than Scriptures? 
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we not hereby impart even the most peculiar glory of the word 
of God unto that which is not his word? For touching our 
sermons, that which giveth them their very being is the wit of 
man,! and therefore they oftentimes accordingly taste too much 
of that over corrupt fountain from which they come. In our 
speech of most holy things, our most frail affections many times 
are bewrayed. 

Wherefore when we read or recite the Scripture, we then 
deliver to the people Avoperly the word of God. As for our 
sermons, be they never so sound and perfect, his word they are 
not as the sermons of the prophets were; no, they are but 
ambiguously termed his word, because his word is commonly 
the subject whereof they treat, and must be the rule whereby 
they are framed. Notwithstanding by these and the like shifts 
they derive unto sermons alone whatsoever is generally spoken 
concerning the word. 

{11.] Again, what seemeth to have been uttered concerning 
sermons and their efficacy or necessity, in regard of divine 
Matter, and must consequently be verified in sundry other 
kinds of teaching, if the Matter be the same in all; their use is 
to fasten every such speech unto that one only Manner of 
teaching which is by sermons, that still sermons may be all in 
all. Thus? because Solomon declareth that the people decay 


You taught before, that the Church and all men’s doctrine must be tried by 
the word of God. Whereby if you understand sermons, it were good 
you told us whose sermons. Calvin’s homilies read in churches. This 
epistle not like St. Paule’s.” Again, in p. 21. ‘* Have you so long magni- 
fied the word of God to bring the matter unto this issue that your own 
sermons are that word? Are you not contented to have them taken for his 
word in regard of conformity therewith, unlesse they be honoured and held 
of as great authoritie as if they had come from the very mouth of Christ 
himself or of Christ’s Apostles? If this be your meaning, let the people 
applaude unto you, and when you speake, cry mainly out, The voice of God 
and not of man.” 

1 (Chr. Letter, p. 21. ‘‘ Here, Mai. Hoo. we are hampered with your 
words, because they seeme to us contrarie to the judgment of our Church. 
We therefore desire you hartilie to resolve us, what you meane in this 
place by . . . the being of a sermon, whether the logicall and dialecticall 
frame by which men contrive their matter in such and such a forme: or 
&c. . . . If you meane the former, then everie declamation and formall 
oration in the schooles may be called sermons : for these are framed of the 
meere witt of man.” Hooker MS. note. ‘*Sermons are framed by the 
witt of man: therefore all things framed by man’s witt are sermons. If 
this be your skill in reasoning, let a whelebarrow be a sermon. For it isa 
thing made by man’s witt.”’] 

2 (T. C. i. 126. al. 159. ‘‘It may be that God doth sometimes work 
faith by reading only, especially where preaching cannot be; and so he 
doth sometimes without reading, by a wonderful work of his Spirit: but 
the ordinary ways whereby God regenerateth his children is by the word of 
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or “perish” for want of knowledge, where! no “ pro- 
phesying” at all is, they gather that the hope of life and sal- 
vation is cut off, where preachers are not which prophesy dy 
sermons, how many soever they be in number that read daily 
the word of God, and deliver, though in other sort, the selfsame 
matter which sermons do. The people which have no way to 
come to the knowledge of God, no prophesying, no teaching, 
perish. But that they should of necessity perish, where 
any one way of knowledge lacketh, is more than the words of 
Solomon import. 

[12.] Another usual point of their art in this present ques- 
tion, is to make very large and plentiful discourses? how 
Christ is by sermons lifted up Azgher and made more apparent 
to the eye of faith; how the savour of the word is more 
sweet being brayed, and move able to nourish being divided 
by preaching,* than by only reading proposed ; how sermons 
are the keys of the kingdom of heaven,® and do open the 
Scriptures, which being but read, remain #7 comparison still 
clasped ; how God® giveth richer increase of grace to the 


God which is preached. And therefore Solomon saith, that where prophecy 
(which is not a bare reading, but an exposition and application of the 
Scriptures) faileth, there the people perish.” Comp. Whitg. Def. 572.] 
Ata Da ee he 

1 Proy. xxix. 18. 

2 T. C. [i. 126. al. 159. ‘*To know that the word of God preached 
hath more force, and is more effectual than when it is read, it is to be 
observed whereunto the preaching is compared. It is called a lifting or 
heaving up of our Saviour Christ. Like unto the displaying of a banner, 
as the serpent was lift up in the wilderness.” Comp. Def. 571.] T. C. ii. 

Byes tas 
a7 2 Cor. ii. 14-16. [T. C. i. 126. ap. Whitg. Def. 571. ‘‘It is called 
also a sweet savour, and therefore as the spices being brayed and punned, 
smell sweeter and stronger than when they be whole and unbroken; 
so the word by interpretation being broken and bruised carrieth a sweeter 
savour unto the understanding, &c.” Comp. T. C. ii. 379, by which it 
appears that in his second edition, p. 159, he substituted another figure, 
that of opening a door, for this of aromatic spices. ] 

42 Tim. ii. 15. [T. C. i. 126. al. 159. ‘*‘The same also may be said in 
that the preaching is called a ‘cutting’ of the word of God: for as when 
the meat is cut and shred, it nourisheth more than when it is not so: so 
likewise it is in preaching and reading.” Def. 571; T. C. ii. 379.] 

5 Matt. xvi. 19. [T. C. i. 159. ‘‘To this also may be well referred 
that the preaching is called of St. Luke (xxiv. 32.) an opening of the 
Scriptures ; whereby it is declared that they be as it were shut, or clasped, 
or sealed up, until such time as they be by exposition or declaration 
opened.” ii. 380. ‘‘For this cause are the ministers of the word said to 
have the keys of the kingdom of heaven : for that without their ministry of 
preaching the kingdom of heaven is as it were locked.”’] 

6 ; Cor. iii. 6. [Adm. ap. Whitg. Def. 580. ‘‘ By this book bare read- 
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ground that is planted and watered by preaching, than by bare 
and simple reading. Out of which premises declaring how 
attainment unto life is easter where sermons are, they conclude 
an ¢mpossibility } thereof where sermons are not. 

Alcidamas the sophister? hath many arguments, to prove 
that voluntary and extemporal far excelleth premeditated speech. 
The like whereunto and in part the same are brought by them, 
who commend sermons, as having (which all men I think will 
acknowledge) sundry * peculiar and proper virtues, such as no 
other way of teaching besides hath. Aptness to follow par- 
ticular occasions presently growing, to put life into words by 
countenance, voice, and gesture, to prevail mightily in the 
sudden affections of men, this sermons may challenge. Whcre- 
in notwithstanding so eminent properties whereof lessons are 
haply destitute, yet lessons being free from some inconveniences 
whereunto sermons are more subject, they may in this respéct 
no less take, than in other they must give the hand which 
betokeneth pre-eminence. For there is nothing which is not 
someway excelled even by that which it doth excel. Sermons 


ing is good tilling, and single service saying is excellent building,” with a 
reference to I Cor. iii. §; Whitgift (Answer, ap. Def. 581.) remarks on 
this, ‘‘ Belike because there is mention made of tilling in the next verse of 
that chapter, therefore you quote it in the margent, missing only the line : 
for this is your usual manner: if you have but one word in a text’ which 
you use in your book, you quote the place, as though it made for your 
purpose.” T. C. i. 126. al. 159. ‘* That which is brought of the authors 
of the Admonition, and so scornfully hurled away of M. Doctor, that 
S. Paul compareth the preaching unto planting and watering, is a very 
notable place to prove that there is no salvation without preaching.” Def. 
572. ‘‘S. Paul saith, ‘I have planted, Apollos watered, but God gave the 
increase.” Zyrgo ‘there is no salvation without preaching :’ is not this 
good stuff, and a strong argument to build a matter of salvation upon?” 
See also T. C. ii. 380. ] 

1 **No salvation to be looked for, where no preaching is.” T. C. lib. ii. 

p. 380. [and i. 126, al. 159. andi. 173. “Unless the Lord work miracu- 
[easy and extraordinarily, (which is not to'be looked for of us,) the bare 
reading of the Scriptures without the preaching cannot deliver so much as 
one poor sheep from destruction.” And: Petition of the Communaltie to 
Q. Eliz. (1588.) ‘‘ We pray your Highness most humbly upon our knees, 
that for the redress of this our woeful case, you would not send us to the 
Bishops of this ‘land; . . . because by the space of this nine and twenty 
years their unfaithfulness hath manifestly appeared, in that they . . . either 
said we were already sufficiently provided for, or that it were an impossible 
thing to establish a preaching ministry ; as tf they should say, /t were not 
possible for us to be saved.” And the same is the leading topic of the 
“Complaint of the Commonalty by way of ms to the High Court 
of Parliament,” which follows in the ig amphlet. ] 

2 [Ad calcem Isocratis ; ed. Aldin. p. 98-101. ] 

% T. C. lib, il. p. 395. 
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therefore and Lessons may each excel other in some respects, 
without any prejudice unto either, as touching that vital force 
which they both have in the work of our salvation. 

[13.] To which effect when we have endeavoured as much 
as in us doth lie to find out the strongest causes wherefore they 
should imagine that reading is itself so unavailable, the most 
we can learn at their hands is, that} sermons are “the ordin- 
ance of God,” the Scriptures “dark,” and the labour of 
reading “ easy.” 

First therefore as we know that God doth aid with his grace, 
and by his special providence evermore bless with happy 
success those things which himself appointeth, so his Church 
we persuade ourselves he hath not in such sort given over to 
a reprobate sense, that whatsoever it deviseth for the good 
of the souls of men, the same he doth still accurse and make 
frustrate. 

Or if he always did defeat the ordinances of his Church, is 
not reading the ordinance of God??2 Wherefore then should 
we think that the force of his secret grace is accustomed to 
bless the labour of dividing his word according unto each man’s 
private discretion in public sermons, and to withdraw itself 
from concurring with the public delivery thereof by such 
selected portions of Scripture, as the whole Church hath 
solemnly appointed to be read for the people’s good, either by 
ordinary course, or otherwise, according to the exigence of 
special occasions? Reading (saith Isidore)? is to the hearers 
no small edifying. To them whose delight and meditation is 
in the law seeing that happiness and bliss belongeth,* it is 


1 [Whitg. Def. 717, 18. ‘‘I make this only difference betwixt homilies 
and sermons, that the one is pronounced within the book, the other not 
30. If you object and say that the preacher is directed by the Spirit 
of God, I will answer that the writers of homilies be so likewise. And 
what can you allege in this point for the one that I cannot allege for the 
other? The promise of the assistance of God’s Spirit is as well given to 
him that writeth homilies, and to those that hear them, as it is to such as 
study for their sermons, and such as hear them.”] T. C. ii. 396. [‘‘ As if 
he had said, the Lord will give testimony to his word, as well by the 
means which men have devised, as that himself hath ordained.”] 

* Deut. xxxi. 11-13... [See Def. 577.] 

8 De Eccles. Offic. lib. i. c. 10, [‘* Est autem lectio non parva audi- 
entium zdificatio. Unde oportet ut quando psallitur, ab omnibus psalla- 
tur ; cum oratur, oretur ab omnibus; quando lectio legitur, facto silentio, 
zque audiatur a cunctis. Nam et si tunc superveniat quisque cum lectio 
celebratur, adoret tantum Deum, et presignata fronte aurem  solicite 
accommodet. Patet tempus orandi cum omnes orant, et patet tempus cum 
volueris orare privatim. Obtentu orationis, ne pérdideris lectionem,” 
p- 583. ed. Du Breul, Paris, 1601.] * Psalm i, 2. 
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not in us to deny them the benefit of heavenly grace. And I 
hope we may presume, that a rare thing it is not in the Church 
of God, even for that very word which is read to be both pre- 
sently their! joy, and afterwards their study that hear it. St. 
Augustine? speaking of devout men, noteth how they daily 
frequented the church, how attentive ear they gave unto the 
lessons and chapters read, how careful they were to remember 
the same, and to muse thereupon by themselves. St. Cyprian ® 
observeth that reading was not without effect in the hearts of 
mén. Their joy and alacrity were to him an argument, that 
there is in this ordinance a blessing, such as ordinarily doth 
accompany the illustration of the word of life. 

It were much if there should be such a difference between 
the hearing of the sermons preached and of lessons read in the 
church, that he which presenteth himself at the one, and 
maketh his prayer with the Prophet David, “Teach me O 
Lord the way of thy statutes, direct me in the path of thy 
commandments,” * might have the ground of usual experience, 
whereupon to build his hope of prevailing with God, and 
obtaining the grace he seeketh ; they contrariwise not so, who 
crave the like assistance of his Spirit, when they give ear to the 
reading of the other. In this therefore preaching and reading 
are equal, that both are approved as his ordinances, both 
assisted with his grace. And if his grace do assist them both 
to the nourishment of faith already bred, we cannot, without 
some very manifest cause yielded, imagine that in breeding or 
begetting faith, his grace doth cleave to the one and utterly 
forsake the other. 

{14] Touching Aardness which is the second pretended 
impediment,® as against Homilies being plain and popular 

1 Psalm cxix. 16. 

2 Aug. in Psal. Ixvi. [t. iv. 657. ‘‘ Vide formicam Dei: surgit quotidie, 
currit ad ecclesiam Dei, orat, audit lectionem, hymnum cantat, ruminat 
quod audivit, apud se cogitat, recondit intus grana collecta de area. Hzec 
ipso que modo dicuntur qui prudenter audiunt hoc agunt, et ab omnibus 
videntur procedere ad ecclesiam, redire de ecclesia, audire sermonem, 
audire lectionem, invenire librum, aperire et legere: omnia ista videntur 
cum fiunt. Formica illa est conterens iter, portans et recondens in 
conspectu cernentium.”] 

’ Cyprian. lib. ii, Epist. 5. [t. ii. p. 75. ed. Fell.] ‘‘ Lector personat 
verba sublimia, evangelium Christi legit, a fratribus conspicitur, cum gaudio 
fraternitatis auditur.” 

weirs exix. 23.005, 

5 T. C. lib. ii. p. 383. [‘* Where confessing the word preached and 
read all one, I shew notwithstanding that as the fire bein giveth more 
heat, so the word as it were blown by preaching flameth more in the 
hearers than when it is read; he answereth that this is to join with the 
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instructions it is no bar, so neither doth it infringe the efficacy 
no not of Scriptures although but read. The force of reading, 
how small soever they would have it, must of necessity be 
granted sufficient to notify that which is plain or easy to be 
understood. And of things necessary to all men’s salvation 
we have been hitherto accustomed to hold (especially sithence 
the publishing of the Gospel of Jesus Christ, whereby the 
simplest having now a key unto knowledge which the ? Eunuch 
in the Acts did want,? our children may of themselves by 
reading understand that, which he without an interpreter 
could not) they are in Scripture plain and easy to be under- 
stood. As for those things which at the first are obscure and 
dark, when memory hath laid them up for a time, judgment 
afterwards growing explaineth them. Scripture therefore is not 


Papists in condemning the Scriptures of obscurity: but reason he can shew 
none; and it is all one as if one should be charged to have said that the 
sun is dark, for that he affirmeth it lighter at noonday than at the sunrising. 
Then he must understand that we place not this difference of lightsomeness 
in the word, which is always in itself most lightsome, read and preached ; 
but partly in the ordinance of God . . . making that the special means ; 
partly in the darkness of our understanding, which without the aid of 
preaching cannot come to sufficient knowledge of it. : esS4eula sd nexcause 
why the eunuch” (in Acts viii.) ‘could not understand, is assigned : for 
that he had no teacher to shew him the way. Whereby followeth. . . 
that a man cannot ordinarily not only come to salvation, but not so much 
as to a sufficient knowledge of it without preaching.”] 392. [‘‘ That he 
saith of dissent with myself” (Def. 784.) ‘‘for that saying somewhere” 
(T. C. i. 173. al. 216.) ‘*‘that bare reading without a miracle cannot save 
from famishment,’ I say in another place, (i. 158. al. 197.) ‘that the word 
of God is easy, giving understanding to idiots,’ is frivolous. If it be easy 
and give understanding by preaching and reading together, although not 
so by reading only, that standeth which I have set down.” ] 

1 Acts viil. 31. 

2 [Referring to T. C. i. 126. ‘ Of infinite examples take one, of the eunuch, 
which. . . was reading of the Prophet Esay, yet he believed not until 
Philip came and preached unto him.” See also Sampson’s Preface to a 
Supplication, &c. (1584) in Strype, An. iii. 1. 327. “*We do now com- 
plain of the danger of the loss of our souls, and of salvation, through this 
want of teaching which we now do suffer. There are whole thousands of 
us left untaught: yea by trial it will be found, that there are in England 
whole thousands of parishes destitute of this necessary help to salvation ; 
that is, of diligent preaching and teaching. Salvation is promised to 
them only which do believe ; but we cannot believe on him of whom we 
do not hear; we cannot hear without a preacher, as the Apostle doth say. 
It is preaching, and not simply reading, which is required for having of 
faith. ‘Lhe reader may himself read without understanding, as the eunuch 
did ; and likewise may the hearer hear the thing read, and not understand 
it. That eunuch had not full faith wrought in him, but by hearing Philip’s 
preaching to him, and opening to him the meaning of the Scripture, which 
he had read before : for then the Holy Ghost did work faith in his heart.”] 
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so hard, but that the only reading thereof may give life unto 
willing hearers. 

[15.] The “easy”! performance of which holy labour is in 
like sort a very cold objection to prejudice the virtue thereof. 
For what though an infidel, yea though a child may be able 
to read? There is no doubt, but the meanest and worst 
amongst the people under the Law had been as able as the 
priests themselves were to offer sacrifice. Did this make 
sacrifice of no effect unto that purpose for which it was 
instituted? In religion some duties are not commended so 
much by the hardness of their execution, as by the worthiness 
and dignity of that acceptation wherein they are held with 
God. 

We admire the goodness of God in nature, when we consider 
how he hath provided that things most needful to preserve 
this life should be most prompt and easy for all living creatures 
to come by. Is it not as evident a sign of his wonderful 
providence over us, when that food of eternal life, upon the 
utter want whereof our endless death and _ destruction 
necessarily ensueth, is prepared and always set in such a 
readiness, that those very means than which nothing is more 
easy may suffice to procure the same? Surely if we perish it 
is not the lack of scribes and learned expounders that can be 
_ our just excuse. The word which saveth our souls is near us ; 
we need for knowledge but? to read and live. The man which 
readeth the word of God the word itself doth pronounce 
blessed, if he also observe the same. 

[16.] Now all these things being well considered, it shall be 
no intricate matter for any man to judge with indifferency, on 
which part the good of the Church is most conveniently 
sought ; whether on ours whose opinion is such as hath been 
shewed, or else on theirs, who leaving no ordinary way of 
salvation for them unto whom the word of God is but only 
read, do seldom name them but with great disdain and con- 
tempt who execute that service in the Church of Christ. By 
means whereof it hath come to pass, that churches, which 
cannot enjoy the benefit of usual preaching, are judged as it 


1 [See hereafter, ch. xxxi. § 2, 

® Apoc. i. 3. 

5 T. C. lib. i. p. 363. [‘* These wofull readers... Non-residence would 
bring little either tn filling of coffers, or bathing of them in the delights ot 
the world, or to what other thing soever they in their absence propound, 
unless there were such hungry knights, as would for a crust of bread supply 
their absence. Now for removing of these swangergs out of the church 
ministry,” &c.] ibid. 373. [see above, § 10.] 
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were even forsaken of God, forlorn, and without either hope 
or comfort: contrariwise those places which every day for the 
most part are at sermons as the flowing sea, do both by their 
emptiness at times of reading, and by other apparent tokens, 
shew to the voice of the living God this way sounding in the 
ears of men a great deal less reverence than were meet. 

[17.] But if no other evil were known to grow thereby, who 
can choose but think them cruel which doth hear them. so 
boldly teach,! that if God (as to him there is nothing impos- 
sible) do haply save any such as continue where they have all 
other means of instruction, but are not taught by continual 
preaching, yet this is miraculous, and more than the fitness of 
sO poor instruments can give any man cause to hope for; that 
sacraments are not effectual to salvation, except men be 
instructed by preaching before they be made partakers of 
them ;? yea, that both sacraments and prayers also, where 
sermons are not, ‘do not only not feed, but are ordinarily to 
further condemnation?” * What man’s heart doth not rise at 
the mention of these things? 


1 Page 364. [‘‘ Bare reading is not able, without God’s extraordinary 
work, to deliver one soul.” Prayers and sacraments, forasmuch as they 
take effect by the preaching of the word, where that is not these do not 
only not feed, but are ordinarily to further condemnation.”] 375. [‘‘It 
is not denied but the Lord may extraordinarily give faith by reading 
only.”] 380. [‘‘Some of these” (planting, watering, &c.) ‘in some 
degree, or all extraordinarily, may be done by bare reading.”] 383. [see 
above, § 3, note I, p. 83.] 384. [see above, § 14, note 5, p. 96.] 

2 Page 392. [Whitg. Def. 784, ‘You say that there is not enough in 
the reading of the Scriptures to keep the people from famishment. .. . 
It is a popish and an ungodly opinion, contrary to the worthiness and 
profitableness of the Scriptures.” T. C. ii. 392. ‘‘It is well with us, and 
the Scriptures keep their honour, if they bring to the elect salvation, used 
and applied as the order which the Lord. hath set requireth. Unless 
peradventure he will say that the holy Sacraments lose their honour, when 
it is said they are not effectual to salvation, without men be instructed by 
breaching before they be partakers of them.” | 

3 Page 364. [See above, note 1. See also Penry’s ‘‘ Exhortation unto 
the governors and people of her Majesty’s country of Wales, to labour 
earnestly to have the preaching of the Gospel planted among them ;” 
1588; p. 5. ‘‘If you will embrace Christ, and have pardon of your sins 
by his passion, you must have that brought to pass by preaching. Christ, 
I grant, may be otherwise taught, but, as the Apostle saith, not as the 
truth-is in Jesus: and therefore without comfort, and without salvation.” 
And p. 12. ‘‘ Enquire now of the days of heaven, which are past, which 
were before you, since the day that Adam fell from his integrity ; demand 
from the one end of heaven unto the other, and all with one consent will 
answer, that from Adam to Noah, from Noah to Moses, from Moses unto 
Jesus Christ, from his blessed appearing in the flesh unto the present hour, 
no face of a true Church apparent without preaching ; no ordinary salvation 
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It is true that the weakness of our wits and the dulness of 
our affections do make us for the most part, even as our Lord’s 
own disciples were for a certain time, hard and slow to believe 
what is written. For help whereof expositions and exhortations 
are needful, and that in the most effectual manner. The 
principal churches throughout the land, and no small part of 
the rest, being in this respect by the goodness of God so 
abundantly provided for, they which want the like furtherance 
unto knowledge, wherewith it were greatly to be desired that 
they also did abound, are yet we hope not left in so extreme 
destitution, that justly any man should think the ordinary 
means of eternal life taken from them, because their teaching 
is in public for the most part but by reading. For which cause 
amongst whom there are not those helps that others have to set 
them forward in the way of life, such to dishearten with fearful 
sentences, as though their salvation could hardly be hoped for, 
is not in our understanding so consonant with Christian 
charity.1 We hold it safer a great deal and better to give them 
encouragement ;? to put them in mind that it is not the deep- 
ness of their knowledge, but the singleness of their belief, 
which God accepteth ;* that they which ‘‘ hunger and thirst 
after righteousness shall be satisfied;” 4 that no imbecility of 


without preaching: and this decree shall never be changed. I do not say 
but that the Lord may if he will save those, who never heard nor shall 
hear a sermon in all their lives. But, wretches as we are, what is that to 
us? We have no warrant to hope for any such salvation.” 

And p. 14. ‘Verily, the Devil himself may as well hope to be saved 
as you can, who never saw the beauty of their feet that bring salvation.” 

And p. 60. ‘‘ The people living under our readers, though they faithfully 
execute their ministry, cannot hope for eternal life.””] 

1 (‘If ever we mind such a reformation, as God shall thereby be glorified, 
and his Church edified, we must utterly renounce all the unlearned pastors, 
as men by no means to be tolerated to have any charge over the Lord’s 
flock.” Learned Discourse of Eccl. Government, quoted in Bridges’ 
Defence, p. 478; who produces also the following passage from Harrison 
(the Brownist) against Cartwright: ‘‘I would say, there were holiness in 
the dumb ministry, if all the dumb ministers were hanged up in the 
churches and public assemblies, for a warning and terror to the rest, that 
are ready to enter such a function: then indeed there were a holy sign and 
remembrance of judgment against such wretches: but other holiness have 
they none in them.” ‘‘ Well fare these our brethren the Learned Dis- 
coursers, that are somewhat more pitiful to the poor unlearned pastors, not 
to hang them up by the neck, as thieves and robbers, but to turn them out 
to beg their bread, with their wives and children, like wretches, rogues, 
and vagabonds. And this is the milder sort of these our brethren.” 
Bridges, Def. 480.] 

2 Ecclus. ‘li. 26, 27; Matt. xii. 20. 

81 Tim. i. 5; Rom. xiv. 1; 1 Thess. iii. 10. i 4 Matt. v. 6. 
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means can prejudice the truth of the promise of God herein ;1 
that the weaker their helps are, the more their need is to sharpen 
the edge of their own industry;? and that painfulness by 
feeble means shall be able to gain that, which in the plenty 
of more forcible instruments is through sloth and negligence 
lost.8 

[18.] As for the men, with whom we have thus far taken 
pains to confer about the force of the word of God, either read 
by itself, or opened in sermons; their speeches concerning 
both the one and the other are in truth such, as might give us 
very just cause to think, that the reckoning is not great which 
they make of either. For howsoever they have been driven 
to devise some odd kinds of blind uses, whereunto they may 
answer that reading doth serve, yet the reading of the word of 
God in public more than their preachers’ bare text, who will 
not judge that they deem needless ; when if we chance at any 
time to term it ‘‘necessary,”* as being a thing which God 
himself did institute amongst the Jews for purposes that touch 
as well us as them; a thing which the Apostles commend 
under the Old, and ordain under the New Testament ; a thing 
whereof the Church of God hath ever sithence the first begin- 
ning reaped singular commodity; a thing which without 
exceeding great detriment no Church can omit: they only are 
the men that ever we heard of by whom this hath been crossed 
and gainsaid, they only the men which have given their 
peremptory sentence to the contrary, “It is untrue that simple 
reading is necessary in the Church.”® And why untrue? 
Because “although it be very convenient which is used in 
some churches, where before preaching-time the church 
assembled hath the Scriptures read in such order that the whole 
canon thereof is oftentimes in one year run through; yet a 
number of churches which have no such order of simple 
reading cannot be in this point charged with breach of God’s 
commandment, which they might be if simple reading were 
necessary.” A poor, a cold, and an hungry cavil!® Shall 
we therefore to please them change the word xecessary, and 
say that it hath been a commendable order, a custom very 


1 phil. i, 6; 1 Pet. v. 10; Matt. iii. 9. 

2 1 Thess. iv. 18; Heb. x. 24; Jude 20, 21; 1 Pet. iv. Io. 

® Luke xi. 31. 

4 [Whitg. Def. 572. ‘‘ Both reading and preaching be necessary in the 
Church, and most profitable.”] 

5 Ty iC. lib. disp. 381. 

6 [Cicero pro A. Cecina, 21. ‘*Cave in ista tam frigida, tam jejuna 
calumnia delitescas.”’] 
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expedient, or an ordinance “ most profitable” (whereby they 
know right well that we mean exceedingly behoveful) to read 
the word of God at large in the church, whether’ it be as our 
manner is, or as theirs is whom they prefer before us? It is 
not this that will content or satisfy their minds. ‘They have 
against it a marvellous deep and profound axiom, that ‘‘ Two 
things to one and the same end cannot but very improperly 
be said most profitable.’ And therefore if preaching be 
“most profitable” to man’s salvation, then is not reading ; if 
reading be, then preaching is noti 

[19.] Are they resolved then at the leastwise, if preaching 
be the only ordinary mean whereby it pleaseth God to save our 
souls, what kind of preaching it is which doth save? Under- 
stand they how or in what respect there is that force and virtue 
in preaching? We have reason therefore to make these demands, 
for that although their pens run all upon preaching and sermons, 
yet when themselves do practise that whereof they write, they 
change their dialect, and those words they shun as if there were 
in them some secret sting. It is not their phrase to say they 
“‘preach,” or to give to their own instructions and exhortations 
the name of sermons; the pain they take themselves in this 
kind is either “opening,” or ‘lecturing,” or “reading,” or 
“exercising,” but in no case ‘‘ preaching.” And in this present 
question they also warily protest, that what they ascribe to the 
virtue of preaching, they still mean it of “good. preaching.” ? 
Now one of them saith that a good sermon must “expound” 
and ‘‘apply” a “large” portion of the text of Scripture at one 
time.* Another‘ giveth us to understand, that sound preach- 

WT. C. lib. ii. p, 332: 2 T. C.. lib, ii p..385. 

3 Complaint of the Commonalty. [‘*‘Some take but one word for their 
text, and afterwards run into the mountain’, that we cannot follow them, 
not knowing “how they went up, or how they. will come down again: 
whereas if they had taken a good portion, of the text, and had naturally 
expounded and pithily applied the same, by occasion of that large text, we 
should have remembered a good part of the sermon long time after.” ] 

4 Dr. Some’s Painter, p. 21. [The tract here quoted is ‘‘M. Some laid 
open in his colours: wherein the indifferent reader may easily see, how 
wretchedly and loosely he hath handled the cause against M. Penry. Done 
by an Oxford man, to his friend in Cambridge.” No date nor printer’s 
name. Some was Master of Peterhouse, Cambridge, and his principles 
had been those of a moderate Puritan, of which party in the University 
Whitaker seems to have been the head. In 1588, he published, ‘‘ A godly 
Treatise containing and deciding certain questions moved of late in London 
and other places, touching the Ministry, Sacraments, and Church. . . 
After the end of the book you shall find a Defence of such points as M. 
Penry hath dealt against, and a confutation of many gross errors broached 
in M. Penry’s last treatise.” The first part of this work had been published 


a Way to Faith 103 


ing ‘‘is not to do as one did at London, who spent the most 
of his time in invectives against good men, and told his audience 
how the magistrate should have an eye to such as troubled the 
peace of the Church.” The best of them hold it for no good 
preaching when a man endeavoureth to make a glorious show 
of eloquence and learning, rather than to apply himself to the 
capacity of the simple.” } 

But let them shape us out a good preacher by what pattern 
soever it pleaseth them best, let them exclude and inclose whom 
they will with their definitions, we are not desirous to enter into 
any contention with them about this, or to abate the conceit 
they have of their own ways, so that when once we are agreed 
what sermons shall currently pass for good, we may at the 
length understand from them what that is in a good sermon 
which doth make it the word of life unto such as hear. If 
substance of matter, evidence of things, strength and validity of 
arguments and proofs, or if any other virtue else which words 
and sentences may contain ; of all this what is there in the best 
sermons being uttered, which they lose by being read? But 
they utterly deny that the reading either of scriptures or 
homilies and sermons can ever by the ordinary grace of God 
save any soul. So that although we had all the sermons word 
for word which James, Paul, Peter, and the rest of the Apostles 
made, some one of which sermons was of power to convert 
thousands of the hearers unto Christian faith ; yea although we 
had all the instructions, exhortations, consolations, which came 
from the gracious lips of our Lord. Jesus Christ himself, and 


separately, May 5, and was met by ‘‘A Defence of that which hath been 
written in the questions of the ignorant ministry and the communicating 
with them. By John Penri.” Some rejoined in September by the Defence 
above-mentioned: which rejoinder called forth the pamphlet quoted in 
the text. The place referred to is p. 21. ‘‘I speak here of sound 
preaching, i.e. of dividing the word aright, which the Apostle calleth 
opOoromery ; 1 speak not of babbling, nor of handling a text with a curry- 
comb: in that I join with M. Some with all my heart, and therefore I 
wish he had been with me the roth of November last, at a certain church 
by the Exchange, I think they call it Bartholomew church, where it may 
be his ears would have glowed, and if he durst have been so bold, I do 
not think but he would have condemned the preacher, and that worthily, 
for his babbling.” (Note in margin, ‘‘ This preacher, as I understood since, 
was M. Some himself.”) For then he might have heard him fetch many 
vagaries, and spend the most of his time in invectives against good men ; 
telling th’ audience to this effect: that for the Papists, thanks be to God, 
we need not so greatly fear them. . « . but now the magistrate was only 
to cast his eye on the phantastical crew, such as troubled the peace of the 
church: otherwise there might fall out many mischiefs.”’] 


1 T. C. lib. ii. p. 385. 
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should read them ten thousand times over, to faith and 
salvation no man could hereby hope to attain. 

Whereupon it must of necessity follow, that the vigour and 
vital efficacy of sermons doth grow from certain accidents which 
are not in them but in their maker: his virtue, his gesture, his 
countenance, his zeal, the motion of his body, and the inflection 
of his voice who first uttereth them as his own, is that which 
giveth them the form, the nature, the very essence of instru- 
ments available to eternal life. If they like neither that nor 
this, what remaineth but that their final conclusion be, ‘‘ sermons 
we know are the only ordinary means to salvation, but why or 
how we cannot tell”? 

[20.] Wherefore to end this tedious controversy, wherein the 
too great importunity of our over-eager adversaries hath con- 
strained us much longer to dwell, than the barrenness of so poor 
a cause could have seemed at the first likely either to require 
or to admit, if they which without partialities and passions are 
accustomed to weigh all things, and accordingly to give their 
sentence, shall here sit down to receive our audit, and to cast 
up the whole reckoning on both sides; the sum which truth 
amounteth unto will appear to be but this, that as medicines 
provided of nature and applied by art for the benefit of bodily 
health, take effect sometimes under and sometimes above the 
natural proportion of their virtue, according as the mind and 
fancy of the patient doth more or less concur with them: so 
whether we barely read unto men the Scriptures of God, or by 
homilies concerning matter of belief and conversation seek to 
lay before them the duties which they owe unto God and man ; 
whether we deliver them books to read and consider of in 
private at their own best leisure, or call them to the hearing of 
sermons publicly in the house of God; albeit every of these 
and the like unto these means do truly and daily effect that in 
the hearts of men for which they are each and all meant, yet 
the operation which they have in common being most sensible 
and most generally noted in one kind above the rest, that one 
hath in some men’s opinions drowned altogether the rest, and 
injuriously brought to pass that they have been thought, not 
less effectual than the other, but without the other w#effectua/ to 
save souls. Whereas the cause why sermons only are observed 
to prevail so much while all means else seem to sleep and do 
nothing, is in truth nothing but that singular affection and 
attention which the people sheweth every where towards the 
one, and their cold disposition to the other; the reason hereof 
being partly the art which our adversaries use for the credit of 
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their sermons to bring men out of conceit with all other teach- 
ing besides; partly a custom which men have to let those 
things carelessly pass by their ears, which they have oftentimes 
heard before, or know they may hear again whensoever it 
pleaseth themselves; partly the especial advantages which 
sermons naturally have to procure attention, both in that they 
come always new, and because by the hearer it is still presumed, 
that if they be let slip for the present, what good soever they 
contain is lost, and that without all hope of recovery. This is 
the true cause of odds between sermons and other kinds of 
wholesome instruction. 

As for the difference which hath been hitherto so much 
defended on the contrary side, making sermons the only 
ordinary means unto faith and eternal life, sith this hath 
neither evidence of truth nor proof sufficient to give it warrant, 
a cause of such quality may with far better grace and con- 
veniency ask that pardon which common humanity doth easily 
grant, than claim in challenging manner that assent which is as 
unwilling when reason guideth it to be yielded where it is not, 
as withheld where it is apparently due. 

All which notwithstanding, as we could greatly wish that the 
rigour of this their opinion were allayed and mitigated, so 
because we hold it the part of religious ingenuity to honour 
virtue in whomsoever, therefore it is our most hearty desire, 
and shall be always our prayer unto Almighty God, that in the 
selfsame fervent zeal wherewith they seem to affect the good of 
the souls of men, and to thirst after nothing more than that all 
men might by all means be directed in the way of life, both 
they and we may constantly persist to the world’s end. For 
in this we are not their adversaries, though they in the other 
hitherto have been ours. 

XXIII. Between the throne of God in heaven and his 
Church upon earth here militant if it be so that Angels have 
their continual intercourse, where should we find the same 
more verified than in these two ghostly exercises, the one 
Doctrine, and the other Prayer? For what is the assembling 
of the Church to learn, but the receiving of Angels descended 
from above? What to pray, but the sending of Angels up- 
ward? His heavenly inspirations and our holy desires are as 
so many Angels of intercourse and commerce between God 
and us. As teaching bringeth us to know that God is our 
supreme truth; so prayer testifieth that we acknowledge him 
our sovereign good. 

Besides, sith on God as the most high all inferior causes in 
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the world are dependent ; and the higher any cause is, the 
more it coveteth to impart virtue unto things beneath it; how 
should any kind of service we do or can do find greater accept- 
ance than prayer, which sheweth our concurrence with him in 
desiring that wherewith his very nature doth most delight? 

Is not the name of prayer usual to signify even all the service 
that ever we do unto God? And that for no other cause, as 1 
suppose, but to shew that there is in religion no acceptable 
duty which devout invocation of the name of God doth not 
either presuppose or infer. Prayers are those “calves of men’s 
lips” ;+ those most gracious and sweet odours ;* those rich 
presents and gifts, which being carried up into’ heaven * do 
best testify our dutiful affection, and are for the purchasing of 
all favour at the hands of God the most undoubted means we 
can use. 

On others what more easily, and yet what more fruitfully 
bestowed than our prayers? lt we give counsel, they are the 
simpler only that need it; if alms, the poorer only are relieved ; 
but by prayer we do good to all. And whereas every other 
duty besides is but to shew itself as time and opportunity 
require, for this all times are convenient:* when we are not 
able to do any other thing for men’s behoof, when through 
maliciousness or unkindness they vouchsafe not to accept any 
other good at our hands, prayer is that which we always have 
in our power to bestow, and they never in theirs to refuse. 
Wherefore “God forbid,” saith Samuel, speaking unto a 
most unthankful people, a people weary of the benefit of his 
most virtuous government over them, “God forbid that I 
should sin against the Lord, and cease to pray for you.”® It 
is the first thing wherewith a righteous life beginneth, and the 
last wherewith it doth end. 

‘Lhe knowledge is small which we have on earth concerning 
things that are done in heaven. Notwithstanding thus mucn 
we know even of Saints in heaven, that they pray.6 And 
thereiore prayer being a work common to the Church as well 
triumphant as militant, a work common unto men with Angels 
what should we think but that so much of our lives is celestial 
and divine as we spend in the exercise of prayer? For which 
cause we see that the most comfortable visitations, which God 
hath sent men from above, have taken especially the times of 
prayer as their most natural opportunities.’ 

1 Hosea xiv. 2, 2 Rev, v. 8 SACHS x. 4. 

“ROM. LO 3, dnd bess, Voel gs Luke Sv kee & y Sam, xii. 23. 

8 [Apoc. vi. 9.] 7Dan. ix. 20;* Acts 'x. 30! 
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XXIV. This holy and religious duty of service towards God 
concerneth us one way in that we are men, and another way in 
that we are joined as parts to that visible mystical budy which 
is his. Church. As men, we are at our own choice, both for 
time, and place, and form, according to the exigence of our 
Own occasions in private ;! but the service, which we do as 
members of a public body, is public, and for that cause must 
needs be accounted by so much worthier than the other, as a 
whole society of such condition exceedeth the worth of any one. 
In which consideration unto Christian assemblies there are 
most special promises made.? St. Paul, though likely to prevail 
with God as much as [any] one,’ did notwithstanding think it 
much more both for God’s glory and his own good, if prayers 
might be made and thanks yielded in his behalf by a number 
of men.* The prince and people of Nineveh assembling them- 
selves as a main army of supplicants, it was not in the power of 
God to withstand them.® 1 speak no otherwise concerning the 
force of public prayer in the Church of God, than before me 
Tertullian hath done,® ‘We come by troops to the place of 
assembly, that being banded as it were together, we may be 
supplicants enough to besiege God with our prayers. These 
forces are unto him acceptable.” . 

[2.] When we publicly make our prayers, it cannot be but 
that we do it with much more comfort than in private, for that 
the things we ask publicly are approved as needful and good 
in the judgment of all, we hear them sought for and desired 
with common consent. Again, thus much help and further- 
ance is more yielded, in that if so be our zeal and devotion to 
Godward be slack, the alacrity and fervour of others. serveth 
as a present spur.’ “ For® even prayer itself” (saith St. Basil) 
““when it hath not the consort of many voices to strengthen 
it, is not itself.” Finally, the. good which we do. by public 


1 Psalm lv. 17; Dan. ix. 3; Acts x. 9. 2 Matt. xviii. 20. 

% [The word ‘“‘any” is not in the text of the original edition, nor in 
Spencer's reprint. It seems to have been inserted by Gauden,) 

Aj2iGori<if a. § Jonah iv. 11. 

® Apolog. c. 39. [‘‘Coimus ad Deum, quasi manu facta precationibus 
ambiamus. Huzec vis Deo grata est.”] Ambros. lib. i. de Poen.  ‘* Multi 
minimi dum congregantur unanimes sunt magni; et multorum ‘preces 
impossibile est contemni.” [Rather in the Commentary on the Romans, 
ascribed to St. Ambrose, c. xvi. 31. The last clause stands thus: 
“‘Multorum preces impossibile est ut non impetrent.” ed. Bened. App. 
108, A.] 

7 Psalm exxii. I, 

® Kal abri) 9 xpocevxh ph Exovea Tos UR RPTTEE a&35paverrépa eoth 
woAA@ éaurijs. Basil. Epist. lxviii. [al. xcvii. t. iii, 191. B.] 
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prayer is more than in private can be done, for that besides 
the benefit which here is no less procured to ourselves, the 
whole Church is much bettered by our good example; and 
consequently whereas secret neglect of our duty in this kind 
is but only our own hurt, one man’s contempt of the common 
prayer of the Church of God may be and oftentimes is most 
hurtful unto many. In which considerations the Prophet 
David so often voweth unto God the sacrifice of praise and 
thanksgiving in the congregation;! so earnestly exhorteth 
others to sing praises unto the Lord in his courts, in his sanc- 
tuary, before the memorial of his holiness ;? and so much 
complaineth of his own uncomfortable exile, wherein although 
he sustained many most grievous indignities, and endured the 
want of sundry both pleasures and honours before enjoyed, 
yet as if this one were his only grief and the rest not felt, his 
speeches are all of the heavenly benefit of public assemblies, 
and the happiness of such as had free access thereunto.® 

XXV. A great part of the cause, wherefore religious minds are 
so inflamed with the love of public devotion, is that virtue, force, 
and efficacy, which by experience they find that the very form 
and reverend solemnity of common prayer duly ordered hath, 
to help that imbecility and weakness in us, by means whereof 
we are otherwise of ourselves the less apt to perform unto God 
so heavenly a service, with such affection of heart, and dis- 
position in the powers of our souls as is requisite. To this 
end therefore all things hereunto appertaining have been ever 
thought convenient to be done with the most solemnity and 
majesty that the wisest could devise. It is not with public as 
with private prayer. In this rather secresy is commended than 
outward show,? whereas that being the public act of a whole 
society, requireth accordingly more care to be had of external 
appearance. The very assembling of men therefore unto this 
service hath been ever solemn. 

[2.] And concerning the place of assembly, although it 
serve for other uses as well as this, yet seeing that our Lord 
himself hath to this as to the chiefest of all other plainly 
sanctified his own temple, by entitling it “the House of 
Prayer,” ° what pre-eminence of dignity soever hath been 
either by the ordinance or through the special favour and 
providence of God annexed unto his Sanctuary, the principal 
cause thereof must needs be in regard of Common Prayer. 


1 Psalm xxvi. 12; xxxiv. I. 2 Psalm xxx. 43 XcVi. 9. 
3 Ps. xxvil. 4; xlii. 43 lxxxiv. I. * Matt. vi. 5, 6. 
*\Matt «xxi, *T3) ; wis " 
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For the honour and furtherance whereof, if it be as the gravest 
of the ancient Fathers seriously were persuaded, and do often- 
times plainly teach, affirming that the house of prayer is a Court 
beautified with the presence of celestial powers ; that there we 
stand, we pray, we sound forth hymns unto God, having his 
Angels intermingled as our associates ;} and that with reference 
hereunto the Apostle doth require so great care to be had or 
decency for the Angels’ sake ;? how can we come to the house 
of prayer, and not be moved with the very glory ° of the place 
itself, so to frame our affections praying, as doth best beseem 
them, whose suits the Almighty doth there sit to hear, and his 
Angels attend to further? When this was ingrafted in the 
minds of men, there needed no penal statutes to draw them 
unto public prayer. The warning sound was no sooner heard, 
but the churches were presently filled,+ the pavements covered 
with bodies prostrate, and washed with their tears of devout joy. 

[3.] And as the place of public prayer is a circumstance 
in the outward form thereof, which hath moment to help 
devotion ; so the person much more with whom the people 
of God do join themselves in this action, as with him that 
standeth and speaketh in the presence of God for them. The 
authority of his place, the fervour of his zeal, the piety and 
gravity of his whole behaviour must needs exceedingly both 
grace and set forward the service he doth. 

The authority of his calling is a furtherance, because if God 
have so far received him into favour, as to impose upon him 
by the hands of men that office of blessing the people in his 
name, and making intercession to him in theirs; which office 
he hath sanctified with his own most gracious promise,’ and 
ratified that promise by manifest actual performance thereof, 
when ® others before in like place have done the same; is not 
his very ordination a seal as it were to us, that the selfsame 
divine love, which hath chosen the instrument to work with, 
will by that instrument effect the thing whereto he ordained it, 

1 Chrysost. Hom. xy. ad Hebr. et xxiv. in Act. [t. iv. 516. &kove 5¢ or: 
byyeAot wdpeiot mavraxov, kal uddiora ev TE olkw TOU Ocod waperThkact TH 
Baoire, kal rdvta eumémAnorat Tay aowudtwy éxelywy Bvyduewv. And p. 
753. l. 40. €ornkas ardxrws’ ok oldas brs meta ayyéAwv EornKas; met’ 
éxelvwy des, per’ exelvwy duveis, kal EaTnKas yeAar ;| 

21 Cor. xi. 10. [St. Chrys. in loc. ef yap rod dvdpds karappovels, ono, 
Tous ayyeAous aidécOnrt. | 

3 « Power and beauty are in his sanctuary.” Psal. xcvi. 6. 

4 «*Ad domos statim Dominicas currimus, corpora humi sternimus, 
mixtis cum fletu gaudiis supplicamus.” Salvian. de Prov. lib. vi. [ad fin. 
in Bibl. Patr. Colon. t. v. 351. H.] 

5 Numb. vi. 23. 8 2 Chron. xxx. 27. 
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in blessing his people and accepting the prayers which his ser- 
vant offereth up unto God for them? It was in this respect a 
comfortable title which the ancients used to give unto God’s 
ministers, terming them usually God’s most beloved,! which were 
orda‘ned to procure by their prayers his love and favour 
towards all. 

Again, if there be not zeal and fervency in him which pro- 
poseth for the rest those suits and supplications which they by 
their joyful acclamations must ratify ; if he praise not God with 
all his might ; if he pour not out his soul in prayer; if he take 
not their causes to heart, or speak not as Moses, Daniel, and 
Ezra did for their people: how should there be but in them 
frozen coldness, when his affections seem benumbed from whom 
theirs should take fire ? 

Virtue and godliness of life are required at the hands of the 
minister of God, not only in that he is to teach and to instruct 
the people, who for the most part are rather led away by the 
ill example, than directed aright by the wholesome instruction 
of them, whose life swerveth from the rule of their own doctrine ; 
but also much more in regard of this other part of his function ; 
whether we respect the weakness of the people, apt to loathe 
and abhor the sanctuary when they which perform the service 
thereof are such as the sons of Eli were; or else consider the 
inclination of God himself, who requireth the lifting up of pure 
hands in prayer,? and hath given the world plainly to under- 
stand that the wicked although they cry shall not be heard.® 
They are no fit supplicants to seek his mercy in behalf of 
others, whose own unrepented sins provoke his just indignation. 
Let thy Priests therefore, O Lord, be evermore clothed with 
righteousness, that thy saints may thereby with more devotion 
rejoice and sing.+ 

[4.] But of all helps for due performance of this service 
the greatest. is that very set and standing order itself, which 
framed with common advice, hath both for matter and form 
prescribed whatsoever is herein publicly done. No doubt from 
God it hath proceeded, and by us it must be acknowledged a 
work of his singular care and providence, that the Church hath 
evermore held a prescript form of common prayer, although 
not in all things every where the same, yet for the most part 
retaining still the same analogy. So that if the liturgies of all 


1 [@coptAcordrous. Justin. ] Cod, lib. i. tit. 3. de Epise. et Cler. 43 et 44, 
szepe. 
Tol imei. 8: 3 John ix. 31; Jer. xi. 11; Ezech, viii. 18. 
* Psal. cxxxii. 9. 
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ancient churches throughout the world be compared amongst 
themselves, it may be easily perceived they had all one original 
mould, and that the public prayers of the people of God in 
churches thoroughly settled did never use to be voluntary 
dictates proceeding from any man’s extemporal wit.} 

[5.] To him which considereth the grievous and scandalous 
inconveniences whereunto they make themselves daily sub- 
ject, with whom any blind and secret corner is judged a fit 
house of common prayer ; the manifold confusions which they 
fall into where every man’s private spirit and gift (as they 
term it) is the only Bishop that ordaineth him to this ministry ; 
the irksome deformities whereby through endless and senseless 
effusions of indigested prayers they oftentimes disgrace in most 
unsufferable manner the worthiest part of Christian duty to- 
wards God, who herein are subject to no certain order, but pray 
both what and how they list: to him I say which weigheth 
duly all these things the reasons cannot be obscure, why God 
doth in public prayer so much respect the solemnity of places 
where,? the authority and calling of persons by whom,? and 
the precise appointment even with what words or sentences his 
name should be called on amongst his. people.* 

XXVI. No man hath hitherto been so impious as plainly and 
directly to condemn prayer. The best stratagem that Satan 
hath, who knoweth his kingdom to be no one way more shaken 
than by the public devout prayers of God’s Church, is by 
traducing the form and manner of them to bring them into 
contempt, and so to shake the force of all men’s devotion to- 
wards them. From this and from no other forge hath pro- 
ceeded a strange conceit, that to serve God with any set form 
of common prayer is superstitious.® 

[2.] As though God himself did not frame to his Priests 
the very speech wherewith they were charged to bless the 
people ;° or as if our Lord, even of purpose to prevent this 
fancy of extemporal and voluntary prayers, had not left us 
of his own framing one, which might both remain as a part 
of the Church liturgy, and serve as a pattern whereby to frame 
all other pravers with efficacy, yet without superfluity of words. 
If prayers were no otherwise accepted of God than being 

1 [See Palmer’s Orig. Lit.] 2 2 Chron. vi. 20. 

3 Joel it. 17. 4 2 Chron. xxix. 30. 

5 fad. Adm. 38. ‘‘If it were praying, and that there were never an ill 
woorde nor sentence in all the prayers, yet to appoynt it to be used, or so 
to use it as Papistes did their mattens and evensong, for a set service to 
God, though the woordes be good, the use is naught.”] 

6 Num. vi. 23. 
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conceived always new, according to the exigence of present 
occasions ; if it be right to judge him by our own bellies, and 
to imagine that he doth loathe to have the selfsame supplica- 
tions often iterated, even as we do to be every day fed without 
alteration or change of diet; if prayers be actions which ought 
to waste away themselves in the making; if being made to 
remain that they may be resumed and used again as prayers, 
they be but instruments of superstition: surely we cannot 
excuse Moses, who gave such occasion of scandal to the world, 
by not being contented to praise the name of Almighty God 
according to the usual naked simplicity of God’s Spirit for 
that admirable victory given them against Pharaoh, unless so 
dangerous a precedent were left for the casting of prayers into 
certain poetical moulds, and for the framing of prayers which 
might be repeated often, although they never had again the 
same occasions which brought them forth at the first. For 
that very hymn of Moses grew afterwards to be a part of the 
ordinary Jewish liturgy;! nor only that, but sundry other 
sithence invented. Their books of common prayer contained 
partly hymns taken out of the holy Scripture, partly benedic- 
tions, thanksgivings, supplications, penned by such as have 
been from time to time the governors of that synagogue. 
These they sorted into their several times and places, some to 
begin the service of God with, and some to end, some to go 
before, and some to follow, and some to be interlaced between 
the divine readings of the Law and Prophets. Unto their 
custom of finishing the Passover with certain Psalms, there is 
not any thing more probable, than that the Holy Evangelist 
doth evidently allude saying, That after the cup delivered by 
our Saviour unto his apostles, “ they sung,” and went forth to 
the mount of Olives. 


1 [‘‘ At the evening sacrifice (on the Sabbaths) they sung the Song of 
Moses, I will sing unto the Lord, for he hath triumphed gloriously,” &c. 
Lewis’s Hebrew Republic, b. ii. c. 12. The Song of Moses occurs in the 
Jewish morning service both of Rome, Germany, and Spain: and is found, 
as the editor is informed, in several of the old liturgies of the Arabic 
Christians: who may be supposed to have retained it out of the Jewish 
service. ] F 

2 Matt. xxvi. 30. ‘Yurnoavres, having sung the Psalms which were 
usual at that Feast, those Psalms which the Jews call the great Hallelujah, 
beginning at the 113th and continuing to the end of the 118th. See Paul 
Burgens. in Psal. cxii. [Heb. 113.] addit. 1. [*‘Iste psalmus cum quinque 
sequentibus, usque ad psalmum, Seatz immaculati, exclusive vocatur ab 
Hebrzis Hallelujah magnum, i.e. Hymnus magnus; de quo singularem 
faciunt solennitatem ; nam in tribus precipuis festis et in neomeniis stantes 
istum hymnum cum majori cantant solennitate quam czeteros psalmos totius 
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[3.] As the Jews had their songs of Moses and David and 
the rest, so the Church of Christ from the very beginning 
hath both used the same, and besides them other of like 
nature, the song of the Virgin Mary, the song of Zachary, 
the song of Simeon, such hymns as the Apostle doth often 
speak of saying, “I will pray and sing with the Spirit:”? 
again, “in psalms, hymns, and songs, making melody unto 
the Lord, and that heartily.”2» Hymns and psalms are such 
kinds of prayer as are not wont to be conceived upon a sudden, 
but are framed by meditation beforehand, or else by pro- 
phetical illuminations are inspired, as at that time it appeareth 
they were when God by extraordinary gifts of the Spirit enabled 
men to all parts of service necessary for the edifying of his 
Church.? 

XXVII. Now albeit the Admonitioners did seem at the 
first to allow no prescript form of prayer at all,4 but thought 
it the best that their minister should always be left at liberty 


psalterii. Insuper in nocte paschze quando agnus paschalis comedebatur, 
post ejus comestionem recumbentes ad mcnsam ipsum hymnum solenniter 
dicebant. Unde de hoc hymno ex istis sex psalmis composito intelligi 
debet illud quod imminente passione, Matt. 26. cap. legitur . . . quod 
etiam Hebrze1 hodie agno paschali carentes in illa nocte scil. paschze istum 
hymnum cum azymis solenniter prout possunt cantant; in quo videntur 
prophetizare nescientes, sicut legitur de Caiapha.” Bibl. cum Glossa 
Ordin. et Lyrani. ili, 1307. Lugd. 1589. The Jewish origin of Paul of 
Burgos, who died A.D. 1435, made his testimony particularly apposite. ] 
And Scaliger de Emendat. Tempor. [536, 537. Scaliger however explains 
the word éyrvfjoavres not of the Hallelujah Psalms, but of a short parting 
hymn, of which he gives the form from the Talmud. But he subjoins this 
testimony, not without its value in Hooker’s argument, proceeding as it 
does from a great favourite of the Puritans. ‘‘Si Christus, ut quidam 
hostes bonarum literarum pertendunt, non obstrinxit se ritibus Judzeorum ; 
quare igitur omnia hic fiunt, quee in Rituali Judaico extant? Quare omnia 
simillima sunt? Et tamen illis Criticis videtur impium, Christum illis 
legibus obnoxium facere,” &c. Compare also Lightf. ii. 258.] 

2 4-(Cor.sxivii 15; 

2 Ephes. v. 19. 

3 [Compare Mede’s Works, i. 59. ed. 1672, in which ‘‘ prophesying ” 
in the first Epistle to the Corinthians is explained to ‘‘ mean praising God 
in Psalms and Hymns.”’] 

4[Adm. ap. Whitg. Def. 488. ‘*‘Then ministers were not so tied to 
any form of prayers invented by man, but as the Spirit moved them, so 
they poured forth hearty supplications to the Lord. Now they are bound 
of necessity to a prescript order of service, and book of Common Prayer.” 
See also Second Admonition, 38. But in ‘‘ Certain Articles,” &c. (printed 
the same year in defence of the Admonition,) p. 4, they say, ‘‘ There is 
no such thing meant, that there should be none at all, but that this of 
theirs ought not to be tolerated. A form of prayers they deny not.” And 
T. C.i. 105. ‘* We agree of a prescript form of prayer to be used in the 
Church.” See also Whitg. Def. 782. 
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to pray as his own discretion did serve; yet because this 
opinion upon better advice they afterwards retracted, their 
defender and his associates have sithence proposed to the 
world a form such as themselves like,! and to shew their 
dislike of ours, have taken against it those exceptions, which 
whosoever doth measure by number, must needs be greatly 
out of love with a thing that hath so many faults ; whosoever 
by weight, cannot choose but esteem very highly of that, 
wherein the wit of so scrupulous adversaries hath not hitherto 
observed any defect which themselves can seriously think to 
be of moment. ‘Gross errors and manifest impiety” they 
grant we have ‘‘taken away.”? Yet many things in it they 
say are amiss;* many instances they give of things in our 
common prayer not agreeable as they pretend with the word 
of God. It hath in their eye too great affinity with the form 
of the church of Rome; it differeth too much from that 
which churches elsewhere reformed allow and observe; our 
attire disgraceth it; it is not orderly read nor gestured as 
beseemeth: it requireth nothing to be done which a child 
may not lawfully do; it hath a number of short cuts or 
shreddings which may be better called wishes than prayers ; 
it intermingleth prayings and readings, in such manner as if 
supplicants should use in proposing their suits unto mortal 
princes, all the world would judge them mad; it is too long 
and by that mean abridgeth preaching; it appointeth the 

1 [It appears from Strype, Whitg. i. 347, 487, that in 1584, and 1586, 
attempts were made in Parliament to obtain sanction for ‘The Form of 
Prayers and Administration of the Sacraments used in the English Church 
at Geneva: approved and received by the Church of Scotland.” Which 
Book is for the most part reprinted in the Phoenix, ii. 204, &c. It was 
first printed in Latin, 1556, by the exiles at Geneva, with Calvin’s ap- 
probation. Strype, Mem. iii. 538. Bancroft, Sermon at Paul’s Cross, p. 
53, says, ‘‘ About four years since” (from 1588) ‘‘ some two or three private 
men in a corner framed a book of the form of Common Prayer, Adminis- 
tration of the Sacraments, &c., and without any authority published the 
same, as meet to be embraced and used in all the parish churches in 
England. . , . The next year another Book of Common Prayer, &c., with 
like authority was cast abroad. . . with not so few as 600 alterations. ... 
Within another year a third book is begotten and brought forth.”] 

2 (TL Conr162.tabki13 ra 

3 T. C. lib. i: p. 135. [106.] ‘‘ Whereas Mr. Doctor affirmeth, that 
there can be nothing shewed in the whole book, which is not agreeable 
unto the word of God; I am very loth,” &c. ‘* Notwithstanding, my 
duty of defending the truth, and love which I have first towards God, and 
then towards my country, constraineth me being thus provoked to speak 
a few words more particularly of the form of prayer, that when the 
blemishes thereof do appear, it may please the Queen’s Majesty, and her 
honourable council, with those of the parliament,” &c, 
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people to say after the minister ; it spendeth time in singing 
and in reading the Psalms by course from side to side; it 
useth the Lord’s Prayer too oft; the songs of Magnificat, 
Benedictus, and Nune Dimittis, it might very well spare; 
it hath the Litany, the Creed of Athanasius, and Gloria 
fatri, which are superfluous; it craveth earthly things too 
much; for deliverance from those evils against which we 
pray it giveth no thanks ; some things it asketh unseasonably 
when they need not to be prayed for, as deliverance from 
thunder and tempest when no danger is nigh; some in too 
abject and difident manner, as that God would give us that 
which we for our own unworthiness dare not ask ; some which 
ought not to be desired, as the delivcrance from sudden 
death, riddance from all adversity, and the extent of saving 
mercy towards all men. These and such like are the imper- 
fections, whereby our form of common prayer is thought to 
swerve from the word of God. 

A great favourer of that part, but yet (his error that way 
excepted) a learned, a painful, a right virtuous and a good 
man did not fear some time to undertake, against popish 
detractors, the general maintenance and defence of our whole 
Church service, as having in it nothing repugnant to the word 
of God! And even they which would file away most from 
the largeness of that offer, do notwithstanding in more sparing 
terms acknowledge little less. For when those opposite judg- 
ments which never are wont to construe things doubtful to 


1 [**Of this book a certain learned man” (marg. Dering) ‘‘ writing 
against M. Harding, uttereth these words by way of challenge: ‘Our 
service is good and godly; every tittle grounded on holy Scripture: and 
with what face do you call it darkness? Surely with the same that the 
prophecies of the Holy Ghost were sometimes called dreams, the doctrine 
of the Apostles, heresy, and our Saviour Christ a Samaritan. As Elias 
said to the Priests of Baal, let us take either our bullocks (meaning the 
Pope’s portuise, and our Common Prayer Book) and lay the pieces on our 
altars, and on which God sendeth his fire, let that be the light.” Anda 
little before, ‘O M. Harding, turn to your writings, examine your authors, 
consider your councils, apply your examples ; look if any line be blameable 
in our Service book ;,I think M. Jewel will accept it as an Article.’” 
Bancroft, Sermon at Paul’s Cross, 1588. p. 48. The book from which 
he quotes is ‘‘ A sparing Restraint of many lavish Untruths, which Mr. 
D. Harding doth challenge in the first Article of my Lord of Sarisbury’s 
Reply, 1568.” . Whitgift, Defence, 490, refers to the same passage. Of 
Dering, see Strype, Parker, ii. 174, 240, 265, 377; Ann. ii. 1. 282, 400; 
Keble’s Hooker, (1888,) i. 35. Part of his ‘‘Readings on the Ep. to 
the Hebrews,” (Strype, Park. ii. 177.) as also some prayers of his, were 
selected to be read to Dr. Reynolds on his death-bed ; as appears by a 
letter in Fulm. MSS. ix. 123.] 
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the better, those very tongues which are always prone to 
aggravate whatsoever hath but the least show whereby it may 
be suspected to savour of or to sound towards any evil, do by 
their own voluntary sentence clearly free us from “gross 
errors,” and from ‘‘manifest impiety” herein; who would 
not judge us to be discharged of all blame, which are con- 
fessed to have no great fault even by their very word and 
testimony, in whose eyes no fault of ours hath ever hitherto 
been accustomed to seem small? 

[2.] Nevertheless what they seem to offer us with the one 
hand, the same with the other they pull back again. They 
grant we err not in palpable manner, we are not openly and 
notoriously impious; yet errors we have which the sharp 
insight of their wisest men doth espy, there is hidden impiety 
which the profounder sort are able enough to disclose. Their 
skilful ears perceive certain harsh and unpleasant discords in 
the sound of our common prayer, such as the rules of divine 
harmony, such as the laws of God cannot bear. 

XXVIII. Touching our conformity with the church of 
Rome, as also of the difference between some reformed 
churches and ours, that which generally hath been already 
answered may serve for answer to that exception which in these 
two respects they take particularly against the form of our 
common prayer. To say that in nothing they may be followed 
which are of the church of Rome were violent and extreme. 
Some things they do in that they are men, in that they are 
wise men and Christian men in some things, some things in 
that they are men misled and blinded with error. As far 
as they follow reason and truth, we fear not to tread the self- 
same steps wherein they have gone, and to be their followers. 
Where Rome keepeth that which is ancienter and better, others 
whom we much more affect leaving it for newer and changing 
it for worse; we had rather follow the perfections of them 
whom we like not, than in defects resemble them whom we 
love. 

[2.] For although they profess they agree with us touching 
“‘a prescript form of prayer to be used in the church,”? yet 
in that very form which they say is “ agreeable to God’s word 
and the use of reformed churches,” ? they have by special 
protestation declared, that their meaning is not that it shall be 
prescribed as a thing whereunto they will tie their minister. 

1 T. C. lib. i. p. 135. [106.] 

2 A Book of the Form of Common Prayer tendered to the Parliament, 
p. 46. 
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“Tt shall not,” (they say) “be necessary for the minister 
daily to repeat all these things before-mentioned, but begin- 
ning with some like confession to proceed to the sermon, 
which ended, he esther useth the prayer for all states before- 
mentioned, or else prayeth as the Spirit of God shall move 
his heart.” Herein therefore we l.old it much better with the 
church of Rome to appoint a prescript form which every 
man shall be bound to observe, than with them to set down 
a kind of direction, a form for men to use if they list, or 
otherwise to change as pleaseth themselves. 

[3.] Furthermore, the church of Rome hath rightly also 
considered, that public prayer is a duty entire in itself, a duty 
requisite to be performed much oftener than sermons can 
possibly be made. For which cause, as they, so we have like- 
wise a public form how to serve God both morning and 
evening, whether sermons may be had or no. On the contrary 
side, their form of reformed prayer sheweth only what shail 
be done “upon the days appointed for the preaching of 
the word;”? with what words the minister shall begin, 
‘“‘when the hour appointed for the sermon is come ;” what 
shall be said or sung before sermon, and what after. So that, 
according to this form of theirs, it must stand for a rule, “No 
sermon, no service.” Which oversight occasioned the French 
spitefully to term religion in that sort exercised a mere 
‘“‘preach.”* Sundry other more particular defects there are, 
which I willingly forbear to rehearse, in consideration whereof 
we carnot be induced to prefer their reformed form of 
prayer before our own, what church soever we resemble 
therein. 

XXIX. The attire’ which the minister of God is by order 
to use at times of divine service being but a matter of mere 


1 [See ‘‘ The Form of Common Prayer used by the English at Geneva,” 
&c. in Pheenix, ii. 219.] 

2 Page 22. 3 Page 24. 

4+ [E. g. Spon. Hist. de Geneve, i. 342. ‘‘ Proposant que chacun fit en 
liberté pour la Messe et pour la Préche.” Dict. de Acad. voc. Préche. 
““ Se rendre au Préche, ‘ quitter la Préche,’ embrasser la religion protest- 
ante, ou la quitter.”] 

° T. C. lib. i. p. 71. [51.] ‘* We think the surplice especially unmeet 
for a minister of the Gospel to wear.” p. 75. [55.] ‘‘ It is easily seen by 
Solomon, Eccles. ix. 8, that to wear a white garment was greatly esteemed 
in the east parts, and was ordinary to those that were in any estimation, as 
black with us: and therefore was no several apparel for the ministers to 
execute their ministry in.” [See Adm. ap. Whitg. 281-3, 286, 292, 3, 
5. Answ. 149, 290, &c. T.C. i. 52, &c. Def. 256, &c. T. C. ii. 4o2- 
464. iii. 242.] 

*p 22 
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formality, yet such as for comeliness-sake hath hitherto been 
judged by the wiser sort of men not unnecessary to concur 
with other sensible notes betokening the different kind or 
quality of persons and actions whereto it is tied ; as we think 
not ourselves the holier because we use it, so neither should 
they with whom no such thing is in use think us therefore 
unholy, because we submit ourselves unto that, which in a 
matter so indifferent the wisdom of authority and law hath 
thought comely. To solemn actions of royalty and justice 
their suitable ornaments are a beauty. Are they only in 
religion a stain? 

[2.] “Divine religion,” saith St. Jerome, (he speaketh of the 
priestly attire of the Law,) “hath one kind of habit wherein to 
minister before the Lord, another for ordinary uses belonging 
unto common life.”! Pelagius having carped at the curious 
neatness of men’s apparel in those days, and through the sour- 
ness of his disposition spoken somewhat too hardly thereof, 
affirming that “the glory of clothes and ornaments was a thing 
contrary to God and godliness ;”? St. Jerome, whose custom is 
not to pardon over easily his adversaries if any where they 
chance to trip, presseth him as thereby making all sorts of men 
in the world Goa’s enemies. ‘Is it enmity with God” (saith 
he) “if I wear my coat somewhat handsome? J/fa Bishop, a 
Priest, a Deacon, and the rest of the ecclesiastical order come to 
administer the usual sacrifice in a white garment,? ave ‘they 
hereby Goa’s adversaries? Clerks, Monks, Widows, Virgins, 
take heed, it is dangerous for you to be otherwise seen than in 
foul and ragged clothes. Not to speak any thing of seculat 
men, which are proclaimed to have war with God, as oft as ever 
they put on precious and shining clothes.” By which words of 
Jerome we may take it at the least for a probable collection 
that his meaning was to draw Pelagius into hatred, as condemn- 
ing by so general a speech even the neatness of that very 
garment itself, wherein the clergy did then use to administer 

1 Hieron. in xliv. Ezech. [t. v. 668. ‘* Religio divina alterum habitum 
habet in ministerio, alterum in usu vitaque communi.”] 

2 Hieron. adver. Pelag. lib. i. c. 9. [t. ii. 274. ‘* Adjungis, gloriam 
vestium et ornamentorum Deo esse contrariam. Que sunt, rogo, inimicitize 
contra Deum, si tunicam habuero mundio rem; si Episcopus, Presbyter, et 
Diaconus, et reliquus ordo ecclesiasticus in administratione sacrificiorum 
candida veste processerint ? Cavete clerici, cavete monachi, viduz et vir- 
gines ; periclitamini, nisi sordidas vos atque pannosas vulgus aspexerit. 
Taceo de hominibus seculi, quibus aperte bellum indicitur, et inimicitiz 
contra Deum, si pretiosis atque nitentibus utantur exuviis.”] 

3 T. C. lib. i. p. 77. [57-] ‘‘ By a white garment is meant a comely 
apparel, and not slovenly.” 
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publicly the holy Sacrament of Christ’s most blessed Body and 
Blood. For that they did then use some such ornament, the 
words of Chrysostom! give plain testimony, who speaking to 
the clergy of Antioch, telleth them that if they did suffer 
notorious malefactors to come to the Table of our Lord and 
not put them by, it would be as heavily revenged upon them, 
as if themselves had shed his blood; that for this purpose God 
had called them to the rooms which they held in the Church of 
Christ ; that this they should reckon was ¢heir dignity, this their 
sajety, this their whole crown and glory ; and therefore this they 
should carefully intend, and not when the Sacrament is adminis- 
tered imagine themselves called only #0 walk up and down in a 
white and shining garment. 

[3.] Now whereas these speeches of Jerome and Chrysos- 
tom do seem plainly to allude unto such ministerial garments 
as were then in use, to this they answer, that by Jerome nothing 
can be gathered but only that the ministers came to church in 
handsome holyday apparel, and that himself did not think them 
bound by the law of God to go like slovens, but the weed which 
we mean he defendeth not ; that Chrysostom meaneth indeed 
the same which we defend,? but seemeth rather to reprehend 
than to allow it as we do. Which answer wringeth out of Jerome 
and Chrysostom that which their words will not gladly yield. 
They both speak of the same persons, namely the Clergy ; 
and of their weed at the same time, when they administer 
the blessed Sacrament; and of the selfsame kind of weed, 
a white garment, so far as we have wit to conceive; and for 
any thing we are able to see, their manner of speech is not such 

 Chrysost. ad Popul. Antioch. tom. v. serm. 60. [in S. Mat. Hom. 82. 
tii 515. Od yap wixp& eddaots duiv eorly, ef Tin cuverdéres Td Tovnplay, 
TVYXMpITHTE weTaTXeiv TabTys THs Tpamé(ns, Bri Td alua adTod ex Tay 
Xetpay Tay juerépwy exCnrnOngera. Kav otparnyds Tis f, Kav Urapxos, Kay 
aids 6 7d diddnua wepiceluevos, dvatlws dt mpoaly, nbAvooy. uclCova exelvou 
Thy etovolay Exes. ob Be ei wey myyhy bdaros evexeiplaOns puddrrew Toturi@ 
kadapay, elra eldes mpdBarov moAdy em) Tod orduaros pépov Tov BdpBopor, odk 
by elacas émudya Kdérw, Kal BorAdoa Td feiOpov: yuvd BE odxX bdaros, GAN’ 
alywaros kal mveiuaros mnyihy eykexerpiouevos, Kal dpav tovs BopBdpov yaAe= 
morépay auaptiay Exovtas Kal mpooidvtas ovK ayavakreis, ovdt amelpyeis ; 
kal rlya by oxolns ovyyvdunv; did Toro suas 6 eds etlunce TavTn 
Th «Tih, Wa ra TowiTa dSiakplyyte. roiTro suav f dtla, rodro 4 
aoparea, ToiTo 6 orépavos mas, ovx va AevKdy XiTwrloKoy Kal droarTlABovTa 
mepiBadrrAduevor meptinre: | 

2 T. C. lib. i. p. 75.-[55-] ‘It is true, Chrysostom maketh mention of 
a white garment, but not in commendation of it, but rather to the contrary : 
for he sheweth that the dignity of their ministry was in taking heed that 
none unméet were admitted to the Lord’s Supper, not in going about the 
church with a white garment.” 
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as doth argue either the thing itself to be different whereof they 
speak, or their judgments concerning it different ; although the 
one do only maintain it against Pelagius, as a thing not there- 
fore unlawful, because it was fair or handsome, and the other 
make it a matter of small commendation in itself, if they which 
wear it do nothing else but air the robes which their place re- 
quireth. The honesty, dignity, and estimation of white apparel 
in the eastern part of the world, is a token of greater fitness for 
this sacred use, wherein it were not convenient that any thing 
basely thought of should be suffered. Notwithstanding I am not 
bent to stand stiffly upon these probabilities, that in Jerome’s 
and Chrysostom’s time any such attire was made several to this 
purpose. Yet surely the words of Solomon are very imperti- 
nent to prove it an ornament ¢herefore not several for the 
ministers to execute their ministry in, because men of credit 
and estimation wore their ordinary apparel white. For we 
know that when Solomon wrote those words, the several 
apparel for the ministers of the Law to execute their ministry 
in was such. 

[4.] The wise man, which feared God from his heart, and 
honoured the service that was done unto him, could not men- 
tion so much as the garments of holiness but with effectual 
signification of most singular reverence and love.! Were it 
not better that the love which men bear to God should make 
the least things that are employed in his service amiable, than 
that their overscrupulous dislike of so mean a thing as a vest- 
ment should from the very service of God withdraw their hearts 
and affections? I term it the rather a mean thing, a thing not 
much to be respected, because even they so account now of it, 
whose first disputations against it were such as if religion had 
scarcely anything of greater weight. 

[5-] Their allegations were then, “That if aman were assured 
to gain a thousand by doing that which may offend any one 
brother, or be unto him a cause of falling, he ought not to do 
it; * that this popish apparel, the surplice especially, hath been 
by Papists abominably abused ;* that it hath been a mark and 
a very sacrament of abomination ;* that remaining, it serveth 
as a monument of idolatry, and not only edifieth not, but as a 
dangerous and scandalous ceremony doth exceeding much 
harm to them of whose good we are commanded to have 
regard ;° that it causeth men to perish and make shipwreck of 
conscience ;” for so themselves profess they mean, when they 

1 Eccles. xlv. 7. 8: TCA Pr7 ou [5854 

3 Page 71. [52.] 4 Page 75. [55.] 5 Page 72. [52.] 
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say the weak are offended herewith;! “that it hardeneth 
Papists, hindereth the weak from profiting in the knowledge of 
the Gospel, grieveth godly minds, and giveth them occasion to 
think hardly of their ministers ;? that if the magistrate may 
command, or the Church appoint rites and ceremonies, yet 
seeing our abstinence from things in their own nature indifferent 
if the weak brother should be offended is a flat commandment 
of the Holy Ghost, which no authority either of church or 
commonwealth can make void, therefore neither may the one 
nor the other lawfully ordain this ceremony, which hath great 
incommodity and no profit, great offence and no edifying ; 
that by the Law it should have been burnt and consumed with 
fire as a thing infected with leprosy ;4+ that the example of 
Ezekias beating to powder the brazen serpent, and of Paul 
abrogating those abused feasts of charity, enforceth upon us the 
duty of abolishing altogether a thing which hath been and is so 
offensive ;® finally, that God by his Prophet hath given an 
express commandment, which in this case toucheth us no less 
than of old it did the Jews. Ye shall pollute the covering of 
the images of silver, and the rich ornament of your images of 
gold, and cast them away as a stained rag; thou shalt say unto 
it, Get thee hence.” 7 

These and such like were their first discourses touching that 
church attire which with us for the most part is usual in public 
prayer ; cur ecclesiastical laws so appointing, as well because it 
hath been of reasonable continuance, and by special choice was 
taken out of the number of those holy garments which (over 
and besides their mystical reference) served for ‘‘comeliness ” 
under the Law,’ and is in the number of those ceremonies 
which may with choice and discretion be used to that purpose 
in the Church of Christ ; as also for that it suiteth so fitly with 
that lightsome affection of joy, wherein God delighteth when 
his saints praise him ;° and so lively resembleth the glory of the 
saints in heaven, together with the beauty wherein Angels have 
appeared unto men,!° that they which are to appear for men in 
the presence of God as Angels, if they were left to their own 


sph ENB Beas POT MOM, 8730 [53h 
Lib. 1. °76./ [565] 3 i403: 
4 [Decl. of Disc. transl. by T. C. 109, and 135. Also T. C. i. 573; iii. 


259. And Eccl. Disc. fol. 82, 101. ‘‘ Non abluenda sed cremanda, nec 
aquze effusione purganda sed ignis incendio consumenda.”’] 
5 Page 78. [60. ] Sil sarsx x22) 


2 [Adm* p. '3y2’al.°17. (Ts C? in. 2572] 
8 Exod. xxvili. 2 3 xxxix. 27. 
Peal? cxlix:*2 0 Apoc. xv. 6; Mark xvi. 5. 
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choice and would choose any, could not easily devise a garment 
of more decency for such a service. 

[6.] As for those fore-rehearsed vehement allegations against 
it, shall we give them credit when the very authors from whom 
they come confess they believe not their own sayings? For 
when once they began to perceive how many both of them in 
the two universities, and of others who abroad having ecclesias- 
tical charge do favour mightily their cause and by all means 
set it forward, might by persisting in the extremity of that 
opinion hazard greatly their own estates, and so weaken that 
part which their places do now give them much opportunity 
to strengthen; they asked counsel as it seemeth from some 
abroad,! who wisely considered that the body is of far more 


1 [In 1565, Sampson and Humfrey wrote to Bullinger and Gualter at 
Zurich, and to Beza at Geneva, on this subject. Their answers, to the 
effect here stated, may be found in Strype, Ann. I. ii. 505, from Bullinger, 
May, 1566: and in the Life of Grindal, 511, from Beza, Oct. 1567. bul- 
linger (p. 508.) says, ‘‘ Mirum sane mihi videtur (vestra pace, viri orna- 
tissimi, et fratres charissimi, dixerim) quod vobis persuadetis, salva con- 
scientia, vos et ecclesias servituti vestiarize subjicere se non posse ; et non 
potius expenditis, si re politica et indifferenti uti nolitis, et perpetuo con- 
endatis odiosius, cujusmodi servituti et vos et ecclesias subjiciatis ; quod 
vestra statione cedentes lupis exponitis ecclesias, aut saltem parum idoneis 
doctoribus.” Beza (having first endeavoured to stir up the church of Zurich 
to a public interference, Ann. I. ii, 522.) advises as follows: ‘* Petitur 
etiam a nobis utrum istam in pileis et vestibus tum in communi usu tum in 
ministerii functione distinctionem probemus. ... Respondemus igituringenue, 
si ita res habent ut audimus, nobis videri pessime mereri de Ecclesia Dei, et 
coram Christi tribunali rationem hujus facti reddituros, qui sunt istius rei 
auctores.... Sunt (dicet aliquis) res per se medize. Concedimus sane ita 
esse, si per se considerentur. Sed quis illas ita considerabit? Nam qui 
Papistee sunt, quicquid lex civilis praetexat, sane hac ratione in sua super- 
stitione inveterata confirmantur. Qui coeperunt superstitiones eo usque 
detestari, ut etiam illarum vestigia ceeperint execrari, quantopere offend- 
untur ! Qui melius sunt instituti, quem fructum inde percipient? Anne 
vero tanti est ista distinctio, ut propterea tam multorum conscientias pertur- 
qari oporteat, repetita videlicet ab ipsis manifestis et juratis sanze doctrinze 
hostibus istius distinctionis ratione ? Quid quod ex iis qui Ecclesiastici vo- 
cantur non minima pars dicitur adhuc Papismum in pectore gestare? An 
isti vero in melius proficient, restituto hoc habitu, ac non potius instaurandi 
quoque ipsius Papismi spe cristas erigent?. . . Quid ergo, inquiunt fratres, 
nobis quibus ista obtruduntur faciendum censetis? Respondemus dis- 
tinctione hic opus esse ; alia enim est ministrorum alia gregis conditio. 
Deinde possunt ac etiam debent multa tolerari que tamen recte non preecipi- 
untur. Itaque primum respondemus, etsi nostro quidem judicio non recte 
revehuntur in Ecclesiam, tamen cum non sint ex earum rerum genere, quae 
per se impize sunt, non videri nobis illas tanti momenti, ut propterea vel 
pastoribus deserendum sit potius ministerium quam ut vestes illas assumant, 
vel gregibus omittendum publicum pabulum, potius quam ita vestitos 
pastores audiant. Tantum, ut et pastores et greges in conscientia non 
peccent, (modo salva sit doctrinz ipsius sive dogmatum puritas,) suademus 
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worth than the raiment. Whereupon for fear of dangerous 
inconveniences, it hath been thought good to add, that some- 
times authority “must and may with good conscience be 
obeyed, even where commandment is not given upon good 
ground ;} that “the duty of preaching is one of the absolute 
. commandments of God, and therefore ought not to be for- 
saken for the bare inconvenience of a thing which in its own 
nature is indifferent ;” that? “one of the foulest spots in the 
surplice is the offence which it giveth in occasioning the weak 
to fall and the wicked to be confirmed in their wickedness,” yet 
hereby there is no unlawfulness proved, but “ only an incon- 
veniency” that such things should be established, howbeit no 
such inconveniency neither ‘as may not be borne with ;”8 
that when God doth flatly command us to abstain from things 
in their own nature indifferent if they offend our weak brethren, 
his meaning is not we should obey his commandment therein, 
unless we may do it “and not leave undone that which the 
Lord hath absolutely commanded.”* Always provided that 
whosoever will enjoy the benefit of this dispensation to wear a 
scandalous badge of idolatry, rather than forsake his pastoral 
charge, do ‘“‘as occasion serveth teach” nevertheless still “the 
incommodity of the thing itself, admonish the weak brethren 
that they be not, and pray unto God so to strengthen them 
that they may not be offended thereat.”> So that whereas 
before they which had authority to institute rites and ceremonies 
were denied to have power to institute this, it is now confessed 
that this they may also “lawfully” but not so “conveniently ” 
appoint ; they did well before and as they ought, who had it in 
utter detestation and hatred, as a thing abominable, they now 
do well which think it may be both borne and used with a very 
good conscience ; before, he which by wearing it were sure to 
win thousands unto Christ ought not to do it if there were but 
one which might be offended, now though it be with the offence 
of thousands, yet it may be done rather than that should be 
pastoribus, ut postquam et coram Regia Majestate et apud episcopos suas. 
conscientias modesta quidem (sicut Christianos ab omni tumultu et sed tione 
alienos decet) et tamen gravi, prout rei magnitudo requirit, obtestatione 
liberarint ; aperte quidem apud suos greges ea inculcent, que ad tollendum 
hoc offendiculum pertinent, et in istorum etiam abusuum emendationem,, 
prudenter simul ac placide, prout occasionem offeret Dominus, incumbant : 
sed ista tamen quze mutare non possunt ferant potius quam ecclesias ob eam 
causam deserendo majoribus et periculosioribus malis occasionem Satanz: 
nihil aliud quzrenti prabeant.” Tract. Theol. iii. 219. ] 

? T. C. lib. i. p. 74. [54.] et. lib. iii, p. 250; Index, lib. iii. c. 8. 

2 T. C. iii. 262. * T. C. iii. 262, 263. 

* Lib. iii. p. 263, 5 Page 263. 
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given over whereby notw:thstanding we are not certain we shall 
gain one: the examples of Ezekias and of Paul, the charge 
which was given to the Jews by Esay, the strict apostolical 
prohibition of things indifferent whensoever they may be 
scandalous, were before so forcible laws against our ecclesias- 
tical attire, as neither church nor commonwealth could possibly 
make void ; which now one of far less authority than either hath 
found how to frustrate, by dispensing with the breach of inferior 
commandments, to the end that the greater may be kept. 

[7.] But it booteth them not thus to soder up a broken 
cause, whereof their first and last discourses will tall asunder 
do what they can. Let them ingenuously confess that their 
invectives were too bitter, their arguments too weak, the 
matter not so dangerous as they did imagine. If those alleged 
testimonies of Scripture did indeed concern the matter to such 
effect as was pretended, that which they should infer were 
unlawfulness, because they were cited as prohibitions of that 
thing which indeed they concern. If they prove not our attire 
unlawful because in truth they concern it not, it followeth 
that they prove not any thing against it, and consequently not 
so much as uncomeliness or inconveniency. Unless therefore 
they be able thoroughly to resolve themselves that there is no 
one sentence in all the Scriptures of God which doth control 
the wearing of it in such manner and to such purpose as the 
Church of England alloweth; unless they can fully rest and 
settle their minds in this most sound persuasion, that they are 
not to make themselves the only competent judges of decency 
in these cases, and to despise the solemn judgment of the 
whole Church, preferring before it their own conceit, grounded 
only upon uncertain suspicions and fears, whereof if there 
were at the first some probable cause when things were but 
raw and tender, yet now very tract of time hath itself worn 
that out also; unless I say thus resolved in mind they hold 
their pastoral charge with the comfort of a good conscience, 
no way grudging at that which they do, or doing that which 
they think themselves bound of duty to reprove, how should 
it possibly help or further them in their course to take such 
occasions as they say are requisite to be taken, and in pensive 
manner to tell their audience, ‘‘ Brethren, our hearts’ desire 
is that we might enjoy the full liberty of the Gospel as in 
other reformed churches they do elsewhere, upon whom the 
heavy hand of authority hath imposed no grievous burden. 
But such is the misery of these our days, that so great happi- 
ness we cannot look to attain unto. Were it so, that the 
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equity of the Law of Moses could prevail, or the zeal of 
Ezekias be found in the hearts of those guides and governors 
under whom we live; or the voice of God’s own prophe's 
be duly heard; or the example of the Apostles of Christ be 
followed, yea or their precepts be answered with full and 
perfect obedience: these abominable rags, polluted garments, 
marks and settlements of idolatry, which power as you see 
constraineth us to wear and conscience to abhor, had long 
ere this day been removed both out of sight and out of 
memory. But as now things stand, behold to what narrow 
straits we are driven. On the one side we fear the words of 
our Saviour Christ, ‘Wo be to them by whom scandal and 
offence cometh ;’ on the other side at the Apostle’s speech 
we cannot but quake and tremble, ‘If I preach not the Gospel 
wo be unto me.’ Being thus hardly beset, we see not any 
other remedy but to hazard your souls the one way, that we 
may the other way endeavour to save them. Touching the 
offence of the weak therefore, we must adventure it. If they 
perish, they perish. Our pastoral charge is God’s absolute 
commandment. Rather than that shall be taken from us, we 
are resolved to take this filth and to put it on, although we 
judge it to be so unfit and inconvenient, that as oft as ever 
we pray or preach so arrayed before you, we do as much as 
in us lieth to cast away your souls that are weak-minded, and 
to bring you unto endless perdition. But we beseech you 
brethren have care of your own safety, take heed to your steps 
that ye be not taken in those snares which we lay before you. 
And our prayer in your behalf to Almighty God is, that the 
poison which we offer you may never have the power to do 
you harm.’ 

[8.] Advice and counsel is best sought for at their hands 
which either have no part at all in the cause whereof they 
instruct, or else are so far engaged that themselves are to bear 
the greatest adventure in the success of their own counsels. 
The one of which two considerations maketh men the less 
respective, and the other the more circumspect. Those good 
and learned men which gave the first direction to this course 
had reason to wish that their own proceedings at home might 
be favoured abroad also, and that the good affection of such 
as inclined towards them might be kept alive. But if them- 
selves had gone under those sails which they require to be 
hoisted up, if they had been themselves to execute their own 
theory in this church, I doubt not but easily they would have 
seen being nearer at hand, that the way was not good which 
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they took of advising men, first to wear the apparel, that 
thereby they might be free to continue their preaching, and 
then of requiring them so to preach as they might be sure 
they could not continue, except they imagine that laws which 
permit them not to do as they would, will endure them to 
speak as they list even against that which themselves do by 
constraint of laws; they would have easily seen that our 
people being accustomed to think evermore that thing evil 
which is publicly under any pretence reproved, and the men 
themselves worse which reprove it and use it too, it should 
be to little purpose for them to salve the wound by making 
protestations in disgrace of their own actions, with plain 
acknowledgment that they are scandalous, or by using fair 
entreaty with the weak brethren; they would easily have 
seen how with us it cannot be endured to hear a man openly 
profess that he putteth fire to his neighbour’s house, but yet 
so halloweth the same with prayer that he hopeth it shall not 
burn. It had been therefore perhaps safer and better for ours 
to have observed St. Basil’s advice! both in this and in all 
things of like nature: ‘Let him which approveth not his 
governors’ ordinances either plainly (but privately always) shew 
his dislike if he have Adyov icyupdy, strong and invincible 
reason against them, according to the true will and meaning 
of Scripture; or else let him quietly with silence do what is 
enjoined.” Obedience with professed unwillingness to obey is 
no better than manifest disobedience. 

XXX. Having thus disputed whether the surplice be a fit 
garment to be used in the service of God, the next question 
whereunto we are drawn is, whether it be a thing allowable 
or no that the minister should say service in the chancel, or 
turn his face at any time from the people, or before service 
ended remove from the place where it was begun.? By them 
which trouble us with these doubts we would more willingly 
be resolved of a greater doubt; whether it be not a kind of 
taking God’s name in vain to debase religion with such frivo- 
lous disputes, a sin to bestow time and labour about them. 
Things of so mean regard and quality, although necessary to 
be ordered, are notwithstanding very unsavoury when they 


1 Basil. Ascet. Respons.. ad Interrog. 47. [in later editions called 
“ Regule fusius tractate.” t. ii, p. 493. Paris 1618; t. ii. p. 393. ed. 
Bened. Toy wh karadexduevoy Ta mapd Tod mpoeora@ros eyKpibevta, xp} 
pavepas } idiz abr@ avriréyew, ef Twa Exot Adyor ioxupdy Kata Td BovAnua 
Tov ypapar, } ciwrhcavta 7d mpoorerayuevoy waeiy | 


2 T. C. lib. i. p. 134. [105. See hereafter, p. 129.] 
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come to be disputed of: because disputation presupposeth 
some difficulty in the matter which is argued, whereas in things 
of this nature they must be either very simple or very froward 
who need to be taught by disputation what is meet. 

[2.] When we make profession of our faith, we stand; when 
we acknowledge our sins, or seek unto God for favour, we 
fall down: because the gesture of constancy becometh us best 
in the one, in the other the behaviour of humility. Some 
parts of our liturgy consist in the reading of the word of God, 
and the proclaiming of his law, that the people may thereby 
learn what their duties are towards him; some consist in 
words of praise and thanksgiving, whereby we acknowledge 
unto God what his blessings are towards us; some are such 
as albeit they serve to singular good purpose even when there 
is no communion administered, nevertheless being devised at 
the first for that purpose are at the table of the Lord for that 
cause also commonly read; some are uttered as from the 
people, some as with them unto God, some as from God 
unto them, all as before his sight whom we fear, and whose 
presence to offend with any the least unseemliness we would 
be surely as loth as they who most reprehend or deride that 
we do.! 

[3] Now because the Gospels which are weekly read do all 
historically declare something which our Lord Jesus Christ 
himself either spake, did, or suffered, in his own person, 
it hath been the custom of Christian men then especi 
ally in token of the greater reverence to stand,? to utter 
certain words of acclamation,’ and at the name of Jesus to 


eet Celibsisp. 203. [163%] 

2 [1 Admon. p. 14. ed. 1617. ** Now the people sit, and now they stand 
up : when the Old Testament is read, or the lessons, they make no rever- 
ence, but when the Gospel cometh then they all stand up, for why? they 
think that to be of greatest authority, and are ignorant that the Scriptures 
came from one Spirit.” To which their marginal note is, ‘‘ Standing at the 
Gospel came from Anastasius the Pope, in anno 404.” But in the 
Apostolical Constitutions, which are quoted by S. Epiphanius, who died 
403, we read, “Oray avaywwordpevoy 4 Td edayyeAtov, mayTes of per BUTepo, 
Ka) of Sidkovot, kal was 6 Aads éatynKérwoay eta TOAATS Hovxlas ; Lib. ii. c. 
57 : see Cotelerius in loc. The Decretal Epistle of Anastasius, which the 
Admonitioners quote, is spurious. And were it genuine, it proves nothing 
against the antiquity of the practice which it recommends : being in fact an 
admonition that the clergy as well as others should stand ‘‘ venerabiliter 
curvi” when the Gospels are read, ‘‘and give attentive hearing to the 
words of our Lord.” See Concil. ii. 1191.] 

% [The Liturgy under the name of St. Chrysostom, of which the probable 
date is the fourth century, (Palmer, Orig. Lit. i. 79,) directs that after the 


128 Of Gesture in Praying 


bow. Which harmless ceremonies as there is ”o man con- 
strained to use ; So we know no reason wherefore any man should 
yet imagine it an unsufferable evil. It sheweth a reverend regard 
to the Son of God above other messengers,” although speaking 
as from God also. And against infidels, Jews, Arians, who 
derogate from the honour of Jesus Christ, such ceremonies 
are most profitable. As for any erroneous “ estimation,” * 
advancing the Son “‘above the Father and the Holy Ghost,” 
seeing that the truth of his equality with them is a mystery 
so hard for the wits of mortal men to rise unto, of all heresies that 
which may give him superiority above them is least to be feared. 

[4.] But to let go this as a matter scarce worth the speaking 
of, whereas if fault be in these things any where justly found, 
law hath referred the whole disposition and redress thereof to 
the ordinary of the place; they which elsewhere complain 
that disgrace and ‘‘injury”® is offered even to the meanest 
parish minister, when the magistrate appointeth him what to 
wear, and leaveth not so small a matter as that to his own 
discretion, being presumed a man discreet and trusted with 
the care of the people’s souls, do think the gravest prelates in 
the land no competent judges to discern and appoint where it 
is fit for the minister to stand, or which way convenient to 
look praying.6 From their ordinary therefore they appeal 


title of the Gospel has been given out, the people should respond, ‘‘ Glory 
to Thee, O Lord, Glory to Thee.”’] 

1 [By Injunction, 1 Eliz. (ap. Collier, Eccl. Hist. t. ii. 433.) ‘‘ The 
customary reverences in churches were ordered to be continued. For in- 
stance, where the name of Jesus was pronounced, all persons were to bow, 
or shew some other suitable mark of respect.” Adm. ap. Wh. Def. 739. 
‘« When Jesus is named, then of goeth the cap, and downe goeth the knee, 
wyth suche a scraping on the grounde, that they cannot heare a good while 
after, so that the word is hindred ; but when other names of God are men- 
tioned, they make no curtesie at all, as though the names of God were not 
equal ; or as though all reverence ought to be given to the syllables. ”] 

2 Mark xii. 6. 

3 [Whitg. Def. 742. ‘One reason that moved Christians in the begin- 
ning the rather to bow at the name of Jesus than at any other name of God, 
was because this name was most hated and most contemned of the wicked 
Jews and other persecutors of such as professed the name of Jesus.” ] 

a5T a. libs i. p..265.,a0d 1 ro3. 

5 T. C. lib. i. p. 74. [al. 54. Whatsoever apparel it be, this command- 
ment cannot be without some injury done to the minister, For seeing that 
the magistrate doth allow of him as of a wise, learned, and discreet man, 
and trusteth him with the government of his people in matters between God 
and them, it were somewhat hard not to trust him with the appointing of 
his own apparel.”’] 

6 T. C. lib. i. p. 134. [al 105. If it be further said that the book leaveth 
that to the discretion of the ordinary, and that he may reform it if there be 
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to themselves, finding great fault that we neither reform the 
thing against the which they have so long sithence given 
sentence, nor yet make answer unto that they bring, which is 
that! St. Luke declaring how Peter stood up “‘in the midst 
of the disciples,” did thereby deliver? an “unchangeable” 


any thing amiss:. . . it is against reason that the commodity and edifying of 
the Church should depend upon one man. . . . Besides... we see by experience 
... that if it were lawful to commit such authority unto one man, yet that it is 
not safe to do so.”] lib. iii. 187. [‘‘ The sum of his” (Whitgift’s) ‘‘ defence 
is, that the Bishop hath power to order it to the most edification : wherein 
how unlawful it is that he alone should have the order thereof, is before de- 
clared ; and how dangerous it is, let the practice in that point be judge.”] 

BRACtSH. 15; 

2 T. C. lib. i. p. 134. [105. ‘‘ There is a third fault, which likewise 
appeareth almost in the whole body of this service and liturgy of England ; 
and that is that the profit which might have come by it unto the people is 
not reaped : whereof the cause is, for that he which readeth is in some 
places not heard and in the most places not understanded of the people, 
through the distance of place between the people and the minister, so that 
a great part of the people cannot of knowledge tell whether he hath cursed 
them or blessed them, whether he hath read in Latin or in English ; all the 
which riseth upon the words of the book of service, which are that the 
minister should stand ‘in the accustomed place.’ For thereupon the 
minister in saying morning and evening prayer sitteth in the chancel with 
his back to the people, as though he had some secret talk with God, which 
the people might not hear. And hereupon it is likewise, that after morning 
prayer, for saying another number of prayers he climbeth up to the further 
end of the chancel, and runneth as far from the people as the wall will let 
him, as though there were some variance between the people and the 
minister, or as though he were afraid of some infection or plague. And 
indeed it reneweth the memory of the Levitical priesthood, which did with- 
draw himself from the people into the place called the holiest place, where 
he talked with God, and offered for the sins of the people. 

«Likewise for marriage he cometh back again into the body of the church, 
and for baptism unto the church door ; what comeliness, what decency, 
what edifying is this? Decency, I say, in running and trudging from place 
to place : edifying, in standing in that place, and after that sort, where he 
can worst be heard and understanded. St. Luke sheweth that in the pri- 
mitive Church both the prayérs and preachings, and the whole exercise of 
religion, was done otherwise. For he sheweth how St. Peter sitting amongst 
the rest to the end he might be the better heard rose, and not that only, but 
that he stood in the midst of the people, that his voice might as much as 
might be come indifferently to all their ears, and so standing both prayed 
and preached. Now if it be said, for the chapters and litany there is com- 
mandment given, that they should be read in the body of the church : in- 
deed it is true, and thereof is easily perceived this disorder, which is in 
saying the rest of the prayers partly in the hither end and partly in the 
further end of the chancel. For seeing that those are read in the body of 
the church, that the people may both hear and understand what is read ; 
what should be the cause why the rest should be read farther off? unless it 
be that either those things are not to be heard of them, or at the least not 
so necessary for them to be heard as the other ; which are recited in the 
body or midst of the church.” 
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rule, that “whatsoever” is done in the church ‘‘ought to be 
done” in the midst of the church,! and therefore not baptism 
to be administered in one place, marriage solemnized in 
another, the supper of the Lord received in a third, in a 
fourth sermons, in a fifth prayers to be made; that the custom 
which we use is Levitical, absurd, and such as hindereth the 
understanding of the people; that if it be meet for the 
minister at some time to look towards the people, if the body 
of the church be a fit place for some part of divine service, it 
must needs follow that whensoever his face is turned any 
other way, or any thing done any other where, it hath 
absurdity. ‘All these reasons” ? they say have been brought, 
and were hitherto never answered; besides a number of 
merriments and jests unanswered likewise, wherewith they 
have pleasantly moved much laughter at our manner of 
serving God. Such is their evil hap to play upon dull- 
spirited men. We are still persuaded that a bare denial is 
answer sufficient to things which mere fancy objecteth ; and 
that the best apology to words of scorn and petulancy is 
Isaac’s apology to his brother Ishmael, the apology which 
patience and silence maketh. Our answer therefore to their 
reasons is no; to their scoffs nothing. 

XXXI. When they object that our Book requireth nothing 
to be done which a child may not do as “lawfully and as well 
as that man wherewith the book contenteth itself,”% is it their 
meaning that the service of God ought to be a matter of great 
difficulty, a labour which requireth great learning and deep 
skill, or else that the book containing it should teach what 
men are fit to attend upon it, and forbid either men unlearned 


1 Lib. iii. p. 187. [T. C. iii. 187. ‘The place of St. Luke” (Acts i. 15.) 
1s an unchangeable rule to teach, that all that which is done in the church 
ought to be done where it may be best heard.”’] 

* [T. C. iii. 186. ‘*To all these reasons he answeretn nothing worth 
the naming.”’] 

3 T. C. lib. i. p. 133. [104.] et. lib. iii. p. 184. ‘* Another fault in the 
whole service or liturgy of England is, for that it maintaineth an unpreaching 
ministry, in requiring nothing to be done by the minister which a child of 
ten years old cannot do as well and as lawfully as that man wherewith the 
book contenteth itself.” [and Learned Discourse, ap. Bridges, p. 521. 
“While the whole office of a pastor shall be thought to consist in reading 
only a prescript number of psalms and chapters of the Scriptures, with other 
appointed forms of prayer, and that he may be allowed a sufficient pastor 
which doth the things, which a child of ten years old may do as well as he : 
so long shall we never lack unlearned pastors.” Whitg. Def. 482. ‘‘ You 
might as well say, that because a child of ten years old can read the Bible 
translated into English, therefore the Bible translated into English main- 
taineth an unpreaching ministry.”) 
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or children to be admitted thereunto? In setting down the 
form of common prayer, there was no need that the book 
should mention either the learning of a fit, or the unfitness of 
an ignorant minister, more than that he which describeth the 
manner how to pitch a field should speak of moderation and 
sobriety in diet. 

[2.] And concerning the duty itself, although the hardness 
thereof be not such as needeth much art, yet surely they seem 
to be very far carried besides themselves to whom the dignity 
of public prayer doth not discover somewhat more fitness in 
men of gravity and ripe discretion than in “children of ten 
years of age,”! for the decent discharge and performance of 
that office. It cannot be that they who speak thus should 
thus judge. At the board and in private it very well becometh 
children’s innocency to pray, and their elders to say Amen. 
Which being a part of their virtuous education, serveth greatly 
both to nourish in them the fear of God, and to put us in 
continual remembrance of that powerful grace which openeth 
the mouths of infants to sound his praise. But public prayer, 
the service of God in the solemn assembly of saints, is a work 
though easy yet withal so weighty and of such respect, that the 
great facility thereof is but a slender argument to prove it may 
be as well and as lawfully committed to children as to men of 
years, howsoever their ability of learning be but only to do that 
in decent order wherewith the book contenteth itself. 

[3.] The book requireth but orderly reading. As in truth 
what should any prescript form of prayer framed to the 
minister’s hand require, but only so to be read as behoveth ? 
We know that there are in the world certain voluntary over- 
seers of all books, whose censure in this respect would fall as 
sharp on us as it hath done on many others, if delivering but 
a form of prayer, we should either express or include anything, 
more than doth properly concern prayer. The minister’s great- 
ness Or meanness of knowledge to do other things, his aptness 
or insufficiency otherwise than by reading to instruct the flock, 
standeth in this place as a stranger with whom our form of 
common prayer hath nothing to do. 

[4.] Wherein their exception against easiness, as if that did 
nourish ignorance, proceedeth altogether of a needless jealousy, 
I have often heard it inquired of by many, how it might be 
brought to pass that the Church should every where have able 

1 {ad Adm. 46, 47. ed. 1617. ‘‘ If to read the Scriptures, the homilies, 


and the course of our Book of Common Prayers were enough, . .. thena 
boy of ten years old may do the minister’s office.” ] 
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preachers to instruct the people; what impediments there are 
to hinder it, and which were the speediest way to remove them. 
In which consultations the multitude of parishes, the paucity 
of schools, the manifold discouragements which are offered 
unto men’s inclinations that way, the penury of the ecclesiastical 
estate, the irrecoverable loss of so many livings of principal 
value clean taken away from the Church long sithence by being 
appropriated, the daily bruises that spiritual promotions use to 
take by often falling,! the want of somewhat in certain statutes 
which concern the state of the Church, the too great facility of 
many bishops, the stony hardness of too many patrons’ hearts 
not touched with any feeling in this case: such things often- 
times are debated, and much thought upon by them that enter 
into any discourse concerning any defect of knowledge in the 
clergy. But whosoever be found guilty, the communion book 
hath surely deserved least to be called in question for this 
fault. If all the clergy were as learned as themselves are that 
most complain of ignorance in others, yet our book of prayer 
might remain the same; and remaining the same it is, I see 
not how it can be a let unto any man’s skill in preaching. 
Which thing we acknowledge to be God’s good gift, howbeit 
no such necessary element that every act of religion should be 
thought imperfect and lame wherein there is not somewhat 
exacted that none can discharge but an able preacher. 

XXXII. Two faults there are which our Lord and Saviour 
himself especially reproved in prayer: the one when ostenta- 
tion did cause it to be open; the other when superstition 
made it long.? As therefore prayers the one way are faulty, 
not whensoever they be openly made, but when hypocrisy is 
the cause of open praying: so the length of prayer is likewise 
a fault, howbeit not simply, but where error and superstition 
causeth more than convenient repetition or continuation of 
speech to be used. ‘It is not, as some do imagine,” saith St. 
Augustine, ‘that long praying is that fault of much speaking 

1 [Christian Letter, 37. ‘‘ What be the bruises and falls that spiritual 
promotions ordained by Christ do or can take?” Hooker, MS. note. ‘‘O 
witte!” Fuller, C. H. b. ix. p. 98.‘ Many a bishopric so drzzsed itself 
when it /e// vacant, that it lost some land before a new Bishop was settled 
therein ; where the elects contracted with the promoters on unworthy 
conditions.”] 

2 T. C. lib. i. p. 133. [104. ‘‘ The liturgy of England... appointeth a 
number of psalms and other prayers and chapters to ke read, which may 
occupy the time which is to be spent in preaching : wherein notwithstanding 
it ought to have been more wary, considering that the Devil under this 


colour of long: prayer did thus in the kingdom of Antichrist banish 
preaching.”] et lib. iii. p. 184. 
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in prayer which our Saviour did reprove; for then wou'd not 
he himself in prayer have continued whole nights.”1 “Use in 
prayer no vain superfluity of words as the heathens do, for 
they imagine that their much speaking will cause them to be 
heard,” * whereas in truth the thing which God doth regard is 
how virtuous their minds are, and not how copious their 
tongues in prayer ; how well they think, and not how long they 
talk who come to present their supplications before him. 

[2.] Notwithstanding forasmuch as in public prayer we are not 
only to consider what is needful in respect of God, but there is 
also in men that which we must regard; we somewhat the 
rather incline to length, lest over-quick dispatch of a duty so 
important should give the world occasion to deem that the 
thing itself is but little accounted of, wherein but little time is 
bestowed. Length thereof is a thing which the gravity and 
weight of such actions doth require. 

Besides, this benefit also it hath, that they whom earnest lets 
and impediments do often hinder from being partakers of the 
whole, have yet through the length of divine service opportunity 
left them at the least for access unto some reasonable part 
thereof. 

Again it should be considered, how doth it come to pass that 
we are so long. For if that very service of God in the Jewish 
synagogues, which our Lord did approve and sanctify with the 
presence of his own person, had so large portions of the Law 
and the Prophets together with so many prayers and psalms 
read day by day as equal in a manner the length of ours, and 
yet in that respect was never thought to deserve blame, is it 
now an offence that the like measure of time is bestowed in the 
like manner? Peradventure the Church hath not now the 
leisure which it had then, or else those things whereupon so 
much time was then well spent, have sithence that lost their 
dignity and worth. If the reading of the Law, the Prophets, 
and Psalms, be a part of the service of God as needful under 
Christ as before, and the adding of the New Testament as 
profitable as the ordaining of the Old to be read; if therewith 
instead of Jewish prayers it be also for the good of the Church 
to annex that variety which the Apostle doth commend,? seeing 

? August. Ep. 121. [130. § 19. tom. ii, 389. ‘‘Neque enim, ut quidam 
putant, hoc est orare in multiloquio, si diutius oretur. Aliud est sermo 
multus, aliud diuturnus affectus. Nam et de ipso Domino scriptum est 
quod pernoctaverit in orando, et quod prolixius oraverit : ubi quid aliud 
quam nobis prebebat exemplum, in tempore precator opportunus, cum 


Patre exauditor eeternus?”] Luke vi. 12. in sa 
2 [Matt. vi. 7.] Sor) Timy in) ts 
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that the time which we spend is no more than the orderly 
performance of these things necessarily requireth, why are we 
thought to exceed in length? Words be they never so few are 
too many when they benefit not the hearer. But he which 
speaketh no more than edifieth is undeservedly reprehended 
for much speaking. 

[3-] That as ‘the Devil under colour of long prayer drave 
preaching out of the Church” heretofore, so we “in appointing 
so long time of prayers and reading, whereby the less can be 
spent in preaching, maintain an unpreaching ministry,”! is 
neither advisedly nor truly spoken. They reprove long prayer, 
and yet acknowledge it to be in itself a thing commendable. 
For so it must needs be, if the Devil have used it as ‘‘a 
colour” to hide his malicious practices.2 When malice would 
work that which is evil, and in working avoid the suspicion of 
any evil intent, the colour wherewith it overcasteth itself is 
always a fair and plausible pretence of seeking to further that 
which is good. So that if we both retain that good which 
Satan hath pretended to seek, and avoid the evil which his 
purpose was to effect, have we not better prevented his malice 
than if as he hath under colour of long prayer driven preaching 
out of the Church, so we should take the quarrel of sermons 
in hand and revenge their cause by requital, thrusting prayer 
in a manner out of doors under colour of long preaching ? 

In case our prayers being made at their full length did neces- 
sarily enforce sermons to be the shorter, yet neither were this 
to uphold and maintain an “unpreaching ministry,” unless we 
will say that those ancient Fathers, Chrysostom, Augustine, 
Leo, and the rest, whose homilies in that consideration were 
shorter for the most part than our sermons are, did then not 
preach when their speeches were not long. The necessity or 
shortness causeth men to cut off impertinent discourses, and to 
comprise much matter in few words. But neither doth it main- 
tain inability, nor at all prevent opportunity of preaching, as 
long as a competent time is granted for that purpose. 

1 T. ©. lib. iii. p. 184. [and i. 104. al. 133.] 

2 [The same kind of argument is used by St. Augustine to Deogratias, 
Opp. t. ii. p. 279, ‘‘Templum, sacerdotium, sacrificium, et alia queecun- 
que ad hee pertinentia, nisi uni vero Deo deberi nossent Dii falsi, hoc est 
dzemones, qui sunt preevaricatores angeli, nunquam heec sibi a cultoribus 
suis, quos decipiunt, expetissent.” And by Tertullian, ad Uxor. i. 7. 
‘¢ Sacerdotium viduitatis et celebratum est apud Nationes pro diaboli scilicet 
zmulatione. Regem seculi, Pontificem Maximum, rursus nubere nefas est. 
Quantum Deo sanctitas placet, cum illam etiam inimicus affectat ! non 


utique ut alicujus boni affinis, sed ut Dei Domini placita cum contumelia 
affectans.”] 
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[4.] “An hour and a half” is, they say, in reformed churches 
“ordinarily” thought reasonable “for their whole liturgy or 
service.”! Do we then continue as Ezra did? in reading the 
Law from morning till midday? or as the Apostle St. Paul did 
in prayer and preaching, till men through weariness be taken 
up dead at our feet? The huge length whereof they make 
such complaint is but this, that if our whole form of prayer be 
read, and besides an hour allowed for a sermon, we spend 
ordinarily in both more time than they do by half an hour.4 
Which half-hour being such a matter as the ‘‘age of some and 
the infirmity of other some are not able to bear ;”° if we have any 
sense of the “common imbecility,” if any care to preserve men’s 
wits from being broken with the very “bent of so long atten- 
tion,” if any love or desire to provide that things most holy be 
not with ‘‘hazard” of men’s souls abhorred and “loathed,” this 
half-hour’s tediousness must be remedied, and that only by cut- 
ting off the greatest part of our common prayer. For no other 
remedy will serve to help so dangerous an inconvenience. 


1(T. C, iii, 185. ‘There is to be considered the common infirmity ; 
whereby, through such continuance, the powers of the mind standing so 
long bent are dulled, and often also a most dangerous loathsomeness occa- 
sioned. Against which our Church (as others have done) should bya godly 
policy have provided, where for this cause the whole liturgy or service is not 
ordinarily above an hour and an half,’’] 

2 Neh. viii. 3. SE ACtS XX, Os 

4 [So Whitgift, Def. 482, ‘‘The longest time (if there be no Com- 
munion) is not more than an hour.” And Bridges, Def. of Gov. p. 625. 
‘* All the forms of prayer that are prescribed in any part of our ordinary 
divine service may be soberly and with decent pauses uttered forth, either 
for the minister’s or for the people’s part, in the space of little more than 
one hour, yea, the lessons, and all the rest of the divine service, within one 
hour and a half, even where the service is longest in saying, though also 
much and solemn singing do protract it.” These passages seem to indicate, 
that the services of Morning Prayer, the Litany, and the Communion, were 
united in Q. Elizabeth’s time according to the present practice. The final 
rubric in the first Prayer Book of K. Edward is, ‘‘ If there be a sermon, or 
for other great cause, the curate by his discretion may leave out the Letanie, 
Gloria in Excelsis, the Crede, the Homely, and thexhortation to the Com- 
munion,” Archbishop Grindal directs ‘‘ the minister not to pause or stay 
between the Morning Prayer, Litany and Communion, but to continue and 
say the Morning Prayer, Litany and Communion, or the service appointed 
to be said when there was no communion, together without any inter- 
mission: to the intent the people might continue together in prayer and 
hearing the word of God, and not depart out of the Church during all the 
time of the whole divine service.” Injunctions to the Province of York, 
1571, in Strype, Grind. 249.] 

° [(T. C. i, 184. ‘* He asketh ” (Def. 482.) ‘‘ whether we can spend 
an hour better, than in praying, and hearing the Scripture read. Where- 
unto I answer, that if with that hour he allow another for the sermon, the 


136 Our Service said to be ‘Shreddings’ 


XXXIII. The brethren in Egypt (saith St. Augustine, epist. 
121,!) are reported to have many prayers, but every of them 
very short, as if they were darts thrown out with a kind of sud- 
den quickness, lest that vigilant and erect attention of mind, 
which in prayer is very necessary, should be wasted or dulled 
through continuance, if their prayers were few and long. But 
that which St. Augustine doth allow they condemn. Those 
prayers whereunto devout minds have added a piercing kind of 
brevity, as well in that respect which we have already men- 
tioned, as also thereby the better to express that quick and 
speedy expedition, wherewith ardent affections, the very wings 
of prayer, are delighted to present our suits in heaven, even 
sooner than our tongues can devise to utter them, they in their 
mood of contradiction spare not openly to deride, and that 
with so base terms as do very ill beseem men of their gravity.” 
Such speeches are scandalous, they savour not of God in him 
that useth them, and unto virtuously disposed minds they are 
grievous corrosives. Our case were miserable, if that where- 
with we most endeavour to please God were in his sight so vile 
and despicable as men’s disdainful speech would make it. 

XXXIV. Again, forasmuch as effectual prayer is joined 
with a vehement intention of the inferior powers of the soul, 
which cannot therein long continue without pain, it hath been 
therefore thought good so by turns to interpose still somewhat 
for the higher part of the mind, the understanding, to work 
upon, that both being kept in continual exercise with variety, 
time will be longer than the age of some and infirmities of other some can 
ordinarily well bear ; whereunto also if another hour at the least be added 
for the celebration of the holy communion, he may see that either the 
preaching must be abridged, or not so due regard had of men’s infirm. 
ities.” 

I AL 130. § 20. t. ii. p. 389. ‘‘ Dicuntur fratres in AZgypto crebras 
quidem habere orationes, sed eas tamen brevissimas, et raptim quodam- 
modo jaculatas, ne illa vigilanter erecta, quee oranti plurimum necessaria 
est, per productiores moras evanescat atque hebetetur intentio.””] 

2 T. C. lib. i. 138. [al. 108. ‘* Concerning the form there is also to be 
misliked ; a great cause whereof is the following of the form used in 
popery ; against which I have before spoken. For whilst that service was 
set in many points as a pattern of this, it cometh to pass, that instead or 
such prayers as the primitive churches have used, and those that be 
reformed now use, we have divers short cuts and shreddings, which may 
be better called wishes than prayers.” Whitg. Def. 499. marg. ‘‘ These 
are unseemly terms for godly prayers, be they never so short.” And 500. 
“* Will you still more and more utter your contempt against God, against 
His Church, against a most pure and godly kind of ota prayer and 
service, and that with such unreverent speeches? But I omit them : it is 


enough to have noted them in the margent, for they are confutation to 
themselves.”] And [T. C.] lib. iii. 210, 211, 
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neither might feel any great weariness, and yet each be a spur 
to other. For prayer kindleth our desire to behold God by 
speculation ; and the mind delighted with that contemplative 
sight of God, taketh every where new inflammations to pray, 
the riches of the mysteries of heavenly wisdom continually 
stirring up in us correspondent desires towards them. So that 
he which prayeth in due sort is thereby made the more atten- 
tive to hear, and he which heareth the more earnest to pray, 
for the time which we bestow as well in the one as the other. 

[2.] But for what cause soever we do it, this intermingling 
of lessons with prayers is] in their taste a thing as unsavoury, 
and as unseemly in their sight, as if the like should be done in 
suits and supplications before some mighty prince of the world. 
Our speech to worldly superiors we frame in such sort as serveth 
best to inform and persuade the minds of them, who otherwise 
neither could nor would greatly regard our necessities : whereas, 
because we know that God is indeed a King, but a great king, 
who understandeth all things beforehand, which no other king 
besides doth, a king which needeth not to be informed what we 
lack, a king readier to grant than we to make our requests ; 
therefore in prayer we do not so much respect what precepts 
art delivereth touching the method of persuasive utterance in 
the presence of great men, as what doth most avail to our own 
edification in piety and godly zeal. If they on the contrary 
side do think that the same rules of decency which serve for 
things done unto terrene powers should universally decide what 
is fit in the service of God; if it be their meaning to hold it for 
a maxim, that the Church must deliver her public supplications 
unto God in no other form of speech than such as were decent, 
if suit should be made to the great Turk, or some other mon- 
arch, let them apply their own rule unto their own form of 


1 «We have no such forms in the Scripture as that we should pray in 
two or three lines, and then after having read awhile some other thing, 
come and pray as much more, and so the twentieth or thirtieth time, with 
pauses between. Ifa man should come to a prince, and having very many 
things to demand, after he had demanded one thing, would stay a long 
time, and then demand another, and so the third: the prince might well 
think that either he came to ask before he knew what he had need of, or 
that he had forgotten some piece of his suit, or that he was distracted in 
his understanding, or some other such like cause of the disorder of his 
supplication.” T. C. lib. i. p. 138. [al. 108. Whitgift replies, Def. 500, 
*“As much difference as there is betwixt man and God, so far is this 
similitude of yours from proving your purpose ; except you will admit the 
like similitude used by Papists, to prove praying to Saints.”] ‘‘ This kind 
of reason the Prophet in the matter of sacrifices doth use.” T. C. lib. iii. 
Pp. 210, 
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common prayer. Suppose that the people of a whole town 
with some chosen man before them did continually twice or 
thrice in a week resort to their king, and every time they come 
first acknowledge themselves guilty of rebellions and treasons, 
then sing a song, after that explain some statute of the land to 
the standers-by, and therein spend at the least an hour, this 
done, turn themselves again to the king, and for every sort of 
his subjects crave somewhat of him, at the length sing him 
another song, and so take their leave. Might not the king 
well think that either they knew not what they would have, or 
else that they were distracted in mind, or some other such like 
cause of the disorder of their supplication? ‘This form of suing 
unto kings were absurd. ‘This torm of praying unto God they 
allow. 

(3.] When God was served w.th legal sacrifices, such was 
the miserable and wretched disposition of some men’s minds, 
that the best of every thing they had being culled out for them- 
selves, if there were in their flocks any poor starved or diseased 
thing not worth the keeping, they thought it good enough for 
the altar of God, pretending (as wise hypocrites do when they 
rob God to enrich themselves) that the fatness of calves doth 
benefit him nothing ; to us the best things are most profitable, 
to him all as one if the mind of the ofierer be good, which is 
the only thing he respecteth. In reproof of which their devout 
fraud, the Prophet Malachi allegeth that gifts are offered unto 
God not as supplies of his want indeed, but yet as testimonies 
of that affection wherewith we acknowledge and honour his 
greatness. lor which cause, sith the greater they are whom 
we honour, the more regard we have to the quality and ‘choice 
of those presents which we bring them for honour’s sake, it 
must needs follow that if we dare not disgrace our worldly 
superiors with offering unto them such refuse as we bring unto 
God himself, we shew plainly that our acknowledgment of his 
greatness is but feigned, in heart we fear him not so much as 
we dread them. ‘‘It ye offer the blind for sacrifice it is not 
evil. Offer it now unto thy prince. Will he be content, or 


1 Mépn timiis 7a Sapa, TA wap Exdoros Tia. Kal yap Td dapdy eors 
KThpatos ddots kal Tyshs onueiov. Ard cai of piroxphmatot Kal of pirAdriuo 
eplevtai aitay. *Auporépors yap exe ay Séovrat. Kal yap nriud eorw ob 
éplevrat of piroxphuaro, cal Tidy Exe ov of Pirdrimo, Arist. Rhet. lib. 
i. cap. 5. 

2 Brad i. 8, 14. [This quotation has been altered in most editions, to 
suit the version in K. James’s Bible, thus: ‘‘Is it not evil?” In the 
Geneva version, which Hooker generally followed, the sentence is not read 
interrogatively, but as an affirmation, put into the mouth of those whom the 
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accept thy person? saith the Lord of hosts. Cursed be the 
deceiver which hath in his flock a male, and having made a 
vow sacrificeth unto the Lord a corrupt thing. For I ama 
great king, saith the Lord of hosts.” Should we hereupon 
frame a rule that what form of speech or behaviour soever is 
fit for suitors in a prince’s court, the same and no other 
beseemeth us in our prayers to Almighty God? 

XXXV. But in vain we labour to persuade them that any 
thing can take away the tediousness of prayer, except it be 
brought to the very same both measure and form which them- 
selves assign. Whatsoever therefore our liturgy hath more 
than theirs, under one devised pretence or other they cut it 
off. We have of prayers for earthly things in their opinion 
too great a number;! so oft to rehearse the Lord’s Prayer 
in so small a time is as they think a loss of time ;? the people’s 
praying after the minister they say both wasteth time, and also 
maketh an unpleasant sound ; the Psalms they would not have 
to be made (as they are) a part of our common prayer, nor to 
be sung or said by turns, nor such music to be used with them ; 
those evangelical hymns they allow not to stand in our liturgy ; 
the Litany, the Creed of Athanasius,? the sentence of glory 
wherewith we use to conclude psalms, these things they 
cancel, as having been instituted in regard of occasions 
peculiar to the times of old, and as being therefore now 
superfluous. 


Prophet is reproving. So also in the Bishops’ Bible: ‘‘ When ye bryng 
the blynde for sacrifice, [you saye,] It is not evyl: and when ye bring the 
lame and sicke, [you saye,] It is not evyl.” The error in the copies of 
Hooker occurs as early as the edition of 1632.] 

17. C. lib. i. p. 136. [107.] ‘‘I can make no geometrical and exact 
measure, but verily I believe there shall be found more than a third part o 
the prayers, which are not psalms and texts of Scripture, spent in praying 
for and praying against the commodities and’ incommodities of this life, 
which is contrary to all the arguments or contents of the prayers of the 
Church set down in the Scripture, and especially of our Saviour Christ’s 
prayer, by the which ours ought to be directed.” 

2 T. C, lib. i. p. 219. [176.] ‘‘ What a reason is this, we must repeat 
the Lord’s Prayer oftentimes, therefore oftentimes in half an hour, and one 
on the neck of another! .. . Our Saviour Christ doth not there give a 
prescript form of prayer whereunto he bindeth us: but giveth us a rule and 
square to frame all our prayers by. I know it is necessary to pray, and 
pray often. I know also that in a few words it is impossible for any man 
to frame so pithy a prayer, and I confess that the Church doth well in con 
cluding their prayers with the Lord’s Prayer: but I stand upon this, that 
there is no necessity laid upon us to use these very words. and no more.” 

3 (2 Adm. 57. ‘‘I would know what there is in Athanasius’ Creed, that 
that must be upon high days, (as they term them) rather than the Apostles’ 
Creed.” ] 
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{2.] Touching prayers for things earthly, we ought not to 
think that the Church hath set down so many of them without 
cause. They peradventure, which find this fault, are of the 
same affection with Solomon, so that if God should offer to 
grant them whatsoever they ask, they would neither crave 
riches, nor length of days,! nor yet victory over their enemies, 
but only an understanding heart: for which cause themselves 
having eagles’ wings, are offended to see others fly so near the 
ground. But the tender kindness of the Church of God it very 
well beseemeth to help the weaker sort, which are by so great 
odds more in number, although some few of the perfecter and 
stronger may be therewith for a time displeased. 

Ignorant we are not, that of such as resorted to our Saviour 
Christ being present on earth, there came not any unto him 
with better success for the benefit of their souls’ everlasting 
happiness, than they whose bodily necessities gave them the 
first occasion to seek relief, where they saw willingness and 
ability of doing every way good unto all. 

The graces of the Spirit are much more precious than 
worldly benefits ; our ghostly evils of greater importance than 
any harm which the body feeleth. Therefore our desires to 
heavenward should both in measure and number no less 
exceed than their glorious object doth every way excel in 
value. These things are true and plain in the eye of a perfect 
judgment. But yet it must be withal considered, that the 
greatest part of the world are they which be farthest from 
perfection. Such being better able by sense to discern the 
wants of this present life, than by spiritual capacity to apprehend 
things above sense, which tend to their happiness in the world 
to come, are in that respect the more apt to apply their minds 
even with hearty affection and zeal at the least unto those 
branches of public prayer, wherein their own particular is 
moved. And by this mean there stealeth upon them a double 
benefit: first because that good affection, which things of 
smaller account have once set on work, is by so much the 
more easily raised higher; and secondly in that the very 
custom of seeking so particular aid and relief at the hands of 
God, doth by a secret contradiction withdraw them from 
endeavouring to help themselves by those wicked shifts which 
they know can never have his allowance, whose assistance their 
prayer seeketh. These multiplied petitions of worldly things in 
prayer have therefore, besides their direct use, a service, whereby 


1 (1 Kings ii. 11.] 
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the Church underhand, through a kind of heavenly fraud, taketh 
therewith the souls of men as with certain baits.+ 

If then their calculation be true (for so they reckon) that a 
full third of our prayers be allotted unto earthly benefits, for 
which our Saviour in his platform hath appointed but one 
petition amongst seven, the difference is without any great 
disagreement ; we respecting what men are, and doing that 
which is meet in regard of the common imperfection; our 
Lord contrariwise proposing the most absolute proportion that 
can be in men’s desires, the very highest mark whereat we are 
able to aim. 

[3.] For which cause also our custom is both to place it in 
the front of our prayers as a guide,” and to add it in the end 
of some principal limbs or parts as a complement which fully 
perfecteth whatsoever may be defective in the rest. Twice we 
rehearse it ordinarily, and oftener as occasion requireth more 
solemnity or length in the form of divine service ; not mis- 
trusting, till these new curiosities sprang up, that ever any 
man would think our labour herein mispent, the time waste- 
fuily consumed, and the office itself made worse by so 
repeating that which otherwise would more hardly be made 
familiar to the simpler sort; for the good of whose souls 
there is not in Christian religion any thing of like continual 
use and force throughout every hour and moment of their 
whole lives. 

I mean not only because prayer, but because this very 
prayer, is of such efficacy and necessity. For that our Saviour 
did but set men a bare example how to contrive or devise 
prayers of their own, and no way bind them to use this, is no 
doubt an error. John the Baptist’s disciples which had been 
always brought up in the bosom of God’s Church from the 
time of their first infancy till they came to the school of John, 
who were not so brutish that they could be ignorant how to call 

1 (Chr. Letter, p. 36. ‘*Did you see in the mountaine of God the 
patterne of that heavenlie fraude which'you say is to catch men by multi- 
plied petitions of worldlie things ?” 

Hooker, MS. note. ‘‘ What is it which displeaseth you in this speech ? 
Why not the fraud of man to catch men by multiplied petitions, as well as 
the fraud of God to catch them by multiplied promises of worldly things ? 
I cannot think you are so dull that the use of the word /razd in that sort 
should offend your taste. If the matter be that you mislike, let men guesse 
what an unfained favourer you are of the exercise of religion now authorised, 
when you make so speciall exception against our publique prayers.”’] 

2 Tertull. de Orat. [c. 9.]  ‘* Preemissa legitima et ordinaria oratione 
quasi fundamento, accidentium jus est desideriorum, jus est superstruendi 
extrinsecus petitiones.” 


F 202 
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upon the name of God; but of their master they had received 
a form of prayer amongst themselves, which form none did use 
saving his disciples, so that by it as by a mark of special difference 
they were known from others. And of this the Apostles having 
taken notice, they request that as John had taught his, so Christ 
would likewise teach them to pray.! 

Tertullian and St. Augustine? do for that cause term it 
Orationem legitimam, the Prayer which Christ’s own law hath 
tied his Church to use in the same prescript form of words 
wherewith he himself did deliver it; and therefore what part 
of the world soever we fall into, if Christian religion have been 
there received, the ordinary use of this very prayer hath with 
equal continuance accompanied the same as one of the principal 
and most material duties of honour done to Jesus Christ. 
“Seeing that we have” (saith St. Cyprian) ‘fan Advocate with 
the Father for our sins, when we that have sinned come to seek 
for pardon, let us allege unto God the words which our Advocate 
hath taught. For sith his promise is our plain warrant that 
in his name what we ask we shall receive, must we not 
needs much the rather obtain that for which we sue if not only 
his name do countenance but also his speech present our 
requests?” 8 

Though men should speak with the tongues of Angels, yet 
words so pleasing to the ears of God as those which the Son of 
God himself hath composed were not possible for men to frame. 
He therefore which made us to live hath also taught us to pray, 
to the end that speaking unto the Father in the Son’s own 
prescript form without scholy or gloss of ours, we may be sure 
that we utter nothing which God will either disallow or deny. 
Other prayers we use many besides this, and this oftener than 
any other; although not tied so to do by any commandment of 
Scripture, yet moved with such considerations as have been 
before set down: the causeless dislike whereof which others 
have conceived, is no sufficient reason for us as much as once 
to forbear in any place a thing which uttered with true devotion 
and zeal of heart affordeth to God himself that glory, that aid 


1 Luke xi. 1. 
? [Enarr. in Psalm 142. t. iv. p. 1592. ‘‘Ipsis (Apostolis) data est 
regula postulandi a Jurisperito ceelesti. ‘ Sic orate,’ inquit.”’] 

Cypr. de Orat. Dom. [c. 2. t. i. 140. ‘Cum ipsum habeamus apud 
Patrem advocatum pro peccatis nostris, quando peccatores pro delictis 
nostris petimus, advocati nostri verba promamus. Nam cum dicat, quia 
quodcunque petierimus a Patre in nomine ejus, dabit nobis; quanto 
efficacius impetramus quod petimus in Christi nomine, si petamus ipsius 
oratione.”’] 
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to the weakest sort of men, to the most perfect that solid 
comfort which is unspeakable. 

XXXVI. With our Lord’s Prayer they would find no fault, 
so that they might persuade us to use it before or after sermons 
only (because so their manner is) and not (as all Christian 
people have been of old accustomed) insert it so often into the 
liturgy. But the people’s custom to repeat any thing after the 
minister, they utterly mislike.1 Twice we appoint that the 
words? which the minister first pronounceth, the whole con- 
gregation shall repeat after him. As first in the public 
confession of sins, and again in rehearsal of our Lord’s 
Prayer presently after the blessed Sacrament of his Body and 
Blood received. A thing no way offensive, no way unfit or 
unseemly to be done, although it had been so appointed 
oftener than with us it is. But surely with so good reason it 
standeth in those two places, that otherwise to order it were not 
in all respects so well. 

[2.] Could there be any thing devised better than that we 
all at our first access unto God by prayer should acknowledge 
meekly our sins, and that not only in heart but with tongue, 
all which are present being made ear-witnesses even of every 
man’s distinct and deliberate assent unto each particular branch 
of a common indictment drawn against ourselves? How were 
it possible that the Church should any way else with such ease 
and certainty provide, that none of her children may as Adam 8 
dissemble that wretchedness, the penitent confession whereof is 
so necessary a preamble, especially to common prayer? 


1 «© Another fault is that all the people are appointed in divers places to 
say after the minister, whereby not only the time is uprofitably wasted, and 
a confused noise of the people one speaking after another caused, but an 
opinion bred in their heads that those only be their prayers which they 
pronounce with their own mouths after the minister, otherwise than the 
order which is left to the Church doth bear, 1 Cor. xiv. 16, and otherwise 
than Justin Martyr sheweth the custom of the churches to have been in his 
time.” T. C. lib. i. p. 139. [al. 109.] and lib, iii, p. 211, 212, 213. [The 
passage in St. Justin Martyr is not specified, but if he mean p. 97. D. 
Paris. 1636, (cuvreAéoavtos ras evxas Kal Thy ebxapioriav, mas 5 mapov 
Aads eretpnuct Aéywv, auhy:) this relates to the consecration of the 
Eucharist. In p. 98. E. the form of common prayer on Sundays is 
described ; first the Lessons, then the Sermon, éreita aviordueba KOINH 
TIANTES, xal evxas méumouev’ cal, ds mpoépnuev, mavoauevwy judy ris 
edxis, Upros moordhéperat kal olvos kad Hdwp- Kal 6 mpoeatws evxas duolws 
Kal evxaporias bon Sbvauis ada avanéumet, Kal d Aads emevpnucl A€ywv Td 
auhy. The ‘‘xowf mdyres,” as Whitgift observes, Def. 502, seems to 
favour the received practice. ] 

2 [The same rule at the review after the Restoration was extended to the 
Lord’s Prayer, wheresoever it is used in divine service. ] 


3 [Job. xxxi. 33.] 
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[3.] In like manner if the Church did ever devise a thing fit 
and convenient, what more than this, that when together we 
have all received those heavenly mysteries: wherein Christ 
imparteth himself unto us, and giveth visible testification of 
our blessed communion with him, we should in hatred of all 
heresies, factions, and schisms, the pastor as a leader, the 
people as willing followers of him step by step declare openly 
ourselves united as brethren in one,! by offering up with all our 
hearts and tongues that most effectual supplication, wherein he 
unto whom we offer it hath himself not only comprehended all 
our necessities, but in such sort also framed every petition, as 
might most naturally serve for many, and doth though not always 
require yet always import a multitude of ‘speakers together? 
For which cause communicants have ever used it, and we at 
that time by the form of our very utterance do shew we use it, 
yea every word and syllable of it, as communicants. 

In the rest we observe that custom whereunto St. Paul 
alludeth,? and whereof the Fathers of the Church in their 
writings make often mention, to shew indefinitely what was 
done, but not universally to bind for ever all prayers unto one 
only fashion of utterance. 

[4.] The reasons which we have alleged induce us to think 
it still “fa good work,” which they in their.pensive care for the 
well bestowing of time account “waste.” As for unpleasantness 
of sound if it happen, the good of men’s souls doth either 
deceive our ears that we note it not, or arm them with patience 
to endure it. We are not so nice as to cast away a sharp knife, 
because the edge of it may sometimes grate. And such subtile 
opinions as few but Utopians are likely to fall into, we in this 
climate do not greatly fear. 

XXXVII. The complaint which they make about Psalms 
and Hymns might as well be overpast without any answer, as 
it is without any cause brought forth. But our desire is to 
content them if it may be, and to yield them a just reason even 
of the least things wherein undeservedly they have but as much 
as dreamed or suspected that we do amiss. They seem some- 
times so to speak, as if it greatly offended them, that such 
Hymns and Psalms as are Scripture should in common prayer 
be otherwise used than the rest of the Scripture is wont .* 

1 Tis yap ere €xOpdy hryetcbar Sivarat, wed ov play apanKe mpds Ocdy Thy 
gewvhy. Basil. Preef. in Psal. i. [p. 126. ed. Par. 1618.] 

2 1 Cor. xiv. 16. AGE 

3.T. C. lib. iii, p. 206. ‘They have always the same profit to be 


studied in, to be read, and preached upon, which other Scriptures have, 
end this above the rest, that they are to be sung. But to make daily 
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sometime displeased they are at the artificial music which we 
add unto psalms of this kind, or of any nature else ; sometime 
the plainest and the most intelligitle rehearsal of them yet they 
savour not, because it is done by interlocution, and with a 
mutual return of sentences from side to side. 

[2.] They are not ignorant what difference there is between 
other parts of Scripture and Psalms. The choice and flower 
of all things profitable in other books! the Psalms do both 
more briefly contain, and more movingly also express, by reason 
of that poetical form wherewith they are written. The ancient 
when they speak of the Book of Psalms used to fall into large 
discourses, shewing how this part above the rest doth of purpose 
set forth and celebrate all the considerations and operations 
which belong to God; it magnifieth the holy meditations and 
actions of divine men; it is of things heavenly an universal 
declaration, working in them whose hearts God inspireth with 
the due consideration thereof, an habit or disposition of mind 
whereby they are made fit vessels both for receipt and for 
delivery of whatsoever spiritual perfection. What is there 
necessary for man to know which the Psalms are not able 
to teach? They are to beginners an easy and familiar intro- 
duction, a mighty augmentation of all virtue and knowledge in 
such as are entered before, a strong confirmation to the most 
perfect among others. Heroical magnanimity, exquisite justice, 
grave moderation, exact wisdom, repentance unfeigned, un- 
wearied patience, the mysteries of God, the sufferings of Christ, 
the terrors of wrath, the comforts of grace, the works cf 
Providence over this world, and the promised joys of that 
world which is to come, all good necessarily to be either known 
or done or had, this one celestial fountain yieldeth. Let there 
be any grief or disease incident into the soul of man, any wound 
or sickness named, for which there is not in this treasure-house 
a present comfortable remedy at all times ready to be found. 
Hereof it is that we covet to make the Psalms especially 
familiar unto all. This is the very cause why we iterate the 
Psalms oftener than any other part of Scripture besides ; the 
cause wherefore we inure the people together with their minister, 
and not the minister alone to read them as other parts of 
Scripture he doth. 


prayers of them hand over head, or otherwise than the present estate 
wherein we be doth'agree with the matter contained in them, is an abusing 
of them.” 

1‘ mepiexTixh) Tay Taviepwy buyodoyla, Dionys. Hierar. Eccles. cap. 


iii. § 4, 5 


146 Music with Psalms 


XXXVIII. Touching musical harmony whether by in- 
strument or by voice, it being but of high and low in sounds a 
due proportionable disposition, such notwithstanding is the 
force thereof, and so pleasing effects it hath in that very part 
of man which is most divine, that some have been thereby in- 
duced to think that the soul itself by nature is or hath in it 
harmony.!' A thing which delighteth all ages and beseemeth 
all states ; a thing as seasonable in grief as in joy ; as decent 
being added unto actions of greatest weight and solemnity, as 
being used when men most sequester themselves from action. 
The reason hereof is an admirable facility which music hath 
to express and represent to the mind, more inwardly than any 
other sensible mean, the very standing, rising, and falling, the 
very steps and inflections every way, the turns and varieties of 
all passions whereunto the mind is subject; yea so to imitate 
them, that whether it resemble unto us the same state wherein 
our minds already are, or a clean contrary, we are not more 
contentedly by the one confirmed, than changed and led 
away by the other. In harmony the very image and character 
even of virtue and vice is perceived, the mind delighted 
with their resemblances, and brought by having them often 
iterated into a love of the things themselves. For which cause 
there is nothing more contagious and pestilent than some kinds 
of harmony ; than some nothing more strong and potent unto 
good. And that there is such a difference of one kind from 
another we need no proof but our own experience, inasmuch 
as we are at the hearing of some more inclined unto sorrow 
and heaviness ; of some, more mollified and softened in mind ; 
one kind apter to stay and settle us, another to move and stir 
our affections; there is that draweth to a marvellous grave 
and sober mediocrity, there is also that carrieth as it were into 
ecstasies, filling the mind with an heavenly joy and for the 
time in a manner severing it from the body. So that although 
we lay altogether aside the consideration of ditty or matter, 
the very harmony of sounds being framed in due sort and 
carried from the ear to the spiritual faculties of our souls, is by 
a native puissance and efficacy greatly available to bring to a 
perfect temper whatsoever is there troubled, apt as well to 
quicken the spirits as to allay that which is too eager, sovereign 
against melancholy and despair, forcible to draw forth tears of 
devotion if the mind be such as can yield them, able both to 
move and to moderate all affections. 

[2.] The Prophet David having therefore singular know. 

1 [Vid. Plat. Pheed. c. 36, 41-43.] 
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ledge not 1n poetry alone but in music also, judged them 
both to be things most necessary for the house of God, left 
behind him to that purpose a number of divinely indited 
poems, and was farther the author! of adding unto poetry 
melody in public prayer, melody both vocal and instrumental, 
for the raising up of men’s hearts, and the sweetening of 
their affections towards God. In which considerations the 
Church of Christ doth likewise at this present day retain it 
as an ornament to God’s service, and an help to our own 
devotion. They which, under pretence of the Law ceremo- 
nial abrogated,” require the abrogation of instrumental music,? 
approving nevertheless the use of vocal melody to remain, 
must shew some reason wherefore the one should be thought 
a legal ceremony and not the other. 

[3-] In church music curiosity and ostentation of art, wan- 
ton or light or unsuitable harmony, such as only pleaseth the 
ear, and doth not naturally serve to the very kind and degree 
of those impressions, which the matter that goeth with it 
leaveth or is apt to leave in men’s minds, doth rather blemish 


1 [See Ecclus. xlvii. 8, 9.] 

2 [Whitg. Def. 606. ‘‘ Touching singing, piping (as you call it), surplice 
and cope wearing, I answer with CEcolampadius, ‘These things be free 
unto Christians, which holy or godly bishops may either add . . . or take 
away... as thetime requireth. . Those things that be indifferent are 
not repugnant to the word of God.” T. C. ii. 214. ‘* Under pretence 
of indifferent things, he seemeth to allow of organs; which beside the 
popish abuse veneweth Judaism.” | 

[1 Adm, ap. Whitg. Def. 742. ‘* As for organs and curious singing, 
though they be proper to popish dens, I mean to cathedral churches, yet 
some others must also have them. The Queen’s Chapel, and these 
Churches must be patterns and precedents to the people of all superstitions.” 
Id. ibid. 605. ‘‘ They ministered the Sacraments plainly, we pompously, 
with singing, piping, surplice, and cope wearing.” Whitg. Answ. ap. Def. 
606. ‘* As for piping, it is not prescribed to be used at the Communion by 
any rule that I know. Singing I am sure you do not disallow, being used 
in all reformed churches, and an art allowed in Scriptures, and used in 
praising of God by David.” T.C. i. 168. al. 133. ‘‘I have answered 
before . . . especially seeing that M. Doctor will not defend the piping 
and organs, nor no other singing than is used in the reformed churches : 
which is in the singing of two psalms, one in the beginning and another in 
the ending, in a plain tune, easy both to be sung of those which have no 
art in singing, and understanded of those which because they cannot read 
cannot sing with the rest of the church.” Whitg. Def. 607. ‘‘T have 
heard no reasons as yet to improve the manner of singing used in this 
church of England, neither do I say that I allow no other ‘ singing than is 
used in other reformed Churches.’ For I would not have any church to 
arrogate that perfection unto itself, that it should think all other churches 
to be bound unto it: it was the original cause of the pride of the Church 
of Rome. I have only said that other reformed Churches allow singing : 
which is true.” 
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and disgrace that we do than add either beauty or furtherance 
unto it. On the other side, these faults prevented, the force 
and equity of the thing itself, when it drowneth not utterly 
but fitly suiteth with matter altogether sounding to the praise 
of God, is in truth most admirable, and doth much edify if 
not the understanding because it teacheth not, yet surely 
the affection, because therein it worketh much: They must 
have hearts very dry and tough, from whom the melody of 
psalms doth not sometime draw that wherein a mind 
religiously affected delighteth. Be it as Rabanus Maurus! 
observeth, that at the first the Church in this exercise was 
more simple and plain than we are, that their singing was 
little more than only a melodious kind of pronunciation, that 
the custom which we now use was not instituted so much 
for their cause which are spiritual, as to the end that into 
grosser and heavier minds, whom bare words do not easily 
move, the sweetness of melody might make some entrance 
for good things. St. Basil himself acknowledging as much, 
did not think that from such inventions the least jot of 
estimation and credit thereby should be derogated:? “ For” 
(saith he) “whereas the Holy Spirit saw that mankind is 
unto virtue hardly drawn, and that righteousness is the 
less accounted of by reason of the proneness of our affec- 
tions to that which delighteth; it pleased the wisdom of 
the same Spirit to borrow from melody that pleasure, which 
mingled with heavenly mysteries, causeth the smoothness 
and softness of that which toucheth the ear, to convey as it 
were by stealth the treasure of good things into man’s 
mind. To this purpose were those harmonious tunes of 
psalms’ devised for us, that they which are either in years 
but young, or touching perfection of virtue as not yet grown 


1 [De Instit. Cleric. IL. 48. in Auctar. Biblioth. Patr. Colon. i. 618. 
‘*Primitiva Ecclesia ita psallebat, ut modico flexu vocis faceret resonare 
psallentem : ita ut pronuncianti vicinior esset quam canenti. Propter 
carnales autem in Ecclesia non propter spiritales, consuetudo cantandi est 
instituta: ut, quia verbis non compunguntur, suavitate modulaminis 
moveantur.”] 

2 Eseid} yap elde Td Mvedua 1d “Aytoy Buraywyby mpds aperhy Td yévos 
Tay avOodérwv, Kal Sia Td pds Hdovhy emtppets Tod dp0od Brod KarauedovyTas 
nas, th molec; 7d ex THs Herwdlas Tepmyby tois 8 yao éyraréuitey, fya 
T  mpoonvel ad ely, THs arcoiis To ex Tay Abyev OpEALLOV Aavbavdytws 
drodelspeba. —A.d TodT0, Ta evapudvia TAadTa MEAN ToY Yoruay Neiv emive- 
vontat, iva of maides Thy Talay 3) xad dAws of veapol rd Hos Te pey Boxeiv 
HeApSaO TH 5 dAnbela Tas Wuxas exmadevmvTat.—& THs cops emivolas 
Too Bidarxdrov duod Te dew juas cal Ta AvoiTEeAT nayidvery, HaXavencvov. 

Basil. in Psal. fi. p. 125.] 
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to ripeness, might when they think they sing, learn. O the 
wise conceit ot that heavenly Teacher, which hath by his 
skill, found out a way, that doing those things wherein we 
delight, we may also learn that whereby we profit ! ” 

XXXIX. And if the Prophet David did think that the 
very meeting of men together, and their accompanying one 
another to the house of God, should make the bond of their 
love insoluble, and tie them in a league of inviolable amity 
(Psal. lv. 14); how much more may we judge it reasonable 
to hope, that the like effects may grow in each of the people 
towards other, in them all towards their pastor, and in thcir 
pastor towards every of them, between whom there daily and 
interchangeably pass, in the hearing of God himself, and in 
the presence of his holy Angels, so many heavenly acclamations, 
exultations, provocations, petitions, songs of comfort, psalms 
of praise and thanksgiving: in all which particulars, as when 
the pastor maketh their suits, and they with one voice testify a 
general assent thereunto; or when he joyfully beginneth, 
and they with like alacrity follow, dividing between them the 
sentences wherewith they strive which shall most shew his own 
and stir up others’ zeal, to the glory of that God whose name 
they magnify ; or when he proposeth unto God their necessities, 
and they their own requests for relief in every of them ; or 
when he lifteth up his voice like a trumpet to proclaim unto 
them the laws of God, they adjoining though not as Israel did 
by way of generality a cheerful promise, ‘‘ All that the Lord 
hath commanded we will do,”? yet that which God doth no 
less approve, that which savoureth more of meekness, that 
which testifieth rather a feeling knowledge of our common 
imbecility, unto the several branches thereof, several, lowly 
and humble requests for grace at the merciful hands of God 
to perform the thing which is commanded ; or when they wish 
reciprocally each other’s ghostly happiness; or when he by 

1 [1 Adm. ap. Whitg. Def. 739. ‘‘ They tosse the Psalmes in most places 
like Tennice Balles.” Whitg. Answ. ibid. 740. ‘*You disallow that 
which is both commendable and of great antiquity, as it appeareth in an 
Epistle that Basilius | agnus did write to the ministers of Neoczsarea.”] 
T. C. i. 203. fal. 163.] _ ‘‘ For the singing of Psalms by course and side after 
side, although it be very ancient yet it is not commendable, and so much the 
more to be suspected, for that the Devil hath gone about to get il so great 
authority, partly by deriving it from Ignatius’s time, and partly in making 
the world Relieve that this came from heaven, and that the Angels were 
heard to sing after this sort: which as it is a mere fable, so is it confuted 
by historiographers, wi.creof some ascribe the beginning of this to Damasus, 


some other unto Flavianus and Diodorus,” 
2 Exod. xix. 8; xxiv. 3; Deut. v. 27 xxvi. 17; Josh. xxiv. 16. 


yp 202 
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exhortation raiseth them up, and they by protestation of their 
readiness declare he speaketh not in vain unto them: these 
interlocutory forms of speech what are they else, but most 
effectual partly testifications and partly inflammations of all 
piety ? 

[2.] When and how this custom of singing by course came 
up in the Church it is not certainly known.! Socrates maketh 
Ignatius the Bishop of Antioch in Syria the first beginner 
thereof, even under the Apostles themselves.? But against 
Socrates they set the authority of Theodoret, who draweth the 
original of it from Antioch as Socrates doth; howbeit ascribing 
the invention to others, Flavian and Diodore, men which 
constantly stood in defence of the apostolic faith against the 
Bishop of that church, Leontius, a favourer of the Arians.® 
Against both Socrates and Theodoret, Platina* is brought as 
a witness, to testify that Damasus Bishop of Rome began it in 
his time. Of the Latin church it may be true which Platina 
saith. And therefore the eldest of that church which maketh 
any mention thereof is St. Ambrose,’ Bishop of Milan at 
the same time when Damasus was of Rome. Amongst the 
Grecians® St. Basil having brought it into his church before 


1 [As used in Christian families, it seems to be mentioned by Tertullian: 
Ad Uxor. ii. 9. ‘*Sonant inter duos Psalmi et Hymni, et mutuo provo- 
cant quis melius Deo suo canet. Talia Christus videns et audiens gaudet. 
His pacem suam mittit.’’] 

2 Socrat. Hist. Eccl. lib. vi. c. 8. [Aexréoy 5 kal 60ev thy apxhy fraBev 
kata Tovs avtipmvous tuvovs ev TH exkAnaia cuv7bea’ “Iyvdtios ’Aytio- 
yelas Tis Suplas rplros amd rod “AroarédAov Térpou emtoxomos, $s kal rors 
*AmogréAols abrots cuvdtéerpiper. dmractay eldevy ayyeAwy did TaY ayTipdvey 
tuvev thy aylay Tpidda suvovytwy, kal toy Tpdwoy tov dpduaros TH év 
*Aytioxela exkAnola mapédwxev’ bOev Kal ev maéoas Tais exxAnolas airy 7 
mapidocts d1e5d0n° ovTos wey ody 6 wept Tay ayTipovwy Buvwy Adyos early. | 

% Theod. lib. ii, cap. 24. [H 8& d&idyaoros tvywpls, bAaBiavds Kal 
A.ddwpos, feparixis wey Aecroupylas undémw retuxnkdtes, TH SE AaG ovy- 
TeTaypuévot, vUKTwp Kal web? jucpay eis Toy brep THs evaeBelas CHAov dieyerpov 
dravras* ovTo. mpwrot dix 7 di€AovTes TOUS THY WarAdvTwy Xopods Ek Siadox 7s 
ddew thy Aavitixhy edldakay pedwpdlav’ Kal tovTo évy “Aytioxela mparoy 
aptduevov, mavroce di€dpape, kal KatéAaBe THs oikoumevns Ta TEpuata* ovTOL 
Tay Belwy Tovs epacras els TOds TY LapTUpwy onko’s cuvaryelpoyTes, MdvyUxXoL 
diet eAovy oby exelvors THY Oedy avumvovytes. | 

4 Plat. in Vita Damasi. [‘‘ Ut Psalmi quoque alternis vicibus in ecclesia 
canerentur, in fineque eorum verba hzc ponerentur, Gloria Patri, &c. 
instituit.”’] 

5 «Bene mari plerumque comparatur ecclesia, que primo ingredientis 
populi agmine totis vestibulis undas vomit ; deinde in oratione totius plebis 
tanquam undis refluentibus stridet; tum responsoriis psalmorum, cantu 
virorum, mulierum, virginum, parvulorum, consonus undarum fragor 
resultat.” Hexam. lib. ii, cap. 5. 

8 Basil. Epist. 63. [al. 207. t. ill. 310, 311.] 
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they of Neoczsarea used it, Sabellius the heretic and Marcellus 
took occasion thereat to incense the churches against him, as 
being an author of new devices in the service of God.!_ Where- 
upon to avoid the opinion of novelty and singularity, he 
allegeth for that which himself did the example of the churches 
of Egypt, Libya, Thebes, Palestina, the Arabians, Phoenicians, 
Syrians, Mesopotamians, and in a manner all that reverenced 
the custom of singing psalms together.? If the Syrians had it 
then before Basil, Antioch the mother church of those parts 
must needs have used it before Basil, and consequently before 
Damasus. The question is then how long before, and whether 
so long that Ignatius or as ancient as Ignatius may be probably 
thought the first inventors. Ignatius in Trajan’s days suffered 
martyrdom. And of the churches in Pontus and Bithynia to 
Trajan the emperor his own vicegerent there affirmeth, that the 
only crime he knew of them was, they used to meet together 
at a certain day, and to praise Christ with hymns as a God, 
secum invicem, “one to another amongst themselves.” Which 
for any thing we know to the contrary might be the selfsame 
form which Philo Judzeus expresseth, declaring how the 
Essenes were accustomed with hymns and psalms to honour 


1 [Not Sabellius (who flourished a century before) nor Marcellus, 
personally ; but partisans of their heresy who were then disturbing the 
Church of Neoczsarea. XaBéAduos 6 AlBus, ra MdpreAAos é Taadrns *wbv01 
ek mdvTwy érdrunoay kal Siddta Tatra Kal yeaa, &mep vov wap div ws 
11a éauTay edpeuara emixetpovat mpopépetv ot Kabayovjevor Tov Aaov. . 
ouToL pata kal &ppnra Kal? jneay Snunyopotor . . . Kav Thy aitlay épwrn- 
9@o1 TOU duenpvKrou rovtov kal aomdydov mod€uov, Wadpods A€youot kad 
tpdmov pedpdias THs map dsuiv Kexparnkvias ovvnbelas mapnddaypévoy. 

10. 

2 [Ibid. p. 311. [pds 8 1d em rats Warppdlas &yxAnua, 6 udAora 
Tovs amAovaTépous hoBovow of SiaBdAdovtes Huas, exeivo eiweiv Exw: Bri Ta 
yov Kekpatnkéta %6n mdoais Tais Tov @eod exkAnolas cvvpda ear) kal 
cbupwyar ex vuxtds yap dpOpl(er map’ juiy 6 Aads em Toy olkoy Tis mpoc- 
evxiis, Kal év mévy kad OAler Kal cuvoxf Saxpdwy etopmoroyovpevol TP Oca, 
TeAevtaioy ekavacrdvres TaY MporevXayY, Eis THY WaAupdlay KablorayTa. Kal 
vov pev OxH Siaveundévres, dyTipddAAovew aGAAAots, duod wey Thy wedérny 
TaV Aorvylov évrevdev KparvvoyTes, byob 5t Kal Thy mpoooxhy Kal 7d duere- 
dpiorov Tay Kapdiav éauTois Sioucovuevor. treita wdAw emirpepaytes Evi 
Kardpxew Tov péAous of Aovrol brnxovat Kad ottws ev TH mouidla Tis 
parupdlas, Thy vinta Bueve-yeovTes petakd mporevxduevot, TeEpas Hn 
broAaumovans, mayres Koy, ws e& Evds oréparos: kal Maas Kapdlas, Tov THs 
eEomoroyhrew Yardy dvapépovar T¢ Kuply, Bia éauTay ExaoTos Ta phuara 
THs petavolas motovpevor. ext trovtois Aoumdy ei NeaS amopetyere, pevteobe 
aey Aiyurrlous, pevtede Be Kad AlBuas dpuporépous, @nBatous, TMadaorivous, 
“ApaBas, owixas, ZUpous, kal Tovs mpos Te Evppatn Kar pri wevous” Kad 
advras amatamA@s, map ols aypumvia: kal mpocevxal Kal ai Kowal Wadrupdlat 
reriunvrat. | 

3 Plin. Secund. Epist. lib. x. [Ep. ror.] 
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God, sometime all exalting their voices together in one, and 
sometime one part answering another, wherein, as he thought, 
they swerved, not much from the. pattern? of Moses and 
Miriam.? 

Whether Ignatius did at any time hear the angels praising 
God after that sort or no, what matter is it? If Ignatius did 
not, yet one which must be with us of greater authority did. 
“JT saw the Lord (saith the Prophet Esay) on an high throne ; 
the Seraphim stood upon it; one cried to another saying, 
Holy, holy, holy, Lord God of Hosts, the whole world is full 
of his glory.” ? 

But whosoever were the author, whatsoever the time, 
whencesoever the example of beginning this custom in the 
Church of Christ; sith we are wont to suspect things only 
before trial, and afterwards either to approve them as good, 
or if we find them evil, accordingly to judge of them ; their 
counsel must needs seem very unseasonable, who advise men 
now to suspect that wherewith the world hath had by their own 
account twelve hundred years’ acquaintance and upwards, 
enough to take away suspicion and jealousy. Men know by 
this time if ever they will know whether it be good or evil 
which hath been so long retained. 

(3-] As for the Devil, which way it should greatly benefit 
him to have this manner of singing psalms accounted an 
invention of Ignatius, or an imitation of the angels of heaven, 
we do not well understand. But we very well see in them 
who thus plead a wonderful celerity of discourse. For per- 
ceiving at the first but only some cause of suspicion and fear 
lest it should be evil, they are presently in one and the self- 
same breath resolved, that ‘what beginning soever it had, there 
is ‘‘no possibility it should be good.”* The potent arguments 

DHxOd.. xVupTey2 I. 

2'[De Vita Cont emplativa, Pp. 902. ‘Avdovet Temoinuevous ats Toy Oedy 
Uuvous Todos MET pos Kal Meeot, TH mey ovrvnxXovrvTes de nad dyripdvors 
&pjovlats emixetpov omovyres kal émopxovuevot, kal pag a Tore wiv Ta 
mpogdbia, Tote 5 Th ordoima, orpopds Te Tas ev xpelx Kal duriarpdpous 
Towovuevor?... . wlunua Tov mdAat ovoTdvtos (Xopod) Kata Thy "EpvOpay 
tra coay, évena Tay SavuaroupynbevTwy exer. . evOovoi@vres dydpes 
dod Kad yuvaires, els ‘yevdpevor xopds, Tous cixapiornplous 5 Buvous eis roy 
TwT ipa Ocdy 7d5or- eidpxovros Tots uty avdpdor Mwoéws Tov mpophtov, Tals 
Be yuvarkl Mapiau ris mpophridos. ] 

8 Isa vi. I-3. 

4T. C. lib. i. p. 203. [al. 163.] ‘From whencesoever it came it 
cannot be good, considering that when it is granted that all the people may 
praise God (as it is in singing of psalms) then this ought not to be 
engrained unto a few; and where it is lawful both with heart and voice to 
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which did thus. suddenly break in upon them and overcome 
them are first, that it is not unlawful for the people all jointly 
to praise God in singing of psalms ; secondly, that they are 
not any where forbidden by the law of God to sing every 
verse of the whole psalm both with heart and voice quite and 
clean throughout ; thirdly, that it cannot be understood what 
is sung after our manner. Of which three, forasmuch as law- 
fulness to sing one way proveth not another way inconvenient, 
the former two are true allegations, but they lack strength to 
accomplish their desire; the third so strong that it might 
persuade, if the truth thereof were not doubtful. 

[4.] And shall this enforce us to banish a thing. which 
all Christian churches in the world have received; a thing 
which so many ages have held; a thing which the most 
approved councils and laws have so oftentimes ratified; a 
thing which was never found to have any inconvenience in it ; 
a thing which always heretofore the best men and wisest 
governors of God’s people did think they could never commend 
enough; a thing, which as Basil was persuaded, did both 
strengthen the meditation of those holy words which were 
uttered in that sort, and serve also to make attentive, and to 
rais: up the hearts of men ;! a thing whereunto God’s people 
of old did resort, with hope and thirst that thereby especially 
their souls might be edified ; a thing which filleth the mind 
with comfort and heavenly delight, stirreth up flagrant desires 
and affections correspondent unto that which the words 
contain, allayeth all kind of base and earthly cogitations, 
banisheth and driveth away those evil secret suggestions which 
our invisible enemy is always apt to minister, watereth the 
heart to the end it may fructify, maketh the virtuous in trouble 
sing the whole psalm, there it is not meet that they should sing but the one 
half with their heart and voice, and the other with their heart only. For 
where they may both with heart and voice sing, there the heart is not 
enough. Therefore besides the incommodity which cometh this way, in 
that being tossed after this sort, men cannot understand what is sung, those 
other two inconveniences come of this form of singing, and therefore it is 
banished in all reformed churches.” [Whitgift’s Defence, 741. ‘‘ How 
you forget yourself! before you found fault with the book because the 
people repeated their prayers after the minister, and that because ‘the 
minister is the only mouth of the people unto the Lord ;’ now, as though 
you were not the same man, but played some other part, you find fault 
with the order of service because they be not their own mouths to the 
Lord : then to pray with heart was sufficient ; not it is not enough : whence 
this contrariety should spring I cannot imagine, except I should ascribe 
it to a froward and preposterous desire that you have to deface this 


Church.”} 
1 [Vid. supr. notes on p. 151.] 
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full of magnanimity and courage, serveth as a most approved 
remedy aga nst all doleful and heavy accidents which befall 
men in this present life, to conclude, so fitly accordeth with the 
Apostle’s own exhortation,! ‘‘Speak to yourselves in psalms and 
hymns and spiritual songs, making melody, and singing to the 
Lord in your hearts,” that surely there is more cause to fear 
lest the want thereof be a maim, than the use a blemish to the 
service of God. 

(s.] It is not our meaning, that what we attribute unto 
the Psalms should be thought to depend altogether on that 
only form of singing or reading them by course as with us 
the manner is; but the end of our speech is to shew that 
because the Fathers of the Church, with whom the selfsame 
custom was sO many ayes ago in use, have uttered all these 
things concerning the fruit which the Church of God did 
then reap, observing that and no other form, it may be justly 
avouched that we ourselves retaining it and besides it also 
the other more newly and not unfruitfully devised, do neither 
want that good which the latter invention can afford, nor lose 
anything of that for which the ancients so oft and so highly 
commend the former. Let novelty therefore in this give 
over endless contradictions, and let ancient custom prevail. 

XL. We have already given cause sufficient for the great 
conveniency and use of reading the Psalms oftener than 
other Scriptures. Of reading or singing likewise Magnificat, 
Benedictus, and Nune Dimitits® oftener than the rest of the 
Psalms, the causes are no whit less reasonable, so that if the 
one may very well monthly the other may as well even daily 
be iterated. They are songs which concern us so much more 
than the songs of David, as the Gospel toucheth us more 
than the Law, the New Testament than the Old. And if 
the Psalms for the excellency of their use deserve to be 
oftener repeated than they are, Lut that the multitude of 
them permitteth not any oftener repetition, what disorder 
is it if these few Evangelical Hymns which are in no respect 
less worthy, and may be by reason of their paucity imprinted 
with much more ease in all men’s memories, be for that cause 


1 Eph. v. 19. 

2 [1 Adm. ap. Whitg. Def. 494. ‘‘ They sing Benedictus, Nunc Dimittis, 
and Magnificat, we knowe not to what purpose, except some of them were 
ready to die, or except they would celebrate the memory of the Virgine, 
and John Baptist, &c. Thus they prophane the holy Scripture.” Whitg. 
Ans. ibid. ‘‘ By this your reason we may not use any of the Psalms, until 
we be in like case as David was, or other, when they were first made.”] 
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every day rehearsed? In our own behalf it is convenient and 
orderly enough that both they and we make day by day 
prayers and supplications the very same; why not as fit and 
convenient to magnify the name of God day by day with 
certain the very selfsame psalms of praise and thankgiving ? 
Either let them not allow the one, or else cease to reprove the 
other. 

[2.] For the ancient received use of intermingling hymns 
and psalms with divine readings, enough hath been written. 
And if any may fitly serve unto that purpose, how should it 
better have been devised than that a competent number of 
the old being first read, these of the new should succeed in 
the place where now they are set? In which place notwith- 
standing there is joined with Benedictus the hundredth Psalm ; 
with Magnificat the ninety-eighth; the sixty-seventh with 
Nunc Dimittis, and in every of them the choice left free for 
the minister to use indifferently the one or the other. Seeing 
therefore they pretend no quarrel at other psalms, which are 
in like manner appointed also to be daily read, why do these 
so much offend and displease their taste? They are the first 
gratulations wherewith our Lord and Saviour was joyfully 
received at his entrance into the world by such as in their 
hearts, arms, and very bowels embraced him ; being prophetical 
discoveries of Christ already present, whose future coming 
the other psalms did but foresignify, they are against the 
obstinate incredulity of the Jews, the most luculent testimonies 
that Christian religion hath; yea the only sacred hymns they 
are that Christianity hath peculiar unto itself, the other being 
songs too of praise and thanksgiving, but songs wherewith 
as we serve God, so the Jew likewise. 

[3.] And whereas they tell us these songs were fit for that 
purpose, when Simeon and Zachary and the Blessed Virgin 
uttered them, but cannot so be to us which have not received 
like benefit;! should they not remember how expressly 
Ezechias amongst many other good things is commended for 
this also, that the praises of God were through his appoint- 
ment daily set forth by using in public divine service the 
songs of David and Asaph unto that very end?? Either there 


1 T. C. lib. iii. p. 208. [and 1. 107. al. 137.] ‘‘These thanksgivings 
were made by occasion of certain particular benefits, and are no more to be 
used for ordinary prayers than the Ave Maria. So that both for this cause 
and the other before alleged of the Psalms, it is not convenient to make 
ordinary prayers of them.” 

2 2 Chron. xxix. 30. 
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wanted wise men to give Ezechias advice, and to inform him 
of that which in his case was as true as it is in ours, namely, 
that without some inconvenience and disorder he could not 
appoint those Psalms to be used as ordinary prayers, seeing 
that although they were songs of thanksgiving such as David 
and Asaph had special occasion to use, yet not so the whole 
Church and people afterwards whom like occasions did not 
befall: or else Ezechias was persuaded as we are that the 
praises of God in the mouths of his saints are not so restrained 
to their own particular, but that others may both conveniently 
and fruitfully use them : first, because the mystical communion 
of all faithful men is such as maketh every one to be inter- 
ested in those precious blessings which any one of them re- 
ceiveth at God’s hands: secondly, because when any thing is 
spoken to extol the goodness of God whose mercy endureth 
for ever, albeit the very particular occasion whereupon it 
riseth do come no more, yet the fountain continuing the same, 
and yielding other new effects which are but only in some sort 
proportionable, a small resemblance between the benefits 
which we and others have received, may serve to make the 
same words of praise and thanksgiving fit though not equally 
in all circumstances fit for both; a clear demonstration whereof 
we have in all the ancient Fathers’ commentaries and medita- 
tions upon the Psalms: last of all because even when there is 
not as much as the show of any resemblance, nevertheless 
by often using their words in such manner, our minds are 
daily more and more inured with their affections. 

XLI. } The public estate of the Church of God amongst the 


‘ [1 Adm. ap. Whitg. Def. 494. ‘They pray that they may be 
delivered from thundering and tempest when no danger is nigh.”] T. C. 
lib. i. 137. [107.] ‘‘ We pray for the avoiding of those dangers which are 
nothing near us, as from lightning and thundering in the midst of winter; 
from storm and tempest when the weather is most fair and the séas most 
calm. It is true that upon some urgent calamity a prayer may and ought 
to be framed which may beg either the commodity for want whereof the 
Church is in distress, or the turning away of that mischief which either 
approacheth or is already upon it : but to make those prayers which are for 
the present time and danger ordinary and daily prayers, I cannot hitherto 
see any either Scripture or example of the primitive Church. And here 
for the simples’ sake I will set down after what sort this abuse crept into 
the Church. There was one Mamercus Bishop of Vienna, which in the 
time of great earthquakes which were in France instituted certain suppli- 
cations, which the Grecians (and we of them) call the Litany, which con- 
cerned that matter: there is no doubt but as other discommodities rose in 
other countries they likewise had prayers accordingly. Now Pope Gregory 
either made himself, or gathered the supplications that were made against 
the calamities of every country, and made ot them a great litany or 
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Jews hath had many rare and extraordinary occurrents, which 
also were occasions of sundry! ope solemnities and offices, 
whereby the people did with general consent make show of 
correspondent affection towards God. The like duties ap- 
pear usual in the ancient Church of Christ, by that which 
Tertullian speaketh of Christian women matching themselves 
with infidels. “She cannot content the Lord with perform- 
ance of his discipline, that hath at her side a vassal whom 
Satan hath made his: vice-agent to cross whatsoever the 
faithful should do. If her presence be required at the time 
of station or standing prayer, he chargeth her at no time but 
that to be with him in his baths; if a fasting-day come he 
hath on that day a banquet to make ; if there be cause for 
the church to go forth in solemn procession, his whole family 
have such business come upon them that no one can be 
spared.” 2 

[2.] These processions as it seemeth were first begun for the 
interring of holy martyrs, and the visiting of those places 
where they were entombed. Which thing the name itself 
applied by heathens unto the office of exequies,® and partly 
the speeches of some of the ancients delivered concerning 
Christian processions,* partly also the very dross which super- 
stition thereunto added, I mean the custom of invoking 
saints in processions, heretofore usual, do strongly insinuate. 
And as things invented to one purpose are by use easily con- 
verted to more,® it grew that supplications with this solemnity 
Supplication as Platina calleth it, and gave it to be used in all churches: 
which thing albeit all churches might do for the time in respect of the case 
of the calamity which the churches suffered, yet there is no cause why it 
should be perpetual that was ordained but for a time, and why all lands 
should pray to be delivered from the incommodities that some land hath 
been troubled with.” [See also T. C. ili. 204.] 

1 Exod. xv. 20; Wisd. x. 20; 2 Samuel vi. 2; 1 Chron. xiii. 53 
wrenron: xx. 3 foel! it!'t5. 

2 Tertull. lib. ii. ad Uxor. [c. 4. ‘Domino certe non potest pro dis- 
ciplina satisfacere, habens in latere diaboli servum, procuratorem domini 
sui ad impedienda fidelium studia et officia. Ut si statio facienda est, 
maritus de die condicat ad balneas: si jejunia observanda sunt, maritus 
eadem die convivium exerceat: sz procedendum erit, nunquam magis 
familize occupatio adveniat.”’] 

8 Terent. Andr. [1. i. 100. “*funus Arocedit.”. Phorm. v. 8. 37. 
** Exseguias Chremeti, quibus est commodum ire, hoc tempus est.”] 

4 «Martyres tibi querantur in cubiculo tuo. Nunquam causa deerit 
procedendi, si semper quando necesse est progressura sis.” Hier. Epist. 
xxii. ad Eust. (al. xviii. §'17.] 

5 Socrat. lib. vi. ec. 8. [Of ’ApecaviCorres, Bore Epnuer, Ew THs méAews 
Tas cuvaywyas crow» Hvika obv Exdorns EBdouasos éopral KareAdufavor, 
nut 5h 7d re od88arov Kad 4 Kupiach; ev als ai ouvdters Kare ras éxxAnolas 
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for the appeasing of God’s wrath, and the averting of public 
evils, were of the Greek Church termed Litanies;! Rogations, 
of the Latin. To the people of Vienna (Mamercus being their 
Bishop, about 450 years after Christ) there befell many things, 
the suddenness and strangeness whereof so amazed the hearts 
of all men, that the city they began to forsake as a place which 
heaven did threaten with imminent ruin. It beseemed not the 
person of so grave a prelate to be either utterly without 
counsel as the rest were, or in a common perplexity to shew 
himself alone secure. Wherefore as many as remained he 


eid0acr yivecOa, a’tol @ytos Tay Tis wéAEws TUAGY ep) TAS TTOAS aOpo- 
(duevol, kad das avTipmvous mpds Thy “Aperdvwv ddkav ouyTibevtes F5ov- Kal 
TovTO emolovy KaTa TY TAELoTOY Mépos THS vuKTds* brd 5e pOpoy, Ta ToLadra 
aytipwva AéyorTes, did peons THs TéAEws efecayv TAY TUAGY, kal Tods TdmroUS 
év0a cuviyyov KateAduBavoy.... tTére 5h Kal "Iwdvyns [Xpvodcromos] 
evrAaBnéels, untis Tay awAovaTépwy bd TAY ToLOVTwWY Gdar apEAKUTOH Tis 
exkAnclas, avtitlOnow avtois Tovs Tov idluv Aaov, bmws by Kal ado) Tais 
vuxrepwais tyuvoroylats cxXoAdCovres, auavpdowor pev THY exelvwy ep) 
TovTov omovdiy, BeBalovs 5& rTovs oixelovs mpds Thy éavTav mlatw epya- 
cwytat.] Sozom. lib. viii. c. 8; Theod. lib. ii. c. 243 lib. iii. c. Io. 
[Julian having permitted the remains of St. Babylas to be removed from 
Daphne, the Christians dopévws 7d &Aoos KataddBovtes, Kal em) Cebyous 
redeikdTes THY Adpvaka, navdnuel TavTys ‘yodvTo, Xopevoyres Kal Thy 
Aavirinhy &dovres wed@dlay, cal Kad’ Exacrov K@Aov emipbeyyduevol, ‘ aicxuv- 
Ojtwoay maytes of mpocKuvodyTes Tois yAuTTOIs.”] Novel. Ixviii, 51. [Ixvii. 1. 
p- 261. ed. Gothofred. 1688. ‘‘Nulli licentiam esse neque monasterium 
neque ecclesiam neque orationis domum incipere eedificare, antequam 
civitatis Deo amabilis [@eopsAéotatos] episcopus orationem in loco faciat, 
et crucem figat, pudlicum processum [Snuoclav wpdcodov] ipse faciens, et 
causam manifestam omnibus statuens.” Ibid. cxxiii. cap. 31, 32, are laws 
for the protection of the litany services from disturbance, and forbidding 
them to be solemnized except by the clergy. Both enactments are by 
Justinian. } 

1 Basil. Epist. lxiii. [al. 207. t. iii, 311. af Arravetat, &s duets viv 
émitndevere. But it is truly observed by the Benedictine editor, that the 
word Litany is not employed here in its technical sense; no procession 
being mentioned or implied.] Niceph. lib. xiv. c. 3. [‘‘ The younger 
Theodosius, having to preside at the Circensian games in a time of excessive 
rain, which threatened famine, said to the people, ‘It were better for us, 
deferring the festivity, to appease God :’ and they went forth in procession 
with the Litany, offering hymns to God: and the city with accordant voice 
became in a moment one church.”] Cedrenin Theodos, [juniore, p. 281, 
ed. Xyland. Zesrpol peydan yeydvacw ev Kwvoraytiwoumdre . . . Tov 
youv . . . matpidpxouv pera ToD KAnpov kal Tov Aaov Tals Arrais [kw Tir 
wdAEws] mporxapTepovvrTos, wept dpay tplrny, kpyw mavtav dpdvrwy pray 
veavlas eis Toy Gépa, Kal HKovce Oelas pwvis wapeyyuwons aiT@, avaryyeiAa 
T@ émokdry kal TO Aag, Artavetew olTw, Kal Aeyew,“Ayios 5 Ocds, Gytos 
isxupds, Gyios aOdvaros, éAénoov juas: kal pndev Erepoy mpooribevar Kal 
ev0éws TovTO WadAAovTOS TOU Aaod, toTn 6 cetouds. “Obey 5 Bactrde’s Ocodd- 
cos, kal » wakapla MovAxepla, drepayacbéevtes TE Oatpari, Cdomioay Kard 
maicay olkoupevny oftrw WdAAerOa Toy Beiov Tuvoy. | 
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earnestly exhorteth to prevent portended calamities, using 
those virtuous and holy means wherewith others in like case 
have prevailed with God. To which purpose he perfecteth 
the Rogations or Litanies before in use, and addeth unto them 
that which the present necessity required. Their good success 
moved Sidonius Bishop of Arverna to use the same so cor- 
rected Rogations,! at such time as he and his people were 
after afflicted with famine, and besieged with potent adversa- 
ries. For till the empty name of the empire came to be settled 
in Charles the Great, the fall of the Romans’ huge dominion 
concurring with other universal evils, caused those times to be 
days of much affliction and trouble throughout the world. So 
that Rogations or Litanies were then the very strength, stay, 
and comfort of God’s Church. Whereupon in the year 506 
it was by the council of Aurelia decreed,? that the whole 
Church should bestow yearly at the feast of Pentecost three 
days in that kind of processionary service. About half an hun- 
dred years after, to the end that the Latin churches which all 
observed this custom might not vary in the order and form of 
those great Litanies which were so solemnly every where ex- 
ercised, it was thought convenient by Gregory the First and 
the best of that name to draw the flower of them all into one.? 

[3.] But this iron began at length to gather rust. Which 
thing the synod of Colen saw and in part redressed within 


1 Sidon. lib. vii. Epist. 1. [ad Mamercum. ‘‘ Rumor est, Gothos in 
Romanum solum castra movisse. Huic semper irruptioni nos miseri 
Arverni janua sumus . . . Solo tamen invectarum te auctore Rogationum 
palpamur auxilio. . . Non enim latet nostram  sciscitationem, primis 
temporibus harumce supplicationum institutarum civitas czelitus tibi credita 
per cujusmodi periculorum terriculamenta vacuabatur. Nam modo scenz 
moenium publicorum crebris terree motibus concutiebantur; nunc ignes 
szepe flammati caducas culminum cristas superjecto favillarum monte tumul- 
abant; nunc stupenda foro cubilia collocabat audacium pavenda mansuetudo 
ceryorum: cum tu inter ista discessu primorum populariumque statu urbis 


exinanito, ad nova celer veterum Ninevitarum exempla decurristi . . . Qua 
devotione placatus inspector pectorum Deus, fecit esse obsecrationem 
vestram vobis saluti, ceteris imitationi, utrisque presidio... Que 


omnia sciens populus iste, Viennensibus tuis et accidisse prius et non 
accessisse posterius, vestigia tam sacrosanctze informationis amplectitur, 
sedulo petens, ut conscientiz tuz beatitudo mittat orationum suarum 
suffragia, quibus exempla transmisit.” Biblioth. Patr. Colon. V. 1020. ] 

2 Concil. tom. ii. p. 513. [iv. 1408. E. ‘‘ Rogationes, i.e. Litanias 
ante ascensionem Domini ab omnibus ecclesiis placuit celebrari: ita ut 
preemissum triduanum jejunium in dominicz ascensionis festivitate solvatur ; 
per quod triduum servi et ancille ab omni opere relaxentur, quo magis 
plebs universa conveniat.”] 

3 [See Palmer’s Origines Liturgicz, i. 267-272.] 
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that province;! neither denying the necessary use for which 
such Litanies serve, wherein God’s clemency and mercy is 
desired by public suit, to the end that plagues, destructions, 
calamities, famines, wars, and all other the like adversities, 
which for our manifold sins we have always cause to fear, 
may be turned away from us and prevented through his grace ; 
nor yet dissembling the great abuse whereunto as sundry 
other things so this had grown by men’s improbity and malice 
to whom that which was devised for the appeasing of God’s 
displeasure gave opportunity of committing things which 
justly kindled his wrath. For remedy whereof it was then 
thought better, that these and all other supplications or pro- 
cessions should be no where used but only within the walls 
of the house of God, the place sanctified unto prayer. And 
by us not only such inconveniences being remedied, but 
also whatsoever was otherwise amiss in form or matter, it 
now remaineth a work, the absolute perfection whereof up- 
braideth with error or somewhat worse them whom in all 
parts it doth not satisfy. 

[4.] As therefore Litanies have been of longer continuance 
than that we should make either Gregory or Mamercus the 
author of them, so they are of more permanent use than that 
now the Church should think it needeth them not. What 
dangers at any time are imminent, what evils hang over our 
heads, God doth know and not we. We find by daily ex- 
perience that those calamities may be nearest at hand, readiest 
to break in suddenly upon us, which we in regard of times 
or circumstances may imagine to be furthest off. Or if they 
do not indeed approach, yet such miseries as being present 
all men are apt to bewail with tears, the wise by their prayers 
should rather prevent. Finally, if we for ourselves had a 
privilege of immunity, doth not true Christian charity require 
that whatsoever any part of the world, yea any one of all our 
brethren elsewhere doth either suffer or fear, the same we 
account as our own burden? What one petition is there 


1 Concil. tom. v. anno 1536. [Cone. Colon. i. p. 9. & 7, 8; xiv. 546, 
547. ‘Quod processiones per agros et campos peraguntur, rationem quidem 
habet, nempe quod populus oret, ut segetes ac fruges terre a Domino 
conserventur: verum ut alia plurima, ita et hic mos hominum malitia 
depravatus est, quod per occasionem talis deambulationis, quae Deo placando 
erat instituta, multa scelera committantur. Quamobrem nobis satius 
videtur, ut hee, alizeque supplicationes ac processiones, de czetero intra 
septa ecclesiarum religiose fiant, ac ut in templo, loco precationibus pe- 
culiariter dedicato, oretur Deus, habeaturque tum pius rei ac tempori 
conveniens ad populum commonitorius sermo.”] 
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found in the whole Litany, whereof we shall ever be ableat any 
time to say that no man living needeth the grace or benetit 
therein craved at God’s hands? I am not able to express how 
much it doth grieve me, that things of principal excellency 
should be thus bitten at, by men whom God hath endued 
with graces both of wit and learning for better purpuses. 
XLII. We have from the Apostles of our Lord Jesus 
Christ received that brief confession of faith which hath been 
always a badge of the Church, a mark whereby to discern 
Christian men from Infidels and Jews. “ This faith received 
from the Apostles and their disciples,” saith Irenzeus,? the 
Church though dispersed throughout the world, doth notwith- 
standing keep as safe as if it dwelt within the walls of some 
one house, and as uniformly hold, as if it had but one only 
heart and soul; this as consonantly it preacheth, teacheth, 
and delivereth, as if but one tongue did speak for all. As 
one sun shineth to the whole world, so there is no faith but 
this one published, the brightness whereof must enlighten all 
that come to the knowledge of the truth.” ‘This rule,” saith 
Tertullian,’ “‘ Christ did institute ; the stream and current of 


1T. C. lib. i. p. 137. [107.] ‘* The like may be said of the Glorza 
Patri and the Athanasius’ Creed. It was first brought into the Church to 
the end that men thereby should make an open profession in the Church of 
the divinity of the Son of God against the detestable opinion of Arius and 
his disciples, wherewith at that time marvellously swarmed almost the whole 
Christendom. Now that it hath pleased the Lord to quench that fire, there 
is no such cause why these things should be in the Church, at the least why 
that Gloria Patri should be so often repeated.” [Strype, Aylm. 71. ‘‘The 
Bishop silenced one Huckle, a minister in his diocese, . . . an impugner 
of the book, and a gatherer of night conventicles, azd more lately a busy 
disputer against Athanasius Creed.” They attacked the Nicene Creed 
also. Adm. ap. Whitg. Def. 589. ‘‘The Nicene Creed was not read in 
their communion; we have it in ours.”’] 

2 Tren. lib. i. cap. 3. [al.c. 10. p. 46. ‘H pty exkanoia, kalrep caf? 
bAns Tis oikoumevns Ews Tepdtwy Tis yis Sieomwapuevn, mapa d¢ Tay ’Amo- 
atévwy, Kal tay exelvwy wabnTray maparaBotca Thy eis eva @edy, Marépa 
mavToKpatopa ... wiotw.. . kal eis Eva Xpiordby “Inoody . . . Kal eis 
Tivedua iyiov . . . ToiTo Td Khpuyua maperanpvia, Kal Tabrny Thy miorw, 
&s mpoépapev,  exxAnola, kalrep ev bAw TH Kéoum Sieomapuevyn, emiuEedas 
ovddoce, ws Eva olkoy oikotca kal duolws morever ToUTOIs, ws ulay Wuxhy 
«al thy avthy txovea Kapdiay’ Kal cuupdyws tadra xnpiacet, Kal didicKet, 
Kal mapadldwow, as ty ordua kexTnuevn . . . “Qomep 6 Atos, 7d «tloua Tod 
@cod, ev bAw TE kdopuw eis Kal 6 aitds’ ottw Kal Td KHpvyya THS &AnOelas 
mavTaxh palver, kal pwri(er mavras avOpwrous rovs BovAomevous eis émlyvwou 
dAndelas eAdetv. | 

3 Tertull, de Preescr. advers. Heret. [c.14. ‘‘ Hecregulaa Chris/o... 
instituta nullas habet apud nos questiones, nisi quas hvereses inferunt, et 
quze hzereticos faciunt.” [et advers, Prax. [c. 2. ‘‘ Hane regulam ab initio 
Lvangelit decucurrisse, etiam ante priores quosque heereticos, nedum. ante 
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this rule hath gone as far, it hath continued as long, as the 
very promulgation of the Gospel.” 

[2.] Under Constantine the emperor about three hundred 
years and upward after Christ, Arius, a priest in the church of 
Alexandria, a subtle-witted and a marvellous fair-spoken man, 
but discontented that one should be placed before him in honour, 
whose superior he thought himself in desert, became through 
envy and stomach prone unto contradiction, and bold to 
broach at the length that heresy, wherein the deity of our 
Lord Jesus Christ contained but not opened in the former 
creed, the co-equality and co-eternity of the Son with the 
Father was denied. Being for this impiety deprived of his 
place by the bishop of the same church, the punishment 
which should have reformed him did but increase his obsti- 
nacy, and give him occasion of labouring with greater earnest- 
ness elsewhere to entangle unwary minds with the snares of 
his damnable opinion. Arius in short time had won to himself 
a number both of followers and of great defenders, whereupon 
much disquietness on all sides ensued. The emperor to 
reduce the Church of Christ unto the unity of sound belief, 
when other means whereof trial was first made took no effect, 
gathered that famous assembly of three hundred and eighteen 
bishops in the council of Nice, where besides order taken for 
many things which seemed to need redress, there was with 
common consent for the settling of all men’s minds, that other 
confession of faith set down which we call the Nicene Creed, 
whereunto the Arians themselves which were present sub- 
scribed also; not that they meant sincerely and in deed to 
forsake their error, but only to escape deprivation and exile, 
which they saw they could not avoid openly persisting in their 
former opinions when the greater part had concluded against 
them, and that with the emperor’s royal assent. Reserving 
therefore themselves unto future opportunities, and knowing 
that it would not boot them to stir again in a matter so 
composed, unless they could draw the emperor first and by his 
means the chiefest bishops unto their part; till Constantine’s 
death and somewhat after they always professed love and 
zeal to the Nicene faith, yet ceased not in the meanwhile to 
strengthen that part which in heart they favoured, and to 
infest by all means under colour of other quarrels their greatest 
adversaries in this cause: amongst them Athanasius especially, 
whom by the space of forty-six years, from the time of his 


Praxean hesternum, probabit tam ipsa posteritas omnium hzereticorum;, 
quam ipsa novellitas Praxeze hesterni.”] 
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consecration to succeed Alexander archbishop in the church of 
Alexandria till the last hour of his life in this world, they never 
suffered to enjoy the comfort of a peaceable day. The heart 
of Constantine stolen from him. Constantius Constantine’s 
successor his scourge and torment by all the ways that malice 
armed with sovereign authority could devise and use. Under 
Julian no rest given him. And in the days of Valentinian as 
little. Crimes there were laid to his charge many, the least 
whereof being just had bereaved him of estimation and credit 
with men while the world standeth. His judges evermore the 
selfsame men by whom his accusers were suborned. Yet the 
issue always on their part, shame; on his, triumph. Those 
bishops and prelates, who should have accounted his cause 
theirs, and could not many of them but with bleeding hearts 
and with watered cheeks behold a person of so great place and 
worth constrained to endure so foul indignities, were sure 
by bewraying their affection towards him to bring upon them- 
selves those molestations, whereby if they would not be drawn 
to seem his adversaries, yet others should be taught how unsafe 
it was to continue his friends. 

[3-] Whereupon it came to pass in the end, that (very few 
excepted) all became subject to the sway of time; other odds 
there was none amongst them, saving only that some fell 
sooner away, some later, from the soundness of belief; some 
were leaders in the host of impiety, and the rest as common 
soldiers, either yielding through fear, or brought under with 
penury, or by flattery ensnared, or else beguiled through 
simplicity, which is the fairest excuse that well may be made 
for them. Yea (that which all men did wonder at) Osius the 
ancientest bishop that Christendom then had, the most forward 
in defence of the Catholic cause and of the contrary part most 
feared, that very Osius with whose hand the Nicene Creed 
itself was set down and framed for the whole Christian world 
to subscribe unto, so far yielded in the end as even with the 
same hand to ratify the Arians’ confession, a thing which they 
neither hoped to see, nor the other part ever feared, till with 
amazement they saw it done. Both were persuaded that 
although there had been for Osius no way but either presently 
subscribe or die, his answer and choice would have been the 
same that Eleazar’s was,! ‘It doth not become our age to 
dissemble, whereby many young persons might think, that? 
Qsius an hundred years old and upward were now gone to 


1 2 Mac. vi. 24. 
2 Major centenario. Sulpit. Sever. Hist. lib. ii. c. 54. 
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another religion, and so through mine hypocrisy (for a little 
time of transitory life) they might be deceived by me, and I 
procure malediction and reproach to my old age. For though 
I were now delivered from the torments of men, yet could 
I not escape the hand of the Almighty, neither alive nor dead.” 
But such was the stream of those times, that all men gave 
place unto it, which we cannot but impute partly to their own 
oversight. For at the first the emperor was theirs, the 
determination of the council of Nice was for them, they had 
the Arians’ hands to that council. So great advantages are 
never changed so far to the contrary, but by great error. 

(4.] It plainly appeareth that the first thing which weakened 
them was their security. Such as they knew were in heart 
still affected towards Arianism, they suffered by continual 
nearness to possess the minds of the greatest about the 
emperor, which themselves might have done with very good 
acceptation, and neglected it. In Constantine’s lifetime to 
have settled Constantius the same way had been a duty of 
good service towards God, a mean of peaceand great quietness 
to the Church of Christ, a labour easy, and how likely we may 
conjecture, when after that so much pain was taken to instruct 
and strengthen him in the contrary course, after that so much 
was done by himself fo the furtherance of heresy, yet being 
touched in the end voluntarily with remorse, nothing more 
grieved him than the memory of former proceedings in the 
cause of religion, and that which he now foresaw in Julian, 
the next physician into whose hands the body that was thus 
distempered must fall.' 

[s.] Howbeit this we may somewhat excuse, inasmuch as 
every man’s particular care to his own charge was such as 
gave them no leisure to heed what others practised in princes’ 
courts. But of the two synods of Arimine and Seleucia what 
should we think? Constantius by the Arians’ suggestion had 
devised to assemble all the bishops of the whole world about 
this controversy, but in two several places, the bishops of the 
west at Arimine in Italy, the eastern at Seleucia the same 
time. Amongst them of the east there was no stop, they 
agreed without any great ado, gave their sentence against 
heresy, excommunicated some chief maintainers thereof, and 
sent the emperor word what was done. ' They had at Arimine 
about four hundred which held the truth, scarce of the adverse 
part fourscore, but these obstinate, and the other weary of 
contending with them: whereupon by both it was resolved 


1 [Greg. Naz. Orat. 21. t. i. 389.] 
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to send to the emperor such as might inform him of the cause, 
and declare what hindered their peaceable agreement. There 
are chosen for the catholic side such! men as had in them 
nothing to be noted but boldness, neither gravity nor learning 
nor wisdom. The Arians for the credit of their faction take 
the eldest, the best’ experienced, the most wary, and the 
longest practised veterans they had amongst them. The 
emperor conjecturing of the rest on either part by the quality 
of them whom he saw, sent them speedily away, and with 
them a certain confession of faith ambiguously? and subtilly 
drawn by the Arians, whereunto unless they all subscribed, 
they should in no case’ be suffered to depart from the place 
where they were. At the length it was perceived, that there 
had not been in the Catholics either at Arimine or at Seleucia 
so much foresight, as to provide that true intelligence might 
pass between them what was done.’ Upon the advantage of 
which error, their adversaries, abusing each with persuasion 
that other had yielded, surprised both. The emperor the more 
desirous and glad of such events, for that, besides all other 
things wherein they hindered themselves, the gall and bitter- 
ness of certain men’s writings, who spared him little for 
honour’s sake, made him for their sakes the less inclinable 
to that truth, which he himself should have honoured and 
loved. 

Only in Athanasius there was nothing observed throughout 
the course of that long tragedy, other than such as very well 
became a wise man to do and a righteous to suffer. So that 
this was the plain condition of those times: the whole world 
against Athanasius, and Athanasius against it; half a hundred 
of years spent in doubtful trial which of the two in the end 
would prevail, the side which had all, or else the part which 
had no friend but God and death, the one a defender of his 
innocency, the other a finisher of all his troubles. 

[6.| Now although these contentions were cause of much 
evil, yet some good the Church hath reaped by them, in that 
they occasioned the learned and sound in faith to explain such 
things as heresy went about to deprave. And in this respect 
the Creed of Athanasius first exhibited unto Julius bishop of 

1 Sulpit. lib. ii. [c. 57.] ‘‘ Ex parte nostra legantur homines adolescentes, 
parum docti et parum cauti. Ab Arianis autem missi senes, callidi et 
ingenio valentes, veterno perfidize imbuti, qui apud regem facile superiores 
exstiterunt.” 

2 Ibid. [e. 59.] ‘‘Eisdemque conscriptam ab improbis fidem tradit 
verbis fallentibus involutam, que catholicam disciplinam. perfidia latente 
logueretur.” 
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Rome,! and afterwards (as we may probably gather) sent to 
the emperor Jovian,? for his more full information concerning 
that truth which Arianism so mightily did impugn, was both 
in the East and the West churches accepted as a treasure of 
inestimable price, by as many as had not given up even the 
very ghost of belief? Then was the Creed of Athanasius 
written,* howbeit not then so expedient to be publicly used 
as now in the Church of God; because while the heat of 
division lasteth truth itself enduring opposition doth not so 
quietly and currently pass throughout all men’s hands, neither 
can be of that account which afterwards it hath, when the 
world once perceiveth the virtue thereof not only in itself, but 
also by the conquest which God hath given it over heresy. 
That which heresy did by sinister interpretations go about 
to pervert in the first and most ancient Apostolic Creed, the 
same being by singular dexterity and plainness cleared from 
those heretical corruptions partly by this Creed of Athanasius, 
written about the year three hundred and forty, and partly 
by that other® set down in the synod of Constantinople forty 
years after, comprehending together with the Nicene Creed 
an addition of other articles which the Nicene Creed omitted, 
because the controversy then in hand needed no mention to 
be made of them; these catholic declarations of our belief 
delivered by them which were so much nearer than we are 
unto the first publication thereof, and continuing needful for 
all men at all times to know, these confessions as testimonies 
of our continuance in the same faith to this present day, we 
rather use than any other gloss or paraphrase devised by our- 
selves, which though it were to the same effect, notwithstanding 
could not be of the like authority and credit. For that of 
Hilary ® unto St. Augustine hath been ever and is likely to be 
always true: ‘‘ Your most religious wisdom knoweth how great 
their number is in the Church of God, whom the very authority 
of men’s names doth keep in that opinion which they hold 
already, or draw unto that which they have not before held.” 


1 [A conjecture of Baronius, Ann. A.D. 340.] 

2 [Greg. Naz. Orat, 21. t. i. p. 394.] 

8 Greg. Nazian. de Athan. [ubi sup.] Tadrny por Soxodow aidovuevor thy 
dporoylay otre ris éoreplas Kal ris émas Saov Bidoimoy. 

4 [For the most probable account of this matter, see Waterland’s Critical 
Hist. of the Athanasian Creed. Works, iv. 241-269. Oxford, 1823. ] 

5 That Creed which in the Book of Common Prayer followeth immediately 
after the reading of the Gospel. 

6 Hilar. Arelat. Epist. ad Aug. [§ 8. t. ii, 828. ‘Non ignorat pruden- 
tissima pietas tua, quanto plures sint in Ecclesia, qui auctoritate nominum 
in sententia teneantur, aut a sententia transferantur.”] 
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[7.] Touching the Hymn of Glory, our usual conclusion to 
Psalms: the glory of all things is that wherein their highest 
perfection doth consist ;! and the glory of God that divine 
excellency whereby he is eminent above all things,? his omni- 
potent, infinite, and eternal Being, which angels and glorified 
saints do intuitively behold,® we on earth apprehend principally 
by faith, in part also by that kind of knowledge which groweth 
from experience of those effects, the greatness whereof exceedeth 
the powers and abilities of all creatures both in heaven and 
earth. God is glorified, when such his excellency above all 
things is with due admiration acknowledged. Which dutiful 
acknowledgment of God’s excellency by occasion of special 
effects, being the very proper subject and almost the only 
matter purposely treated of in all psalms, if that joyful Hymn 
of Glory have any use in the Church of God whose name we 
therewith extol and magnify, can we place it more fitly than 
where now it serveth as a close or conclusion to psalms ? 

[8.] Neither is the form thereof newly or unnecessarily in- 
vented. ‘We must (saith® St. Basil) as we have received 
even so baptize, and as we baptize even so believe, and as we 
believe even so give glory.” Baptizing we use the name of 
the Father, of the Son, and of the Holy Ghost ; confessing the 
Christian faith we declare our belief in the Father, and in the 
Son, and in the Holy Ghost ; ascribing glory unto God we give 
it to the Father, and to the Son, and to the Holy Ghost. It is 
arddeéis Tod dphod Ppovyparos,® “the token of a true and sound 
understanding ” for matter of doctrine about the Trinity, when 
in ministering baptism, and making confession, and giving 
glory, there is a conjunction of all three, and no one of the 
three severed from the other two. 

[9.] Against the Arians affirming the Father to be greater 
than the Son in honour, excellency, dignity, majesty, this form 
and manner of glorifying God was not at that time first begun, 
but received long before, and alleged at that time as an argu- 
ment for the truth.’ “If (saith Phcebadius) there be that 

1 1 Cor. xv. 40. 2 Exod. xxxiii. 18; Heb. i. 3. 

3 Matt. xviii. ro. 4 Josh. vii. 19; Psal. xxii. 23. 

5 Basil. Epist. 78. [al. 125. p. 216. D. de? yap quads BawriCerda pev 
as mapeAdBouer® morevew de ws BamriCducba’ dokdCew SE ds TemicTevKauer, 
Tat €pa kal Tidy kal*Ayior Tlvedua. This epistle is in the nature of a solemn 
document, much to the same purpose as the Athanasian Creed itself: 
reciting the Nicene Creed, and the blasphemies which had since become 
current, and anathematizing them. ] 

® (St. Basil, ubi supr. ] 

7 Phoebad. lib. contra Arian. [ap. Bibl. Patr. Colon. t. iv. 232. C. 
*««Pater,’ inquit, ‘major me est:’ et quomodo major, statim hzretica 
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inequality which they affirm, then do we every day blaspheme 
God, when in thanksgivings and offerings of sacrifice we 
acknowledge those things common to the Father and the 
Son.” The Arians therefore, for that they perceived how this 
did prejudice their cause, altered the Hymn of Glory, where- 
upon ensued in the church of Antioch about the year three 
hundred forty-nine that jar which Theodoret and Sozomen 
mention. ‘In their quires while they praised God together 
as the manner was, at the end of the psalms which they sung, 
it appeared what opinion every man held, forasmuch as they 
glorified some the Father, azd the Son, avd the Holy Ghost ; 
some the Father dy the Son z# the Spirit; the one sort thereby 
declaring themselves to embrace the Son’s equality with the 
Father as the council of Nice had defined, the other sort 
against the council of Nice his inequality.” Leontius their 
bishop although an enemy to the better part, yet wary and 
subtile, as in a manner all the heads of the Arians’ faction 
were, could at no time be plainly heard to use either form, 
perhaps lest his open contradicting of them whom he favoured 
not might make them the more eager, and by that mean the 
less apt to be privately won; or peradventure for that though 
he joined in opinion with that sort of Arians who denied the 
Son to be equal with the Father, yet from them he dissented 
which thought the Father and the Son not only unequal but 
unlike, as Aétius did upon a frivolous and false surmise, that 
because the Apostle hath said, ‘One God of whom, one Lord 
éy whom, one Spirit zz whom,? his different manner of speech 
doth argue a different nature and being in them of whom he 


preesumptione definiunt: honore, claritate, dignitate, majestate. Quod si 
ita est, cur jubetur ut omnes honorificent Filium, sicut honorificant Patrem ? 
Quod si ita est, ergo quotidie blasphemamus in gratiarum actionibus et 
oblationibus sacrificiorum, communia hzec Patri et Filio confitentes.”] 

1 Theod. lib. ii cap. 24. [8:xf Senpnucvous tovs lepwuevous Kal rdv 
Aowwdy Burov Bewpav, kal Tovs wey 7d, KAI, avvderpuov em rijs Tov Tiod 
dotoAroytas TiWeyras, Tovs dt Thy wey, Al OY, apdbeow em Tod Tiod, thy 5e, 
°EN, em) rod Mveduatos mpooapud(oytas, ovyh Thy dotodroylay mporepepe’ udvov 
de 7d, els To’s aidvas THY aidvwy, HKovoy of meddCovres.] Sozom. lib. iv. 
{iii.] cap. 19. [20. kara xopois ds Eos ev TH buveiv roy Gedy cuvioTauevor, 
mpos TH TEAEL TaY Bday Thy oikelay mpoaipeciy émedelxvvoy* al of wev, Tlarépa 
KAI Tidy ws dudrimov eddtaCov* of St, Marépa "EN Tig, 7H mapevOeoe ris 
mpobécews Seutepevery roy Liv a&mopatvovtes’ GuéAet Tor TOVTwY wd) yeye- 
vnuéevev, amopay & tt woihoee Aedvtios, ds kata tévde Tov Xpdvoy ex Tis 
éevavtias alpécews Thy Avtioxéwy dicime Opdvov, kwAvew Mev ovK emexelpnoe 
Tovs Kata Thy mapddoow Ths ev Nixala ovyddov thy Ocdp vuvodvtas’ edcdler 
yap, Wh oracidon Td TAOS. A€yerat BE THS KEpadrs epadmeros, bd woArds 
Aevks otons, elreiv, ds “ravtnot THs xidvos AvOclans, noAYs Eorat wHAdS.” | 

SOT COTs, Wille O 5) KM ed neon D2 
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speaketh: out of which blind collection it seemeth that. this 
their new devised form did first spring. 

{1o.] But in truth even that very form which the Arians did 
then use (saving that they chose it to serve as their special 
mark of recognizance, and gave it secretly within themselves 
a sinister construction) hath not otherwise as much as the 
show of any thing which soundeth towards impiety. For 
albeit if we respect God’s glory within itself, it be the equal 
right and possession of all three, and that without any odds, 
any difference; yet touching his manifestation thereof unto 
us by continued effects, and our perpetual acknowledgment 
thereof unto him likewise by virtuous offices, doth not every 
tongue both ways confess, that the brightness of his glory hath 
spread itself throughout the world dy the ministry of his only- 
begotten Son, and is 2% the manifold graces of the Spirit every 
way marvellous; again, that whatsoever we do to his glory, 
it is done zw the power of the Holy Ghost, and made accept- 
able éy the merit and mediation of Jesus Christ? So that glory 
to the Father avd the Son, or glory to the Father dy the Son, 
saving only where evil minds do abuse and pervert most holy 
things, are not else the voices of error and schism, but of sound 
and sincere religion. 

[11.] It hath been the custom of the Church of Christ to 
end sometimes prayers, and sermons always, with words of 
glory ; wherein, as long as the blessed Trinity had due honour, 
and till Arianism had made it a matter of great sharpness and 
subtilty of wit to be a sound believing Christian, men were 
not curious what syllables or particles of speech they used. 
Upon which confidence and trust notwithstanding when St. 
Basil began to practise the like indifferency, and to conclude 
public prayers, glorifying sometime the Father wz‘ the Son 
and the Holy Ghost, sometime the Father dy the Son zz the 
Spirit, whereas long custom had inured them unto the former 
kind alone, by means whereof the latter was new and strange 
in their ears; this needless experiment brought afterwards 
upon him a necessary labour of excusing himself to his friends, 
and maintaining his own act against them, who: because the 
light of his candle too much drowned theirs, were glad to lay 
hold on so colourable matter, and exceeding forward to traduce 
him as an author of suspicious innovation.! 


1 [De Sp. Sancto, cap. I. t. iii, p. 3. D. Mpocevxomevp por mpdny mera 
Td Aaod, kal dudorépws Tiv SotoAoylay amorAnpovyTt TP Oc@p Kal TMarph 
viv wey wera TOD Thod oly TP Mveduati te ‘Ayly, viv be bia Tod Tlod év TE 
‘Ayly Tvevpart, eréonnidy twes tav mapdvtwy, teviCovoais juas pwrais 
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How hath the world forsaken that course which it sometime 
held? How are the judgments, hearts, and affections of men 
altered? May we not wonder that a man of St. Basil’s 
authority and quality, an arch-prelate in the house of God, 
should have his name far and wide called in question, and be 
driven to his painful apologies, to write in his own defence 
whole volumes, and yet hardly to obtain with all his endeavour 
a pardon, the crime laid against him being but only a change 
of some one or two syllables in their usual church liturgy? 
It was thought in him an unpardonable offence to alter any 
thing ; in us as intolerable that we suffer any thing to remain 
unaltered. The very Creed of Athanasius and that sacred 
Hymn of Glory, than which nothing doth sound more 
heavenly in the ears of faithful men, are now reckoned as 
superfluities, which we must in any case pare away, lest we 
cloy God with too much service. Is there in that confession 
of faith any thing which doth not at all times edify and 
instruct the attentive hearer? Or is our faith in the blessed 
‘Trinity a matter needless to be so oftentimes mentioned and 
opened in the principal part of that duty which we owe to 
God, our public prayer? Hath the Church of Christ from 
the first beginning by a secret universal instinct of God’s good 
Spirit always tied itself to end neither sermon nor almost any 
speech of moment which hath concerned matters of God 
without some special words of honour and glory to that 
Trinity which we all adore; and is the like conclusion of 
psalms become now at the length an eyesore or a galling to 
their ears that hear it? 

12.] “Those flames of Arianism,” they say, “are quenched, 
which were the cause why the Church devised in such sort to 
confess and praise the glorious deity of the Son of God. Seeing 
therefore the sore is whole, why retain we as yet the plaister? 
When the cause why any thing was ordained doth once cease, 
the thing itself should cease with it, that the Church being 
eased of unprofitable labours, needful offices may the better be 
attended. For the doing of things unnecessary, is many times 
the cause why the most necessary are not done.” But in this 
case so to reason will not serve their turns. 

For first, the ground whereupon they build is not certainly 
their own but with special limitations. Few things are so 
restrained to any one end or purpose that the same being ex- 


Kexphaba Aéyovres, Kal Eua mpds GdAHAas brevaytlws éxovoats. To explain 
and justify himself was his immediate object in writing the Treatise of the 
Holy Ghost.} — 
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tinct they should forthwith utterly become frustrate. Wisdom 
may have framed one and the same thing to serve commodi- 
ously for divers ends, and of those ends any one be sufficient 
cause for continuance though the rest have ceased; even as 
the tongue, which nature hath given us for an instrument of 
speech, is not idle in dumb persons, because it also serveth 
for taste. Again, if time have worn out, or any other mean 
altogether taken away what was first intended, uses not thought 
upon before may afterwards spring up, and be reasonable 
causes of retaining that which other considerations did 
formerly procure to be instituted. And it cometh sometime 
to pass that a thing unnecessary in itself as touching the 
whole direct purpose whereto it was meant or can be applied, 
doth notwithstanding appear convenient to be still held even 
without use, lest by reason of that coherence which it hath 
with somewhat most necessary, the removal of the one should 
endamage the other ; and therefore men which have clean lost 
the possibility of sight keep still their eyes nevertheless in the 
place where nature set them. 

As for these two branches whereof our question groweth, 
Arianism was indeed some occasion of the one, but a cause of 
neither, much less the only entire cause of both. For albeit 
conflict with Arians brought forth the occasion of writing that 
Creed which long after was made a part of the church liturgy, 
as hymns and sentences of glory were a part thereof before ; 
yet cause sufficient there is why both should remain in use, the 
one as a most divine explication of the chiefest articles of our 
Christian belief, the other as an heavenly acclamation of joyful 
applause to his praises in whom we believe; neither the one 
nor the other unworthy to be heard sounding as they are in the 
Church of Christ, whether Arianism live or die. 

[13.] Against which poison likewise if we think that the 
Church at this day needeth not those ancient preservatives 
which ages before us were so glad to use, we deceive ourselves 
greatly. The weeds of heresy being grown unto such ripeness 
as that was, do even in the very cutting down scatter oftentimes 
those seeds which for a while lie unseen and buried in the 
earth, but afterward freshly spring up again no less pernicious 
than at the first. Which thing they very well know and I 
doubt not will easily confess, who live to their great both toil 
and grief, where the blasphemies of Arians, Samosatenians, 
Tritheites, Eutychians, and Macedonians! are renewed; re- 


1 (Beza to Duditius, Tract. iii. 191. ‘* Vestrarum ecclesiarum turbatores 
Tritheitz, Ariani, Samosateni.” Id. Preef. ad Explic. Perfid. Val. Gent. 13. 
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newed by them who to hatch their heresy have chosen those 
churches as fittest nests, where Athanasius’ Creed is not heard ;+ 
by them I say renewed, who following the course of extreme 
reformation, were wont in the pride of their own proceedings 
to glory,? that whereas Luther did but blow away the roof, and 


**Ecce in unico Serveto revocati sunt ab inferis Samosatenus, Arius, et Euty~ 
ches.” The Macedonian heresy was especially advocated by Stator, a pupil 
of Beza, in a Polish synod, 1561. Fleury, t. xxxii. 1. 157, c. 80.] 

1 [It would seem on comparison of the several confessions of the Protestant 

churches, (vid. Syntagm. Confess. Gen. 1554,) that this expression, ‘‘is not 
heard,” can hardly mean the total exclusion of this Creed from the Church 
formularies, since they almost all recognise it. Vid. Conf. Hel. c. 11; Gal- 
lican. c. 5; Saxon, c. 1; Wirtemb, c. 1; and. (although less expressly) 
3ohem. art. 3. It remains that Hooker must be supposed to mean the 
exclusion of the Creed from the public liturgy: in which case his remark 
applies more especially to the Calvinistic and Zuinglian churches, as also 
to the Bohemian or Moravian: which two denominations formed the 
majority of the Polish protestants. Accordingly we find Valentinus Gentilis 
declaring that among the churches, such as they were, he considered those 
of Savoy to be the purest. See ‘‘ Benedicti Arretini, Bernensis, Valentini 
Gentilis brevis Historia,” p. 45. Socinus himself was for some time at 
Geneva. Blandrata, Francis David, Lismanini, and others, the chief cor- 
rupters of the Polish and Transylvanian churches, passed through Cal- 
vinism or Zuinglianism to their heresy. See Sandius, Bibl. Anti-Trinit. 
pag. 28; Lubieniecius, Flist. Reform. Polon. ii. 2; Contin. of Fleury, 
Hist. Eccles. clxii. 82. For the annoyance they gave Calvin in the church 
of Geneva itself, see his Life by Beza, A.D. 1553, 1555, 1558. After 
the execution of Gentilis in Sept. 1566, a kind of official pamphlet was 
printed at Geneva, drawn up by Calvin, and entitled, ‘‘ Explicatio Perfidiz 
Valentini Gentilis;” in the preface of which addressed by Beza to the 
protestants of Transylvania and Poland, is the following: ‘*‘Quanti vobis 
illa Blandratee vocula, zcws Dez, constiterit, an nondum animadvertitis, 
cum hoc a vobis 272 vestro catechismo sit-extortum ut non modo Symbola 
reliqua praeter illud quod Apostolicum vocant supervacanea nisi ad contra- 
dicendum scriberetis, sed etiam Essentiae, Hypostaseos, Homousii, caeteraque 
id genus vocabula, ut sophistica, repudiaretis?” Calvin had said, writing 
‘ad Fratres Polonos,” p. 794, ‘‘ Valde miroreos qui Symbolum ” (Niczenum) 
jactant, fastidiose respuere certum et idoneum ejus enterpretem.” The 
theological terms however, and all Creeds except the Apostles’, were disused 
the same year (1562) by decree of the Polish synod at Pinczow. Hist. Ref. 
Polon. 186.] 

2 (The allusion here is perhaps to a Tract called ‘‘ Tabula de Trinitate,” 
published about 1562, by Gregorio Pauli, a minister of Cracow, which gave 
occasion to Calvin’s writing his ‘* Brevis Admonitio ad Fratres Polonos.” 
The ‘‘ Tabula” was also attacked by Vigand of Pomerania, from whose 
work the following extract is given in the Explic. Perfid. V. G. p. 77. 
‘‘Luthero vix minimam partem revelationis et destructionis Antichristi 
relinquunt, nempe superioris tantum tecti in eedificio Antichristiano denuda- 
tionem. At sibimet isti spiritus arrogant Antichristi excisionem et extirpa- 
tionem ab imis usque fundamentis.”. .Bened. Aret. in Hist. Val. Gent. p. 
44. ‘Gentilis apud Regem Sigismundum conqueritur, Lutherum, Zuing- 
tium, Bucerum, in oppugnando Antichristo, solum occupatos fuisse in caudze 
oppugnatione, solumque Philippum ex tot millibus unum fuisse, qui quasi 
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Zuinglius batter but the walls of popish superstition, the iast 
and hardest work of all remained, which was to raze up the 
very ground and foundation of popery, that doctrine concern- 
ing the deity of Christ which Sa/anastus} (for so it pleased 
those impious forsaken miscreants to speak) hath in this 
memorable creed explained. So manifestly true is that which 
one of the? ancient hath concerning Arianism, ‘‘ Mortuis auc- 
toribus hujus veneni, scelerata tamen eorum doctrina non 
moritur:” ‘The authors of this venom being dead and gone, 
their wicked doctrine notwithstanding continueth.” 

XLIII. Amongst the heaps of these excesses and superfluities, 
there is espied the want of a principal part of duty, ‘‘ There 
are no thanksgivings for the benefits for which there are 
petitions in our book of prayer.”* This they have thought a 
point material to be objected. Neither may we take it in evil 
part to be admonished what special duties of thankfulness we 
owe to that merciful God, for whose unspeakable graces the 
only requital which we are able to make is a true, hearty, and 

sincere acknowledgment how precious we esteem such benefits 
received, and how infinite in goodness the Author from whom 
they come. But that to every petition we make for things 
needful there should be some answerable sentence of thanks 
provided particularly to follow such requests obtained, either it 


aliud agens lethale vulnus ei potius minari quam infligere videatur. Idem 
facit Gregorius ille Paulus. Scribit Deum per Lutherum ceepisse ecclesiam 
Antichristi a tecto demoliri, non a fundamento, ne domus putrida eum 
opprimeret. Scilicet quia negotium Trinitatis inconvulsum reliquerunt.” 
The epitaph of Faustus Socinus, who died 1604, runs thus: 
“ Tota licet [jacet ?] Babylon ; destruxit tecta Lutherus, 
Calvinus muros, sed fundamenta Socinus.” 
Biogr. Univ. Art. Socin. 
It seems likely that the notion about the Pope’s triple crown, mentioned 
by Hooker, b. iv. c. viii. 2, had met his eye in the ‘Table’ above mentioned. ] 

1 [Fleury, (speaking of Val. Gentilis, ) xxxilil, 162, 90. ‘II fit un recueil 
de tous ses erreurs, les presenta au roi Sigismond Auguste comme des pures 
vérités de |’évangile, et parla d’une manitre indigne du symbole de S. 
Athanase, qu’il appelle le symbole de Satan.” It was probably the work 
which he had printed before at Lyons, concerning which, see Explic. Perfid. 
Gent. p. 31. and Bened. Aret. in Hist. Val. Gent. pp. 11, 12.] 

2 Phoebad. cont. Arian. [278.] 

* T. C. lib. i. p. 138. [108.] ‘* As such prayers are needful, whereby we 
beg release from our distresses, so there ought to be as necessary prayers of 
thanksgiving when we have received those things at the Lord’s hand which 
we asked.” T, C. lib, iii. p. 209, ‘‘I do not simply require a solemn 
and express thanksgiving for such benefits, but only upon a supposition, 
which is, that if it be expedient that there should be express prayers against 
so many of their earthly miseries, that then also it is meet that upon the 
deliverance there should be an express thanksgiving.” 

Radel 
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is not a matter so requisite as ‘they pretend; or if it be, where- 
fore have they not then in such order framed their own Book 
of Common Prayer? Why hath our Lord and Saviour taught 
us a form of prayer containing so many petitions of those 
things which we want, and not delivered in like sort as many 
several forms of thanksgiving to serve when any thing we pray 
for is granted? What answer soever they can reasonably 
make unto these demands, the same shall discover unto them 
how causeless a censure it is that there are not in our book 
thanksgivings for all the benefits for which there are petitions.} 

[2.] For concerning the blessings of God, whether they tend 
unto this life or the life to come, there is great cause why we 
should delight more in giving thanks, than in making requests 
for them; inasmuch as the one hath pensiveness and fear, the 
other always joy annexed; the one belongeth unto them that 
seek, the other unto them that have found happiness ; they that 
pray do but yet sow, they that give thanks declare they have 
reaped. Howbeit because there are so many graces whereof 
we stand in continual need, graces for which we may not cease 
daily and hourly to sue, graces which are in bestowing always, 
but never come to be fully had in this present life; and there- 
fore when all things here have an end, endless thanks must 
have their beginning in a state which bringeth the full and 
final satisfaction of all such perpetual desires: again, because 
our common necessities, and the lack which we all have as 
well of ghostly as of earthly favours is in each kind so easily 
known, but the gifts of God according to those degrees and 
times which he in his secret wisdom seeth meet, are so diversely 
bestowed, that it seldom appeareth what all receive, what all 
stand in need of, it seldom lieth hid: we are not to marvel 
though the Church do oftener concur in suits than in thanks 
unto God for particular benefits. 

[3.] Nevertheless lest God should be any way unglorified, 
the greatest part of our daily service they know consisteth, 
according to the blessed Apostle’s own precise rule,? in much 
variety of Psalms and Hymns, for no other purpose, but 
only that out of so plentiful a treasure there might be for 
every man’s heart to choose out his own sacrifice, and to offer 
unto God by particular secret instinct what fitteth best the 


17. C. lib. iii. p. 208. ‘* The default of the Book, for that there are no 
forms of thanksgivings for the release from those common calamities from 
which we have petitions to be delivered.” [The Forms as they now stand 
not having been inserted until the reign of James I.] 

2 Ephes. v. 19; Coloss. iii. 16. 
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often occasions which any several either party or congregation 
may seem to have. They that would clean take from us 
therefore the daily use of the very best means we have to 
magnify and praise the name of Almighty God for his rich 
blessings, they that complain of our reading and singing so 
many psalms for so good an end, they I say that find fault 
with our store should of all men be least willing to reprove our 
scarcity of thanksgivings. 

[4.] But because peradventure they see it is not either 
generally fit or possible that churches should frame thanks- 
givings answerable to each petition, they shorten somewhat 
the reins of their censure; “there are no forms of thanks- 
giving,” 1 they say, ‘for release of those common calamities 
trom which we have petitions to be delivered.” ‘‘ There are 
prayers set forth to be said in the common calamities and 
universal scourges of the realm, as plague, famine, &c. and 
indeed so it ought to be by the word of God. But as such 
prayers are needful, whereby we beg release from our distresses, 
so there ought to be as necessary prayers of thanksgiving, 
when we have received those things at the Lord’s hand which 
we asked in our prayers.” As oft therefore as any public or 
universal scourge is removed, as oft as we are delivered from 
those either imminent or present calamities, against the storm 
and tempest wherecf we all instantly craved favour from above, 
let it be a question what we should render unto God for his 
blessings universally, sensibly and extraordinarily bestowed. 
A prayer of three or four lines inserted into some part of our 
church liturgy? No, we are not persuaded that when God 
doth in trouble enjoin us the duty of invocation, and promise 
us the benefit of deliverance, and profess that the thing he 
expecteth after at our hands is to glorify him as our mighty 
and only Saviour, the Church can discharge in manner con- 
venient a work of so great importance by fore-ordaining some 
short collect wherein briefly to mention thanks. Our custom 
therefore whensoever so great occasions are incident, is by 
public authority to appoint throughout all churches set and 
solemn forms as well of supplication as of thanksgiving, the 
preparations and intended complements whereof may stir up 
the minds of men in much more effectual sort, than if only 
there should be added to the Book of Prayer that which they 
require. 

te) But we err in thinking that they require any such 
matter. For albeit their words to our understanding be very 
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plain, that in our book “there are prayers set forth” to be said 
when ‘‘common calamities” are felt, as “plague, famine,” and 
such like ; again that ‘indeed so it ought to be by the word of 
God ;” that likewise “there ought to be as necessary prayers 
of thanksgiving when we have received those things ;” finally 
that the want of such forms of thanksgiving for the release 
from those common calamities from which we have petitions 
to be delivered, is the “default of the Book of Common 
Prayer :” yet all this they mean but only by way of ‘supposition, 
if express prayers” against so many earthly miseries were 
convenient, ‘at then indeed as many express and particular 
thanksgivings should be likewise necessary. Seeing therefore 
we know that they hold the one superfluous, they would not 
have it so understood as though their minds were that any 
such addition to the book is needful, whatsoever they say 
for argument’s sake concerning this pretended defect. The 
truth is, they wave in and out, no way sufficiently grounded, 
no way resolved what to think, speak, or write, more than only 
that because they have taken it upon them, they must (no 
remedy now) be opposite. 

XLIV. The last supposed fault concerneth some few things, 
the very matter whereof is thought to be much amiss. In a 
song of praise to our Lord Jesus Christ we have these words, 
““When thou hadst overcome the sharpness of death, thou 
didst open the kingdom of heaven to all believers.” Which 
maketh some show of giving countenance to their error, who 
think that the faithful which departed this life before the 
coming of Christ, were never till then made partakers of joy, 
but remained all in that place which they term the “ Lake of 
the Fathers.” 4 


1 [2 Adm. 58. ed. 1617. ‘‘ Things there are maintained by some of them 
which are not agreeable to the Scripture: namely, the false interpretation 
of this clause in our Creed, ‘He descended into hell ;’ which is expressly 
set down contrary to the Scriptures in the Creed made in metre in these 
words : 

*** His spirit did after this descend 
Into the lower parts, 
To them that long in darkness were, 

The true light of their hearts.’ 
If they can warrant this out of the Scriptures, then ‘Limbus Patrium’ and 
within a while Purgatory will be found out there.” See in Nichols on the 
3rd Article, p. 47, an account taken from Bishop Montague’s Apparatus, 
p. 49, &c. of a disputation on this doctrine at Cambridge, 1599, in which 
Bishop Overall dealt with the same reserve as Hooker here. Neither 
Cartwright nor the Admonitioners, nor the Book of Discipline, took this 
exception to the ‘*Te Deum ;” so far at least as the Editor has yet been 
able to ascertain. ] 
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In our liturgy request is made that we may be preserved 
“from sudden death.” This seemeth frivolous, because the 
godly should be always prepared to die. 

Request is made that God would give those things which we 
for our unworthiness dare not ask. ‘“ This,” they say, ‘ carrieth 
with it the note of popish servile fear, and savoureth not of 
that confidence and reverent familiarity that the children of 
God have through Christ with their heavenly Father.” 

Request is made that we may evermore be defended from 
all adversity. For this ‘‘there is no promise in Scripture,” and 
therefore ‘‘it is no prayer of faith, or of the which we can assure 
ourselves that we shall obtain it.” 

Finally, request is made that God “ would have mercy upon 
all men.” ‘This is impossible, because some are the vessels of 
wrath to whom God will never extend his mercy. 

XLV. As Christ hath purchased that heavenly kingdom the 
last perfection whereof is g/ory zn the life to come, grace in this 
life a preparation thereunto ; so the same he hath ‘ opened” 
to the world in such sort, that whereas none can possibly 
without him attain salvation, by him “all that believe” are 
saved. Now whatsoever he did or suffered, the end thereof 
was to open the doors of the kingdom of heaven which our 
iniquities had ‘‘shut up.” But because by ascending after that 
the sharpness of death was overcome, he took the very /oca/ 
possession of glory, and that ¢o the use of all that are his, even 
as himself before had witnessed, “I go to prepare a place for 
you ;”1 and again, “‘ Whom thou hast given me, O Father, 7 
will that where Iam they be also with me, that my glory which 
thou hast given me they may behold:”? it appeareth that 
when Christ did ascend he then most “Zberally opened the 
kingdom of heaven, ¢o ¢he end that with him and by him all 
believers might reign. 

[2.] In what estate the Fathers rested which were dead 
before, it is not hereby either one way or other determined. 
All we can rightly gather is, that as touching their souls what 
degree of joy or happiness soever it pleased God to bestow 
upon them, 47s ascension which succeeded frocured theirs, and 
theirs concerning the body must needs be zo¢ only of but after 
his. As therefore Helvidius* against whom St. Jerome writeth, 


1 John xiv. 2. 2 John xvii, 24. 
§ Hieron. contra Helvid. [in init. t. ii. 7.] August. Her. Ixxxiv. [t. 
viii. 24. ‘* Helvidiani exorti ab Helvidio, ita virginitati Maric contradi- 


cunt, ut eam post Christum alios quoque filios de viro suo Joseph peperisse 
contendant.”’] 
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abused greatly those words of Matthew concerning Joseph and 
the mother of our Saviour Christ,! “ He knew her not till she 
had brought forth her first-born,” thereby gathering against the 
honour of the blessed Virgin, that a thing denied with special 
circumstance doth import an opposite affirmation when once 
that circumstance is expired: after the selfsame manner it 
should be a weak collection, if whereas we say that when 
Christ had “ overcome the sharpness of death, he then opened 
the kingdom of heaven to all believers ;” a thing in such sort 
affirmed with circumstance were taken as insinuating an opposite 
denial before that circumstance be accomplished, and con- 
sequently that because when the sharpness of death was 
overcome he then opened heaven as well to believing Gentiles 
as Jews, heaven till then was no receptacle to the souls of 
either. Wherefore be the spirits of the just and righteous 
before Christ truly or falsely thought excluded out of heavenly 
joy ; by that which we in the words alleged before do attribute 
to Christ’s ascension, there is to no such opinion nor to the 
favourers ® thereof any countenance at all given. We cannot 
better interpret the meaning of these words than Pope Leo 
himself expoundeth them, whose speech concerning our Lord’s 
ascension may serve instead of a marginal gloss: <“‘Christ’s 
exaltation is our promotion, and whither the glory of the head 
is already gone before, thither the hope of the body also is to 
follow. For as this day we have not only the possession of 
paradise assured unto us, but in Christ we have entered the 
highest of the heavens.”§ His “opening the kingdom of 
heaven” and his entrance thereinto was not only to his own 
use but for the benefit of “all believers.” 

XLVI. Our good or evil estate after death dependeth most 
upon the quality of our lives. Yet somewhat there is why 
a virtuous mind should rather wish to depart this world with 
a kind of treatable dissolution, than to be suddenly cut off in 

1 [Matt. i. 25.] 

® Lyra super Gen. xxix. [xxv. Add. ii. on the expression, ‘ Congregatus 
est ad populum suum.” ‘* De nonnullis sanctis antiqui testamenti, cum de 
hac vita migraverant, Scriptura dicit ipsos congregari ad populum suum: 

+ Nunquam tamen de aliquo eorum dicitur quod ‘obdormivit in 
Domino.’” marg. ‘Ante Christum nemo ascendit in ccelum,” i. p. 303. 
A. ed. Douay, 1617. And onc. xlix. v. 4.‘ Patres. . . . quantum- 
cunque justi, non admittebantur ad regnum, sed descendebant ad Limbum.” 
467. C.] Tho. [Aquin.] p. iii. q. §2. [t. xii, 168.] 

3 Leo Ser. 1. de Ascens. c. 4. [‘‘ Christi ascensio, nostra provectio est, 
et quo processit gloria capitis, eo spes vocatur et corporis. . . . Hodie 


enim non solum Paradisi possessores firmati sumus, sed etiam ccelorum in 
Christo superna penetravimus.”’] 
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a moment; rather to be taken than snatched away from the 
face of the earth. 

Death is that which all men suffer, but not all men with one 
mind, neither all men in one manner. For being of necessity 
a thing common, it is through the manifold persuasions, 
dispositions, and occasions of men, with equal desert both of 
praise and dispraise, shunned by some, by others desired. So 
that absolutely we cannot discommend, we cannot absolutely 
approve, either willingness to live or forwardness to die. 

And concerning the ways of death, albeit the choice thereof 
be only in his hands who alone hath power over all flesh, and 
unto whose appointment we ought with patience meekly to 
submit ourselves (for to be agents voluntarily in our own 
destruction is against both God and nature) ; yet there is no 
doubt but in so great variety, our desires will and may lawfully 
prefer one kind before another. Is there any man of worth 
and virtue, although not instructed in the school of Christ, or 
ever taught what the soundness of religion meaneth, that had 
not rather end the days of this transitory life as Cyrus in 
Xenophon, or in Plato Socrates are described, than to sink 
down with them of whom Elihu hath said, Womento moriuntur,! 
‘“‘there is scarce an instant between their flourishing and their 
not being”? But let us which know what it is to die as 
Absalon or Ananias and Sapphira died, let us beg of God that 
when the hour of our rest is come, the patterns of our dissolu- 
tion may be Jacob,? Moses,® Joshua,* David ;® who leisurably 
ending their lives in peace, prayed for the mercies of God to 
come upon their posterity; replenished the hearts of the 
nearest unto them with words of memorable consolation ; 
strengthened men in the fear of God; gave them wholesome 
instructions of life, and confirmed them in true religion; in 
sum, taught the world no less virtuously how to die than they 
had done before how to live. 

[2.] To such as judge things according to the sense of 
natural men and ascend no higher, suddenness because it 
shorteneth their grief should in reason be most acceptable. 
That which causeth bitterness in death is the languishing 
attendance and expectation thereof ere it come. And there- 
fore tyrants use what art they can to increase the slowness of 
death. Quick riddance out of life is often both requested and 
bestowed as a benefit. Commonly therefore it is for virtuous 
considerations that wisdom so far prevaileth with men as to 


1 Job xxxiv. 20 ® Heb. xi 21. 1) # Deut. xxxiii. 
* Josh. xxiv. 5 1 Kings ii. 
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make them desirous of slow and deliberate death against the 
stream of their sensual inclination, content to endure the 
longer grief and bodily pain, that the soul may have time to 
call itself to a just account of all things past, by means whereof 
repentance is perfected, there is wherein to exercise. patience, 
the joys of the kingdom of heaven have leisure to present 
themselves, the pleasures of sin and this world’s vanities are 
censured with uncorrupt judgment, charity is free to make 
advised choice of the soil wherein her last seed may most 
fruitfully be bestowed, the mind is at liberty to have due 
regard of that disposition of worldly things which it can never 
afterwards alter, and because! the nearer we draw unto God, 
the more we are oftentimes enlightened with the shining 
beams of his glorious presence as being then even almost in 
sight, a leisurable departure may in that case bring forth for 
the good of such as are present that which shall cause them 
for ever after from the bottom of their hearts to pray, ‘‘O let 
us die the death of the righteous, and let our last end be like 
theirs.” 2 All which benefits and opportunities are by sudden 
death prevented. 

[3.] And besides forasmuch as death howsoever is a general 
effect of the wrath of God against sin, and the suddenness 
thereof a thing which happeneth but to few; the world in this 
respect feareth it the more as being subject to doubtful con- 
structions, which as no man willingly would incur, so they 
whose happy estate after life is of all men’s the most certain 


1 Cypr. de Mortal. [i. 162. Pavore mortalitatis et temporis accen- 
duntur tepidi, constringuntur remissi, excitantur ignavi, desertores compel- 
luntur ut redeant, gentiles aguntur ut credant, vetus fidelium populus ad 
quietem vocatur, ad aciem recens et copiosus exercitus robore fortiore 
colligitur, pugnaturus sine metu mortis cum prelium venerit, qui ad 
militiam tempore mortalitatis accedit. Quid deinde illud, fratres dilectis- 
simi, quale est, quam pertinens, quam necessarium, quod pestis ista et lues, 
que horribilis et feralis videtur, explorat justitiam singulorum, et mentes 
humani generis examinat . . . . an feroces violentiam suam comprimant, 
an rapaces avaritiz furentis insatiabilem semper ardorem vel metu mortis 
exlinguant, an cervicem flectant superbi, an audaciam leniant improbi, an 
pereuntibus caris, vel sic aliquid divites indigentibus largiantur, et donent 
sine herede morituri. Ut nihil aliud mortalitas ista contulerit, hoc 
Christianis et Dei servis plurimum preestitit, quod martyrium ccepimus 
libenter appetere, dum mortem discimus non timere. Exercitia sunt nobis 
ista, non funera ; dant animo fortitudinis gloriam, contemtu mortis przepar- 
ant ad coronam.” ... and p. 163. Audivit frater noster et collega 
moriturus quod czeteris diceret. Nam qui moriturus audivit, ad hoc audivit 
ut diceret. Audivit non sibi ille, sed nobis. Nam quid sibi disceret jam 
recessurus ? Didicit immo remanentibus . . .”] 

2 Numb. xxiii. 10. 
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should especially wish that no such accident in their death: 
may give uncharitable minds occasion of rash, sinister, and! 
suspicious verdicts, whereunto they are over prone; so that 
whether evil men or good be respected, whether we regard our- 
selves or others, to be preserved from sudden death is a blessing 
of God. And our prayer against it importeth a twofold desire : 
first, that death when it cometh may give us some convenient 
respite ; or secondly, if that be denied us of God, yet we may 
have wisdom to provide always befurehand that those evils 
overtake us not which death unexpected doth use to bring 
upon careless men, and that although it be sudden in itself, 
nevertheless in regard of our prepared minds it may not be 
sudden. 

XLVII. But is it credible that the very acknowledgment of 
our own unworthiness to obtain, and in that respect our pro- 
fessed fearfulness to ask any thing otherwise than only for his 
sake to whom God can deny nothing, that this should be noted 
for a popish error, that this should be termed baseness, abjec- 
tion of mind, or “‘servility,” is it credible? That which we for 
our unworthiness are afraid to crave, our prayer is that God 
for the worthiness of his Son would notwithstanding vouchsafe 
togrant. May it please them to shew us which of these words it 
is that “‘carrieth the note of popish and servile fear” ?} 


1 T. C. lib. i. p. 136. [107.] ‘‘ This request carrieth with it still the 
note of the popish servile fear, and savoureth not of that confidence and 
reverent familiarity that the children of God have through Christ with 
their heavenly Father.” [‘‘ For as we dare not without our Saviour Christ 
ask so much as a crumb of bread, so there is nothing which in his name 
we dare not ask, being needful for us; and if it be not needful why should 
we ask it?” Comp. Whitg. Def. 493; T. C. ili. 202-4. There are two 
collects against which this charge is brought by Cartwright; the first 
that for the 12th Sunday after Trinity, which before the last review ended 
as follows: ‘‘ giving unto us that, that our prayer dare not presume to ask : 
through Jesus Christ our Lord.” ‘‘ Ut dimittas que conscientia metuit, et 
adjicias que oratio non prasumit.” Miss Sar. fol. cvii. ap. Palmer, Orig. 
Liturg. i. 349. The other collect (‘‘ one of those which are to be said after 
the Offertory, as it is termed, is done.” ... T. C. ubi sup.) remains 
unaltered. Mr. Palmer (ii. 162.) was unable to trace it ‘‘in any very 
ancient formularies.” N. ap. Sarav. Art. 4. ‘‘Quod Dominica xiim*- 
post Trinit. in collecta dicitur, Deum ea nobis dare, quz petere ab eo 
preces nostra non ausint presumere: interpretor ex eodem loco Deum 
vota nostra et preevenire et superare. Sed verbis illis si quis inhzreat, 
papisticam difhdentiam stabilire videantur, contra infinita Scriptura 
loca.” Resp. ‘Quis tu? qu tua est auctoritas? que eruditio? ut 
sine ulla ex verbo Dei demonstratione audeas damnare tam sanctam, 
tam humilem, tam piam orationem?.... Annon multa sunt in Dei 
arcanis, que fidelibus suis Deus dare decrevit, qui tamen illa petere non 
auderent?” He instances in Solomon, Joseph, Mordecai.] 

*G 202 
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[2.] In reference to other creatures of this inferior world 
man’s worth and excellency is admired. Compared with God, 
the truest inscription wherewith we can circle so base a coin is 
that of David, “ Universa vanitas est omnis homo :! Whosoever 
hath the name of a mortal man, there is in him whatsoever the 
name of vanity doth comprehend.” And therefore what we 
say of our own “unworthiness” there is no doubt but truth 
will ratify. Alleged in prayer it both becometh and behoveth 
saints. For as humility is in suitors a decent virtue, so the 
testification thereof by such effectual acknowledgments, not 
only argueth a sound apprehension of his supereminent glory 
and majesty before whom we stand,? but putteth also into 
his hands a kind of pledge or bond for security against our 
unthankfulness, the very natural root whereof is always either 
ignorance, dissimulation, or pride: ignorance, when we know 
not the author from whom our good cometh ; dissimulation, 
when our hands are more open than our eyes upon that we 
receive; pride, when we think ourselves worthy of that 
which mere grace and undeserved mercy bestoweth. In 
prayer therefore to abate so vain imaginations with the /rwe 
conceit of unworthiness, is rather to prevent than commit a 
fault. 

[3-] It being no error thus to think, no fault thus to speak ot 
ourselves when we pray, is it a fault that the consideration ot 
our unworthiness maketh us fearful to open our mouths by way 
of suit? While Job had prosperity and lived in honour, men 
feared him for his authority’s sake, and in token of their fear 
when they saw him they “hid themselves.”* Between Elihu 
and the rest of Job’s familiars the greatest disparity was but in 
years. And he, though riper than they in judgment, doing 
them reverence in regard of age, stood long “doubtful,” and 
very loth to adventure upon speech in his elders’ hearing.* If 
so small inequality between man and man make their modesty 
a commendable virtue, who respecting superiors as superiors, 
can neither speak nor stand before them without fear: that 
the publican approacheth not more boldly to God; that when 
Christ in mercy draweth near to Peter, he in humility and 
fear craveth distance; that being to stand, to speak, to sue in 


1 Psalm xxxix. 5. 

2 Phil. de Sacrif. Abel. et Cain. [p. 138. C.] Meuynuévos yap ris tdias 
mapa mavra ovdevelas meuvnon Kal Tis Tov @coii mapa wdyra bwepBoAjs. 

* Job xxix. 8. Amongst the parts of honour Aristotle reckoneth 
mpookuynoes and ékardoes. Rhet. lib. i c. 5. 

4 Job xxxii. 6. 
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the presence of so great majesty, we are afraid, let no man 
blame us. 

[4.] In? which consideration notwithstanding because to fly 
altogether from God, to despair that creatures unworthy shall 
be able to obtain any thing at his hands, and under that pre- 
tence to surcease from prayers as bootless or fruitless offices, 
were to him no less injurious than pernicious to our own souls ; 
even that which we tremble to do we do, we ask those things 
which we dare not ask. The knowledge of our own unwor- 
thiness is not without belief in the merits of Christ. With 
that true fear which the one causeth there is coupled true 
boldness, and encouragement drawn from the other. The very 
silence which our unworthiness putteth us unto, doth itself 
make request for us, and that in the confidence of his grace.” 
Looking inward we are stricken dumb, looking upward we 
speak and prevail. O happy mixture, wherein things contrary 
do so qualify and correct the one the danger of the other’s 
excess, that neither boldness can make us presume as long as 
we are kept under with the sense of our own wretchedness ; 
nor, while we trust in the mercy of God through Christ Jesus, 
fear be able to tyrannize over us! As therefore our fear 
excludeth not that boldness which becometh saints ;2 so if 
their familiarity* with God do not savour of this fear, it 
draweth too near that irreverent confidence wherewith true 
humility can never stand. 

XLVIII. Touching continual deliverance in the world 
from all adversity, their conceit is that we ought not to ask it 
of God by prayer, forasmuch as in Scripture there is no promise 
that we shall be evermore free from vexations, calamities, and 
troubles.® 

17. C. lib. iii, p. 203. ‘‘The publican did indeed not lift up his eyes: 
so that if by his example we should say we dare ask nothing, we ought also 
to ask nothing: otherwise instead of teaching true humility, we open a 
school to hypocrisy, which the Lord detesteth.” 

2 [Whitg. Def. 494. ‘‘ This kind of prayer doth not savour of mistrust, 
but rather of great confidence in the mercy of God, at whose hands we 
crave those things which we are of ourselves unworthy to ask or receive.”’] 

SE ROmM i Vp -2suVilby Ph > debe: Xa 9d 

4[T. C. iii. 204. ‘Our Saviour Christ will have set before us most 
amiable names ” (of a Father and a Friend) ‘‘ when we come to prayer : to 
engender in us a reverent familiarity with him. And the boldness that 
the children of God ought to have so much passeth that which we use to 
any of our most dearest friends, as we are more assured of his love than of 

e1rs. 
ar T. b, lib. i. p. 136. [107. ap. Whitg. Def. 491.] ‘‘Forasmuch as 
there is no promise in the Scripture that we should be free from all 
adversity and that evermore, it seemeth that this prayer might have been 
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[2.] Minds religiously affected are wont in every thing of 
weight and moment which they do or see, to examine accord- 
ing unto rules of piety what dependency it hath on God, what 
reference to themselves, what coherence with any of those 
duties whereunto all things in the world should lead, and ac- 
cordingly they frame the inward disposition of their minds 
sometime to admire God, sometime to bless him and give him 
thanks, sometime to exult in his love, sometime to implore his 
mercy. All which different elevations of spirit unto God are 
contained in the name of prayer. Every good and holy desire 
though it lack the form, hath notwithstanding in itself the 
substance and with him the force of a prayer, who regardeth 
the very moanings, groans, and sighs of the heart of man. 
Petitionary prayer belongeth only to such as are in themselves 
impotent, and stand in need of relief from others. We thereby 
declare unto God what our own desire is that he by his power 
should effect. It presupposeth therefore in us first the want of 
that which we pray for; secondly, a feeling of that want; 
thirdly, an earnest willingness of mind to be eased therein ; 
fourthly, a declaration of this our desire in the sight of God, not 
as if he should be otherwise ignorant of our necessities, but be- 
cause we this way shew that we honour him as our God, and are 
verily persuaded that no good thing can come to pass which he 
by his omnipotent power effecteth not. 

[3.] Now because there is no man’s prayer acceptable 
whose person is odious, neither any man’s person gracious 
without faith, it is of necessity required that they which pray 
do believe. The prayers which our Lord and Saviour made 
were for his own worthiness accepted ; ours God accepteth not 
but with this condition, if they be joined with! belief in 
Christ. 

The prayers of the just are accepted always, but not always 
those things granted for which they pray. For in prayer if 
faith and assurance to obtain were both one and the same 
thing, seeing that the effect of not obtaining is a plain testimony 
that they which prayed were not sure they should obtain, it 
would follow that their prayer being without certainty of the 
event, was also made unto God without faith, and consequently 
better conceived, being no prayer of faith, or o the which we can 
assure ourselves that we shall obtain it.” [He adds, *‘ Whatsoever can be 
alleged for the defence of it, yet every one which is not contentious may 
see that it needeth some caution or exception.”] 

1 “Oratio que non fit per Christum non solum non potest delere 
peccatum, sed etiam ipsa fit [in] peccatum.” Aug Enar. in Psal cviii. 
[§ 9. t. iv. 1219.] 
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that God abhorred it. Which to think of so many prayers of 
saints as we find have failed in particular requests, how absurd 
were it! His faithful people have this comfort, that whatsoever 
they rightly ask, the same no doubt but they shall receive, so 
far as may stand with the glory of God, and their own ever- 
lasting good, unto either of which two it is no virtuous man’s 
purpose to seek or desire to obtain any thing prejudicial, and 
therefore that clause which our Lord and Saviour in the prayer 
of his agony did express, we in petitions of like nature do always 
imply, “ Pater, si possibile est, If it may stand with thy will and 
pleasure.” Or if not, but that there be secret impediments and 
causes in regard whereof the thing we pray for is denied us, yet 
the prayer itself which we make is a pleasing sacrifice to God, 
who both accepteth and rewardeth it some other way. So that 
sinners in very truth are denied when they! seem to prevail in 
their supplications, because it is not for their sakes or to their 
good that their suits take place ; the faithful contrariwise, because 
it is for their good oftentimes that their petitions do not take 
place, prevail even then when they most ? seem denied. ‘Our 
Lord God in anger hath granted some impatient men’s requests,® 
as on the other side the Apostle’s suit he hath of favour and 
mercy not granted,” saith St. Augustine. 

[4.] To think we may pray unto God for nothing but what 
he hath promised in Holy Scripture we shall obtain, is perhaps 
an error. For of prayer there are two uses. It serveth as 
a mean to procure those things which God hath promised 
to grant when we ask; and it serveth as a mean to 
express our lawful desires also towards that, which whether 
we shall have or no we know not till we see the event. 
Things in themselves unholy or unseemly we may not 
ask ; we may whatsoever being not forbidden either nature 
or grace shall reasonably move us to wish as importing the 
good of men, albeit God himself have nowhere by promise 
assured us of that particular which our prayer craveth. To 
pray for that which is in itself and of its own nature apparently 
a thing impossible, were not convenient. Wherefore though 
men do without offence wish daily that the affairs which with 
evil success are past might have fallen out much better, yet to 
pray that they may have been any other than they are, this 


1 Numb. xi. 33: 1 Sam. viii. 7: Job i. 12; ii. 6: Luke viii. 32. 

2 2 Cor. xii. 7-9. 

® Aug. Epist. ad Probam. viduam, Ep. 121. [al. 130. c. 14. ii. 392. B. 
Nonnullis impatientibus Dominus Deus quod petebant concessit iratus, 
sicut contra Apostolo negavit propitius.”] 
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being a manifest impossibility in itself, the rules of religion do 
not permit. Whereas contrariwise when things of their own 
nature contingent and mutable are by the secret determination 
of God appointed one way, though we the other way make our 
prayers, and consequently ask those things of God which are 
by this supposition impossible, we notwithstanding do not 
hereby in prayer transgress our lawful bounds. 

[5.| hat Christ, as the only begotten Son of God, having 
no superior, and therefore owing honour unto none, neither 
standing in any need, should either give thanks, or make 
petition unto God, were most absurd. As man what could 
beseem him better, whether we respect his affection to God- 
ward, or his own necessity, or his charity and love towards 
men? Some things he knew should come to pass and not- 
withstanding prayed for them, because he also knew that the 
necessary means to effect them were his prayers. As in the 
Psalm it is said, ‘‘ Ask of me and I will give thee the heathen 
for thine inheritance and the ends of the earth for thy 
possession.” ! Wherefore that which here God promiseth 
his Son, the same in the seventeenth of John? he prayeth 
for: ‘‘ Father, the hour is now come, glorify thy Son, that 
thy Son also may glorify thee according as thou hast given 
him power over all flesh.” 

But had Christ the like promise concerning the effect of 
every particular for which he prayed? That which was not 
effected could not be promised. And we know in what sort 
he prayed for removal of that bitter cup, which cup he tasted, 
notwithstanding his prayer.® 

[6.] To shift off this example* they answer first,® “That 
as other children of God, so Christ had a promise of deliver- 
ance as far as the glory of God in the accomplishment of his 
vocation would suffer.” 

And if we ourselves have not also in that sort the promise 
of God to be evermore delivered from all adversity, what 
meaneth the sacred Scripture to speak in so large terms, 
“Be obedient, and the Lord thy God will make thee plen- 


1 Psalm ii. 8. 2 John xvii. I, 2. 

3 Matt. xxvi. 39; Mark xiv. 36; Luke xxii. 42. 

4 [Which had been alleged by Whitg. Def. 492. ‘‘Christ himself 
prayed to have the cup of his passion removed from him; which 
undoubtedly he knew before would not be granted unto him.”] 

5 T. C. lib. iii, p. 200. ‘* Neither did our Saviour Christ pray without 
promise ; for as other the children of God to whose condition he had 
humbled himself have, so had he a promise of deliverance so far as the 
glory of God in the accomplishment of his vocation would suffer.” 
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teous in every work of thy hand, in the fruit of thy body, 
and in the fruit of thy cattle, and in the fruit of the land 
for thy wealth.”! Again, “Keep his laws, and thou shalt 
be blest above all people, the Lord shall take from thee all 
infirmities.”? ‘*The man whose del ght is in the Law of God, 
whatsoever he doeth it shall prosper.”*® “ For the ungodly there 
are great plagues remaining ; but whosoever putteth his trust in 
the Lord mercy embraceth him on every side.” + Not only that 
mercy which keepeth from being overdaid or oppressed,> but 
mercy which saveth from being ¢owched with grievous miseries, 
mercy which turneth away the course of “‘the great water- 
floods,” and permitteth them not to ‘come near.” ° 

[7.] Nevertheless, because the prayer of Christ did concern 
but one calamity, they are still bold to deny the lawfulness of 
our prayer for deliverance out of all, yea though we pray with 
the same exception that he did, “If such deliverance may 
stand with the pleasure of Almighty God and not otherwise.” 
For they have secondly found out a rule’ that prayer ought 
only to be made for deliverance from this or that particular 
adversity, whereof we know not but upon the event what the 
pleasure of God is.” Which quite overthroweth that other 
principle wherein they require unto every prayer which is of 
faith an assurance to obtain the thing we pray for. At the first 
to pray against all adversity was unlawful, because we cannot 
assure ourselves that this will be granted. Now we have license 
to pray against any particular adversity, and the reason given 
because we know not but upon the event what God will do. 
If we know not what God will do, it followeth that for any 
assurance we have he may do otherwise than we pray, and we 
may faithfully pray for that which we cannot assuredly presume 
that God will grant. 

[8.] Seeing therefore neither of these two answers will serve 
the turn, they have® a third, which is, that to pray in such 


1 Deut. xxx. 9. 2 Deut. vii. 15. 

3 Psalm i. 4. 4 Psalm xxxii. II. 

5{T. C. iii, 201. ‘He citeth the ninety-first Psalm, that ‘no evil 
shall come to thee.’?. . . It must not be understood that the afflictions 


shall not fouch us; which is manifest, in that, assigning the manner of 

rformance of these promises, he saith, that ‘the Lord will be with him 
in his trouble, and deliver him ;’ noting that he shall be in trouble, which is 
contrary to that, that ‘he shall be free from all trouble.’ So that, to accord 
the Scripture with itself, the meaning of the promise must needs be, that 
he shall not be overlacd or oppressed, but contrarily, that the afflictions 
shall serve, as the Apostle saith, to his good.”] 

§ Psalm xxxii. 7. UT. G lb ie pr zor! 

8 T. C. lib, iii, p. 2or. ‘‘We ought not to desire to be free from all 
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sort is but idly mispent labour, because God already hath 
revealed his will touching this request, and we know that the 
suit is denied before we make it. Which neither is true, and 
if it were, was Christ ignorant what God had determined 
touching those things which himself should suffer? To say,’ 
“He knew not what weight of sufferances his heavenly Father 
had measured unto him,” is somewhat hard; harder that 
although “he knew them” notwithstanding for the present 
time they were “ forgotten through the force of those unspeak- 
able pangs which he then was in.” The one against the plain 
express words of the holy Evangelist, “‘he knew all things that 
should come upon him ;”2 the other less credible if any thing 
may be of less credit than what the Scripture itself gainsayeth. 
Doth any of them which wrote his sufferings make report that 
memory failed him? Is there in his words and speeches any 
sign of defect that way? Did not himself declare before what- 
soever was to happen in the course of that whole tragedy? 
Can we gather by any thing after taken from his own mouth 
either in the place of public judgment or upon the altar of the 
cross, that through the bruising of his body some part of the 
treasures of his soul were scattered and slipped from him? If 
that which was perfect both before and after did fail at this 
only middle instant, there must appear some manifest cause 
how it came to pass. True it is that the pangs of his heaviness 
and grief were unspeakable: and as true that because the 
minds of the afflicted do never think they have fully conceived 
the weight or measure of their own woe, they use their affection 
as a whetstone both to wit and memory, these as nurses to feed 
grief, so that the weaker his conceit had been touching that 
which he was to suffer, the more it must necds in that hour 
have helped to the mitigation of his anguish. But his anguish 
we see was then at the very highest whereunto it could possibly 
rise; which argueth his deep apprehension even to the last 


adversity if it be his will, considering that he hath already declared his will 
therein.” 

1 T. C. lib. iii. p. 201. [‘‘I deny that at that time he made that prayer 
to his holy Father he ‘knew he should not obtain.’ For although he 
knew that he should suffer, yet if I answer that as touching his humanity 
he knew not the most infinite and extreme weight of sufferance which God 
his heavenly Father had measured unto him;,or knowing them had 
through the unspeakable force of the pangs which he then was in forgotten 
them; I see not how this answer may not be maintained as a Christian 
and catholic answer.” Cartwright finishes his paragraph with the follow- 
ing sentence. ‘‘ He” (Whitgift) ‘‘ hath much other fog to this purpuse, 
but not worth the naming. ”] 


j0? John xvii. 4. 
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drop of the gall which that cup contained, and of every cir- 
cumstance wherein there was any force to augment heaviness, 
but above all things the resolute determination of God and his 
own unchangeable purpose, which he at that time could not 
forget. 

|9.| To what intent then was his prayer, which plainly 
testifieth so great willingness to avoid death? Will, whether 
it be in God or man, belongeth to the essence and nature of 
both. The Nature therefore of God being one, there are not 
in God divers wills although Godhead be in divers persons, 
because the power of willing is a natural not a personal 
propriety. Contrariwise, the Person of our Saviour Christ 
being but one there are in him two wills, because two 
natures, the nature of God and the nature of man, which 
both do imply this faculty and power. So that in Christ there 
is a divine and there is an human will, otherwise he were 
not both God and man. MHereupon the Church hath of old 
condemned Monothelites as heretics, for holding that Christ 
had but one will. The works and operations of our Saviour’s 
human will were all subject to the will of God, and framed 
according to his law, “I desired to do thy will O God, and 
thy law is within mine heart.” ?! 

Now as man’s will so the will of Christ hath two several 
kinds of operation, the one natural or necessary, whereby it 
desireth simply whatsoever is good in itself, and shunneth 
as generally all things which hurt; the other deliberate, when 
we therefore embrace things as good, because the eye jo 
understanding judgeth them good to that end which we simply 
desire. Thus in itself we desire health, physic only for 
health’s sake. And in this sort special reason oftentimes 
causeth the will by choice to prefer one good thing before 
another, to leave one for another’ sake, to forego meaner 
for the attainment of higher desires, which our Saviour like- 
wise did. 

These different inclinations of the will considered, the 
reason is easy how in Christ there might grow Cesires seeming 
but being not indeed opposite, either the one of tnem unto the 
other, or either of them to the will of God. For let the 
manner of his speech be weighed,? “‘ My soul is now troubled, 
and what should I say? Father, save me out of this hour. 
But yet for this very cause am I come into this hour.” His 
purpose herein was most effectually to propose to the view of 
the whole world two contrary objects, the like whereunto in 

1 Psalm xl. 38. 2 John xii. 27. 
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force and efficacy were never presented in that manner to any 
but only to the soul of Christ. There was presented before 
his eyes in that fearful hour on the one side God’s heavy 
indignation and wrath towards mankind as yet unappeased, 
death as yet in full strength, hell as yet never mastered by any 
that came within the confines and bounds thereof, somewhat 
also peradventure more than is either possible or needful for 
the wit of man to find out, finally himself flesh and blood left ! 
alone to enter into conflict with all these ;2 on the other side, 
a world to be saved by one, a pacification of wrath through 
the dignity of that sacrifice which should be offered, a 
conquest over death through the power of that Deity which 
would not suffer the tabernacle thereof to see corruption, 
and an utter disappointment of all the forces of infernal 
powers, through the purity of that soul which they should 
have in their hands and not be able to touch. Let no man 
marvel that in this case the soul of Christ was much ¢voudled. 
For what could such apprehensions breed but (as their nature 
is) inexplicable passions of mind, desires abhorring what they 
embrace, and embracing what they abhor? In which agony 
“how should the tongue go about to express” what the soul 
endured? When the griefs of Job were exceeding great, 
his words accordingly to open them were many; howbeit, 
still unto his seeming they were undiscovered: ‘Though my 
talk” (saith Job) “be this day in bitterness, yet my plague is 
greater than my groaning.”3 But here to what purpose 
should words serve, when nature hath more to declare than 
groans and strong cries, more than streams of bloody sweats, 
more than his doubled and tripled prayers can express, who 
thrice putting forth his hand to receive that cup, besides 
which there was no other cause of his coming into the world, 
he thrice pulleth it back again, and as often even with tears of 
blood craveth, “If it be possible, O Father: or if not, even 
what thine own good pleasure is,” for whose sake the passion 

* “Non potuit divinitas humanitatem et secundum aliquid deseruisse, et 
secundum aliquid non deseruisse? Subtraxit protectionem, sed non 
separavit unionem. Sic ergo dereliquit ut non adjuvaret, sed non dere- 
liquit ut recederet. Sic ergo humanitas a divinitate in passione derelicta 
est. [derelictam se clamabat.] Quam tamen mortem quia non pro sua 
iniquitate sed pro nostra redemptione sustinuit, quare sit derelicta requirit, 
non quasi adversus Deum de pcena murmurans sed nobis innocentiam 
suam in poena demonstrans.” Hug. de Sacram. lib. ii, part 1. cap. 10, 
Deus meus, utquid dereliguisti me? yox est nec ignorantt, nec diffidentiz, 
nec querelz, sed admirationis tantum, que aliis investigand causz 
ardorem et diligentiam acuat. 

2 Matt. xxvii. 46. 3 Job xxiii. 2, 
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that hath in it a bitter and a bloody conflict even with wrath 
and death and hell is most welcome.! 

[10.] Whereas therefore we find in God a will resolved 
that Christ shall suffer; and in the human will of Christ two 
actual desires, the one avoiding, and the other accepting 
death ; is that desire which first declare h itself by prayer 
against that wherewith he concludeth prayer, or either of 
them against his mind to whom prayer in this case seeketh ? 
We may judge of these diversities in the will, by the like in the 
understanding. For as the intellectual part doth not cross 
itself by conceiving man to be just and unjust when it meaneth 
not the same man, nor by imagining the same man learned 
and unlearned, if learned in one skill, and in another kind 
of learning unskilful, because the parts of every true opposition 
do always both concern the same subject, and have reference to 
the same thing, sith otherwise they are but in show opposite and 
not in truth: so the will about one and the same thing may in 
contrary respects have contrary inclinations and that without 
contrariety. The minister of justice may for public example to 
others, virtuously will the execution of that party, whose pardon 
' another for consanguinity’s sake as virtuously may desire. 
Consider death in itself, and nature teacheth Christ to shun it ; 
consider death as a mean to procure the salvation of the world, 
and mercy worketh in Christ all willingness of mind towards it.? 
Therefore in these two desires there can be no repugnant oppo- 
sition. Again, compare them with the will of God, and if any 
opposition be, it must be only between his appointment of 
Christ’s death, and the former desire which wisheth deliverance 
from death. But neither is this desire opposite to the will of 
God. The will of God was that Christ should suffer the pains 
of death. Not so his will, as if the torment of innocency did in 
itself please and delight God, but such was his will in regard of 
the end whereunto it was necessary that Christ should suffer. 
The death of Christ in itself therefore God willeth not, which to 
the end we might thereby obtain life he both alloweth and ap- 
pointeth. In like manner the Son of man endureth willingly to 
that purpose those grievous pains, which simply not to have 
shunned had been against nature, and by consequent against 
God. 

|11.] I take it therefore to be an error that Christ either knew 
not what himself was to suffer, or else had forgotten the things 
he knew. The root of which error was an over-restrained 


1 [Compare Pearson on the Creed, p. 190, 191. ed. 1692. ] 
2 Isa. hii. 10; John x. 15. 
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consideration of prayer, as though it had no other lawful use 
but only to serve for a chosen mean, whereby the will resolveth 
to seek that which the understanding certainly knoweth it shall 
obtain : whereas prayers in truth both ours are and his were, 
as well sometime a presentation of mere desires, as a mean of 
procuring desired effects at the hands of God. We are there- 
fore taught by his example, that the presence of dolorous and 
dreadful objects even in minds most perfect, may as clouds 
overcast all sensible joy; that no assurance touching future 
victories can make present conflicts so sweet and easy but 
nature will shun and shrink from them, nature will desire ease 
and deliverance from oppressive burdens; that the contrary 
determination of God is oftentimes against the effect of this 
desire, yet not against the affection itself, because it is naturally 
in us; that in such case our prayers cannot serve us as means 
to obtain the thing we desire; that notwithstanding they are 
unto God most acceptable sacrifices, because they testify we 
desire nothing but at his hands, and our desires we submit 
with contentment to be overruled by his will, and in general 
they are not repugnant unto the natural will of God which 
wisheth to the works of his own hands in that they are his own 
handy work all happiness, although perhaps for some special 
cause in our own particular a contrary determination have 
seemed more convenient; finally, that thus to propose our 
desires which cannot take such effect as we specify, shall not- 
withstanding otherwise procure us His heavenly grace, even as 
this very prayer of Christ obtained Angels to be sent him as 
comforters in his agony.!. And according to this example we 
are not afraid to present unto God our prayers for those things 
which that he will perform unto us we have no sure nor certain 
knowledge. 

[12.] St. Paul’s prayer for the church of Corinth was that 
they might not do any evil,? although he knew that no man 
liveth which sinneth not, although he knew that in this life we 
always must pray, “Forgive us our sins.”® It is our frailty 
that in many things we all do amiss, but a virtue that we would 
do amiss in nothing, and a testimony of that virtue when we 
pray that what occasion of sin soever do offer itself we may be 
strengthened from above to withstand it. They pray in vain 
to have sin pardoned which seek not also to prevent sin by 
prayer, even every particular sin by prayer against all sin ; 

1 Luke xxii. 43. 2 2 Cor. xiii. 7. 

8 T.C. lib. iii, p. 200. ‘* We may not pray in this life to be free from all 
sin, because we must always pray, Forgive us our sins.” 


The Prayer against ‘All Adversity’ 193 


except men can name some transgressions wherewith we ought 
to have truce. For in very deed although we cannot be free 
from all sin collectively in such sort that no part thereof shall 
be found inherent in us, yet distributively at the least all great 
and grievous actual offences as they offer themselves one by 
one both may and ought to be by all means avoided. So that 
in this sense to be preserved from all sin is not impossible.! 
[13.] Finally, concerning deliverance itself from all adversity, 
we use not to say men are in adversity whensoever they feel 
any small hinderance of their welfare in this world, but when 
some notable affliction or cross, some great calamity or trouble 
befalleth them. Tribulation hath in it divers circumstances, 
the mind sundry faculties to apprehend them : it offereth some- 
time itself to the lower powers of the soul as a most unpleasant 
spectacle, to the higher sometimes as drawing after it a train 
of dangerous inconveniences, sometime as bringing with it 
remedies for the curing of sundry evils, as God’s instrument of 
revenge and fury sometime, sometime as a rod of his just yet 


1 (Chr. Letter, p. 15. ‘‘ Whether you meane, that it is possible for all 
Christians to be preserved from all great sinnes: and if so, why should it 
not be as possible from all small offences: and if from small and great, 
why doe we not keepe our robe pure and without spot untill the comming 
of Christ, and so bee justified more and more by our works, as the popish 
canons teach?” 

Hooker, MS. note. ‘Vid. August. de Civ. Dei, lib. xiv. cap. 9.” 
(‘Illa quee dade Greece dicitur, que si Latine posset, impassibilitas 
diceretur, si ita intelligenda est, . . . . ut sine his affectionibus vivatur, 
quee contra rationem accidunt, mentemque perturbant, bona plane et 
maxime optanda est, sed nec ipsa est hujus vite. Non enim qualium- 
cunque hominum vox est, sed maxime piorum multumque justorum atque 
sanctorum, Si déxerimus quoniam peccata non habemus, nos ipsos seducimus, 
et veritas tn nobis non est. Tunc itaque drddesa ista erit, quando peccatum 
in homine nullum erit. Nunc vero satis bene vivitur, si sine crimine: sine 
peccato autem qui se vivere existimat, non id agit ut peccatum non habeat, 
sed ut veniam non accipiat.”’) 

“* Apostolus ordinandos preecipit non qui sine peccato sunt, sed qui sine 
crimine.” (He seems to refer to 1 Tim. iii. 2; Tit. i. 7.) ‘‘Nam alias 
nemo ordinari possit, teste Johanne epist. prima. Having bent yourself 
before against the necessitie of all vertue, you are now an enemie to the 
invocation of God’s aid against ail vice. 

“Vid. August. Enchirid. c. 64, de discrimine criminis et peccati.” 
(‘ Filii Dei . . . sic Spiritu Dei excitantur, . . . . ut etiam spiritu suo, 
maxime aggravante corruptibili corpore, tanquam filii hominum quibusdam 
humanis motibus deficiant ad seipsos, et ideo peccent. Interest quidem 
quantum ; neque enim quia peccatum est omne crimen, ideo crimen est 
omne peccatum. Itaque sanctorum hominum vitam quamdiu in hac mortali 
vivitur, inveniri posse dicimus sine crimine : ‘ Peccatum autem si dixerimus 
quia non habemus,’ ut ait tantus Apostolus, ‘nosmet ipsos seducimus, et 
veritas in nobis non est.’ ” t. vi. 220.] 
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moderate ire and displeasure, sometime as matter for them that 
spitefully hate us to exercise their poisoned malice, sometime 
as a furnace of trial for virtue to shew itself, and through 
conflict to obtain glory. Which different contemplations of 
adversity do work for the most part their answerable effects. 
Adversity either apprehended by sense as a thing offensive and 
grievous to nature; or by reason conceived as a snare, an 
occasion of many men’s falling from God, a sequel of God’s 
indignation and wrath, a thing which Satan desireth and would 
be glad to behold; tribulation thus considered being present 
causeth sorrow, and being imminent breedeth fear. For 
moderation of which two affections growing from the very 
natural bitterness and gall of adversity, the Scripture much 
allegeth contrary fruits which affliction likewise hath whensoever 
it falleth on them that are tractable,! the grace of God’s Holy 
Spirit concurring therewith. 

But when the Apostle St. Paul teacheth,? “That every one 
which will live godly in Christ Jesus must suffer persecution,” 
and “by many tribulations we must enter into the kingdom of 
heaven,” ® because in a forest of many wolves sheep cannot 
choose but feed in continual danger of life; or when St. 
James exhorteth to ‘account it a matter of exceeding joy when 
we fall into divers temptations,” * because “ by the trial of faith 
patience is brought forth ;”’ was it suppose we their meaning to 
frustrate our Lord’s admonition, ‘‘ Pray that ye enter not into 
temptation?” When himself pronounceth them blessed that 
should for his name’s sake be subject to all kinds of ignominy 
and opprobrious malediction, was it his purpose that no man 
should ever pray with David, ‘‘ Lord, remove from me shame 
and contempt?” > 

‘“‘In those tribulations” (saith St. Augustine °) ‘‘ which may 
hurt as well as profit, we must say with the Apostle, What we 
should ask as we ought we know not, yet because they are 
tough, because they are grievous, because the sense of our 

1 Psalm cxix. 71. 

2 Tim. iii. 12, T. C. lib. iii. p. 200, ‘‘To pray against persecution. 
is contrary to that word which saith, that every one which will live godly 
in Christ Jesu must suffer persecution.” 

3 [Acts xiv. 22. ] 4 James i. 2, 3. 5 Psalm cxix. 22. 

6 Aug. Epist. cxxi. [al. cxxx.] c. 14. [t. ii, 392. ‘‘In his ergo tribula- 
tionibus, qu possunt et prodesse et nocere, quid oremus sicut oportet 
nescimus: et tamen quia dura, quia molesta, quia contra sensum nostre 
infirmitatis sunt, universali humana voluntate ut a nobis auferantur oramus. 
Sed hoc devotionis debemus Domino Deo nostro, ut si ea non abstulerit, 
non ideo nos ab eo negligi existimemus, sed potius pia patientia malorum 
bona speremus ampliora ; sic enin. virtus in infirmitate perficitur.” 
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weakness flieth them, we pray according to the general desire 
of the will of man that God would turn them away from us, 
owing in the meanwhile this devotion to the Lord our God, 
that if he remove them not, yet we do not therefore imagine 
ourselves in his sight despised, but rather with godly sufferance 
of evils expect greater good at his merciful hands. For thus is 
virtue in weakness perfected.” 

To the flesh (as the Apostle himself granteth) all affliction is 
naturally grievous.1_ Therefore nature which causeth to fear 
teacheth to pray against all adversity. Prosperity in regard of 
our corrupt inclination to abuse the blessings of Almighty God, 
doth prove for the most part a thing dangerous to the souls of 
men. Very ease itself is death to the wicked, “and the pros- 
perity of fools slayeth them ;”? their table is a snare, and their 
felicity their utter overthrow. Few men there are which long 
prosper and sin not. Howbeit even as these ill effects although 
they be very usual and common are no bar to the hearty 
prayers whereby most virtuous minds wish peace and prosperity 
always where they love, because they consider that this in itself 
is a thing naturally desired: so because all adversity is in itself 
against nature, what should hinder to pray against it, although 
the providence of God turn it often unto the great good of 
many men? Such prayers of the Church to be delivered from 
all adversity are no more repugnant to any reasonable dis- 
position of men’s minds towards death, much less to that 
blessed patience and meek c¢ententment which saints by 
heavenly inspiration have to endure what cross or calamity 
soever it pleaseth God to lay upon them, than our Lord and 
Saviour’s own prayer before his passion was repugnant unto his 
most gracious resolution to die for the sins of the whole world. 

XLIX. In praying for deliverance from all adversity we 
seek that which nature doth wish to itself; but by entreating 
for mercy towards all, we declare that affection wherewith 
Christian charity thirsteth after the good of the whole world, we 
discharge that duty which the Apostle himself doth impose on 
the Church of Christ as a commendadle office, a sacrifice accept 
able in God’s sight, a service according to his heart whose desive 
is “to have all men saved,”® a work most suitable with his 
purpose who gave himself to be the price of redemption for ad/, 
and a forcible mean to procure the conversion of all such as are 
not yet acquainted with the mysteries of that truth which must 
save their souls. Against it there is but the bare show of this 
one impediment, that all men’s salvation and many men’s 


+ (Heb. xii. 11.] 2 Prov.+i-32s Pn Disns di.23. 
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eternal condemnation or death are things the one repugnant to 
the other, that both cannot be brought to pass ; that we know 
there are vessels of wrath to whom God will never extend 
mercy, and therefore that wittingly we ask an impossible thing 
to be had.! 

[2.] The truth is that as life and death, mercy and wrath are 
matters of mere understanding or knowledge, all men’s salva- 
tion and some men’s endless perdition are things so opposite 
that whosoever doth affirm the one must necessarily deny the 
other, God himself cannot effect both or determine that both 
shall be. There is in the knowledge both of God and. man 
this certainty, that life and death have divided between them 
the whole body of mankind. What portion either of the two 
hath, God himself knoweth ; for us he hath left no sufficient 
means to comprehend, and for that cause neither given any 
leave to search in particular who are infallibly the heirs of the 
kingdom of God, who castaways. Howbeit concerning the 
state of all men with whom we live (for only of them our 
prayers are meant) we may till the world’s end, for the present, 
always presume, that as far as in us there ts power to discern 
what others are, and as far as any duty of ours dependeth 
upon the notice of their condition in respect of God, the safest 
axioms for charity to rest itself upon are these: “ He which 
believeth already is;” and “he which believeth not as yet 
may be the child of God.” It becometh not us? “ during life 
altogether to condemn any man, seeing that” (for any thing we 
know) “there is hope of every man’s forgiveness, the possibility 
of whose repentance is not yet cut off by death.” And there 
fore Charity which “hopeth all things,” prayeth also for al 
men. 

[3.] Wherefore to let go personal knowledge touching vessels 
of wrath and mercy, what they are inwardly in the sight of 
God it skilleth not, for us there is cause sufficient in all men 
whereupon to ground our prayers unto God in their behalf. 


1 [1 Adm. ap. Whitg. Def. 739. ‘« They pray that all men may be saved.” 
Whitgift, Answer, ibid, al. 253. ‘‘ We do so indeed ; and what can you 
allege why we should not do so? St. Paul saith, I exhort that supplications, 
&c. be made for all men. And adding the reason he saith, For this is good 
and acceptable in the sight of God our Saviour : who will that all men shall 
be saved.” ] 

2 Sidon. Apol. lib. vi. Epist. (11. “ Ad Eleutherium. Judzum presens 
charta commendat; non quod mihi placeat error, per quem pereunt involuti, 
sed quia neminem ipsorum nos decet ex asse damnabilem pronunciare, dum 
vivit. In spe enim adhuc absolutionis est, cui suppetit posse converti.” 
Bibl. Patr. Colon. v. pars i. 1020. B.] 3 Cor, xiii. 7. 
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For whatsoever the mind of man apprehendeth as good, the 
will of charity and love is to have it enlarged in the very utter- 
most extent, that all may enjoy it to whom it can any way 
add perfection. Because therefore the farther a good thing 
doth reach the nobler and worthier we reckon it, our prayers 
for all men’s good no less than for our own the Apostle with 
very fit terms commendeth as being xaAdv, a work commend- 
able for the largeness of the affection from whence it springeth, 
even as theirs, which have requested at God’s hands the salva- 
tion of many with the loss of their own souls,! drowning as it 
were and overwhelming themselves in the abundance of their 
love towards others, is proposed as being in regard of the 
rareness of such affections tmépxadov, more than excellent. 
But this extraordinary height of desire after other men’s 
salvation is no common mark. The other is a duty which 
belongeth unto all and prevaileth with God daily. For as 
it is in itself good, so God accepteth and taketh it in very 
good part at the hands of faithful men. Our prayers for all] 
men do include both them that shall find mercy, and them 
also that shall find none. For them that shall, no man will 
' doubt but our prayers are both accepted and granted. ‘Touch- 
ing them for whom we crave that mercy which is not to be 
obtained, let us not think that? our Saviour did misinstruct 
his disciples, willing them to pray for the peace even of such 
as should be uncapable of so great a blessing; or that the 
prayers of the * Prophet Jeremy offended God because the 
answer of God was a resolute denial of favour to them for 
whom supplication was made. And if any man doubt how 
God should accept such prayers in case they be opposite to 
his will, or not grant them if they be according unto that which 
himself willeth, our answer is that such suits God accepteth in 
that they are conformable unto his general inclination which is 
that all men might be saved, yet always he granteth them 
not, forasmuch as there is in God sometimes a more private 
occasioned wil/* which determineth the contrary. So that the 


aon. 1x. 3,(5 sx. T. oP Matt. xa 1, 22, Si eraxve Te 

4 (Chr. Letter, p. 17. ‘‘ Have we not cause to fear that the wittie school- 
men have seduced you, and by their conceited distinctions made you forget, 
‘That you are neither able nor worthie to open and looke into the booke of 
God’s law, by which he guideth the worlde ?’ (see before, b. i. c. ii. 5.) 
And yet you will say, There is in God az occasioned will.” 

Hooker, MS. note. ‘‘The booke of that law I presume no farther to 
looke into, then all men may and ought thereof to take notise. I have 
(not] adventured to ransack the bosome of God, and to search out what is 
there to be read concerning every particular man,as some have done. Vis 
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other being the rule of our actions and not this, our requests 
for things opposite to this will of God are not therefore the less 
gracious in his sight. 

[4.] There is no doubt but we ought in all things to frame 
our wills to the will of God, and that otherwise in whatsoever 
we do we sin. For of ourselves being so apt to err, the only 
way which we haye to straighten our paths is by following the 
rule of his will whose footsteps naturally are right. If the 
eye, the hand, or the foot do that which the will commandeth, 
though they serve as instruments to sin, yet is sin the com- 
mander’s fault and not theirs, because nature hath absolutely 
and without exception made them subjects to the will of man 
which is Lord over them. As the body is subject to the will 
of man, so man’s will to the will of God; for so it behoveth 
that the better should guide and command the worse. But 
because the subjection of the body to the will is by natural 
necessity, the subjection of the will unto God voluntary ; we 
therefore stand in need of direction after what sort our wills 
and desires may be rightly conformed to his. Which is not 
done by willing always the selfsame thing that God intendeth. 
For it may chance that his purpose is sometime the speedy 
death of them whose long continuance in life if we should not 
wish we were unnatural. 

[5.] When the object or matter therefore of our desires is 
(as in this case) a thing both good of itself and not forbidden 
of God; when the end for which we desire it is virtuous and 
apparently most holy ; when the root from which our affection 
towards it proceedeth is Charity, Piety that which we do in 
declaring our desire by prayer; yea over and besides all this, 


divine magnitudinis et nota nobis objecit et ignota, Tertul. Contra gent. p. 
634. (p. 18. B. Paris, 1641. ‘Hoc est quod Deum zestimari facit, dum 
cestimari non capit : ita eum vis magnitudinis et notum hominibus objecit 
et ignotum.’) Dionys. p. 367.” (unmore oby Andes eimeiy, bri @edy ywa- 
okouev, odk eK THS adTOD dicews Uyywaoroy yap TodTO, Kal mayTa Adyoy Kab 
voy imepaipov’ add’ ex Tis mdvtov tav byrwy diardtews* . . . dtd Kal ev 
ragw 6 Oeds ywdonerat, Kad Xwpls rdvTov’ Kal 51d yrdoews, 5 Oeds yivdone 
rat, Kal did &yvwotas’ kal tory adrod Kal vdnots Kal Adyos Kal emiorhun Kal 
raph Kal atodnats Ka ddta kad paytacla Kal dvoua Kal To tdAa mdyra* Kal 
ote voeirat ore Agyera ore dvoudCerat.) ‘and 433.” (Aeyduevoy &ppnror 
péver kad vootuevoy &yvwaoroy.) Ed. Paris, 1562. 

Again, Chr. Letter, ibid. ‘‘ Where is that God you speake of in your 
first booke, ‘of whom and through whom and for whom are all things?’ ” 

Hooker, MS. note. ‘*Even where He was in the highest heaven ; from 
whence He beholdeth their untamed pride which speake of Him and His 
they neither care nor know what.” See Keble’s Hooker, p. 22, 23; and 
the references there. ] 
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sith we know that to pray for all men living is but to shew the 
same affection which towards every of them our Lord Jesus 
Christ hath borne, who knowing only as God who are his! 
did as man taste death for the good of all men: surely to that 
will of God which ought to be and is the known rule of all 
our actions, we do not herein oppose ourselves, although his 
secret determination haply be against us, which if we did un- 
derstand as we do not, yet to rest contented with that which 
God will have done is as much as he requireth at the hands 
of men. And concerning ourselves, what we earnestly crave 
in this case, the same, as all things else that are of like con- 
dition, we meekly submit unto his most gracious will and 
pleasure. 

[6.| Finally, as we have cause sufficient why to think the 
practice of our church allowable in this behalf, so neither is 
ours the first which hath been of that mind. For to end with 
the words of Prosper,? ‘‘ This law of supplication for all men,” 
(saith he,) “‘the devout zeal of all priests and of all faithful 
men doth hold with such full agreement, that there is not any 
part of all the world where Christian people do not use to 
pray in the same manner. The Church every where maketh 
prayers unto God not only for saints and such as already in 
Christ are regenerate, but for all infidels and enemies of the 
Cross of Jesus Christ, for all idolaters, for all that persecute 
Christ in his followers, for Jews to whose blindness the light of 
the Gospel doth not yet shine, for heretics and schismatics, 
who from the unity of faith and charity are estranged. And 
for such what doth the Church ask of God but this, that 
leaving their errors they may be converted unto him, that faith 
and charity may be given them, and that out of the darkness 
of ignorance they may come to the knowledge of his truth? 
which because they cannot themselves do in their own behalf 
as long as the sway of evil custom overbeareth them, and the 
chains of Satan detain them bound, neither are they able to 
break through those errors wherein they are so determinately 
settled, that they pay unto falsity the whole sum of whatsoever 
love is owing unto God’s truth; our Lord merciful and just 
requireth to have all men prayed for; that when we behold 


1 Hug. de Quat. Christi Volunt. [t. iii. 48. E.] ‘‘ Propterea nihil con- 
trarietatis erat, si Christus homo secundum affectum pietatis quam in 
humanitate sua assumpserat aliquid volebat, quod tamen secundum volun- 
tatem divinam in qua cum Patre omnia disponebat futurum non esse pre- 
sciebat ; quia et hoc ad veram humanitatem pertinebat, ut pietate moveretur ; 
et hoc ad veram divinitatem, ut a sua dispositione non moveretur.” 

2 Prosp. de Vocat. Gen. lib. i. c. 12. inter opera Amb os, 
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innumerable multitudes drawn up from the depth of so 
bottomless evils, we may not doubt but” (in part) “God hath 
done the thing we requested, nor despair but that being 
thankful for them towards whom already he hath shewed 
mercy, the rest which are not as yet enlightened, shall before 
they pass out of life be made partakers of the like grace. Or 
if the grace of him which saveth (for so we see it falleth out) 
overpass some, so that the prayer of the Church for them be 
not received, this we may leave to the hidden judgments of 
God’s righteousness, and acknowledge that in this secret there 
is a gulf, which while we live we shall never sound.” + 

L. Instruction and Prayer whereof we have hitherto spoken, 
are duties which serve as elements, parts, or principles, to the 
rest that follow, in which number the Sacraments of the 
Church are chief. The Church is to us that very mother of 
our new birth,? in whose bowels we are all bred, at whose 
breasts we receive nourishment. As many therefore as are 
apparently to our judgment born of God, they have the seed 
of their regeneration by the ministry of the Church which 
useth to that end and purpose not only the Word, but the 
Sacraments, both having generative force and virtue. 

[2.] As oft as we mention a Sacrament properly understood, 
(for in the writings of the ancient Fathers all articles which 
are peculiar to Christian faith, all duties of religion containing 


1 [Quam legem supplicationis ita omnium sacerdotum et omnium fide- 
lium devotio concorditer tenet, ut nulla pars mundi sit, in qua hujusmodi 
orationes non celebrentur a populis Christianis. Supplicat ergo ubique 
Ecclesia Deo non solum pro sanctis et in Christo jam regeneratis, sed etiam 
pro omnibus infidelibus et inimicis crucis Christi, pro omnibus idolorum 
cultoribus, pro omnibus qui Christum in membris ipsius persequuntur, pro 
Judzeis, quorum cecitati lumen evangelii non refulget, pro heereticis et 
schismaticis, qui ab unitate fidei et caritatis alieni sunt. Quid autem pro 
istis petit, nisi ut relictis erroribus suis, convertantur ad Deum, accipiant 
fidem, accipiant caritatem, et de ignorantiz tenebris liberati, in agnitionem 
veniant veritatis? Quod quia ipsi preestare sibi nequeunt, male consuetu- 
dinis pondere oppressi et Diaboli vinculis alligati, neque deceptiones suas 
evincere valent, quibus tam pertinaciter inheserunt, ut quantum amanda 
est veritas tantum diligant falsitatem; misericors et justus Dominus pro 
omnibus sibi vult hominibus supplicari: ut cum videmus de tam profundis 
malis innumeros erui, non ambigamus Deum preestitisse quod ut preestaret 
oratus est ; et gratias agentes pro his qui salvi facti sunt, speremus etiam 
eos qui necdum illuminati sunt eodem divine gratize opere eximendos de 
potestate tenebrarum, et in regnum Dei, priusquam de hac vita exeant, 
transferendos. Quod si aliquos, sicut videmus accidere, salvantis gratia 
preteriret, et pro eis oratio Ecclesiz recepta non fuerit ; ad occulta divinz 
justitice judicia referendum, et agnoscendum, secret? hujus profunditatem 
nobis in hac vita patere non posse.” ] 

2 Gal. iv. 263 Isai. liv. 3 
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that which sense or natural reason cannot of itself discern, are 
most commonly named Sacraments,) our restraint of the word 
to some few principal divine ceremonies importeth in every 
such ceremony two things, the substance of the ceremony 
itself which is visible, and besides that somewhat else more 
secret in reference whereunto we conceive that ceremony to 
be a Sacrament. For we all admire and honour the holy 
Sacraments, not respecting so much the service which we do 
unto God in receiving them, as the dignity of that sacred and 
secret gift which we thereby receive from God. Seeing that 
Sacraments therefore consist altogether in relation to some 
such gift or grace supernatural as only God can bestow, how 
should any but the Church administer those ceremonies as 
Sacraments which are not thought to be Sacraments by any 
but by the Church? 

[3-] There is in Sacraments to be observed their force and 
their form of administration. Upon their force their necessity 
dependeth. So that how they are necessary we cannot discern 
till we see how effectual they are. When Sacraments are said 
to be visible signs of invisible grace, we thereby conceive how 
grace is indeed the very end for which these heavenly mysteries 
were instituted, and besides sundry other properties observed 
in them, the matter whereof they consist is such as signifieth, 
figureth, and representeth their end. But still their efficacy 
resteth obscure to our understanding, except we search some- 
what more distinctly what grace in particular that is whereunto 
they are referred, and what manner of operation they have 
towards it. ’ 

The use of Sacraments is but only in this life, yet so that 
here they concern a far better life than this, and are for that 
cause accompanied with “grace which worketh Salvation.” 
Sacraments are the powerful instruments of God to eternal life. 
For as our natural life consisteth in the union of the body 
with the soul ; so our life supernatural in the union of the soul 
with God. And forasmuch as there is no union of God with 
man! without that mean between both which is both, it 
seemeth requisite that we first consider how God is in Christ, 
then how Christ is in us, and how the Sacraments do serve to 
make us partakers of Christ. In other things we may be more 
brief, but the weight of these requireth largeness. 


1 Tertull. [Novatian.] de Trinit. [c. 18. ad calc. Tertull. ed Pamel. p. 
1246.] ‘‘Oportebat Deum carnem fieri, ut in semetipso concordiam confi- 
bularet terrenorum pariter atque celestium, dum utriusque partis in se 
connectens pignora, et Deum pariter homini et hominem Deo copularet.” 
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LI. “The Lord our God is but one God.”! In which indi- 
visible unity notwithstanding we adore the Father as being 
altogether of himself, we glorify that consubstantial Word 
which is the Son, we bless and magnify that co-essential Spirit 
eternally proceeding from both which is the Holy Ghost. 
Seeing therefore the Father is of none, the Son is of the 
Father and the Spirit is of both, they are by these their several 
properties really distinguishable each from other. For the 
substance of God with this property fo de of none doth make 
the Person of the Father; the very selfsame substance in 
number with this property fo de of the Father maketh the 
Person of the Son; the same substance having added unto it 
the property of proceeding from the other two maketh the 
Person of the Holy Ghost. So that in every Person there 
is implied both the substance of God which 1s one, and also 
that property which causeth the same person really and truly 
to differ from the other two. Every person hath his own 
subsistence which no other besides hath,? although there be 
others besides that are of the same substance As no man 
but Peter can be the person which Peter is, yet Paul hath the 
selfsame nature which Peter hath. Again, angels have every 
of them the nature of pure and invisible spirits, but every angel 
is not that angel which appeared in a dream to Joseph. 

[2.] Now when God became man, lest we should err in 
applying this to the Person of the Father, or of the Spirit, St. 
Peter’s confession unto Christ was, ‘‘ Thou art the Son of the 
living God,” ® and St. John’s exposition thereof was plain, that 
it is the Word* which was made Flesh. °“‘The Father and 
the Holy Ghost (saith Damascen) have no communion with 
the incarnation of the Word otherwise than only by approba- 
tion and assent.” 


1 Tsai. ix. 63 Jer. xxiii. 6; Rom. ix. 5; John xvi. 15. v. 21; Col. ii. 9; 
1 John v. 20. 

2 Tpdcwmoy you tmdoracts éort kard Tovs arylous marépas, Td idicdy mapa 
7) kowdy. Kowdrns yap éorw 7 pias Exdorou mpdyuaros, ia 5€ eiow ai 
imootdcets. Suid. [sub voc. “Yrdoracts.] ‘H ovota Kad’ Eavriy odx dol- 
gratal, Grd’ ey Tais brocrdcect Oewpeirai’ Td 5E Kowdy peTa TOD idiaCoyTos 
txet  bndoracts Kal Td Kal’ EavTiv brdptai. Damasc. de Orthod. Fide, lib. 
iii. cap. 6. [p. 67. ed. Veron. 1531.] 

3 Matt. xvi. 16. 

4 John i. 14. “Os eoriy avrod Adyos ov fnrds aA’ odoiddns. Od yap 
ort Aadias evdpOpov padvnua, GAA’ evepyetas Ocixis ovata yevynry. Ignat. 
Epist. ad Magnes. [§ 8. from the interpolated epistle. ] 

5 Kar’ oddéva Adyov Kexowdynney 6 Tarhp kal 7d Iveta rd ayiov rH 
capkecer ToD Adyou, et wh Kat’ evdoKi w Kal BovAnow. Damase. [de Orthod. 
Fid. lib. ili, c. 11. fin. p. 75.] 
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Notwithstanding, forasmuch as the Word and Deity are one 
subject, we must beware we exclude not the nature of God 
from incarnation, and so make the Son of God incarnate not 
to be very God. For undoubtedly! even the nature of God 
itself in the only person of the Son is incarnate, and hath taken 
to itself flesh. Wherefore incarnation may neither be granted 
to any person but only one, nor yet denied to that nature 

which is common unto all three. 

_ [3.] Concerning the cause of which incomprehensible mys- 
tery, forasmuch as it seemeth a thing unconsonant that the 
world should honour any other as the Saviour but him whom 
it honoureth as the Creator of the world, and in the wisdom 
of God it hath not been thought convenient to admit any way 
of saving man but by man himself, though nothing should be 
spoken of the love and mercy of God towards man, which this 
way are become such a spectacle as neither men nor angels 
can behold without a kind of heavenly astonishment, we may 
hereby perceive there is cause sufficient why divine nature 
should assume human, that so God might be in Christ recon- 
ciling to himself the world.?- And if some cause be likewise 

‘required why rather to this end and purpose the Son than 
either the Father or the Holy Ghost should be made man, 
could we which are born the children of wrath be adopted the 
sons of God through grace, any other than the natural Son of 
God being Mediator between God and us? It ® became there- 
fore him by whom all things are to be the way of salvation to 
all, that the institution and restitution of the world might be 
both wrought by one hand. The world’s salvation was with- 
out the incarnation of the Son of God a thing impossible, not 
simply impossible, but impossible it being presupposed that 
the will of God was no otherwise to have it saved than by the 
death of his own Son. Wherefore taking to himself our flesh, 
and by his incarnation making it his own flesh, he had now of 
his own although from us what to’ offer unto God for us. 

And as Christ took manhood that by it he might be capable 
of death whereunto he humbled himself, so because manhood 
is the proper subject of compassion and feeling pity, which 
maketh the sceptre of Christ’s regency even in the kingdom 
of heaven amiable, he which without our nature could not on 
earth suffer for the sins of the world, doth now also* by means 

1 Aug. Epist. 57. [al. 187. § 20. t. ii, 684.] ‘‘In illo Divinitas est 


Unigeniti facta particeps mortalitatis nostra, ut et nos participes ejus 
immortalitatis essemu 


=t2"Gor: ¥, 19 Heb. ii. 10. [See also Coloss. i. 15-18.] 
* Heb. iv. 
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thereof both make intercession to God for sinners and exercise 
dominion over all men with a true, a natural, and a sensible 
touch of mercy. 

LII. It is not in man’s ability either to express perfectly 
or conceive the manner how this was brought to pass. But 
the strength of our faith is tried by those things wherein our 
wits and capacities are not strong. Howbeit because this 
divine mystery is more true than plain, divers having framed 
the same to their own conceits and fancies are found in their 
expositions thereof more plain than true. Insomuch that by 
the space of five hundred years after Christ, the Church was 
almost troubled with nothing else saving only with care and 
travel to preserve this article from the sinister construction 
of heretics. Whose first mists when the light of the Nicene 
council} had dispelled, it was not long ere Macedonius trans- 
terred unto God’s most Holy Spirit the same blasphemy where- 
with Arius had already dishonoured his co-eternally begotten 
Son; not long ere Apollinarius? began to pare away from 
Christ's humanity. In refutation of which impieties when 
the Fathers of the Church, Athanasius, Basil, and the two 
Gregories, had by their painful travails sufficiently cleared the 
truth, no less for the Deity of the Holy Ghost than for the 
complete humanity of Christ, there followed hereupon a final 
conclusion, whereby those controversies, as also the rest which 
Paulus Samosatenus, Sabellius, Photinus, A‘tius, Eunomius, 
together with the whole swarm of pestilent Demi-Arians had 
from time to time stirred up sithence the council of Nice, were 
both privately first at Rome in a smaller synod,’ and then at 
Constantinople,* in a general famous assembly brought to a 
peaceable and quiet end, seven-score bishops and ten agreeing 
in that confession which by them set down remaineth at this 
present hour a part of our church liturgy, a memorial of their 
fidelity and zeal, a sovereign preservative of God's people from 
the venomous infection of heresy. 

1 An. Dom. 325. 

2 Mndt yap SenOqvar onol thy odpka exelyny dv¥pwalvou vods, 7yEMovevo- 
wera ird Tod abrhy evBeduxdros Geo. Suid, [sub. voc. ’AmoAAwdpios. ] 

3 [A.D. 378, a synod of ninety-three bishops was held at Rome, in which 
Damasus presided; by authority of which a Synodical Epistle, probably the 
document known’ by the name of réuos tay duTiKady, and adopted in the 
fifth canon of Constantinople, was sent toa council then sitting at Antioch 
under Meletius, and approved there. See Theodoret, E. H. v. 10. p. 216- 
A. and c. ii. p. 213-16. and Valesius’ Notes, p. 41, 44; Conc. ii, 891. 
904, 908, 9, 10; Cave, Hist. Lit. ii. 123, 127; Bevereg. Synod. it. g9 3) 
Routh, Opusc. 449.] - 

* An Dom. 381. 
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[2.| ‘Thus in Christ the verity of God and the complete sub- 
stance of man were with full agreement established throughout 
the world, till such time as the heresy of Nestorius broached 
itself, 1 “ dividing Christ into two persons, the Son of God and 
the Son of man, the one a person begotten of God before all 
worlds, the other also a person born of the Virgin Mary, and 
in special favour chosen to be made entire to the Son of God 
above all men, so that whosoever will honour God must together 
honour Christ, with whose person God hath vouchsafed to 
join himself in so high a degree of gracious respect and favour.” 
But that the selfsame person which verily is man should 
properly be God also, and that, by reason not of two 
persons linked in amity but of two natures human and divine 
conjoined in one and the same person, the God of glory may 
be said as well to have suffered death as to have raised the 
dead from their graves, the Son of man as well to have made 
as to have redeemed the world, Nestorious in no case would 
admit. 

[3.] That which deceived him was want of heed to the first 
beginning of that admirable combination of God with man. 
“The Word (saith St. John) was made flesh and dwelt 2 ws.” ? 
The Evangelist useth the plural number, men for manhood, 
us for the nature whereof we consist, even as the Apostle 
denying the assumption of azgelical nature, saith likewise in 
the plural number, ‘“‘He took not Azge/s but the seed of 
Abraham.” ® It pleased not the Word or wisdom of God to 
take to itself some one person amongst men, for then should 
that one have been advanced which was assumed and no more, 
but Wisdom to the end she might save many built her house 
of that Nature which is common unto all, she made not /Azs or 
that man her habitation, but dwelt zz ws. The seeds of herbs 
and plants at the first are not in act but in possibility that 
which they afterwards grow to be. If the Son of God had 
taken to himself a man now made and already perfected, it 
would of necessity follow that there are in Christ two persons, 
the one assuming and the other assumed ; whereas the Son of 
God did not assume a man’s person unto his own, but a man’s 

1 Odk &rt thy Evwow oporoye? pel?’ Huey. Cyril. Epist. ad Eulog. [p. 133 
A. ed? Par. 1638. t. vie] Odx frcye yap Evwaw Tov Adyou Tod cod mpds 


kvOpwmroy, AAG S00 broordces treye kal Bialpeoww ... Ei dé xa Sv Opwmov 
kal @edy arexdrer Toy Xpiordy, GAA’ ovK ert os Hmeis, AAA TH oxXéovE Kal 
Th Oikewioe - . . Kata Td TavTa GAANAOLS dpérkew bia Thy SmepBordy THs 


giAlas. Leont. de Sect. [Act. 4. p. 508, t. i. Biblioth. Patr. Gr. ed. Par. 
1624.] 

2 John i. 14, 3 Heb. ii. 16. 
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nature to his own Person, and therefore took semez, the seed 
of Abraham, the very first original element of our nature,! 
before it was come to have any personal human subsistence. 
The flesh and the conjunction of the flesh with God began 
both at one instant; his making and taking to himself our 
flesh was but one act, so that in Christ there is no personal 
subsistence but one, and that from everlasting. By taking 
only the nature of man he still continueth one person, and 
changeth but the manner of his subsisting, which was before 
in the mere glory of the Son of God, and is now in the habit 
of our flesh. 

Forasmuch therefore as Christ hath no personal subsistence 
but one whereby we acknowledge him to have been eternally 
the Son of God, we must of necessity apply to the person of 
the Son of God even that which is spoken of Christ according 
to his human nature. For example, according to the flesh he 
was born of the Virgin Mary, baptized of John in the river 
Jordan, by Pilate adjudged to die, and executed by the Jews. 
We cannot say properly that the Virgin bore, or John did 
baptize, or Pilate condemn, or the Jews crucify the Nature of 
man, because these all are personal attributes ; his Person is 
the subject which receiveth them, his Nature that which 
maketh his person capable or apt to receive. If we should 
say that the person of a man in our Saviour Christ was the 
subject of these things, this were plainly to entrap ourselves in 
the very snare of the Nestorians’ heresy, between whom and 
the Church of God there was no difference, saving only that 
Nestorius imagined in Christ as well a personal human sub- 
sistence as a divine, the Church acknowledging a substance 
both divine and human, but no other personal subsistence 
than divine, because the Son of God took not to himself a 
man’s person, but the nature only of a man. 

Christ is a Person both divine and human, howbeit not 
therefore two persons in one, neither both these in one sensv, 
but a person divine, because he is personally the Son of God, 
human, because Ae hath really the nature of the children ot 
men. In Christ therefore God and man “ There is (saith 
Paschasius 2) a twofold substance, not a twofold person, 
because one person extinguisheth another, whereas one nature 

1 “H Anpbeioa pias od mpodmipxe Tis Afwews. Theod. Dial. “Arperros. 
[Dial. ii, p. 101, t. iv. pars i. ed. Schulze. J 

2 Paschas. lib. de Spir. Sanct. [lib. ii. c. 4. ‘fIn Deo et homine, 
gemina quidem substantia, sed non gemina persona est, quia persona per- 
sonam consumere potest, substantia vero substantiam consumere non potest.” 


in Biblioth. Patr. Colon. viii. 331-] 
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cannot in another become extinct.” For the personal being 
which the Son of God already had, suffered not the substance 
to be personal which he took, although together with the 
nature which he had the nature also which he took continueth. 
Whereupon it followeth against Nestorius, that no person was 
born of the Virgin but the Son of God, no person but the Son 
of God baptized, the Son of God condemned, the Son of God 
and no other person crucified; which one only point of 
Christian belief, the infinite worth of the Son of God, is the 
very ground of all things believed concerning life and ‘salvation 
by that which Christ either did or suffered as man in our 
behalf. 

[4.] But forasmuch as St. Cyril, the chiefest of those two 
hundred bishops assembled in the council of Ephesus,} where 
the heresy of Nestorius was condemned, had in his writings ? 
against the Arians avouched that the Word or Wisdom of God 
hath édut one mature which is eternal, and whereunto he 
assumed flesh (for the Arians were of opinion ® that besides 
God’s own eternal wisdom, there is a wisdom which God 
created before all things, to the end he might thereby create 
all things else, and that this created wisdom was the Word 
which took flesh :) again, forasmuch as the same Cyril 4 had 
given instance in the body and the soul of man no farther than 
only to enforce by example against Nestorius, that a visible 
and an invisible, a mortal and an immortal substance may 
united make one person : the words of Cyril were in process of 
time so taken as though it had been his drift to teach, that 
even as in us the body and the soul, so in Christ God and 
man make but ome mature. Of which error, six hundred and 
thirty fathers in the council of Chalcedon condemned Eutyches.°® 
For as Nestorius teaching rightly that God and man are distinct 
natures, did thereupon misinfer that in Christ those natures 
can by no conjunction make one person; so Eutyches of 
sound belief as touching their true personal copulation became 
unsound by denying the difference which still continueth 
between the one and the other Nature. We must therefore 
keep warily a middle course, shunning both that distraction of 
Persons wherein Nestorius went awry, and also this later con- 
fusion of Natures which deceived Eutyches. 


1 An. Dom. 431 
2 we id. Cyril. a Recta Fide, t. vi. 48. (ex Athanas.) et Ep. ad Eulog, 


vi. 133-] 
3 ‘hid. e.g. Alexand. Alexandrin. ap. Socr. i. 6. p. 11. A. ed. Vales, 
[Cyr. t. vi. Epist. p. 8,.133-] An Dom. 451. 
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These natures from the moment of their first combination 
have been and are for ever inseparable.!_ For even when his soul 
forsook the tabernacle of his body, his Deity forsook neither 
body nor soul. If it had, then could we not truly hold either 
that the person of Christ was buried, or that the person of 
Christ did raise up itself from the dead For the body 
separated from the Word can in no true sense be termed the 
person of Christ ; nor is it true to say that the Son of God in 
raising up that body did raise up himself, if the body were 
not both with him and of him even during the time it lay 
in the sepulchre. The like is also to be said of the soul, 
otherwise we are plainly and inevitably Nestorians. The very 
person of Christ therefore for ever one and the selfsame was 
only touching bodily substance concluded within the grave, 
his soul only from thence severed, but by personal union his 
Deity still unseparably joined with both. 

LIII. The sequel of which conjunction of natures in the 
person of Christ is no abolishment of natural properties ap- 
pertaining to either substance, no transition or transmigration 
thereof out of one substance into another, finally no such 
mutual infusion as really causeth the same natural operations 
or properties to be made common unto both substances ; but 
whatsoever is natural to Deity the same remaineth in Christ 
uncommunicated unto his manhood, and whatsoever natural 
to manhood his Deity thereof is uncapable. The true pro- 
perties and operations of his Deity are to know that which is 
not possible for created natures to comprehend ; to be simply 
the highest cause of all things, the wellspring of immortality 
and life; to have neither end nor beginning of days; to be 
every where present, and enclosed no where ; to be subject to 
no alteration nor passion; to produce of itself those effects 
which cannot proceed but from infinite majesty and power. 
The true properties and operations of his manhood are such 
as Irenzeus reckoneth up:” “If Christ,” saith he, “had not 


1 -Aydpiorroy rpoanKer THS TapKds elvat Thy Oelay piaw dpuoroyelv, Kav TE 
cravpe kav TG Taw. Theod. Dial. ‘AwaGjs. [Dial. ML ts IVet Pi, 227.) 

2 TEL undty clare: mapa THs Maplas, od« avras amd ys eiAnupevas 
mpoctero -popas, 3° ay Td amd yijs Anpety Tpéperat capa ovd by eis 
recoapdxovra hucpas, duolws &s Mwiicis cat ’HAlas, vnotevoas erelynoe, TOD 
cdpatos émiCnrotvtos Thy idfay rpophy: ovd by “lwdvyns 6 wabnrhs avrov 
mep) avrov ypdpwr eipnke ‘O 3¢ "Ingots Kexomiaxds ex THs ddovmoplas, 
exadéCero: . . . 0v8 by eSdxpucer em) rod AaLdpou, ods by TBpwce 6pdu8ous 
aivaros: ovd by eiphret, bre mepldumds eorw 7H Yuxn pov: ovd’ by vuyelons 
abrod Ths wAcupas, ekfAGev alua kal bdwp.] Taira [yap] mavra ctpBora 
capkds THs amd vis ciAnumevns. Tren. lib. iii, advers. Heeres. [c. 32.] 
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taken flesh from the very earth, he would not have coveted 
those earthly nourishments, wherewith bodies which be taken 
from thence are fed. This was the nature which felt hunger 
after long fasting, was desirous of rest after travail, testified 
compassion and love by tears, groaned in heaviness, and with 
extremity of grief even melted away itself into bloody sweats.” 
To Christ we ascribe both working of wonders and suffering of 
pains. We use concerning him speeches as well of humility as 
of divine glory, but the one we apply unto that nature which 
he took of the Virgin Mary, the other to that which was in the 
beginning. 

[2.] We may not therefore imagine that the properties of 
the weaker nature have vanished with the presence of the 
more glorious, and have been therein swallowed up as in a 
gulf. We dare not in this point give ear to them who over 
boldly affirm! that “the nature which Christ took weak and 
feeble from us by being mingled with Deity became the same 
which Deity is, that the assumption of our substance unto 
his was like the blending of a drop of vinegar with the huge 
ocean, wherein although it continue still, yet not with those 
properties which severed it hath, because sithence the instant 
of their conjunction, all distinction of the one from the other 
is extinct, and whatsoever we can now conceive of the Son of 
God, is nothing else but mere Deity,” which words are so 
plain and direct for Eutyches, that I stand in doubt they are 
not his whose name they carry. Sure I am they are far from 
truth, and must of necessity give place to the better-advised 
sentences of other men. 2‘ He which in himself was ap- 


Christ did all these av@pwrlvov cduaros vdup. Theod. Dial. *Actyxuros. 
[iv. 1. 148. from Greg. Naz. Orat. xxxviii. t. i. 621. D. ’AmeordAn mer, 
GAN Gs UvOpwros: SiumAovs yap Fv: erel Kal exomlace, Kal emelvnoe, Kal 
edlWace, al jywviace, Kal eddxpuce voup THpuaros. | 

Tovs pev Tamewovs Adyous TH ex Maplas avOpdryw, Tovs de aynypuevous kal 
Oeompereis TG ev apxh bvTs Ady. Greg. Naz. Orat. II. de Filio. [§ 36. t. i. 
77°) 
‘ 1 Greg. Nyss. Epist. ad Theophil. Alexandr. [contr. Apollin. t. ii. 697. 
Paris, 1615. may cov acbevts Tis picews judy Kal emixnpoy, avaxpabey TH 
@cdrntt, exeivo eyevero, brep H Oedtys eotl . . . H SE MpocAnpPbcica Tijs 
évOpwnlyns picews arapxh brd THs mayTodvvduov @edryTOs, ws by elmo Tis 
eikdve Xp@mevos, oloy Tis oTayav vious amelpp weAdyet KaTaxpabeioa, %ore 
ev év @edrnti, ov phy ev rots idlois adris ldidpaow . . . ev ovderi 
KarakauBdverar 7 Siapopd: bmep yap ty Tis 1501 Tod viov, @edrys éoTl . . . | 

2 Hilar. de Trin. lib. ix. [§ 3. p. 148. ed. Paris, 1605. ‘‘ Mediator 
ipse in se ad salutem Ecclesiz constitutus, et illo ipso inter Deum et 
hominem mediatoris sacramento utrumque unus existens, dum ipse ex 
unitis in idipsum naturis, naturew utriusque res eadem est, ita tamen ut 
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pointed,” saith Hilary, ‘‘a Mediator to save his Church, and 
for performance of that mystery of mediation between God 
and man, is become God and man, doth now being but one 
consist of both those natures united, neither hath he through 
the union of both incurred the damage or loss of either, lest by 
being born a man we should think he hath given over to be 
God, or that because he continueth God, therefore he cannot 
be man also, whereas the true belief which maketh a man 
happy proclaimeth jointly God and man, confesseth the Word 
and flesh together.” Cyril more plainly ;* “His two natures 
have knit themselves the one to the other, and are in that 
nearness as uncapable of confusion as of distraction. Their 
coherence hath not taken away the difference between them. 
Flesh is not become God, but doth still continue flesh, 
although it be: now the flesh of God.” Yea, “of each 
substance,” saith Leo,? the properties are all preserved and 
kept safe.” 

[3.] These two natures are as causes and original grounds 
of all things which Christ hath done. Wherefore some things 
he doth as God, because his Deity alone is the wellspring 
from which they flow; some things as man, because they issue 
from his mere human nature; some things jointly as both 
God and man, because both natures concur as principles 
thereunto. For albeit the properties of each mature do cleave 
only to that nature whereof they are properties, and therefore 
Christ cannot naturally be as God the same which he naturally 
is as man; yet both natures may very well concur unto ove 
effect, and Christ in that respect be truly said to work both as 
God and as man one and the selfsame thing. Let us therefore 
set it down for a rule or principle so necessary as nothing 
more to the plain deciding of all doubts and questions about 
the union of natures in Christ, that of both natures there is 
a co-operation often, an association always, but never any 
mutual participation, whereby the properties of the one are 
infused into the other. 


neutro careret in utroque, ne forte Deus esse homo nascendo desineret, et 
homo rursum Deus manendo non esset.  Heec itaque humanee beatitudinis 
fides vera est, Deum et hominem preedicare, Verbum et carnem confiteri.””] 

1 Cyr. Epist. ad Nest. [ad Succensum. Epist.:p. 137. D. t. v. pars i. 
ed. 1638. ‘Opdmer rt Sto piaets cuvprdcy GArAAHAas Kal Evacw adid- 
cracroy aovyxiTws, Kal arpémtws: 7 yap capt odpt €or, Kad ov Oedrns, €i 
kad yéyove @eod odink. | 

2 «Salva proprietate utriusque nature suscepta est a majestate humili- 
tas, a virtute infirmitas, ab aternitate mortalitas.” Leo Ep. ad Flav. 


[c. 3.] 
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[4.] Which rule must serve for the better understanding of 
that which Damascene! hath touching cross and circulatory 
speeches, wherein there are attributed to God such things as 
belong to manhood, and to man such as properly concern 
the Deity of Christ Jesus, the cause whereof is the assoctation 
of natures in one subject. A kind of mutual commutation 
there is whereby those concrete names, God and Jan, when 
we speak of Christ, do take interchangeably one another's 
room, so that for truth of speech it skilleth not whether we 
say that the Son of God hath created the world, and the Son 
of Man by his death hath saved it, or else that the Son of Man 
did create, and the Son of God die to save the world. How- 
beit, as oft as we attribute to God what the manhood of 
Christ claimeth, or to man what his Deity hath right unto, we 
understand by the name of God and the name of Man neither 
the one nor the other nature, but the whole person of Christ, in 
whom both natures are. When the Apostle saith of the Jews 
that they crucified the Lord of Glory, and when the Son of 
Man being on earth affirmeth that the Son of Man was in 
heaven at the same instant, there is in these two speeches that 
mutual circulation before-mentioned.? In the one, there is 
attributed to God or the *Lord of Glory death, whereof 
divine nature is not capable ; in the other ubiquity unto* man, 
which human nature admitteth not. Therefore by the Lord 
of Glory we must needs understand the whole person of 
Christ, who being Lord of Glory, was indeed crucified, but 
not in that nature for which he is termed, the Lord of Glory. 
In like manner by the Son of Man the whole person of Christ 
must necessarily be meant, who being man upon earth, filled 
heaven with his glorious presence, but not according to that 
nature for which the title of Man is given him. 

Without this caution the Fathers whose belief was sincere 
and their meaning most sound, shall seem in their writings 
one to deny what another constantly doth affirm. ‘Theodoret 
disputeth with great earnestness that. God cannot be said to 


1 @irds eorw 6 Tpdros THs dvTiddcEews, ExaTépas pioews ayTidiSovons TH 
érépa 7a tila, Bid Thy Tis brogrdcews TadTdéTHTa, Kal Thy eis BAANAG avTav 
mepixdpnow. Damasc. de Orthod. Fid. lib. iii. c. 4. Verum est duarum 
in Christo naturarum alteram suas alteri proprietates impertire, enunciando 
videlicet idque non in abstracto sed in concreto solum, divinas homini non 
humanitati, humanas non deitati sed Deo tribui. Cujus heec est ratio, quia 
cum suppositum preedicationis sit ejusmodi ut utramque naturam in se 
contineat, sive ab una sive ab altera denominetur nihil refert. 

2 (St. Aug. Ep. 187. 9. t. ii. 680. F, G.] ® 1,.Cor, ii.°8, 

4 John iti. 13. 


212 Christ by Three Degrees a Receiver 


suffer.1 But he thereby meaneth Christ’s divine nature against ? 
Apollinarius, which held even Deity itself passible. Cyril on 
the other side against Nestorius as much contendeth, that 
whosoever will deny very Gcd to have suffered death,’ doth 
forsake the faith. Which notwithstanding to hold were heresy, 
if the name of God in this assertion did not import as it doth 
the person of Christ, who being verily God suffered death, but 
in the flesh, and not in that substance for which the name of 
God is given him. 

LIV. If then both natures do remain with their properties 
in Christ thus distinct as hath been shewed, we are for our 
better understanding what either nature receiveth from other, 
to note, that Christ is by three degrees a receiver: first, in that 
he is the Son of God; secondly, in that his human nature 
hath had the honour of union with Deity bestowed upon 
it; thirdly, in that by means thereof sundry eminent graces 
have flowed as effects from Deity into that nature which is 
coupled with it. On Christ therefore there is bestowed the gift 
of eternal generation, the gift of union, and the gift of unction. 

[2.] By the gift of eternal generation Christ hath received 
of the Father one and in number the selfsame substance,* 


1 [Reprehens. Capitum Cyrilli, No. xii. t. v. parsi. p. 65, ed. Schulze. 
Ta wd0n, ToD maOnTod dia. 6 yap amrabhs, malay éotw wWnAdrepos, and 
N°. x. p. 52. Tis rolvuy 6 mévots aperis TeAciwOels, kal uh pdoet TEAELOS 
imdpxov; ths 6 melpg paddy thy dmaxohy, kal Tatqy ayvody mpd Tis melpas ; 
tis 6 evAaBela gupBidoas, Kad peTa Kpavyhs ioxupas Kal Saxpiwv Tas ixerelas 
mpoceveykav, Kal obCew éavTdy od duvduevos, GAAG Toy duvduevoy odCew 
mpokaday, Kal Tov Baydrov Thy dmakAacyhy aitav; odx 6 @eds Adyos, 6 
amabhs, 6 abavaros, 6 adowmaros, K.T.A.] 

2 @ynthv Tov Tiod KatacKkevdovor Thy OedtynTa. Greg. Nyss. de Sec- 
tator. Apollinar. [Opp. t. iii, 262. A. Paris, 1638; et Leo.] Ep. ad 
Flavian. [c. 3.] 

3 [Ap. Theod. ibid. p. 64. (Cyril’s 12th Anathema, exhibited at the 
council of Ephesus.) Et tis ob« duodoyel, Toy Tod Ocod Adyoy wabdyrTa 
capri, kal eoravpwuévoy capri, Ka Oayarov yevoduevoy oapkl, yeyovdra TE 
mpwréroxoy ek vexpav, Kabd (wh eo, kal (woroids, ds Oeds, avdbeua tow. 
And p. 67. ovKoty AeyécOw mavta abrod, Kal duoroyelaOw swrip 6 Tov Ocot 
Adyos, MeMevnKas pey arabhs TH THs OedtynTos picet, capKl SE wabey, ws 
elmev 6 Térpos. adrovd yap hy Wi0v Kal’ Evwou GAnOi Td TOU Bavdrov yevoduevor 
cGpa: érel . . . eis Toy Thos Bdvarov BeBarticneba; . . . Gp’ ovv eis Odvarov 
avOpdmov Kowvod BeBawricueba, Kal eis adrdy morevovtes Bicarovueda ; 4h, 
brep éatly aAndes, evavOpwrhoayvros OEOY, kal TIAPONTOS rtp jay 
capkl, Toy @ANATON xarayyéAAouev; Melito of Sardis, about A.D. 150, 
hi 6 @eds wémovOev bmd detias "IopanAlridos. Routh, Reliquize Sacree, i. 
116. 

+ “Nativitas Dei non potest non eam ex qua profecta est tenere 
naturam. Neque enim aliud quam Deus subsistit qui non aliunde quam 
ex Deo Deus subsistit.” Hilar. de Trin. lib. v. [§ 37.] ‘‘Cum sit gloria, 
sempiternitate, virtute, regno, potestate, hoc quod Pater est, omnia tame 
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which the Father hath of himself unreceived from any other. 
For every deginning! 1s a Father unto that which cometh of 
it; and every offspring ts a Son unto that out of which it 
groweth. Seeing therefore the Father alone is originally ? that 
Deity which Christ originally® is not, (for Christ is God by 
being of God,* light by issuing out of light,®) it followeth here- 
upon that whatsoever Christ hath common unto him with his 
heavenly Father,® the same of necessity must be given him, 
but naturally and eternally given,’ not bestowed by way of 
benevolence and favour, as the other gifts both are. And 
therefore where the Fathers give it out for a rule,® that what- 
soever Christ is said in Scripture to have received, the same we 
ought to apply only to the manhood of Christ; their assertion 
is true of all things which Christ hath received dy grace, but to 
that which he hath received of the Father by eternal nativity 
or birth it reacheth not. 


hzec non sine auctore sicut Pater, sed ex Patre tanquam Filius sine initio et 
zqualis habet.” Ruffin. in Symb. Apost. cap. 9. [ad calcem Cypr. Fell. 
p- 19.] ‘‘Filium aliunde non deduco, sed de substantia Patris,... 
omnem a Patre consecutum potestatem.” Tertull. contra Prax. [c. 4. ] 

1 Ephes. iii. 15. maca marpia, quicquid alteri quovis modo dat esse.” 
[So the Vulgate, ‘‘Omnis Paternitas.” Tertull. contra Prax. c. 8. 
‘“Omnis origo parens est, et omne quod ex origine profertur, progenies 
est ; multo magis Sermo Dei, qui etiam proprie nomen filii accepit.”] 

2 Jac. i. 17, Pater luminum, YTiod re kal Mvedparos dnAovdrt. Pachym. 
in Dionys. de ccel. Hierar. cap. 1. [ed. Corder. i. p. 10.] ‘‘ Pater est 
principium totius divinitatis,” quia ipse a nullo est. ‘* Non enim habet de 
quo procedat, sed ab eo et Filius est genitus et Spiritus Sanctus procedit.” 
Aug. de Trinit. lib. iv. cap. 4o. [t. viii. 829.] Hine Christus deitatis loco 
nomen ubique Patris usurpat, quia Pater nimirum est myyata dedrns. [vid. 
Dionys. Areop. de Divinis Nominibus, c. ii. § 7.] 

’ «* Pater tota substantia est, Filius vero derivatio totius et propagatio.” 
Tertull. contra Prax. [c. 9.] 

4 “Quod enim Deus est, ex Deo est.” MHilar. de Trin. lib. v. [§ 39.] 
‘* Nihil nisi natum habet Filius.” ilar. de Trin. lib. iv. [§ 10.] 

5 Amatyaoua Tis Sdins. Heb. i. 3. “Eotw amdppoia THs Tov mayTo- 
Kpdropos ddtns €iAtkpivis'-—aravyacua—pwrds aidiov. Sap. vii. 25, 26. 

6 ‘Nihil in se diversum ac dissimile habent natus et generans.” 
[‘*Neque rursum dissimilis esse possit natus et generans.”] Hilar. de 
Syn. advers. Arian. [§ 22.] ‘‘In Trinitate alius atque alius, non aliud 
stque aliud.” Vincent. Lir. cap. 19. [in Bibl. Patr. Colon. iv. 242. B.] 

‘‘Ubi auctor eternus est, ibi et nativitatis aternitas est: quia sicut 
nativitas ab auctore est, ita et ab xterno auctore externa nativitas est. 
Hilar. de Trin. lib. xii, [§ 21.] ‘‘Sicut naturam prestat Filio sine initio 
Generatio ; ita Spiritus Sancti preestat essentiam sine initio Processio. 
Aug. de Trin. lib. v. c. 15. 

8 “Oca A€yet H ypabn br: MAaBev 6 Tids xa CdokdaOn, dia Thy dvOpwrdrnTa 
adrod A€yet, ov Thy bedtnTa. Theod. fol. 42. [t. iv. pars i. 139. ex S. 
Athanas. t. i. pars i. 873. D. De Incarn. c. 4.] et ibid. 44. [149, 150.] ex 
Greg. Nazian. Orat. ii. de Fil. [t. i. 577, 588; et passim. ] 
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[3.] Touching union of Deity with manhood, it is by ‘grace, 
because there can be no greater grace shewed towards man, 
than that God should vouchsafe to unite to man’s nature the 
person of his only begotten Son. Because! ‘the Father 
loveth the Son” as man, he hath by uniting Deity with man- 
hood, ‘even all things into his hands.” ?It hath A/eased the 
Father, that in him ‘‘all fulness should dwell.” ®The ‘‘name” 
which he hath “above all names” is given him. 4‘*As the 
Father hath life in himself,” the ‘‘ Son in himself hath life also ” 
by the gé/f of the Father. The gift whereby God hath made 
Christ a fountain of life is that® “conjunction of the nature 
of God with the nature of man” in the person of Christ, “ which 
etft,” (saith Christ to the woman of Samaria,®) “if thou didst 
know and im ¢hat respect understand who it ts which asketh 
water of thee, thou wouldest ask of him that he might give 
thee living water.” The union therefore of the flesh with Deity 
is to ¢hat flesh a gift of principal grace and favour. For by 
virtue of this grace, man is really made God, a creature is 
exalted above the dignity of all creatures, and hath all creatures 
else under it. 

[4.] This admirable union of God with man can enforce in 
that higher nature no alteration,’ because unto God there is 
nothing more natural than not to be subject to any change. 
Neither is it a thing impossible that the Word being made 
flesh should be that which it was not before as touching the 
manner of subsistence, and yet continue in all qualities or pro- 
perties of nature the same it was, because the incarnation of the 
Son of God consisteth merely in the union of natures, which 
union doth add perfection to the weaker, to the nobler no 
alteration at all. If therefore it be demanded what the person 
of the Son of God hath attained by assuming manhood, surely, 
the whole sum of all is this, to be as we are truly, really, and 
naturally man, by means whereof he is made capable of meaner 


1 John iii. (35-] 2 Ephes. i. [5 3] [Col. i. 19.] 

8 Phil. ii. (6.] 4 John v. 26. 

5 1 John v. 20, ‘* Hic est verus Deus et vita eterna.’ 

8 John iv. Io. 

7 “Oorep trav dvOpdrwv xowdv eort Td OvnTdy, otirw Tis Gylas Tpiddos 
kowdy Td &rpenrdy Te Kat dvadAolwrov. Theodor. Dial. “Atperros. [Dial. 
i. p. 9. tom. iv. parsi.] ‘* Periculum status sui Deo nullum est.” Tertull. 
de Carn. Chr. [c. 3.] ‘‘Majestati Filii Dei corporea nativitas nihil con- 
tulit, nihil abstulit.” Leo de Nativit. Ser. vii. [c. 2.]. Méver 8 jy ar’ 
doxiis: Oeds péver kal thy juav ev éavtrG wapacxevdCav tmraptw. ‘Theo- 
phil. [of Alexandria ; ap. Theodor. Dial. ii. p. 153. t. iv. pars i] **In 
formam servi transisse non est naturam perdidisse Dei.” Hilar. de Trin. 
lib. xii. [§ 6.] cons 
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offices than otherwise his person could have admitted, the only 
gain he thereby purchased for himself was to be capable of loss 
and detriment for the good of others. 

[5.] But may it rightly be said concerning the incarnation of 
Jesus Christ, that as our nature hath in no respect changed his, 
so from his to ours as little alteration hath ensued? ‘The very 
cause of his taking upon him our nature was to change it, to 
better the quality, and to advance the condition thereof, although 
in no sort to abolish the substance which he took, nor to infuse 
into it the natural forces and properties of his Deity. As there- 
fore we have shewed how the Son of God by his incarnation 
hath changed the manner of that personal subsistence which 
before was solitary, and is now in the association of ‘flesh, no 
alteration thereby accruing to the nature of God; so neither 
are the properties of man’s nature in the person of Christ by 
force and virtue of the same conjunction so much altered, as 
not to stay within those limits which our substance is bordered 
withal ; nor the s¢ateand quadvity of our substance so unaltered, 
but that there are in it many glorious effects proceeding from 
so near copulation with Deity.1 God from us ‘can reccive 
nothing, we by him have obtained much. For albeit the 
natural properties of Deity be not communicable to man’s 
nature, the supernatural gifts graces and effects thereof are. 

The honour which our flesh hath by being the flesh of the 
Son of God is in many respects great. If we respect but that 
which is common unto us with him, the glory provided for him 
and his in the kingdom of heaven, his right and title thereuntc 
even in that he is man differeth from other men’s, because he is 
that man of whom God is himself a part. We have right to the 
same inheritance with Christ, but not the same right which he 
hath, his being such as we cannot reach, and ours such as he 
cannot stoop unto. 

Furthermore, to be the Way, the Truth, and the Life; to be 
the Wisdom, Righteousness, Sanctification, Resurrection ; to 
be the Peace of the whole world, the hope of the righteous, the 
Heir of all things; to be that supreme head whereunto all 
power both in heaven and in earth is given: these are not 
honours common unto Christ with other men, they are titles 


1 [°Oy wey voulCouev nal memelopeda apxiidev elvat @edy kai Tidy @eod, 
obros 6 abrord-yos éorl nal 7 abrocopla kal  advtoaAnbera: Td dE Ovnrdy 
avrod capa kal Thy avOpwalyny ev ate puxiy, T) mpds éxeivoy od pdvov 
Kowwvla GAAG Kal évdcer kal dvaxpdoet, TH peyord ¢asev TpocerAnpevat, 
ka) ris “exelvou Gedrynros KexowwynKdra els Ocdy peTaBeBnkévar, Orig. cont. 
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above the dignity and worth of any which were but a mere man, 
yet true of Christ even in that he is man, but man with whom 
Deity is personally joined, and unto whom it hath added those 
excellencies which make him more than worthy thereof. 

Finally, sith God hath deified our nature, though not by 
turning it into himself, yet by making it his own inseparable 
habitation, we cannot now conceive how God should without 
man either exercise divine power,! or receive the glory of divine 
praise. For man is in both an associate of Deity.” 

[6.] But to come to the grace of uaction; did the parts of 
our nature, the soul and body of Christ, receive by the influence 
of Deity wherewith they were matched no ability of operation, 
no virtue of quality above nature? Surely as the sword which 
is made fiery doth not only cut by reason of the sharpness which 
simply it hath, but also burn by means of that heat which it 
hath from fire,? so there is no doubt but the Deity of Christ 
hath enabled that nature which it took of man to do more than 
man in this world hath power to comprehend ; forasmuch as 
(the bare essential properties of Deity excepted) he hath imparted 
unto it all things, he hath replenished it with all such perfections 
as the same is any way apt to receive,‘ at the least according to 
the exigence of that economy or service for which it pleased 
him in love and mercy to be made man. For as the 
parts, degrees, and offices of that mystical administration did 
require which he voluntarily undertook, the beams of Deity 
did in operation always accordingly either restrain® or enlarge 
themselves. 

[7.] From hence we may somewhat conjecture how the 
powers of that soul are illuminated, which being so inward unto 
God cannot choose but be privy unto all things which God 


1 Merdéxer 9 dvOpwxlyn tis Oclas évepyetas. Theod. [Eran. ii. p. 172. 
from Apollinarius. } 

2H Setia TOU Ocod  ToNTiKh TAY dyTwY TAY TdYTOY, Aris early 5 Kipios 
80 ob Ta mdvtTa eyévero, altn Thy Evwhévta mpds aitiy ayOpwmrov els Td YSiov 
avtyayev tos ba THs évdoews. Gregor. Nyss. apud Theod. [Dial. ii. p. 
152. t. iv. pars i] “Amd Tis picews THs onS AaBav amapxhy exabioey 
erdvew mdons apxyas Kal éfovolas. Chrys. in Psal. xli. [t. i. p. 614. ed. 
Eton. 1612.] 

’ [Compare Theodoret, Eranistes, Dial. ii, p. 116, and Apollinar. ap. 
Theod. ibid. 171.] 

4 Luc, ii...47. 

5 ‘HovxdCovros pty Tod Adyou éy TG meipderbat kal oravpovoba Kal 
arobvhaxew, auyywouevou St TH GvOpary ev TH vikGv kal bropévery Kal 
xpnorederdat cal avioracda Kal dvadrauBdverda. Theod. [Dial. iii. t. iv. 
pars i. 232.] Iren. lib, iii, advers. Heres. [p. 250. ed. Grabe.] Matth. 
XXVll. 46. 
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worketh, and must therefore of necessity be endued with know- 
ledge so far forth universal,! though not with infinite knowledge 
peculiar to Deity itself. The soul of Christ that saw in this 
life the face of God was here through so visible presence 
of Deity filled with all manner graces and virtues in that 
unmatchable degree of perfection, for which of him we read it 
written, “‘That God with the oil of gladness anointed him 
above his fellows.” 2 

[8.] And as God hath in Christ unspeakably glorified the 
nobler, so likewise the meaner part of our nature, the very 
bodily substance of man. Where also that must again be 
remembered which we noted before concerning degrees of the 
influence of Deity proportionable unto his own purposes, intents, 
and counsels. For in this respect his body which by natural 
condition was corruptible wanted the gift of everlasting 
immunity from death, passion, and dissolution, till God which 
gave it to be slain for sin had for righteousness’ sake restored 
it to life with certainty of endless continuance. Yea in this 
respect the very glorified body of Christ retained in it the scars 
and marks of former mortality.® 
' [9.] But shall we say that in heaven his glorious body by 
virtue of the same cause hath now power to present itself in all 
places and to be every where at once present? We nothing 
doubt but God hath many ways above the reach of our 
capacities exalted that body which it hath pleased him to make 
his own, that body wherewith he hath saved the world, that 
body which hath been and is the root of eternal life, the 
instrument wherewith Deity worketh, the sacrifice which taketh 
away sin, the price which hath ransomed souls from death, the 
leader of the whole army of bodies that shall rise again. For 
though it had a beginning from us, yet God hath given it vital 
efficacy, heaven hath endowed it with celestial power, that 
virtue it hath from above, in regard whereof all the angels of 
heaven adore it. Notwithstanding * a body still it continueth, 
a body consubstantial with our bodies, a body of the same both 
nature and measure which it had on earth. 


PyCOL Si. 3. 

arisanx. 22 Ixi. 13 Luke iv. 18; Acts iv:'27 ; [eb. i. 93 2 Cor. i. 213 
1 John ii, 20, 27. 

3 John xx. 27. [Theodoret, Eran. ii. p. 120. J 

4 Mera thy dydoracw aOdvarov péev ears Kal &pOaptoy Kal belas ddéns 
peotody, cGua St buws Thy olxelay txov meprypapyy. Theod. fol. 8o. [t. iv. 

rs I. p. 122. 7d deomotixdy rovyapody cua &pOaproyv wey avéorn, Kal 
amabés, cal GOdvarov, Kal rij Oela Sdtp Sed0tacuévoy, kal mapa Tay émoupaylwy 
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[10.] To gather therefore into one sum all that hitherto hath 
been spoken touching this point, there are but four things 
which concur to make complete the whole state of our Lord 
Jesus Christ: his Deity, his manhood, the conjunction of both, 
and the distinction of the one from the other being joined in 
one. Four principal heresies there are which have in those 
things withstood the truth: Arians by bending themselves 
against the Deity of Christ; Apollinarians by maiming and 
misinterpreting that which belongeth to his human nature ; 
Nestorians by rending Christ asunder, and dividing him into 
two persons ; the followers of Eutyches by confounding in his 
person those natures which they should distinguish. Against 
these there have been four most famous ancient general coun- 
cils: the council of Nice to define against Arians, against 
Apollinarians the council of Constantinople, the council of 
Ephesus against Nestorians, against Eutychians the Chalcedon 
council. In four words, dAnOds, TeAéws, adiupérws, dovyxvTus, 
truly, perfectly, indivisibly, distinctly ; the first applied to his being 
God, and the second to his being Man, the third to his being 
of both One, and the fourth to his still continuing in that one 
Both: we may fully by way of abridgment comprise whatsoever 
antiquity hath at large handled either in declaration of Christian 
belief, or in refutation of the foresaid heresies. Within the 
compass of which four heads, I may truly affirm, that all 
heresies which touch but the person of Jesus Christ, whether 
they have risen in these later days, or in any age heretofore, 
may be with great facility brought to confine themselves. 

We conclude therefore that to save: the world it was of 
necessity the Son of God should be thus incarnate, and that 
God should so be in Christ as hath been declared. 

LV. Having thus far proceeded in speech concerning the 
person of Jesus Christ, his two natures, their conjunction, that 
which he either is or doth in respect of both, and that which 
the one receiveth from the other ; sith God in Christ is generally 
the medicine which doth cure the world, and Christ in us is 
that receipt of the same medicine, whereby we are every one 
particularly cured, inasmuch as Christ’s incarnation and passion 
can be available to no man’s good which is not made partaker 
of Christ, neither can we participate him without his presence, 
we are briefly to consider how Christ is present, to the end it 
may thereby better appear how we are made partakers of Christ 
both otherwise and in the Sacraments themselves. . 

[2.] All things are in such sort divided into finite and infinite, 
htat no one substance, nature, or quality, can be possibly capable 
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of both. The world and all things in the world are stinted, all 
effects that proceed from them, all the powers and abilities 
whereby they work, whatsoever they do, whatsoever they may, 
and whatsoever they are, is limited.. Which limitation of each 
creature is both the perfection and also the preservation thereof. 
Measure is that which perfecteth all things, because every thing 
is for some end, neither can that thing be available to any end 
which is not proportionable thereunto, and to proportion as 
well excesses as defects are opposite. Again, forasmuch as 
nothing doth perish but only through excess or defect of that, 
the due proportioned measure whereof doth give perfection, it 
followeth that measure is likewise the preservation of all things. 
Out of which premises we may conclude not only that nothing 
created can possibly be unlimited, or can receive any such 
accident, quality, or property, as may really make it infinite, 
(for then should it cease to be a creature,) but also that every 
creature’s limitation is according to his own kind, and_ chere- 
fore as oft as we note in them any thing above their kind, it 
argueth that the same is not properly theirs, but groweth in 
, them from a cause more powerful than they are. 

[3.] Such as the substance of each thing is, such is also the 
presence thereof. Impossible it is that God should withdraw 
his presence from any thing,! because the very substance of 
God is infinite. He filleth heaven and earth,? although he 
take up no room in either, because his substance is immaterial, 
pure, and of us in this world so incomprehensible, that albeit 
no part of us be ever absent from him who is present? whole 
unto every particular thing, yet his presence with us we no 
way discern farther than only that God is present, which partly 
by reason and more perfectly by faith we know to be firm and 
certain. 

[4.] Seeing therefore that presence every where is the 
sequel of an infinite and incomprehensible substance, (for what 
can be every where but that which can no where be compre- 
hended?) to inquire whether Christ be every where is to 
inquire of a natural property, a property that cleaveth to the 
Deity of Christ. Which Deity being common unto him with 
none but only the Father and the Holy Ghost, it followeth 
that nothing of Christ which is limited, that nothing created, 

1 Psalm cxxxix. 7, 8. a Jer. xxiii. 24. 

% “*Tdeo Deus ubique esse dicitur, quia nulli parti reram absens est ; 
ideo totus, quia non parti rerum partem sui preesentem preebet, et alteri 
parti alteram partem,..... sed non solum universitati creaturae verum 


etiam cuilibet parti ejus totus pariter adest.” Aug. Epist. lvii. [al 187. c. 
5. t. i. 683.) 
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that neither the soul nor the body of Christ, and consequently 
not Christ as man or Christ according to his human nature 
can possibly be every where present, because those phrases of 
limitation and restraint do either point out the principal 
subject whereunto every such attribute adhereth, or else they 
intimate the radical cause out of which it groweth. For 
example, when we say that Christ as man or according to his 
human nature suffered death, we shew what nature was the 
proper subject of mortality; when we say that as God or 
according to his Deity he conquered death, we declare his Deity 
to have been the cause, by force and virtue whereof he raised 
himself from the grave. But neither is the manhood of Christ 
that subject whereunto universal presence agreeth, neither is 
it the cause original by force whereof his Person is enabled to 
be every where present. Wherefore Christ is essentially pre- 
sent with all things, in that he is very God, but not present 
with all things as man, because manhood and the parts thereof 
can neither be the cause nor the true subject of such presence. 

[5.] Notwithstanding, somewhat more plainly to shew a 
true immediate reason wherefore the manhood of Christ can 
neither be every where present, nor cause the person of Christ 
so to be; we acknowledge that of St. Augustine concerning 
Christ most true, ‘In that he is personally the Word he 
created all things, in that he is naturally man he himself is 
created of God,”! and it doth not appear that any one 
creature hath power to be present with all creatures. Where- 
upon, nevertheless it will not follow that Christ cannot 
therefore be thus present, because he is himself a creature, 
forasmuch as only infinite presence is that which cannot 
possibly stand with the essence or being of any creature: as 
for presence with all things that are, sith the whole race, mass, 
and body of them is finite, Christ by being @ creature is not 
in that respect excluded from possibility of presence with them. 
That which excludeth him therefore as man from so great 
largeness of presence, is only his being man, a creature of this 


1 «Quod ad Verbum attinet, Creator est ; quod ad hominem, creatura 
[creatus] est.” Aug. Ep. 57. [al. 187. c. 3. t ii. 680.] ‘* Deus qui semper 
est et semper erat fit creatura.” Leo de Nativ. [This does not appear in so 
many words in St. Leo’s Homilies on the Nativity. Expressions equivalent 
to it occur almost in, every page. E. g. Hom,i. c. 2. p. 13. E. ii, 2. p. 14. 
C. iii. 2. p. 15. C. &c, Lugd. 1533.] ‘‘ Multi timore trepidant ne Christum 
esse creaturam dicere compellantur ; nos proclamamus non esse periculum 
dicere Christum esse creaturam ; [quem vermem et hominem et crucifixum 
et maledictionem tota spei nostre fiducia profitemur.”] Hier. in Epist. ad 
Eph. c. ii. [§ 6. t. ix. 213. B.J 
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particular kind, whereunto the God of nature hath set those 
bounds of restraint and limitation, beyond which to attribute 
unto it any thing more than a creature of that sort can admit, 
were to give it another nature, to make it a creature of some 
other kind than in truth it is. 

[6.] Furthermore if Christ in that he is man be every where 
present, seeing this cometh not by the nature of manhood 
itself, there is no other way how it should grow but either by 
the grace of union with Deity, or by the grace of unction 
received from Deity. It hath been already sufficiently proved 
that by force of union the properties of both natures are 
imparted 70 the person only in whom they are, and not what 
belongeth to the one nature really conveyed or translated into 
the other; it hath been likewise proved that natures united 
in Christ continue the very same which they are where they 
are not united. And concerning the grace of unction, wherein 
are contained the gifts and virtues which Christ as man hath 
above men, they make him really and habitually a man more 
excellent than we are, they take not from him the nature and 
substance that we have, they cause not his soul nor body to be 
of another kind than ours is. Supernatural endowments are 
an advancement, they are no extinguishment of that nature 
whereto they are given. 

The substance of the body of Christ hath no presence, 
neither can have, but only local. It was not therefore every 
where seen, nor did it every where suffer death, every where 
it could not be entombed, it is not every where now being 
exalted into heaven. There is no proof in the world strong 
enough to enforce that Christ had a true body but by the 
true and natural properties of his body. Amongst which 
properties, definite or local presence is chief. ‘‘ How is it true 
of Christ ” (saith Tertullian) ‘‘ that he died, was buried, and rose 
again, if Christ had not that very flesh the nature whereof 
is capable of these things, flesh mingled with blood, sup- 
ported with bones, woven with sinews, embroidered with 
veins?”! If his majestical body have now any such new 
property, by force whereof it may every where really even 7x 
substance present itself, or may at once be in many places, then 

1 Tertull. de Car. Chr. [c. 5. ‘‘Natus est Dei Filius; non pudet, quia 
udendum est: et mortuus est Dei Filius; prorsus credibile est, quia 
Ineptu m, estis,et sepultus resurrexit ; 3 certum est, quia impossibile est. Sed 
heec quomodo in illo vera erunt, si ipse non fuit verus, si non vere habuit in 
se quod figeretur, quod moreretur, quod sepeliretur et resuscitaretur : 
carnem scilicet hanc, sanguine suffusam, ossibus substructam, nervis 
intextam, venis implexam?”’] 
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hath the majesty of his estate extinguished the verity of his 
nature. “Make thou no doubt or question of it” (saith St. 
Augustine) ‘* but that the man Christ Jesus is now in that very 
place from whence he shall come in the same form and 
substance of flesh which he carried thither, and from which 
he hath not taken nature, but given thereunto immortality. 
According to this form he spreadeth not out himself into all 
places. For it behoveth us to take great heed, lest while we 
go about to maintain the glorious Deity of him which is 
man, we leave him not the true bodily substance of a man.” ? 
According to St. Augustine’s opinion therefore that majestical 
body which we make to be every where present, doth thereby 
cease to have the substance of a true body. 

[7.] To conclude, we hold it in regard of the fore-alleged 
proofs a most infallible truth that Christ as man is not every 
where present. There are which think it as infallibly true, 
that Christ is every where present as man, which peradventure 
in some sense may be well enough granted. His human sub- 
stance in itself is naturally absent from the earth, his soul and 
body not on earth but in heaven only. Yet because this 
substance is inseparably joined to that personal word which by 
his very divine essence is present with all things, the nature 
which cannot have in itself universal presence hath it afer a 
sort by being no where severed from that which every where is 
present. For inasmuch as that infinite word is not divisible 
into parts, it could not in part but must needs. be» wholly 
incarnate, and consequently, wheresoever the Word is it hath 
with it manhood, else should the Word be in part or some- 
where God only and not Man, which is impossible. For the 
Person of Christ is whole, perfect God and perfect Man 
wheresoever, although the parts of his manhood being finite 
and his Deity infinite, we cannot say that the whole of Christ 
is simply every where, as we may say that his Deity is, and 
that his Person is by force of Deity. For somewhat of the 
Person of Christ is not every where in that sort, namely his 


1 Aug. Epist. 57. [al 187. c. 3. t ii. 681. ‘Noli itaque dubitare ibi 
nunc esse hominem Christum Jesum, unde venturus est ; et fideliter tene 
Christianam confessionem, quoniam resurrexit a mortuis, ascendit in czelum, 
sedet ad dextram Patris, nec aliunde quam inde venturus est ad vivos 
mortuosque judicandos. Et sic venturus est, illa angelica voce testante, 
quemadmodum ire visus est in celum, i.e. in eadem carnis forma atque 
substantia, cui profecto immortalitatem dedit, naturam non abstulit. 
Secundum hanc formam non est putandus ubique diffusus. Cavendum est 
enim, ne ita divinitatem adstruamus hominis ut veritatem corporis 
auferamus. ’} 
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manhood, the on/y conjunction whereof with Deity.is extended 
as far as Deity, the actual position restrained and tied to a 
certain place’; yet presence by way of conjunction is in some sort 
presence. 

[8.] Again, as the manhood of Christ may after a sort be 
every where said to be present, because that Person is every 
where present, from whose divine substance manhood nowhere 
is severed: so the same universality of presence may likewise 
seem in another respect appliable thereunto, namely by 
co-operation with Deity, and that i” all things. The light 
created of God in the beginning did first by itself illuminate 
the world; but after that the Sun and Moon were created, 
the world sithence hath dy them always enjoyed the same. 
And that Deity of Christ which before our Lord’s incarnation 
wrought all things without man, doth now work nothing wherein 
the nature which it hath assumed is either absent from it or idle. 
Christ as Man hath! all power both in heaven and earth given 
him. He hath as Man not as God only supreme dominion 
over quick and dead,? for so much his ascension into heaven 
and his session at the right hand of God do import. The 
Son of God which did first humble himself by taking our flesh 
upon him, descended afterwards much lower, and became 
according to the flesh obedient so far as to suffer death, even 
the death of the cross, for all men, because such was. his 
Father’s will. The former was an humiliation of Deity, the latter 
an humiliation of manhood,’ for which cause there followed 
upon the latter an exaltation of that which was humbled ; for 
with power he created the world, but restored it by obedience. 
In which obedience as according to his manhood he had 
glorified God on earth, so God hath glorified in heaven that 
nature which yielded him obedience, and hath given unto 
Christ even in that he is man such fulness of power over the 
whole world,* that he which before fulfilled in the state of 
humility and patience whatsoever God did require, doth now 
reign in glory till the time that all things be restored.2 He 
which came down from heaven and descended into the lowest 
parts of the earth is ascended far above all heavens,® that 
sitting at the right hand of God he might from thence fill all 
things with the gracious and happy fruits of his saving presence, 
Ascension into heaven is a plain local translation of Christ 
according to his manhood from the lower to the higher parts 

1 Matt. xxviii. 18. 2 Rom. xiv. 9. 


% Phil. ii. 8, 9; Heb. ii. 9; Rev. v. 12. ¢ Luke xxi. 27, 
® Acts iii. 21. © Ephes. iv. 9. 
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of the world. Session at the right hand of God is the actual 
exercise of that regency and dominion wherein the manhood 
of Christ is joined and matched with the Deity of the Son of 
God. Not that his manhood was before without the possession 
of the same power, but because the full use thereof was 
suspended till that humility which had been before as a veil 
to hide and conceal majesty were laid aside. After his rising 
again from the dead, then did God set him at his right hand 
in heavenly places,! far above all principality and power, and 
might, and domination, and every name that is named not in 
this world only but also in that which is to come, and hath 
put all things under his feet,” and hath appointed him over all 
the Head to the Church which is his body, the fulness of him 
that filleth all in all. The sceptre of which spiritual regiment 
over us in this present world is at the length to be yielded up 
into the hands of the Father which gave it ;* that is to say the 
use and exercise thereof shall cease, there being no longer on 
earth any militant Church to govern. This government there- 
fore he exerciseth both as God and as man, as God by essential 
presence with all things, as Man by co-operation with that 
which essentially is present. Touching the manner how he 
worketh as man in all things; the principal powers of the soul 
of man are the will and understanding, the one of which two 
in Christ assenteth unto all things, and from the other nothing 
which Deity doth work is hid; so that by knowledge and 
assent the soul of Christ is present with all things which the 
Deity of Christ worketh. 

[g9.] And even the body of Christ itself, although the 
definite limitation thereof be most sensible, doth notwith- 
standing admit in some sort a kind of infinite and unlimited 
presence likewise. For his body being a part of that nature 
which whole nature is presently joined unto Deity wheresoever 
Deity is, it followeth that his bodily substance hath every 
where a presence of true conjunction with Deity. And foras- 
much as it is by virtue of that conjunction made the body of the 
Son of God, by whom also it was made a sacrifice for the sins 
of the whole world, this giveth it @ presence of force and efficacy 

1 Ephes. i. 20-23. 2 Psalm viii. 6; Heb. ii. 8. 

3 1 Cor. xv. 24. [Aug. de Trinitate, i. 16. tom. viii. 759. C. ‘Quid 
ergo est, ‘Cum tradiderit regnum Deo et Patri?’ quasi modo non habeat 
regnum Deus et Pater! Sed quia omnes justos, in quibus nunc regnat ex 
fide viventibus Mediator Dei et hominum homo Christus Jesus, perducturus 
est ad speciem, quam visionem dicit idem Apostolus, ‘facie ad faciem ;’ ita 


dictum est, ‘Cum tradiderit regnum Deo et Patri,’ ac si diceretur, ‘Cum 
perduxerit credentes ad contemplationem Dei et Patris.’”] 
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throughout all generations of men. Albeit therefore nothing 
be actually infinite 7 substance but God only in that he is God, 
nevertheless as every number is infinite by possibility of 
addition, and every line by possibility of extension infinite, so 
there is no stint which can be set to the value or merit of the 
sacrificed body of Christ, it hath no measured certainty of 
limits, bounds of efficacy unto life it knoweth none, but is also 
itself infinite in posszbiltty of application. 

Which things indifferently every way considered, that 
gracious promise of our Lord and Saviour Jesus Christ con- 
cerning presence with his to the very end of the world, I see 
no cause but that we may well and safely interpret he doth 
perform both as God by essential presence of Deity, and as 
Man in that order, sense, and meaning, which hath been 
shewed. 

LVI. We have hitherto spoken of the Person and of the 
presence of Christ. Participation is that mutual inward hold 
which Christ hath of us and we of him, in such sort that each 
possesseth other by way of special interest, property, and 
inherent copulation. For plainer explication whereof we may 
from that which hath been before sufficiently proved assume 
to our purpose these two principles, “That every original 
cause imparteth itself unto those things which come of it ;” 
and “whatsoever taketh being from any other, the same is 
after a sort in that which giveth it being.” 

[2.] It followeth hereupon that the Son of God being light 
of light, must needs be also light! in light. The Persons of 
the Godhead, by reason of the unity of their substance, do as 
necessarily remain one within another, as they are of necessity 
to be distinguished one from another, because two are the 
issue of one, and one the offspring of the other two, only of 
three one not growing out of any other. And sith they all 
are but one God in number, one indivisible essence or sub- 
stance, their distinction cannot possibly admit separation. 
For how should that subsist so/itarily by itself which hath no 
substance but zxdividually the very same whereby others 
subsist with it; seeing that the multiplication of substances zz 
particular is necessarily required to make those things subsist 
apart which have the selfsame general nature, and the Persons 


1 “Tn the bosom of the Father,” John i. 18. ‘* Ecce dico alium esse 
Patrem et alium Filium; non divisione alium sed distinctione.” Tertull. 
contra Prax. [c. 9.] ‘‘Nec in numerum pluralem defluit incorporea 
generatio, nec in divisionem cadit ubi qui nascitur nequaquam a generante 
separatur.” Ruffin. in Symbol. [c. 6. p. 19. ad calc. Cypr. Fell. ] 
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of that Trinity are not three particular substances to whom one 
general nature is common, but three that subsist by one sub- 
stance which itself 1s particular, yet they all three have it, and 
their several ways of having it are that which maketh their 
personal distinction? The Father therefore is in the Son, and 
the Son in him, they both in the Spirit, and the Spirit in both 
them. So that the Father’s offspring, which is the Son, 
remaineth eternally in the Father; the Father eternally also in 
the Son, no way severed or divided by reason of the sole and 
single unity of their substance. The Son in the Father as 
light in that light out of which it floweth without separation ; 
the Father in the Son as light in that light which it causeth 
and leaveth not.. And because in this respect his eternal being 
is of the Father, which eternal being is his life, therefore he by 
the Father liveth. 

[3.] Again, sith all things do accordingly love their offspring 
as themselves are more or less contained in it, he which is 
thus the only-begotten, must needs be in this degree the only- 
beloved of the Father. He therefore which is in the Father 
by eternal derivation of being and life from him, must needs 
be in him through an eternal affection of love. 

[4.] His incarnation causeth him also as man to be now in 
the Father, and the Father to be in him, For in that he is 
man, he receiveth life from the Father as from the fountain of 
that ever living Deity, which in the Person of the Word hath 
combined itself with manhood, and doth thereunto impart 
such life as to no other creature besides him is communicated. 
In which consideration likewise the love of the Father towards 
him is more than it can be towards any other,! neither can any 
attain unto that perfection of love which he beareth towards 
his heavenly Father.2 Wherefore God is not so in any, nor 
any so in God as Christ, whether we consider him as the 
personal Word of God, or as the natural Son of man. 

[5.] All other things that are of God have God in them and 
he them in himself likewise. Yet because their substance and 
his wholly differeth, their coherence and communion either 
with him or amongst themselves is in no: sort like unto that 
before-mentioned. 

God hath his influence into the very essence of all things, 
without which influence of Deity supporting them their utter 
annihilation could not choose but follow. Of him all things 
have both received their first being and their continuance to 

1 Luke iii. 22; John iii. 34, 353 Ve 203 x. 17- 
2 John xiv. 315 xv. 10. 
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be that which they are. All things are therefore partakers of 
God, they are his offspring, his influence is in them, and the 
personal wisdom of God is for that very cause said to excel in 
nimbleness or agility, to! pierce into all intellectual, pure, and 
subtile spirits, to go through all, and to reach unto every thing 
which is. Otherwise, how should the same wisdom be that 
which supporteth, beareth up,? and sustaineth all ? 

Whatsoever God doth work, the hands of all three Persons 
are jointly and equally in it according to the order of thai con- 
nexton whereby they each depend upon other. And therefore 
albeit in that respect the Father be first, the Son next, the 
Spirit last, and consequently nearest unto every effect which 
groweth from all three, nevertheless, they all being of one 
essence, are likewise all of one efficacy. Dare any man unless 
he be ignorant altogether how inseparable the Persons of the 
Trinity are, persuade himself that every of them may have 
their sole and several possessions, or that? we being not 
partakers of all, can have fellowship with any one? The 
Father as Goodness, the Son as Wisdom, the Holy Ghost as 
Power do all concur in every particular outwardly issuing from 
that one only glorious Deity which they all are. For that 
which moveth God to work is Goodness, and. that which 
ordereth his work is Wisdom; and that which perfecteth his 
work is Power. All things which God in their times and 
seasons hath brought forth were eternally and before all times 
in God, as a work unbegun is in the artificer which afterward 
bringeth it unto effect. Therefore whatsoever we do behold 
now in this present world, it was enwrapped within the bowels 
of divine Mercy, written in the book of eternal Wisdom, and 
held in the hands of omnipotent Power, the first foundations of 
the world being as yet unlaid. 

So that all things which God hath made are in that respect 
the offspring of God,t they are 7m Aim as effects in their 
highest cause, he likewise actually is 7” them, the assistance and 
influence of his Deity is ‘heir “ie.° 

[6.] Let hereunto saving efficacy be added, and it bringeth 
forth a special offspring amongst men, containing them to 
whom God hath himself given the gracious and amiable name 
of sons.6 Weare by nature the sons of Adam. When God 
created Adam he created us, and as many as are descended 
from Adam have in themselves the root out of which they 
spring. The sons of God we neither are all nor any one of us 

1 Wisd. vii. 23. 2 Heb, 1.3. 3 John xiv. 23. 

* Acts xvii. 28, 29. 5 Johni. 4, 10; Isai. xl. 26. 6 1 John iii. 1. 
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otherwise than only by grace and favour. The sons of God 
have God’s own natural Son as a second Adam! from heaven, 
whose race and progeny they are by spiritual and heavenly 
birth. God therefore loving eternally his Son, he must needs 
eternally in him have loved and preferred before all others 
them which are spiritually sithence descended and sprung out 
of him.2. These were in God as in their Saviour, and not as 
in their Creator only. It was the purpose of his saving Good- 
ness, his saving Wisdom, and his saving Power which inclined 
itself towards them. 

[7.] They which thus were in God eternally by their intended 
admission to life, have by vocation or adoption God actually 
now in them, as the artificer is in the work which his hand 
doth presently frame. Life as all other gifts and benefits 
groweth originally from the Father, and cometh not to us but 
by the Son,’ nor by the Son to any of us in particular but 
through the Spirit.4 For this cause the Apostle wisheth to the 
church of Corinth “The grace of our Lord Jesus Christ, and 
the love of God, and the fellowship of the Holy Ghost.”° 
Which three St. Peter comprehendeth in one, “The participa- 
tion of divine Nature.”® We are therefore in God through 
Christ eternally according to that intent and purpose whereby 
we were chosen to be made his in this present world before 
the world itself was made, we are in God through the know- 
ledge which is had of us, and the love which is borne towards 
us from everlasting. But in God we actually are no longer than 
only from the time of our actual adoption into the body of his 
true Church, into the fellowship of his children. For his 
Church he knoweth and loveth, so that they which are in the 
Church are thereby known to be in him. Our being in Christ 
by eternal foreknowledge saveth us not without our actual and 
real adoption into the fellowship of his saints in this present 
world. For in him we actually are by our actual incorporation 
into that society which hath him for their Head,’ and doth 
make together with him one Body, (he and they in that respect 
having one name,®) for which cause, by virtue of this mystical 
conjunction, we are of him and in him even as though our 
very flesh and bones should be made continuate with his.® 
We are in Christ because he !° knoweth and loveth us even as 
parts of himself. No man actually is in him but they in whom 


1 1 Cor. xv. 47. 2 Ephes. i. 3, 4. 4 I John v. 11. 
4 Rom. viii. 10. 8 2 Cor, xing 2 Pet 1.4: 
wCOle tee LO: 3p Cor.:xiis 12) 9 Ephes. v. 30. 
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he actually is. For he which hath not the Son of God hath 
not life.”! “IT am the vine and you are the branches: he 
which abideth in me and I in him the same bringeth forth 
much fruit ;” but the branch severed from the vine withereth.? 
We are therefore adopted sons of God to eternal life by partici- 
pation of the only-begotten Son of God, whose life is the well- 
spring and cause of ours.® 

It is too cold an interpretation, whereby some men expound 
our being in Christ to import nothing else, but only that the 
selfsame nature which maketh us to be men, is in him, and 
maketh him man as we are. For what man in the world is 
there which hath not so far forth communion with Jesus 
Christ? It is not this that can sustain the weight of such 
sentences as speak of the mystery of our coherence‘ with 
Jesus Christ. The Church is in Christ as Eve was in Adam. 
Yea by grace we are every of us in Christ and in his Church, 
as by nature we are in those our first parents. God made Eve 
of the rib of Adam. And his Church he frameth out of the 
very flesh, the very wounded and bleeding side of the Son of 
man. His body crucified and his blood shed for the life of 

‘the world, are the true elements of that heavenly being, which 

maketh us such as himself is of whom we come.® For which 
cause the words of Adam may be fitly the words of Christ 
concerning his Church, “flesh of my flesh, and bone of my 
bones,” a true native extract out of mine own body. So that 
in him even according to his manhood we according to our 
heavenly being are as branches in that root out of which they 
grow. 

To all things he is life, and to men light,® as the Son of God ; 
to the Church both life and light eternal’ by being made the 
Son of Man for us, and by being in us a Saviour, whether we 
respect him as God, or as man, Adam is in us as an original 
cause of our nature, and of that corruption of nature which 
causeth death, Christ as the cause original of restoration to 
life ;® the person of Adam is not in us, but his nature, and the 
corruption of his nature derived into all men by propagation ; 
Christ having Adam’s nature as we have, but incorrupt, de- 
riveth not nature but incorruption and that immediately from 
his own person into all that belong unto him. As therefore 
we are really partakers of the body of sin and death received 
from Adam, so except we be truly partakers of Christ, and as 

1 y John vy, 12. 2 John xv. 5, 6. 

3 John xiv. 19; Ephes. v. 23. 4 John xiy. 20; xv. 4. 

© 1 Cor. xv. 48. § John i. [4-9.] 7 vi. 57. 8 Heb. v. 9. 
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really possessed of his Spirit, all we speak of eternal life is but 
a dream. 

[8.] That which quickeneth us is the Spirit of the second 
Adam,! and his flesh that wherewith he quickeneth. That 
which in him made our nature uncorrupt, was the union of his 
Deity with our nature. And in that respect the sentence of 
death and condemnation which only taketh hold upon sinful 
flesh, could no way possibly extend unto him. ‘This caused his 
voluntary death for others to prevail with God, and to have 
the force of an expiatory sacrifice. The blood of Christ as the 
Apostle witnesseth doth therefore take away sin, because 
‘through the eternal Spirit he offered himself unto God with- 
out spot.”2 That which sanctified our nature in Christ, that 
which made it a sacrifice available to take away sin, is the 
same which quickeneth it, raised it out of the grave after 
death, and exalted it unto glory. Seeing therefore that Christ 
is in us as a quickening Spirit, the first degree of communion 
with Christ must needs consist in the participation of his Spirit, 
which Cyprian in that respect well termeth germanissimam 
soctetatem,® the highest and truest society that can be between 
man and him which is both God and man in one. 

[9.] These things St. Cyril duly considering,* reproveth 
their speeches which taught that only the deity of Christ is the 
vine whereupon we by faith do depend as branches, and that 
neither his flesh nor our bodiesare comprised in this resemblance. 
For doth any man doubt but that even from the flesh of Christ 
our very bodies do receive that life which shall make them 
glorious at the latter day, and for which they are already 
accounted parts of his blessed body? Our corruptible bodies 
could never live the life they shall live, were it not that here 
they are joined with his body which is incorruptible, and that 
his is in ours as a cause of immortality, a cause by removing 
through the death and merit of his own flesh that which hindered 

11 Cor. xv. 22. 45. 2 Heb. ix. 14. 

8 Cypr. de Coena Dom. ¢. 6. [p. 40. ad calc. ed. Fell. The tract is not 
St. Cyprian’s, but Arnold’s, of Chartres, the friend of St. Bernard, (Cave, 
Hist. Lit. i. 680,) and forms part of his work ‘‘De Cardinalibus Christi 
Operibus.” The whole passage is, ‘‘ Panis iste quem Dominus discipulis 
porrigebat, non effigie sed natura mutatus, omnipotentia Verbi factus est 
caro; et sicut in persona Christi humanitas videbatur, et latebat divinitas ; 
ita sacramento visibili ineffabiliter divina se infudit essentia, ut esset 
religioni circa sacramenta devotio, et ad yveritatem cujus corpus et sanguis 
sacramenta sunt sincerior pateret accessus, usque ad participationem Spiritus ; 
non quod usque ad consubstantialitatem Christi, sed usque ad societatem 


germanissimam ejus heec unitas pervenisset.”’] 
4 Cyril. in Joan. lib. x. cap. 13. [t. iv. 862.] 
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the life of ours. Christ is therefore both as God and as man 
that true vine whereof we both spiritually and corporally are 
branches. ‘The mixture of his bodily substance with ours is a 
thing which the ancient Fathers disclaim.!_ Yet the mixture of 
his flesh with ours they speak of, to signify what our very 
bodies through mystical conjunction ? receive from that vital 
efficacy which we know to be in his; and from bodily mixtures 

they borrow divers similitudes rather to declare the truth, than 
the manner of coherence between his sacred and the sanctified 
bodies of saints.® 

[10.] Thus much no Christian man will deny, that when 
Christ sanctified his own flesh, giving as God and taking as 
man the Holy Ghost,,he did not this for himself only but for 
our sakes, that the grace of sanctification and life which was 
first received in him might pass from him to his whole race as 
malediction came from Adam unto all mankind. Howbeit, 
because the work of his Spirit to those effects is in us prevented 
by sin and death possessing us before, it is of necessity that as 
well our present sanctification unto newness of life, as the future 
restoration of our bodies should presuppose a participation of 
‘the grace, efficacy, merit or virtue of his body and blood, with- 
out which foundation first laid there is no place for those other 
operations of the Spirit of Christ to ensue. So that Christ 
imparteth plainly himself by degrees. 

It pleaseth him in mercy to account himself incomplete and 
maimed without us. But most assured we are that we all 
receive of his fulness,® because he is in us as a moving and 

1 ‘Nostra quippe et ipsius conjunctio nec miscet personas nec unit 
substantias, sed affectus consociat et confoederat voluntates.”” Cypr. de 
Coen. Dom. [c. 6.] 


2 «*Quomodo dicunt carnem in corruptionem devenire et non percipere 
vitam, que a corpore Domini et sanguine alitur?” Iren. lib. iv. advers. 
Heres. c. 34. [p. 327-] 

* Unde considerandum est non solum oxéce seu conformitate affec- 
tionum, Christum in nobis esse, verum etiam participatione naturali [id est, 
reali et vera]: quemadmodum si quis igne liquefactam ceram alli cerz 
similiter liquefactze ita miscuerit ut unum quid ex utrisque factum videatur ; 
sic communicatione Corporis et Sanguinis Christi ipse in nobis est et nos in 
ipso.” » Cyril. in Joan. hb. xX. cap. 13. [t. iv. 863. B. év yap 54 tobryp uddiora 
kariBeiy bio, Os ov kata oXeow Ta pdynr, Thy év diabéces vooupeyny, 
év huiv @recbal pnow 6 Xpiorbs, GAAG Kal Kata peck, Hrou Puownny. 
“Qomep yap ef Tis knpdv Erépw cuvavamdétas Knpq, Kal mupl cvyKataritas, ev 
ti Td e& augorw epydCerat: olTw 51a THs peTAAHVEws TOU THuaTos TOD Xpioro, 
Kal Tov tiutov aivaros, aiTds piv ev juiv, nuets 5& ab wdAw ey aiTg 
cuvevotieda.. } 

: Ephes. 1, 23. ** Ecclesia complementum ejus qui implet omnia in 
omnibus.” Td mAhpwpa tov wdvra ev macs mAnpovpévov. 
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working cause; from which many blessed effects are really 
found to ensue, and that in sundry both kinds and degrees, all 
tending to eternal happiness. It must be confessed that of 
Christ, working as a Creator, and a Governor of the world by 
providence, all are partakers ; not all partakers of that grace 
whereby he inhabiteth whom he saveth. 

Again, as he dwelleth not by grace in all, so neither doth he 
equally work in all them in whom he dwelleth. “ Whence is 
it (saith St. Augustine!) that some be holier than others are, 
but because God doth dwell in some more plentifully than in 
others ?” 

And because the divine substance of Christ is equally in all, 
his human substance equally distant from all, it appeareth that 
the participation of Christ wherein there are many degrees and 
differences, must needs consist in such effects as being derived 
from both natures of Christ really into us, are made our own, 
and we by having them in us are truly said to have him from 
whom they come, Christ also more or less to inhabit and impart 
himself as the graces are fewer or more, greater or smaller, 
which really flow into us from Christ. 

Christ is whole with the whole Church, and whole with every 
part of the Church, as touching his Person, which can no way 
divide itself, or be possessed by degrees and portions. But 
the participation of Christ importeth, besides the presence of 
Christ’s Person, and besides the mystical copulation thereof 
with the parts and members of his whole Church, a true actual 
influence of grace whereby the life which we live according to 
godliness is his,2 and from him we receive those perfections 
wherein our eternal happiness consisteth. 

[11.] Thus we participate Christ partly by imputation, as 
when those things which he did and suffered for us are imputed 
unto us for righteousness ; ® partly by habitual and real infusion, 
as when grace is inwardly bestowed while we are on earth, and 
afterwards more fully both our souls and bodies made like unto 
his in glory. The first thing of his so infused into our hearts 
in this life is the Spirit of Christ 4 whereupon because the rest 
of what kind soever do all both necessarily depend and in- 
fallibly also ensue, therefore the Apostles term it sometime the 
seed of God,® sometime the pledge of our heavenly inheritance,® 


1 Aug. Epist. 57. [al. 187. c. 5. t. ii, 683. C. “Unde in omnibus 
sanctis sunt alii aliis sanctiores, nisi abundantius habendo habitatorem 
Deum ?”’} 

2 Gal. ii, 20. 3 Tsai. lili. 5 ; Ephes. i. 7. 

4 Rom. viii. 9; Gal. iv. 6. > 1 John iii. 9. 6 Ephes. i. 14. 
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sometime the handsel or earnest of that which is to come.! 
From hence it is that they which belong to the mystical body 
of our Saviour Christ, and be in number as the stars of heaven, 
divided successively by reason of their mortal condition into 
many generations, are notwithstanding coupled every one to 
Christ their Head,? and all unto every particular person 
amongst themselves,? inasmuch as the same Spirit, which 
anointed the blessed soul of our Saviour Christ, doth so form- 
alize, unite and actuate his whole race, as if both he and they 
were sO many limbs compacted into one body, by being 
quickened all with one and the same soul. 

[12.] That wherein we are partakers of Jesus Christ by 
imputation, agreeth equally unto all that have it. For it con- 
sisteth in such acts and deeds of his as could not have longer 
continuance than while they were in doing, nor at that very 
time belong unto any other but to him from whom they came, 
and therefore how men either then or before sithence should 
be made partakers of them, there can be no way imagined but 
only by imputation. Again, a deed must either not be imputed 
to any, but rest altogether in him whose it 1s, or if at all it be 
imputed, they which have it by imputation must have it such 
as it is whole. So that degrees being neither in the personal 
presence of Christ, nor in the participation of those effects 
which are ours by imputation only, it resteth that we wholly 
apply them to the participation of Christ’s infused grace, 
although even in this kind also the first beginning of life, the 
seed of God, the first-fruits of Christ’s Spirit be without latitude. 
For we have hereby only the being of the Sons of God, in 
which number how far soever one may seem to excel another, 
yet touching this that all are sons, they are all equals, some 
haply better sons than the rest are, but none any more a son 
than another. 

[13.] Thus therefore we see how the Father is in the Son, 
and the Son in the Father; how they both are in all things, and 
all things in them; what communion Christ hath with his 
Church, how his Church and every member thereof is in him 
by original derivation, and he personally in them by way of 
mystical association wrought through the gift of the Holy 
Ghost, which they that are his receive from him, and together 
with the same what benefit soever the vital force of his body 
and blood may yield, yea by steps and degrees they receive 
the complete measure of all such divine grace, as doth sanctify 


1 Rom. viii. 23. 2 1 Cor. xii. 27; Ephes. iv. 15. 
3 Rom. xii. 5; Ephes. iv. 25. 
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and save throughout, till the day of their final exaltation to a 
state of fellowship i in ‘glory, with him whose partakers they are 
now in those things that tend to glory. As for any mixture of 
the substance of his flesh with ours, the participation which we 
have of Christ includeth no such kind of gross surmise. 

LVII. It greatly offendeth, that some, when they labour to 
shew the use of the holy Sacraments, assign unto them no end 
but only 40 teach the mind, by other senses, that which the 
Word doth teach by hearing. Whereupon, how easily neglect 
and careless regard of so heavenly mysteries may follow, we see 
in part by some experience had of those men with whom that 

opinion 1s most strong. For where the word of God may be 
heard, which teacheth with much more expedition and more 
full explication any thing we have to learn, if all the benefit we 
reap by sacraments be instruction, they which at all times 
have aad of using the better mean to that purpose, 
will surely hold the worse in less estimation. - And unto infants 
which are not capable of instruction, who would not think it a 
mere superfluity that any sacrament is administered, if to ad- 
minister the sacraments be but to teach receivers what God 
doth for them? There is of sacraments therefore undoubtedly 
some other more excellent and heavenly use. 

[2.] Sacraments, by reason of their mixed ‘nature, are more 
diversely interpreted and disputed of than any other part of 
religion besides, for that in so great store of properties belong- 
ing to the selfsame thing, as every man’s wit hath taken hold 
of some especial consideration above the rest, so they have 
accordingly seemed one to ‘cross another as touching their 
several opinions about the necessity of sacraments, whereas in 
truth their disagreement is not great. For ‘let respect be had 
to the duty which every communicant doth undertake, and we 
may well determine concerning the use of sacraments, that 
they serve as bonds of obedience to God, strict obligations 
to the mutual exercise of Christian charity, provocations to 
godliness, preservations from sin, memorials of the principal 
benefits of Christ ; respect the time of their institution, and it 
thereby appeareth that God hath annexed them for ever unto 
the New Testament, as other rites were before with the old ; 
regard the weakness which is in us, and they are warrants for 
the more security of our belief ; compare the réceivers of them 
with such as receive them not, and sacraments are marks of 
distinction to separate God’s own from strangers : so that in all 
these respects, they are found to be most necessary. 

[3-] But their chiefest force and virtue consisteth not herein 
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so much as in that they are heavenly ceremonies, which God 
hath sanctified and ordained to be administered in his Church, 
first, as marks whereby to know when God doth impart the 
vital or saving grace of Christ unto all that are capable thereof,} 
and secondly as means conditional which God requireth in them 
unto whom he imparteth grace. For sith God in himself is 
invisible, and cannot by us be discerned working, therefore 
when it seemeth good in the eyes of his heavenly wisdom, that 
men for some special intent and purpose should take notice of 
his glorious presence, he giveth them some plain and sensible 
token whereby to know what they cannot see. For Moses to 
see God and live was impossible, yet Moses by fire knew where 
the glory of God extraordinarily was present.2 The angel, by 
whom God endued the waters of the pool called Bethesda with 
supernatural virtue to heal, was not seen of any, yet the time 
of the angel’s presence known by the troubled motions of the 
waters themselves. The Apostles by fiery tongues which they 
saw, were admonished when the Spirit, which they could not 
behold, was upon them.‘ In like manner it 1s with us. Christ 
and his Holy Spirit with all their blessed effects, though enter- 
ing into the soul of man we are not able to apprehend or express 
how, do notwithstanding give notice of the times when they use 


1[Chr. Letter, p. 27: ‘‘ Where finde you that God ordained the 
sacramentes to tell us when God giveth grace?” 

Hooker, MS, note. ‘‘ Are not sacraments signes of grace given? If 
signes, have they not that which they signify? If they have, are they not 
intimations and declarations thereof to the mind? And did not God 
ordaine them. to be verda vistbi/ia as S. Augustine termeth them?” (‘* Quid 
enim sunt aliud queeque corporalia sacramenta, nisi queedam quasi verba 
visibilia, sacrosancta quidem, verumtamen mutabilia et temporalia?” contr. 
Faust. xix. 16. t. vili. 321. C.) ‘‘If it be of the essence of sacraments to 
be sigva or indicia, then, where you find that God ordained them, you shall 
find he ordeined them to this end. 

‘‘Again, if the thing they signify be grace, and God the giver of 
that grace, in the ministry of the sacraments, then are they ordeined to 
tell us when God giveth grace, yea, and further, what grace God doth 

ive.” 

3 On p. 26, his note is, ‘‘ The sacraments being a matter so much debated, 
it seemeth strange that you which take upon you so great care of the 
Church, should never take the paines at the least for the good of your own 
soul, to know that which every shopman and prentise is now acquainted 
with in this matter. You speake of sacraments as if by the space of these 
thirty or fourty yeares you had lived in some cave of the earth, and never 
heard in what points the Church doth either varie or agree concerning them. 
It were strange that you should affect to seeme ignorant in that whercof 
you have presumed to be a judg. And yeat that you should be so raw as 
your wordes make show of, I cannot persuade myself.’’] 

2 Exod. iii, 2. , 3 John v. 4. * Acts ii, 3. 
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to make their access, because it pleaseth Almighty God to 
communicate by sensible means those blessings which are 
incomprehensible. 

[4.] Seeing therefore that grace is a consequent of sacra- 
ments, a thing which accompanieth them as their end, a benefit 
which he that hath receiveth from God himself the author of 
sacraments, and not from any other natural or supernatural 
quality in them, it may be hereby both understood that sacra- 
ments are necessary, and that the manner of their necessity 
to life supernatural is not in all respects as food unto natural 
life, because they contain zz themselves no vital force or efficacy, 
they are not physical but moral instruments of salvation, duties 
of service and worship, which unless we perform as the Author 
of grace requireth, they are unprofitable. For all receive not 
the grace of God which receive the sacraments of his grace. 
Neither is it ovdznarily his will to bestow the grace of sacra- 
ments on any, but by the sacraments; which grace also they 
that receive by sacraments or with sacraments, receive it from 
him and not from them. For of sacraments the very same is 
true which Solomon’s wisdom observeth in the brazen 
serpent,! ‘‘He that turned towards it was not healed by the 
thing he saw, but by thee, O Saviour of all.” ? 

[5.] This is therefore the necessity of sacraments. That 
saving grace which Christ originally is or hath for the general 
good of his whole Church, by sacraments he severally deriveth 
into every member thereof. Sacraments serve as the instru- 
ments of God to that end and purpose, moral instruments, the 
use whereof is in our hands, the effect in his ; for the use we 
have his express commandment, for the effect his conditional 
promise : so that without our obedience to the one, there is of 
the other no apparent assurance, as contrariwise where the 
signs and sacraments of his grace are not either through con- 
tempt unreceived, or received with contempt, we are not to 
doubt but that they really give what they promise, and are 
what they signify. For we take not baptism nor the eucharist 
for bare resemblances or memorials of things absent, neither for 
naked signs and testimonies assuring us of grace received before, 
but (as they are indeed and in verity) for means effectual 


1 «Spiritus Sancti [Dei] munus est gratiam implere mysterii.” Ambros. 
in Luc. cap. iii. [lib. ii. § 79.] ‘‘Sanctificatis elementis effectum non 
propria ipsorum natura preebet, sed virtus divina potentius operatur.” 
Cypr. de Chrism. [c. 2. p. 47. ed. Fell. ad calc. inter Tractat. Armoldi 
Carnotensis. ] 

2 Wisd. xvi. 7. 


The Substance of Baptism 237 


whereby God when we take the sacraments delivereth into our 
hands that grace available unto eternal life, which grace the 
sacraments represent or signify.1 

[6.] There have grown in the doctrine concerning sacraments 
many difficulties for want of distinct explication what kind or 
degree of grace doth belong unto each sacrament. For by 
this it hath come to pass, that the true immediate cause why 
Baptism, and why the Supper of our Lord is necessary, few do 
rightly and distinctly consider. It cannot be denied but 
sundry the same effects and benefits which grow unto men by 
the one sacrament may rightly be attributed unto the other. 
Yet then doth baptism challenge to itself but the inchoation of 
those graces, the consummation whereof dependeth on 
mysteries ensuing. We receive Christ Jesus in baptism once 
as the first beginner, in the eucharist often as being by con- 
tinual degrees the finisher of our life. By baptism therefore 
we receive Christ Jesus, and from him that saving grace which 
is proper unto baptism. By the other sacrament we receive 
him also, imparting therein himself and that grace which the 
eucharist properly bestoweth. So that each sacrament having 
both that which is general or common, and that also which is 
peculiar unto itself, we may hereby gather that the participation 
of Christ which properly belongeth to any one sacrament, is 
not otherwise to be obtained but by the sacrament whereunto 
it is proper. 

LVIII. Now even as the soul doth organize the body, and 
give unto every member thereof that substance, quantity, and 
shape, which nature seeth most expedient, so the inward grace 
of sacraments may teach what serveth best for their outward 
form, a thing in no part of Christian religion, much less here to 
be neglected. Grace intended by sacraments was a cause of 
the choice, and is a reason of the fitness of the elements them- 
selves. Furthermore, seeing that the grace which here we 
receive doth no way depend upon the natural force of that 
which we presently behold, it was of necessity that words of 
express declaration taken from the very mouth of our Lord 
himself should be added unto visible elements, that the one 
might infallibly teach what the other do most assuredly bring 
to pass. 


1 “Dum homini bonum invisibile redditur, foris ei ejusdem’ significatio 
per species visibiles adhibetur, ut foris excitetur et intus reparetur.' In ipsa 
vasis specie virtus exprimitur medicine.” Hugo-de Sacram. lib. i. [pars 
ix.] cap. 3. [Opp. t. ili, 560. E. Rouen, 1648.] ‘*Si ergo vasa sunt 
spiritualis gratiee Sacramenta, non ex suo sanant, quia vasa zgrotum non 
curant, sed medicina.” Idem, lib. i. [pars ix.] c. 4. [p. 561. E.] 

I 202 
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[2.] In writing and speaking of the blessed Sacraments we 
use! for the most part under the name of their Substance not 
only to comprise that whereof they outwardly and sensibly 
consist, but also the secret grace which they signify and exhibit. 
This is the reason wherefore commonly in definitions,? whether 
they be framed larger to augment, or stricter to abridge the 
number of sacraments, we find grace expressly mentioned as 
their true essential form, elements as the matter whereunto 
that form doth adjoin itself. But if that be separated which is 
secret, and that considered alone which is seen, as of necessity 
it must in all those speeches that make distinction of sacra- 
ments from sacramental grace, the name of a sacrament in 
such speeches can imply no more than what the ousward 
substance thereof doth comprehend. And to make complete 
the outward substance of a sacrament, there is required an 
outward form, which form sacramental elements receive from 
sacramental words. Hereupon it groweth, that? many times 
there are three things said to make up the substance of a 
sacrament, namely, the grace which is thereby offered, the 
element which shadoweth or signifieth grace, and the word 
which expresseth what is done by the element. So that 
whether we consider the outward by itself alone, or both the 
outward and inward substance of any sacrament; there are in 


1 “Fucharistia duabus ex rebus constat, terrena et ccelesti.” Iren. 
advers. Heres. lib. iv. cap. 34. [p. 327.] ‘* Arcanarum rerum symbola 
non nudis signis, sed signis simul et rebus constant.” Helvet. Confes. 
Prior. Art. 20. [in Sylloge Conf. 109. Oxon. 1804.] 

? Sacramentum est, cum res gesta visibilis longe aliud invisibile intus 
operatur. Isid. Etym. lib. i. [lib. vi.c. 19, ‘‘ Sacramentum est in aliqua 
celebratione, cum res gesta ita fit, ut aliquid significare intelligatur, quod 
sancte accipiendum est. Sunt autem Sacramenta baptismus et chrisma, 
corpus et sanguis Christi ; quze ob id Sacramenta dicuntur, quia sub tegu- 
mento corporalium rerum, virtus divina secretius salutem eorundem sacra- 
mentorum operatur.” p. 52. A. ed. Du Breul. Colon. 1617.] ‘“‘ Sacra- 
mentum est, per quod sub tegumento rerum visibilium divina virtus salutem 
secretius operatur.” Greg. Mag. ‘ Sacramentum est signum significans 
efficaciter effectum Dei gratuitum.” Occa. Sent. iv.d.i, ‘*Sacramentum 
proprie non est signum cujuslibet rei sacra, sed tantum rei sacrzx sanctifican- 
tis homines.” Tho. II. 1, q. rot, 4. et.q. 102, 5. [t. xi. p. 226, 228. vid. 
Tab. Aur. ad calcem Thom Aquin. t. xviii, 243.] ‘Sacramentum est 
signum passionis Christi, gratize et glorize : ideo est commemoratio preeteriti, 
demonstratio przesentis, et prognosticon futuri.” Tho. iii. q- 60, 3. [t. xii. 
187.]_ ‘‘Sacramenta sunt signa et symbola visibilia rerum internarum et 
invisibilium, per que ceu per media Deus vyirtute Spiritus Sancti in nobis 
agit.” Conf. Belg. Art. 33. [Syll. Conf. p. 313.Jtem Bohem. Conf. cap. 
11. [Syntagma Confess. Gen. 1354. pars ii. p. 191.] 

% ‘«Sacramenta. constant verbo, signis, et rebus significatis.” Confess, 
Helvet. Post. c: 19. [p. 76, 78, 81.] 
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the one respect but two essential parts, and in the other but 
three that concur to give sacraments their full being. 

[3-] Furthermore, because definitions are to express but the 
most immediate and nearest parts of nature, whereas other 
principles farther off although not specified in defining, are 
notwithstanding in nature implied and presupposed, we must 
note that inasmuch as sacraments are actions religious and 
mystical, which nature they have not unless they proceed from 
a serious meaning, and what every man’s private mind is, as 
we cannot know, so neither are we bound to examine, therefore 
always in these cases the known intent of the Church generally 
doth suffice, and where the contrary is not manifest,! we may 
presume that he which outwardly doth the work, hath inwardly 
the purpose of the Church of God.? 

[4.] Concerning all other orders, rites, prayers, lessons, ser- 
mons, actions, and their circumstances whatsoever, they are to 
the outward substance of baptism but things accessory, which 
the wisdom of ‘the Church of Christ is to order according to 


1 «Si aliud ministri agere intendant, puta sacris illudere mysteriis, vel 
aliud quod Ecclesiz non consentiat, nihil agitur. Sine fide enim spiritualis 
potestas exerceri quidem potest, sine Ecclesiz intentione non potest.” 
Lancel. Inst, Jur. Can. lib. ii. Tit. ii, 5. Hoc tamen. 

2 (Chr. Letter, p. 29. ‘‘ Of the intention of the Church, they say, This 
is the verie dungeon of incertaintie[Bp. Jewell, Replie to Hardinge, Art. i. p. 
34] . . . You seeme to speake otherwise when you say, We must note, &c. 
Here we desire to be instructed how these two opinions can stande togither: 
The one which sayeth the Sacraments are effectuall through the institution 
of Christ and his promise ; the other which tyeth it to the good meaninge 
of the prieste or of the Church. Againe, the one saieth the intention of the 
Charch is the verie dungeon of incertaintie, to make us doubt of our 
baptisme: the other, that the Sacraments have not the nature to be 
religious and misticall, without a serious meaning, that is, the intent of the 
Church.” 

Hooker, MS, note. ‘‘ He” (Bp. Jewell] ‘‘saith not ‘the intention of 
the Church,’ but of ‘a mortall man,’ meaning therby the priest. And to 
the confirmation of that opinion my speech tended, which if malice had not 
blinded your eyes, is plaine enough to be seene.” 

The passage in Jewell is this: ‘‘ Whereas he saith, ‘The priest must 
haye intention to do that the Church doth:’ unless he be well assured of 
the Church’s doing herein, he cannot be sure of his own intention, and so 
must he say mass with intention to do he knoweth not what. Now it 
appeareth that the Church is not yet resolved upon one intention. For the 
intention of the Church of Rome is to work the transubstantiation of bread 
and wine: the Greek Church had never that intention, as is plain by the 
council of Florence. The intention of the Church of Rome is to consecrate 
with Christ’s words: the intention of the Greek Church is to consecrate 
with prayers. And whether of these Churches shall the priest follow with 
his intention ? This is the very dungeon of uncertainty. The heart of man 
is unsearchable. If we stay upon the intention of a mortal man, we may 
stand in doubt of our own baptism.” Reply to Harding, p. 26, ed. 1611.] 
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the exigence of that which is principal. Again, considering 
that such ordinances have been made to adorn the sacrament,’ 
not the sacrament to depend on them; seeing also that they 
are not of the substance of baptism, and that baptism is far 
more necessary than any such incident rite or solemnity 
ordained for the better administration thereof ;? if the case be 
such as permitteth not baptism to have the decent complements 
of baptism, better it were to enjoy the body without his furni- 
ture, than to wait for this till the opportunity of that for which 
we desire it to be lost. Which premises standing, it seemeth to 
have been no absurd collection, that in cases of necessity which 
will not suffer delay till baptism be administered with usual 
solemnities, (to speak the least,) it may be tolerably given 
without them, rather than any man without it should be 
suffered to depart this life. 

LIX. They which deny that any such case of necessity can 
fall, in regard whereof the Church should tolerate baptism, 
without the decent rites and solemnities thereunto belonging, 
pretend that such tolerations have risen from a false interpre- 
tation which “certain men” have made of the Scripture, 
grounding a necessity of external baptism upon the words of 
our Saviour Christ: ‘Unless a man be born again of water 
and of the Spirit, he cannot enter into the kingdom of “ heaven.” 8 


1 Accessorium non regulat principale, sed ab eo regulatur. 42. De 
Regul. Jur. in Sext. lib. iii. ff, quod jussu. [This is not a quotation, but 
the substance of two rules, one from the canon and the other from the civil 
law. The first, from the Tract ‘‘De Regulis Juris,” annexed to the 
collection technically called ‘‘ Liber Sextus Decretalium :” col. 753. Lugd. 
1572. ‘* Accessorium naturam sequi congruit principalis.”” The other, in 
the reference to which there appears to be a mistake, from the Digest, b. 1. 
tit. xvii. No. 178. ‘*Cum principalis causa non consistat, plerumque ne ea 
quidem, qu sequuntur, locum habent.” The rule, ‘‘ Quod jussu,” named 
in Hooker’s margin, is No. 80. It has nothing to do with this subject. ] 

2“ Btsi nihil facile mutandum est ex solemnibus, tamen ubi equitas 
evidens poscit, subveniendum est.” L, clxxxiii, de Reg. Jur. [Dig. lib. L. 
tit. xvii. art. 183. in Corp. Jur. Civil. 795-] 

8 «© Private baptism first rose upon a false interpretation of the place of 
St. John, ch. iii, 5. ‘Unless a man be born again of water and of the 
Spirit” &c. ‘where certain do interpret the word water, for the material 
and elemental water, when as our Saviour Christ taketh water there by a 
borrowed speech for the Spirit of God, the effect whereof it shadoweth out. 
For even as in another place, Matt. iii 11, by ‘fire and the Spirit,’ he 
meaneth nothing but the Spirit of God, which purgeth and purifyeth as the 
fire doth: so in this place by water and the Spirit, he meaneth nothing 
else but the Spirit of God, which cleanseth the filth of sin, and cooleth the 
broiling heat of an unquiet conscience, as water washeth the thing which is 
foul, and quencheth the heat of the fire.” T. C. lib. L. p. 143. fig. See 
also, Eccl. Disc. fol. 19.] 
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For by ‘‘ water and the Spirit,” we are in that place to under- 
stand (as they imagine) no more than if the Spirit alone had 
been mentioned and water not spoken of. Which they think 
is plain, because elsewhere it is not improbable that ‘the Holy 
Ghost and fire” do but signify the Holy Ghost in operation 
resembling fire. Whereupon they conclude, that seeing fire 
in one place may be, therefore water in another place is 
but a metaphor, Spirit the interpretation thereof, and so 
the words do only mean, “That unless a man be born 
again of the Spirit, he cannot enter into the kingdom of 
heaven.” 

[2.] I hold it for a most infallible rule in expositions of 
sacred Scripture, that where a literal construction will stand, 
the farthest from the letter is commonly the worst. There is 
nothing more dangerous than this licentious and deluding art, 
which changeth the meaning of words, as alchymy doth or 
would do the substance of metals, making of any thing what 
it listeth, and bringeth in the end all truth to nothing. Or 
howsoever such voluntary exercise of wit might be borne 
with otherwise, yet in places which usually serve, as this doth 
concerning regeneration by water and the Holy Ghost, to be 
alleged for grounds and principles, less is permitted. 

[3.] To hide the general consent of antiquity agreeing in 
the literal interpretation, they cunningly affirm that ‘“ certain” 
have taken those words as meant of material water, when they 
know that of all the ancient there is not one to be named that 
ever did otherwise either expound or allege the place than as 
implying external baptism. Shall that which hath always? 
received this and no other construction be now disguised with 
the toy of novelty? Must we needs at the only show of a 
critical conceit without any more deliberation, utterly condemn 
them of error, which will not admit that fire in the words 
of John is quenched with the name of the Holy Ghost, or 
with the name of the Spirit, water dried up in the words of 
Christ ? 

[4.] When the letter of the law hath two things plainly and 
expressly specified, Water, and the Spirit; Water as a duty 
required on our parts, the Spirit as a gift which God bestoweth ; 
there is danger in presuming so to interpret it, as if the clause 
which concerneth ourselves were more than needeth. We 
may by such rare expositions attain perhaps in the end to be 
thought witty, but with ill advice. 

1 **Minime sunt mutanda que interpretationem certam semper habuerunt.” 
D. lib. i. tit. 3. lib. xxiii. [p. 78.] 
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[5.] Finally if at? the time when that’ Baptism which was 
meant by John came to be really and truly performed by 
Christ himself, we find the Apostles that had been, as we are, 
before baptized, new baptized with the Holy Ghost, and in 
this their later baptism as well a’ visible descent of fire,? as a 
secret miraculous infusion of the Spirit; ifon us he accomplish 
likewise the heavenly work of our new birth not with the Spirit 
alone but with water thereunto adjoined, sith the faithfullest 
expounders of words are his own deeds, let that which his 
hand hath manifestly wrought declare what his speech did 
doubtfully utter. 

LX. To this they add, that as we err by following a wrong con- 
struction of the place before alleged, so our second oversight 
is that we thereupon infer a necessity over rigorous and extreme.® 

The true necessity of baptism a few propositions considered 
will soon decide. All things which either are known Causes 
or set Means,* whereby any great good is usually procured, 
or men delivered: from grievous evil, the same we must needs 
confess necessary. And, if regeneration were not in this very 
sense a thing necessary to eternal life, would Christ himself 
have taught Nicodemus ® that to see the kingdom of God is im- 
possible, saving only for those men which are born from above ? 

His words following in the next sentence area proof sufficient, 
that to our regeneration his Spirit is no less necessary than 
regeneration itself necessary unto life.é 

Thirdly, unless as the Spirit is a necessary inward cause, so 
Water were a necessary outward mean to our regeneration, 


? John baptized with water, but you shall within few days be baptized 
with the Holy Ghost.” Acts i. 5. ; 

2 Acts ess 

* T. C. lib. i, p. 143. [113.] ‘Secondly, this error” (of private bap- 
tism) ‘‘came by a false and unnecessary conclusion drawn of that place. 
For although the Scripture should say that none can be saved but those 
which have the Spirit of God, and are baptized with material and elemental 
water, yet ought it to be understanded of those which can conveniently and 
orderly be brought to baptism, as the Scripture saying that whoso doth not 
believe the Gospel is condemned already, John iii. 18, meaneth this sentence 
of those which can hear the Gospel and have discretion to understand it 
when they hear it, and cannot here shut under this condemnation either 
those that be born deaf and so remain, or little infants, or natural fools that 
have no wit to conceive what is preached.” 

*Avarykaiov A€éyerar ob kvev ovr evdéxerai Gv &s cvvaittou-. . . Kal dy 
kvev 7d Gyabdy wh evdéxerar H elvar h yevéoOat, H Te Kaxdy &moBarciv, 4 
orepndijva:. ‘* Necessarium id dicitur sine quo ut concausa fieri non potest 
ut vivatur: et ea sine quibus fieri nequit ut bonum aut sit aut fiat ; vel 
malum aliquod amoveatur, aut non adsit.” Arist. Metaph. v. cap. 5. 

5 John iii. 3. “Verse 5.0 
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what construction should we give unto those words wherein 
we are said to be new-born, and that é& déaros, even of Water? 
Why are we taught that with water God doth purify and 
cleanse his Church?! Wherefore do the Apostles of Christ 
term baptism a bath of regeneration?? What purpose had 
they in giving men advice to receive outward baptism, and in 
persuading them it did ayail to remission of sins? 

[2.] If outward baptism were a cause in itself possessed of 
that power either natural or supernatural, without the present 
operation whereof no such effect could possibly grow, it must 
then follow, that seeing effects do never prevent the necessary 
causes out of which they spring, no man could ever receive 
grace before baptism: which being apparently both known and 
also confessed to be otherwise in many particulars, although 
in the rest we make not baptism a cause of grace, yet the 
grace which is given them with their baptism* doth so far 
forth depend on the very outward sacrament, that God will 
have it embraced not only as a sign or token what we receive, 
but also as an instrument or mean whereby we receive grace, 
because baptism is a sacrament which God hath instituted in 
his Church, to the end that they which receive the same 
might thereby be incorporated into Christ,5 and so through 
his most precious merit obtain as well that saving grace of 
imputation which taketh away all former guiltiness,® as also 
that infused divine virtue of the Holy Ghost,’ which giveth 

1 Ephes. v. 26. 2 Tit. iii. 5. 5 Acts ii, 38. 

* «* Fideles salutem ex istis elementis non quzrunt, etiamsi in: istei 
querunt . . . Non enim ista tribuunt quod per ista tribuitur.” Hugo ds 
Sacram. lib. i. cap. 3. 

5 «Susceptus a Christo Christumque suscipiens non idem fit post lavacrum 
qui ante baptismum fuit, sed corpus regenerati fit caro crucifixi.” Leo 
Serm, xiv. de Pas. Dom. [c. 5.] 

8 «* Caro abluitur ut anima emaculetur.”, Tertull.,de Carn. Resur. [c. 
8.] ‘‘ Homo per aquam baptismi licet a foris idem esse videatur, intus 
tamen alter efficitur, cum peccato natus sine peccato renascitur, prioribus 
perit, succedentibus proficit, deterioribus exuitur, in meliora innovatur, per- 
sona tingitur et natura mutatur.” Euseb. Emis. de Epiphan. Homil. iii. 
[in Biblioth. Patr. Colon. t. v. par. i. p. 549.] Tpioohy yevynow juiv older 
6 Adyos, Thy ex céparos [cwudrwv], Thy ex Barticnatos, Thy ef avacTdcews 
... Abrn pev 7 Tod Barticuaros xdpis Kal ddvauis, ov Kocmov KaTakAvopoy 
&s wdAat, THs 5€ Tov Kab’ Exacroy auaptias Kdbapow txovea. Greg. Naz. 
de Sanct. Bapt. [Orat. 40, ad init.] 

7 “ Unde genitalis auxilio superioris evi labe detersa in expiatum pectus 
ac purum desuper se lumen infundit.” Cypr. ad Donat. [de Grat. Dei, c. 
3.] Pp. 3. Od pdvoy Tay wadraay auaptnudrwv dwpeirar Thy Upeoiv, GAAG 
kal thy édmlda tev ennyyedudvav evtlénow ayabdy, nal Tod Seamotixod 
Bavdrov Kel tis avacrdcews Kablornor Kowwvovs, Kal THs ToD mvevmaros 
dwpeas Thy perovolav xapl(erar, Theod. Epit. Divin, Dogmat. [al. Heeret. 
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to the powers of the soul their first disposition towards future 
newness of life. 

(3-] There are that elevate too much the ordinary and 
immediate means of life, relying wholly upon the bare conceit 
of that eternal election, which notwithstanding includeth a 
subordination of means without which we are not actually 
brought to enjoy what God secretly did intend; and therefore 
to build upon God’s election if we keep not ourselves to the 
ways which he hath apppointed for men to walk in, is but 
a self-deceiving vanity. When the Apostle saw men called to 
the participation of Jesus Christ, after the Gospel of God 
embraced and the sacrament of life received, he feareth not 
then to put them in the number of elect saints,! he then 
accounteth them delivered from death, and clean purged from 
all sin.?, Till then notwithstanding their pre-ordination unto 
liie which none could know of saving God, what were they 
in the Apostle’s own account but children of wrath as well 
as others, plain aliens altogether without hope, strangers 
utterly without’ God in this present world?® So that by 
sacraments and other sensible tokens of grace we may boldly 
gather that he, whose mercy vouchsafeth now to bestow the 
means, hath also. long sithence intended us that whereunto 
they lead. But let us never think it safe to presume of our 
own last end by bare conjectural collections of his first intent 
and purpose, the means failing that should’ come between. 
Predestination bringeth not to life, without the grace of 
external vocation, wherein our baptism is implied.4 For as 
we are not naturally men without birth, so neither are we 
Christian men in the eye of the Church of God but by new 
birth, nor according to the manifest ordinary course of divine 
dispensation new-born, but by that baptism which both 
declareth and maketh us Christians. In which respect we 
justly hold it to be the door of our actual entrance into God’s 
house, the first apparent beginning of life,® a seal perhaps to 
the grace of Election, before received,® but to our sanctification 
here a step that hath not any before it. 


Fab. Comp. v. 18. t. iv. pars I. p. 41.]  ‘‘ Baptizari est purgari a sordi- 
bus peccatorum, et donari varia Dei gratia ad vitam novam et innocentem.” 
Confess. Helvet. cap. 20. [p. 82.] 

PED ier. 2 Eph. v. 8. 8. Eph, teases 4 Rom. viii. 30. 

5 Apxn mot (wis 7d Barriopa. Basil. de Spir. Sanct. cap. 10. [t. iii. 
eo Nrg|| 

6 T. C, lib. iii. p. 134. [From Calvin, Inst. iv. 15. 22.] ‘He which 
is not a Christian before he come to receive baptism, cannot be made a 
Christian by baptism, which is only the seal of the grace of God before 
received.” ; 
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[4.] There were of the old Valentinian heretics some, which 
had knowledge in such admiration,! that to it they ascribed 
all, and so despised the sacraments of Christ, pretending that 
as ignorance had made us subject to all misery, so the full 
redemption of the inward man, and the work of our restoration, 
must needs belong unto knowledge only. They draw very 
near unto this error, who fixing wholly their minds on the 
known necessity of faith? imagine that nothing but faith is 
necessary for the attainment of all grace. Yet is it a branch 
of belief that sacraments are in their place no less required 
than belief itself. For when our Lord and Saviour promiseth 
eternal life, is it any otherwise than as he promised restitution 
of health unto Naaman the Syrian, namely with this condition, 
“Wash, and be clean?” or, as to them which were stung 
of serpents, health by beholding the brazen serpent?‘ If 
Christ himself which giveth salvation do require baptism,°® 
it is not for us that look for salvation to sound and examine 
him, whether unbaptized men may be saved, but seriously to 
do that which is required,® and religiously to fear the danger 
which may grow by the want thereof. Had Christ only 
declared his will to have all men baptized, and not acquainted 
us with any cause why baptism is necessary, our ignorance 
in the reason of that he enjoineth might perhaps have hindered 
somewhat the forwardness of our obedience thereunto; whereas 
now being taught that baptism is necessary to take away sin, 
how have we the fear of God in our hearts if care of delivering 
men’s souls from sin do not move us to use all means for 


1 Tren. contra Heeres. lib. i. c. 18, p. 91. [After describing certain 
ceremonies, which some of the Valentinians used by way of initiation, he 
proceeds, “AAAo 5é tatra mdvra wapaitnoduevol, pdokovat, uh Seiv Td Tis 
appnrov Kal dopdrov duvduews Mvorhpiov 5° dparav nal pOaptay emireAcic bar 
KTioudtwy, Kal TaY avevyvontwy Kal dowudtwy 80 aidOnTa@y Kal owpmaTiKdv. 
elvat 5€ Tedelay arodvTpwow, aithy Thy érlyywow Tod appnrov meyedous. 
im ayvolas yap borephuatos Kal mdOous yeyovdtwr, Sid yudoews kaTadver Oat 
nacay thy éx Tis ayvolas cvotacw: bore elva: Thy yvGow, arodvTpwow 
Tod eévdov &vOpamov. | 

2 * Tic scelestissimi illi provocant questiones. Adeo dicunt, baptismus 
non est necessarius quibus fides satis est.” Tertull. de Baptis. [c. 13.} 
“‘¥luic nulla proderit fides, qui cum possit non percipit sacramentum.” 
Bern. Epist. 77. ad Hugon. [p. 1458. ed. Antwerp. 1620. | 

3 2 Kings v. 13. Numb. xxi. 8. 

© Mark xvi. 16. 

6 «<Tnstitutio sacramentorum quantum ad Deum auctorem dispensationis 
est ; quantum vero ad hominem obedientem necessitatis. Quoniam in po- 
testate Dei est przeter ista hominem salvare, sed in potestate hominis non 
est sine istis ad salutem pervenire.” Hugo de Sacram. lib. i. [pars 9.] 
cap. 5. 

1 202 
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their baptism? Pelagius! which denied utterly the guilt of 
original sin, and 7 chat respect the necessity of baptism, did 
notwithstanding both baptize infants, and acknowledge their 
baptism necessary for “entrance into the kingdom of God.” 

[5.] Now the law of Christ which in these considerations 
maketh baptism necessary, must be construed and understood 
according to rules of natural equity.2 Which rules if they 
themselves did not follow in expounding the law of God, 
would they ever be able to prove that the Scripture in saying, 
‘“Whoso believeth not the Gospel of Christ is condemned 
already,” ® ‘‘meaneth this sentence of those which can hear 
the Gospel, and have discretion when they hear to understand 
it, neither ought it to be applied unto infants, deaf men and 
fools” ?* That which teacheth them thus to interpret the law 
of Christ is natural equity And (because equity so teacheth) 
it is on all parts gladly confessed, that ‘here may be in divers 
cases life by virtue of inward baptism, even where outward is 
not found. So that if any question be made, it is but about 
the bounds and limits of this possibility. 

For example, to think that a man whose baptism the crown 
of martyrdom preventeth, doth lose in that case the happiness 
which so many thousands enjoy, that only have had the grace 
to believe, and not the honour to seal the testimony thereof 
with death, were almost barbarous.® 

Again, when some certain opinative men in St. Bernard’s 
time began privately to hold that, because our Lord hath 
said, “Unless a man be born again of water,” therefore life, 
without either actual baptism or martyrdom instead of bap- 


1 « Pelagius asserere arrepta impietate praesumit non propter vitam sed 
propter regnum ccelorum baptismum parvulis conferendum.”  Euseb. 
Emis... Hom. v. de Pasch. [Bibl. Patr. Colon. t. v, par. 1. p. 560.] 

2 ** Benignius leges interpretande sunt, quo voluntas earum conservetur.” 
L. Benign. D. de Legib. et Senatusc. [lib. i. tit, iii, 18. p. 78.] 

3 (St. John iii, 18.] 4. To Gylib-s pragg fite3.] 

® [** Quidam . . . catechumenos nobis opponunt, siquis ex his antequam 
in Ecclesia baptizetur, in confessione nominis apprehensus fuerit et occisus : 
an spem salutis et premium confessionis amittat, eo quod ex aqua prius 
non sit renatus? Sciant igitur hujusmodi homines . . . catechumenos illos 
primo integram fidem et Ecclesize unitatem tenere, . . . deinde nec privari 
baptismi sacramento, utpote qui baptizentur gloriosissimo et maximo 
sanguinis baptismo, de quo et Dominus dicebat habere se aliud baptisma 
baptizari.. Sanguine autem suo baptizatos et passione sanctificatos con- 
summari, et diving pollicitationis gratiam consequi, declarat in Evangelio 
idem Dominus, quando ad Latronem in ipsa passione credentem et con- 
fitentem loquitur, et quod secum futurus sit in paradiso pollicetur.” S. 
Cyprian. Epist. ad Jubaianum, t. ii, 208.] 
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tism, cannot posszbly be obtained at the hands of God : Bernard 
considering that the same equity which had moved them to 
think the necessity of baptism no bar against the happy estate 
of unbaptized martyrs is as forcible for the warrant of their 
salvation, in whom, although there be not the sufferings of 
holy martyrs, there are the virtues which sanctified those 
sufferings and made them precious in God’s sight, professed 
himself an enemy to that severity and strictness which admit- 
eth no exception but of martyrs only.! “ For,” saith he, “ if 
aman desirous of baptism be suddenly cut off by death, in 
whom there wanted neither sound faith, devout hope, nor sin- 
cere charity, (God be merciful unto me and pardon me if I err,) 
but verily of such a one’s salvation in whom there is no other 
defect besides his faultless lack of baptism, despair I cannot, 
nor induce my mind to think his faith void, his hope con- 
founded, and his charity fallen to nothing, only because he 
hath not that which not contempt but impossibility with- 
holdeth.” 

“Tell me I beseech you,” saith Ambrose,? ‘‘ what there is 
in any of us more than to will, and to seek for our own good. 
Thy servant Valentinian, O Lord, did both,” (For Valentinian 
the emperor died before his purpose to receive baptism could 
take efiect.) ‘‘ And is it possible that he which had purposely 
thy Spirit given him to desire grace, should not receive thy 
grace which that Spirit did desire? Doth it move you that the 
outward accustomed solemnities were not done? As though 
converts that suffer martyrdom before baptism did thereby for- 
feit their right to the crown of eternal glory in the kingdom of 
heaven. If the blood of martyrs in that case be their baptism, 
surely his religious desire of baptism standeth him in the same 
stead.” 


1 Bern. Epist. 70. ad Hugonem. [Op. 1457. ‘* Si ante exitum resi- 
puerit, et voluerit, et petierit baptizari, sed mortis preeoccupatus articulo 
forte obtinere nequiverit, dum non desit fides recta, spes pia, charitas 
sincera, propitius sit mihi Deus, quia huic ego ob solam aquam, si defuerit, 
nequaquam omnino possum desperare salutem, nec vacuam credere fidem, 
nec confundere spem, nec excidere charitatem, tantum si aquam non con- 
temptus, sed sola, (ut dixi,) prohibeat impossibilitas.”] 

2 [De obitu Valent. Consolatio, § 51, 52, 53. t. ii. 1187.‘ Dicite mihi 
quid aliud in nobis est, nisi voluntas, nisi petitio? . . . Solve igitur, Pater 
sancte, munus servo tuo. . . solve, inquam, servo tuo Valentiniano munus 
quod concupivit, munus quod poposcit . . . Qui habuit Spiritum tuum, 
quomodo non accepit gratiam tuam? Aut, si, quia solemniter non sunt 
celebrata mysteria, hoc movet ; ergo nec Martyres, si Catechumeni fuerint, 
coronentur; non enim coronantur, si non initiantur. Quod si suo 
abluuntur sanguine, et hunc sua pietas abluit et voluntas.”’) 


248 The Necessity of Outward Baptism 


It} hath been therefore constantly held as well touching 
other believers as martyrs, that baptism taken away by necessity, 
is supplied by desire of baptism, because with equity this 
opinion doth best stand. 

[6.] Touching infants which die unbaptized, sith they 
neither have the sacrament itself, nor any sense or conceit 
thereof, the judgment of many hath gone hard against them. 
But yet seeing grace is not absolutely tied unto sacraments, 
and besides such is the lenity of God that unto things alto- 
gether impossible he bindeth no man, but where we cannot 
do what is enjoined us accepteth our will to do instead of 
the deed itself ; again, forasmuch as there is in their Christian 
parents and in the Church of God a presumed desire that the 
sacrament of baptism might be given them, yea a purpose also 
that it shall be given ; remorse of equity hath moved divers of 
the school divines? in these considerations ingenuously to 


1 “Qui ad tolerandam omnem pro Dei gloria injuriam semel dicavit 
animum in martyrium mihi videtur implevisse. Summi ergo meriti est 
semel fixisse sententiam; atque ideo ut dixi ratio principatum obtinet 
passionis, et si sors perpetiendi deneget facultatem, pertulit tamen cuncta 
que voluit pati.” Joseph. lib. de Imper. Ration. [Quoted from Erasmus’s 
Paraphrase, p. 825, Basil. 1540: there is nothing answering to it in the 
original. See Combefis’ remarks on the liberties which the translator had 
taken with this tract, Auct. Bibl. Patr. Paris. 1672. p. 21.] 

2 Gers. Serm. in Nativit. Beatze Mar. [consid. 2. t. ili, 133. A. ‘‘ Con- 
stat Deum misericordiam salvationis suze non-ita legibus communibus 
traditionis Christiane, non ita sacramentis ipsis alligasse, quin absque 
prejudicio legis ejusdem possit pueros nondum natos extra uterum intus 
sanctificare gratize suze baptismo, vel virtute Sp. Sancti. . . Proficit heec 
consideratio ad excitationem devotionis in parentibus, proficit ad leviandum 
eorum angustiam dum sine baptismo decedit puer, quia non omnis inde 
spes ablata est. Sed neque absque revelatione datur, fateor, certitudo.” 
Ed. Paris. 1506.] Cajetan. in 3 Tho. qu. 68. al. 9, Art. 1 and 2: [quoting 
the Council of Trent, Sess. vii. c. 9. ‘‘ Siquis dixerit, sine eis Sacramentis, 
aut eorum voto, per solam fidem homines a Deo gratiam justificationis 
adipisci; anathema sit.”] Biel. in iv. Senten. d. tat Geui2s _iinot, +B. 
“ Dicitur etiam Baptismus attributive, quod habet effectum simile Baptismo: 
et hoc modo baptismus pcenitentize vel flaminis et baptismus sanguinis 
dicuntur baptismi. . . Est autem baptismus flaminis vel poenitentiae, 
contritio cordis aut preeparatio sufficiens ad gratie infusionem.. . 
dummodo non fuerit contemptus baptismi, sed impossibilitas suscipiendi.”] 
Tilman. Segeberg. de Sacr. cap. 1. [Colon. 1546. p. 43. Parvuli ob 
votum parentum fidelium ct fidem Ecclesia . .. Ecclesis membris 
annumerantur, et per ejus fidem credunt. Quod si repentina mors. . . 
rapuerit, salvantur, ut plerumque a multis non impie creditur.” Which he 
confirms from Gerson, Caietan, and the Decretals.] Elisius Neapol. in 
Clyp. advers. Heres. cap. de Baptis. [fol. 98. Venet.1563. “* Baptismus 
est necessarius absolute et simpliciter omnibus cupientibus vitam ceternam ; 
quem quidem oportet habere in actu et in re si poterit, sin autem, sufficit 
in voto et voluntate.’’] 
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grant, that God all merciful to such as are not in themselves 
able to desire baptism imputeth the secret desire that others 
have in their behalf, and accepteth the same as theirs rather 
than casteth away their souls for that which no man is able to 
help. 

And of the will of God to impart his grace unto infants 
without baptism, in that case the very circumstance of their 
natural birth may serve as a just argument, whereupon it is 
not to be misliked that men in charitable presumption do gather 
a great likelihood of their salvation, to whom the benefit of 
Christian parentage being given, the rest that should follow is 
prevented by some such casualty as man hath himself no power 
to avoid. For we are plainly taught of God, that the seed of 
faithful parentage is holy from the very birth.! Which albeit 
we may not so understand, as if the children of believing 
parents were without sin, or grace from baptized parents de- 
tived by propagation, or God by covenant and promise tied to 
save any in mere regard of their parents’ belief: yet seeing 
that to all professors of the name of Christ this pre-eminence 
above infidels is freely given, the fruit of their bodies bringeth 
into the world with it a present interest and right to those 
means wherewith the ordinance of Christ is that his Church 
shall be sanctified, it is not to be thought that he which as it 
were from heaven hath nominated and designed them unto 
holiness by special privilege of their very birth, will himself 
deprive them of regeneration and inward grace, only because 
necessity depriveth them of outward sacraments. In which 
case it were the part of charity to hope, and to make men 
rather partial than cruel judges, if we had not those fair 
apparencies which here we have. 

[7.] Wherefore a necessity there is of receiving, and a 
necessity of administering, the sacrament of baptism ; the one 
peradventure not so absolute as some have thought, but out 
of all peradventure the other more strait and narrow, than that 
the Church which is by office a mother unto such as crave at 
her hands the sacred mystery of their new birth, should repel 
them and see them die unsatisfied of these their ghostly desires, 
rather than give them their soul’s right with omission of those 
things that serve? but only for the more convenient and or- 
derly administration thereof. For as on the one side we grant 


1 3 Cor. vii. 14. 

2 T. C. lib. iii. p. 218. ‘It is in question whether there be any such 
necessity of baptism as that for the ministering thereof the common decent 
orders should be broken.” 
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that those sentences of holy Scripture which make sacraments 
most necessary to eternal life are no prejudice to their salva- 
tion that want them by some inevitable necessity, and without 
any fault of their own; so it ought in reason to be likewise 
acknowledged, that forasmuch as our Lord himself maketh 
baptism necessary, necessary whether we respect the good re- 
ceived by baptism, or the testimony thereby yielded unto God 
of that humility and meek obedience, which reposing wholly 
itself on the absolute authority of his commandment, and on 
the truth of his heavenly promise, doubteth not but from crea- 
tures despicable in their own condition and substance to obtain 
grace of inestimable value, or rather not from them but from 
him, yet by them as by his appointed means; howsoever he 
by the secret ways of his own incomprehensible mercy may be 
thought to save without baptism, this cleareth not the Church 
from guiltiness of blood, if through her superfluous scrupu- 
losity lets and impediments of less regard should cause a grace 
of so great moment to be withheld, wherein our merciless 
strictness may be our own harm, though not theirs towards 
whom we shew it ; and we for the hardness of our hearts may 
perish, albeit they through God’s unspeakable mercy do live. 
God which did not afflict that innocent, whose circumcision 
Moses had over long deferred,! took revenge upon Moses him- 
self for the injury which was done through so great neglect, 
giving us thereby to understand that they whom God’s own 
mercy saveth without us are on our parts notwithstanding and 
as much as in us lieth even destroyed, when under unsufficient 
pretences we defraud them of such ordinary outward helps as 
we should exhibit. We have for baptism no day set as the 
Jews had for circumcision ;? neither have we by the law of 
God but only by the Church’s discretion a place thereunto 
appointed. Baptism therefore even in the meaning of the law 
of Christ belongeth unto infants capable thereof from the very 
instant of their birth. Which if they have not howsoever, 
rather than lose it by being put off because the time, the place, 
or some such like circumstance doth not solemnly enough con- 
cur, the Church as much as in her lieth, wilfully casteth away 
their souls. 


1 Exod. iv. 24. 

2 [As was once imagined by some of the African bishops, but corrected 
by Cyprian and the synod of Carthage, A.D. 253. Opp. iis 158, &c. ed. 
Fell. ] 

$ “Tn omnibus obligationibus in quibus dies non ponitur, presenti die 
debetur.” Lib. xiv. D. de Reg. Jur. (Dig. lib. L, tit. xvii. 14, p. 788.] 
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LXI. The ancient it may be were too severe, and made the 
necessity of baptism more absolute than reason would, as touch- 
ing infants. But will any man say! that they, notwithstanding 
their too much rigour herein, did not in that respect sustain 
and tolerate defects of local or of personal solemnities belong- 
ing to the sacrament of baptism? The Apostles themselves 
did neither use nor appoint for baptism any certain time. The 
Church for general baptism heretofore made choice of two 
chief days in the year, the feast of Easter, and the feast of 
Pentecost. Which custom when certain churches in Sicily 
began to violate without cause, they were by Leo bishop of 
Rome advised ? rather to conform themselves to the rest of the 
world in things so reasonable, than to offend men’s minds 
through needless singularity: howbeit always providing that 


17. C. lib. i p. 146. [115.] ‘* The authors themselves of that error 
that they cannot be saved which are not baptized, did never seek no remedy 
of the mischief in women’s or private baptism.” T. C. lib. ill. 219. 
““What plainer testimony can there be than that of Augustine, which 
noteth the use of the Church to have been to come to the church with their 
children in danger of death, and that when some had opinion that their 
children could not be saved if they were not baptized? (Cont. Lit. Parm. 
lib. ii. c. 13.) I would also know of him what he will answer to that 
which is noted of a Christian Jew desperately sick of the palsy, that was 
with his bed carried to the place of baptism. (Socr. lib vii. cap. 4.) 
What will he answer to this, That those which were baptized in their beds 
were thereby made unapt to have any place amongst the clergy, (as they call 
them,) doth it not leave a note of infamy in those which had procured that 
baptism should be ministered in private houses? (Euseb. lib. vi. cap. 43.) 
What unto the emperor’s decree, which upon authority of the ancient laws 
and of the Apostles, forbiddeth that the holy things should be administered in 
any man’s private house? (Just. Novel. 57.)” (58. p. 91. in Corp. Jur. 
Civ. ] 

2 Leo Epist. iv. ad Episc. Sicil. [§ 1. ‘‘ Miror vos, vel praecessores 
vestros, tam irrationabilem novitatem usurpare potuisse, ut confuso tem- 
poris utriusque mysterio, nullam esse differentiam crederetis inter diem, 

uo adoratus est Christus a Magis, et diem quo resurrexit a mortuis . 

Q 3. Ipsa operis qualitas docet celebrandz generaliter gratie eum esse 
legitimum diem, in quo orta est et virtus muneris et species actionis. . . . 
Additur sane huic observantize etiam Pentecostes ex adventu Spiritus Sancti 
consecrata solennitas, quze de Paschatis festi pendet articulo. . . . § 5, 6. 
Unde quia manifestissime patet baptizandis in Ecclesia electis hac duo 
tempora. . . esse legitima, dilectionem vestram monemus, ut nullos 
alios dies huic observationi misceatis. Quia etsi sunt alia quoque festa 
quibus multa in honorem Dei reverentia debeatur, principalis tamen et 
maximi sacramenti custodienda nobis est mystic rationis exceptio: non 
interdicta licentia, que in baptismo tribuendo quolibet tempore pericli- 
tantibus subvenitur. Ita enim ad has duas festivitates connexas, atque 
sibimet cognatas, incolumium et in pacis securitate degentium libera vota 
differimus, ut in mortis periculo, in obsidionis discrimine, in persecutionis 
angustiis, in timore naufragii, nullo tempore hoc vere salutis singulare 
remedium cuiquam denegemus.” p. 99, 100. ] 
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nevertheless in apparent peril of death, danger of siege, straits 
of persecution, fear of shipwreck, and the like exigents, no 
respect of times should cause this singular defence of true 
safety to be denied unto any. This of Leo did but confirm that 
sentence which Victor had many years before given,’ extend- 
ing the same exception as well unto p/aces as times. 

[2.] That which St. Augustine speaketh of women hasting 
to bring their children to the church when they saw danger, 
is a weak proof that when necessity did not leave them so much 
ime, it was not then permitted them neither to make a church 
of their own home. 

Which answer dischargeth likewise their example of a sick 
Jew carried in bed to the place of baptism, and not baptized 
at home in private. 

The cause why such kind of baptism barred men afterwards 
from entering into holy orders, the reason wherefore it was 
objected against Novatian,” in what respect and how far forth 
it did disable, may be gathered by the twelfth canon set down 
in the council of Neocesarea after this manner. ‘A man 
which hath been baptized in sickness, is not after to be ordained 
priest.” For it may be thought, “that such do rather at that 
time, because they see no other remedy, than of a voluntary 
mind lay hold on the Christian faith, unless their true and 
sincere meaning be made afterwards the more manifest, or else 
the scarcity of others enforce the Church to admit them.” * 

They bring in Justinian’s imperial constitution, but to what 
purpose, seeing it only forbiddeth men to have the mysteries 


1 Vict. Ep. ad. Theoph. Alexand. in Pontif. Damas. (Cone. i. 591, 593. 
He fixes Easter as the proper time for baptism, adding, ‘“Si necesse fuerit, 
aut mortis periculum ingruerit, gentiles ad fidem venientes quocunque loco 
vel momento, ubicunque evenerit, sive in flumine, sive in mari, sive in 
fontibus, tantum Christianze confessione credulitatis clarificata, baptizentur.” 
The letter, if genuine, was written to Theophilus of Caesarea in Palestine. 
Eus. E. H.'v. 22. circ. A.D. 197. The book from which Hooker quotes 
is the ‘‘ Liber Pontificalis” or ‘‘De Vitis Rom. Pontificum ;” the earlier 
portion of which work was formerly ascribed to Damasus ; and the whole 
of it since to Anastasius Bibliothecarius, A.D. 870. But it seems now 
agreed that it is a compilation by various authors, It has been usual to 
insert it in editions of the Councils. Cave, H. L. i. 183.] 

2 (Cornelius in-Euseb. E. H. vi. 43. p. 246.'ed. Vales. says of the Bishop 
who ordained Novatian, AraxwAuduevos id mavrds Tod KAhpov, GAAG “Kal 
Aaikav moAAGY" eel ph eEdy HY Thy em KAlyns Bid vdoor mepixv0ervta, &omep 
Kal oTos, eis KAjpdy Tiva yeverOai’ Htlwre cvryxwpnOijvat avT|e TovTor udvov 
XElpoTovHgat. ’ 

3 [Edy voowy tis pwrtioOh, els mpecBbrepoy ByecOat ov Sivara. ovK eK 
mpoapérews yap 7 mlatis avrod, AAA’ ef avdyens’ el wh taxa bid Thy mera 
radTa avrov cmovdhy nal mlatu, kal domdvy avOpamoy: Concil.t. i. 1484 - 
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of God administered in their private chapels, lest under that 
pretence heretics should do secretly those things which were 
unlawful? In which consideration he therefore commandeth 
that if they would use those private oratories otherwise than 
only for their private prayers, the Bishop should appoint them 
a clerk whom they might entertain for that purpose. ‘This is 
plain by later constitutions made in the time of Leo:! “It 
was thought good,” saith the emperor, “in their judgment 
which have gone before, that in private chapels none should 
celebrate the holy communion but priests belonging unto 
greater churches. Which order they took as it seemeth for 
the custody of religion, lest men should secretly receive from 
heretics, instead of the food of the bane of their souls, pollu- 
tion in place of expiation.” Again,? “Whereas a sacred 
canon of the sixth reverend synod requireth baptism, as others 
have likewise the holy sacrifices and mysteries, to be celebrated 
only in temples hallowed for public use, and not in private 
oratories ; which strict decrees appear to have been made 
heretofore in regard of heretics, which entered closely into 
such men’s houses as favoured their opinions, whom under 
colour of performing with them such religious offices. they 
drew from the soundness of true religion: now that perverse 
opinions through the grace of Almighty God are extinct, and 
gone, the cause of former restraints being taken away, we see 
no reason but that private oratories may henceforward enjoy 
that liberty which to have granted them heretofore had not 
been safe.” 

In sum, all these things alleged are nothing, ner will it ever 
be proved while the world doth continue, but that the practice 


1 Leo Const. iv. [p. 240. in Corp. Jur. Civ. rots mév apxatorépors tote 
Tas Kat’ olkous lepatelas kal ovvdters vd udywy exTeAciobat Tay Tails Kabo- 
Atkais exxAnolats diapepdytwy fepéwy’ . . . TodTo 5 foie Evekd ye THS Teph 
thy miotw aopadrelas eis évOUutoy adrots émeABeiy amobeamloa’ as ky uh, ws 
elkds, Tway emixpuntévtay amograclas LAcOpoy ev TH Tis lepwovvyns TXHMATL, 
oupBalvoa, ayri rod ayidCer bai, waAAov TAcivy BeSnAodGOaL, Tovs Tis exelvuv 
MeTEXOVTAS aviepou TEAETTS. | 

® Leo Const. xv. [p. 244. ‘O tis oeBaculas extns cvvddou Kavdy iepds 

. Th Oeiov Tis avaryevytoews AouTpody ev Tois Kat’ olKoy evKTnplots TeAEtT AcE 
ov. BovAerat, GAAX ev udvots Tois mpds TL Kody Gviepwuevols vaoisS. . . . THY 
yap to.avTny axplBeay doce? wor meroijoba Td iepdy Tis ouvddov Sidrayya, 
dia robs ev fepéwy dvduatt aviepous Kal BeBhaAovs tovs tm adtay mpoca- 
youevous TE AouTp~ moodvTas’ of, ws eikds, ev Tols Tav duoddéwy olkas 
broduduevot, o0 TeAoicw, GAAG ouvTEAoVG Tois abrois mpoEepXouevols’ 
+ +1, WAhy GAAa ye viv Bela xdpitt mdons Kakodotlas dmeckopakicuerys, 
oddey Kal Kara ToUT Td uépos dpw@ uot Td dd-yua mpoBadrAduevov dvarykaioy, els 
7d KwAvew ev Tois kat’ olkov evxrnplots Td AouTpdy Tis avayevyhnoews.| _ - 
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of the Church in cases of extreme necessity hath made for 
private baptism always more than against it. 

[3.] Yea, “ Baptism by any man in case of necessity,” was 
the voice! of the whole world heretofore. Neither is Ter- 
tullian, Epiphanius, Augustine, or any other of the ancient 
against it. 

The boldness of such as pretending Tecla’s example,? took 
openly upon them both baptism and all other public functions 
of priesthood, Tertullian. severely controlleth, saying,® ‘To 
give baptism is in truth the bishop’s right. After him it 
belongeth unto priests and deacons, but not to them without 
authority from him received. For so the honour of the 
Church requireth, which being kept, preserveth peace. 
Were it not in this respect the laity might do the same, all 
sorts might give even as all sorts receive. But because emu- 
lation is the mother of schisms,* \et it-content thee” (which 
art of the order of laymen) “to do it in necessity when the 
state of time or place or person thereunto compelleth. For 
then is their boldness privileged that help when the circum- 
stance of other men’s dangers craveth it.” What he granteth 
generally to lay persons of the house of God, the same we 
cannot suppose he denieth to any sort or sex contained under 
that name, unless himself did restrain the limits of his own 


1 ‘* To allow of women’s baptizing is not only contrary to the learned 
writers now, but also contrary to all learned antiquity, and contrary to the 
practice of the Church whilst there was any tolerable estate. Tertull. de 
Virg. veland. et lib. de Baptism. Epiphan. lib. i. et lib. ii. cont. Heres. 
St. Augustine, although he seem to allow of a layman’s baptism in time of 
necessity (Cont Epist. Parm. lib. ii. cap. 13, [t. ix. 44.]) yet there he men- 
tioneth not women’s baptism; and in the fourth council of Carthage, can. 
100. it is simply without exception decreed that a woman ought not to 
baptize.” T. C. i. 145. [114.] 

[‘‘ Quod si, que Pauli perperam scripta legunt, exemplum Teclee ad 
licentiam mulierum docendi tingendique defendunt : sciant in Asia presby- 
terum, qui eam Scripturam construxit, quasi titulo Pauli de suo cumulans, 
convictum atque confessum id se amore Pauli fecisse, loco discessisse.” 
Tertull. de Baptismo, 17. See Jones’s Canon of the N. T. ii. 375, 378, 
380, or Grabe, Spicileg. Patrum, i. 111, 115.] 

3 Tertull. de Baptis. [c. 17. ‘fDandi quidem habet jus summus 
sacerdos, qui est episcopus: dehinc presbyteri et diaconi, non tamen sine 
episcopi auctoritate, propter ecclesiz honorem. Quo salvo, salva pax est. 
Alioquin etiam laicis jus est. Quod enim ex aquo accipitur ex zequo dari 
potest. . . . Aimulatio, schismatum mater est. Omnia licere dixit sanctissi- 
mus Apostolus, sed non omnia expedire. Sufficiat scilicet in necessitatibus 
ut utaris, sicubi aut loci aut’ temporis aut personze conditio compellit. 
‘Tunc enim constantia succurrentis excipitur, quum urget circumstantia 

ericlitantis.””] 

4 'Tertull. (ibid.) 
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speech, especially seeing that Tertullian’s rule of interpretation 
is elsewhere,! ‘Specialties are signified under that which is 
general, because they are therein comprehended.” All which 
‘Tertullian doth deny is? that women may be called to bear, 
or publicly take upon them to execute offices of ecclesiastical 
order, whereof none but men are capable. 

As for Epiphanius,® he striketh on the very self-same anvil 
with Tertullian. 

And in necessity if St. Augustine allow as much unto laymen 
as Tertullian doth, his “not mentioning” of women is but a 
slender proof that his meaning was to exclude women. 

Finally, the council of Carthage # likewise, although it make 
no express submission, may be very well presumed willing to 
stoop as other positive ordinances do to the countermands of 
necessity. 

[4.] Judge therefore what the ancient would have thought 
if in their days it had been heard which is published in ours,® 


1 «*Subjectum est generali speciale. In ipso significatur, quia in ipso 
continetur.” Tertull. de veland. Virg. [c. 4.] Posito genere supponitur 
species. Azoar. in lib. ii, Cod. De Transact. [p. 73. Basil 1563. The 
words are, ‘‘A quocunque removetur genus, ab eodem removetur et 
species. ”’] 

2 “Non permittitur mulieri in ecclesia loqui, sed nec docere, nec tingere, 
nec offere, nec ullius virilis muneris nedum sacerdotalis officii sortem sibi 
vindicare.” Tertull. de veland. Virg. [c. 9.] 

$ [T. C. ubi supr. ‘‘ Epiphanius upbraideth Marcion that he suffered 
women to baptize. (Epiph. lib. i heeres. xlii, § 4. Si6wor nal emirpomiy 
yuvatl Bdrricua diddvar' wap adrais yap mdvra xAevns eumdea, Kal ovdev 
Erepov: dmére kal TH mvoThpia evdmioy KatnXoupéevwy émireAciy TOAUGatw. ) 
‘© And in another book he derideth them that they made women bishops : 
lib. ii. ubi de Phrygib. et Priscil.” (Heer. xlix. § 2. émloxomot te wxp’ 
adrots yuvaikes, kal mpeoBirepo yuvaikes, Kal Ta HAAG’ ds pndey diapépew 
ono’ ev yap Xptorg Inood ovte tipoev, ore O7Av.) ‘* And in another Look 
he saith, it was not granted to the holy mother of Christ to baptize her 
son; lib, iii.” (Heer. Ixxix, c, ili. ef feparedew yuvaikes Gey mpoceTacoorTo, 
h Kavovikdy te epydferOar ey TH exxAnolg, tet uGAAoy adbthy Thy Maplay 
ieparelay emitedeoa: ev Kawi Siabhkn’... GAA’ ovdE Bdrrioua d:ddva. 
mewiorevtat’ eel HdvvaTo 6 Xpiords uadAov map’ avrijs BarricOivat, Hrep 
mapa Iwdvyov. He is arguing against the heresy of the Collyridians, who 
had a sort of priestesses to offer meat-offerings to (or in memory of) the 
Virgin: and much of his argument turns upon the point that it was im- 
possible for a woman to perform any office properly sacerdotal. Comp. 
§ 2, 4, 7. 

4 [iv. Ba Carth. A.D. 398. can. 100. ‘‘Mulier baptizare non pre- 
sumat.” t. ii. 1207. St. Augustine being one of the subscribers. ] 

5T. C. lib. i. p. 144. [114.] ‘*The substance of the sacrament 
dependeth chiefly of the institution and word of God, which is the form and 
as it were the life of the sacrament.” Ibid. ‘‘ Although part of the insti- 
tution be observed, yet if the whole institution be not, it is no sacrament.” 
T. C. lib. i: p. 146. [115.] ‘‘ The orders which God hath set are; that it 
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that because “the substance of the sacrament doth chiefly 
depend on the institution of God, which is the form and as 
it were the life of the sacrament,” therefore first, “if the 
whole institution be not kept, it is no sacrament;” and 
secondly, if baptism be private his institution is broken, 
inasmuch as, “ according to the orders which he hatl: set for 
baptism it should be done in the congregation,” from whose 
ordinance in this point ‘‘we ought not to swerve, although 
we know that infants should be assuredly damned without 
baptism.” O sir, you that would spurn thus at such as in 
case of so dreadful extremity should lie prostrate before your 
feet, you that would turn away your face from them at the 
hour of their most need, you that would dam up your ears and 
harden your heart as iron against the unresistible cries of 
supplicants calling upon you for mercy with terms of such 
invocation as that most dreadful perplexity might minister if 
God by miracle did open the mouths of infants to express 
their supposed necessity, should first imagine yourself in their 
case and them in yours. This done, let their supplications 
proceed out of your mouth, and your answer out of theirs. 
Would you then contentedly hear, ‘“ My son, the rites and 
solemnities of baptism must be kept, we may not do ill that 
good may come of it,! neither are souls to be delivered from 
eternal death and condemnation, by breaking orders which 
Christ hath set ;” would you in their case yourself be shaken 
off with these answers, and not rather embrace enclosed with 
both your arms a sentence which now is no Gospel unto you, 
“T will have mercy and not sacrifice ?”? 

[5.] To acknowledge Christ’s institution the ground of both 
sacraments, I suppose no Christian man will refuse: for it 
giveth them their very nature, it appointeth the matter whereof 
they consist, the form of their administration it teacheth, and 
it blesseth them with that grace whereby to us they are both 
pledges and instruments of life. Nevertheless seeing Christ’s 
institution containeth, besides that which maketh complete 
the essence or nature, other things that only are parts as it 
were of the furniture of sacraments, the difference between 
these two must unfold that which the general terms of indefi- 
should be done in the congregation and by the minister.” Ibid. ‘* And 
I will further say, that although the infants which die without baptism 
should be assuredly damned, (which is most false,) yet ought not the orders 
which God hath set in his Church to be broken after this sort.” 

1 “*Nostro peccato alterius saluti consulere non debemus.” Aug. lib, 


cont. Mend. cap. 17. [t. vi 468. in substance. } 
2 Matt. ix. 13. ' 
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nite speech would confound. If the place appointed for 
baptism be a part of Christ’s institution, it is but his institution 
as Sacrifice, baptism his institution as Mercy, in this case. 
He which requireth both mercy and sacrifice rejecteth his 
own institution of sacrifice, where the offering of sacrifice 
would hinder mercy from being shewed. External circum- 
stances even in the holiest and highest actions are but the 
‘lesser things of the law,” ! whereunto those actions themselves 
being compared are “the greater;’? and therefore as the 
greater are of such importance that they must be done, so 
in that extremity before supposed if our account of the lesser 
which are zot to be omitted, should cause omission of that 
which is more to be accounted of, were not this our strict 
obedience to Christ’s institution touching ‘‘ mint and cummin,” 
a disobedience to his institution concerning love? But sith 
no institution of Christ hath so strictly tied baptism to public 
assemblies as it hath done all men unto baptism, away with 
these merciless and bloody sentences, let them never be found 
standing in the books and writings of a Christian man, they 
savour not of Christ nor of his most gracious and meek Spirit, 
but under colour of exact obedience they nourish cruelty and 
hardness of heart. 

LXII. To leave private baptism therefore and to come 
unto baptism by women, which they say? is no more a 
sacrament, than any other ordinary washing or bathing of 
man’s body; the reason whereupon they ground their opinion 
herein is such, as making baptism by women void, because 
women are no ministers in the Church of God, must needs 
generally annihilate the baptism of all unto whom their conceit 
shall apply this exception, whether it be in regard of sex, of 
quality, of insufficiency, or whatsoever. For if want of calling 
do frustrate baptism, they that baptize without calling do 
nothing, be they women or men. 

1 Matt. xxiii. 23. 

2 T. C. lib. i. p. 144. [114.] ‘On this point, whether he be a minister 
or no, dependeth not only the dignity but also the being of the sacrament. 
So that I take the baptism of women to be no more the holy Sacrament of 
Baptism than any other daily or ordinary washing of the child. [That 
which gave occasion to the writers of the Admonition to insert baptism by 
women in their list of things found in the Prayer Book contrary to God’s 
word, (ap. Whitg. Def. 503.) was the rubric which on this matter stood as 
follows in Queen Elizabeth’s time: ‘‘ They (the pastors and curates) shall 
warn the people, that without great cause and necessity, they baptize not 
children at home in their houses:” which was altered at the Hampton 
Court conference in 1603-4 to ‘‘they procure not their children to be 
baptized at home.” Again, the old rubric directed, ‘‘ Let them that be 
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[2.] To make women teachers in the house of God were a 
gross absurdity, seeing the Apostle hath said, ‘I permit not 
a woman to teach ;”! and again, ‘“ Let your women in churches 
be silent.”2 Those extraordinary gifts of speaking with tongues 
and prophesying, which God at that time did not only bestow 
upon men, but on women also, made it the harder to hold 
them ‘confined with private bounds. Whereupon the Apostle’s 
ordinance was necessary against women’s public admission to 
teach. And because when law hath begun some one thing or 
other well, it giveth good occasion either to draw by judicious 
exposition out of the very law itself, or to annex to the law by 
authority and jurisdiction things of like conveniency, therefore 
Clement extendeth this apostolic constitution to baptism.® 
“For,” saith he, “if we have denied them leave to teach, how 
should any man dispense with nature and make them ministers 
of holy things, seeing this unskilfulness is a part of the Grecians’ 
impiety, which for the service of women goddesses have women 
priests 2?” 

I somewhat marvel that men which would not willingly be 
thought to speak or write but with good conscience, dare 
hereupon openly avouch Clement for a witness,* “That as 
when the Church began not only to decline but to fall away 
from the sincerity of religion it borrowed a number of other 
profanations of the heathens, so it borrowed this, and would 
needs have women priests as the heathens had, and that this 
was one occasion of bringing baptism by women into the Church 
of God.” Is it not plain in their own eyes that first by an 
evidence which forbiddeth women to be ministers of baptism, 
they endeavour to shew how women were admitted unto that 
present call upon God for His grace, and say the Lord’s Prayer, if the 
time will suffice. And then one of them shall name the child, and dip him 
in the water, or pour water upon him,” &c. This was altered to, “ let the 
Minister of the parish, (or . . . any other lawful minister . . . ) call upon 
God, &c. Andthen. . . the minister shall pour water upon it, vac. See 
Barlow’s account of the Conference at Hampton Court, in the Phoenix, i. 
139, &c. ed. 1707; Strype, Whitg. ii. 4943 iii, 402; Wheatly on the 
Common Prayer, p. 370-372, Oxf. 1810. Whitgift (Def. 793.) questions 
both the construction of the old rubric, and the practice in his time. } 

11 Tim ii. 12. 

2 1 Cor. xiv. 34. 

8 Clem. Const. Apostol, lib. iii, cap. 9. [Tlep) 8¢ rod yuvaixas BawriCe, 
yuplCouev dpiv, bre Kivduvos ob pikpds Tais rooTo émixerpovoas: bid od 
gupBoudevoper’ emirpadres yap" madAov dé Kal mapdvonov Kal ageBess . . . € 
dt ey rols mpodaBodor Siddokew adrats ov émerpejanev;, mas leparetoa 
ravrais rapa pvow Tis TUyXEptoer; TOUT yap TIS TaV ‘EAAtvwv GbedryTOs 
7d ayvinua, Onrclas eats lepelas XeipoToveiy, GAN’ od Tis Xparov Siardtews. } 

47. C. lib. ip. 144. [113-] 
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function in the wane and declination of Christian piety ; 
secondly, that by an evidence rejecting the heathens, and 
condemning them of impiety, they would prove such affection 
towards heathens as ordereth the affairs of the Church by the 
pattern of their example; and thirdly, that out of an evidence 
which nameth the heathens as being:in some part a reason why 
the Church had no women priests, they gather the heathens to 
have been one of the first occasions why it had? So that 
throughout every branch of this testimony their issue is yea, 
and their evidence directly zo. 

[3.] But to women’s baptism in private by occasion of urgent 
necessity, the reasons that only concern ordinary baptism in 
public are no just prejudice, neither can we by force thereof 
disprove the practice of those churches which (necessity 
requiring) allow baptism in private to be administered by 
women. We may not from laws that prohibit any thing with 
restraint conclude absolute and unlimited prohibitions. 
Although we deny not but they which utterly forbid such 
baptism may have perhaps wherewith to justify their orders 
against it. For even things lawful! are well prohibited, when 
there is fear lest they make the way to unlawful more easy. 
And it may be the liberty of baptism by women at such times 
doth sometimes embolden the rasher sort to do it where no 
such necessity is.? 


1 Licita prohibentur, ne si permitterentur eorum occasione perveniatur ad 
illicita, L. neque tamen. Just de. Asuth. Tut. 1. Officium. D. de rei 
Vind. [The places referred to apparently are Just. Inst. 1. 21. De 
Authoritate Tutorum, § 1. ‘‘ Neque tamen hereditatem adire,” &c. et Dig. 
vi. 1.9. But the connection of these places with the subject matter of the 
text is not clear. The references perhaps have strayed from their proper 
place. In Digest. i. 18. 6. t. i. p. 46, ed. Lugd. 1552, the following 

loss occurs, ‘* Preetextu liciti, non debet committi illicitum.” 

2 [Bishop Cooper, quoted by the author of ‘‘M. Some laid out in his 
colours,” p. 66, says, ‘‘ As touching the baptism by midwives, I can assure 
you that the Church of England, or any that I know of in place of govern- 
ment thereof, doth not maintain either the baptism of midwives as a thing 
tolerable in the Church, or else the condemnation of those children that 
depart this world unbaptized, but doth account them both erroneous, and 
not according to the word of God. For in the convocation the matter was 
debated amongst us, wherein some of those persons were present, to whom 
the drawing of the book was permitted: who protested that neither the 
order of the book did allow any such thing, neither that it was any part of 
their meaning to approve the same, But for so much as baptizing by 
women hath been aforetime commonly used, and now also of rashness by 
some is done, the book only taketh order and provideth, that if the child 
be baptized by the. midwife rebaptizing be not admitted.” Bridges, 
Defence, p. 576. ‘‘ Concerning ‘ permitting the administration of baptism 
(in this light of the Gospel) to women,’ (be it spoken with the reverence of 
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[4.] But whether of permission besides law, or in presump- 
tion against law, they do it, is it thereby altogether frustrate, 
void, and as though it were never given? 

They which have not at the first their right baptism must o 
necessity be rebaptized, because the law of Christ tieth all men 
to receive baptism. Iteration of baptism once given hath 
been always thought a manifest contempt of that ancient 
apostolic aphorism, ‘‘One Lord, one Faith, one Baptism,”?} 
baptism not only one inasmuch as it hath every where the 
same substance and offereth unto all men the same grace, but 
one also for that it ought not to be received by any one man 
above once. We serve that Lord which is but one, because 
no other can be joined with him: we embrace that Faith 
which is but one, because it admitteth no innovation: that 
Baptism we receive which is but one, because it cannot be 
received often. For how should we practise iteration of 
baptism, and yet teach that we are by baptism born anew, 
that by baptism we are admitted into the heavenly society of 
saints, that those things be really and effectually done by 
baptism which are no more possible to be often done than a 
man can naturally be often born,? or civilly be often adopted 
into any one’s stock and family? This also is the cause why 
they that present us unto baptism are entitled for ever after 
our parents in God, and the reason why there we receive new 
names in token that by baptism we are made new creatures. 
As Christ hath therefore died and risen from the dead but once, 
so the sacrament which both extinguisheth in him our former 
sin and beginneth in us a new condition of life, is by one only 
actual administration for ever available, according to that in the 
Nicene Creed, “I believe one baptism for remission of sins.” 

[5.] And because econd baptism was ever abhorred 3 in the 


our brethren) it is most untrue. When as it is not only given customarily 
in the open charge of every visitation, whether any such thing be done by 
them, as in the time of the popish darkness was used : but also if any such 
thing have happened, and be found out, the parties that so have done are 
openly punished for the same.” 

1 Ephes, iv. 5. 

2 «« Una est nativitas de terra, alia de ccelo; una de carne, alia de Spiritu ; 
una de zternitate, alia de mortalitate ; una de masculo et foemina, alia de 
Deo et Ecclesia. Sed ipsze duz singulares sunt. Quo modo enim uterus 
non potest repeti, sic nec baptismus iterari.” Prosp. Senten. 331.‘ Eja 
fratres lacteum genitalis fontis ad laticem convolate, ut semper vobis aqua 
sufficiat, hoc ante omnia scientes, quia hance nec effundere licet nec 
rursus haurire.” Zeno. Invit. ad Font. [i p. 117. t. iii, Biblioth. Patr. 
Colon. | 

* August. de Bapt. cont. Don. lib. ii. cap. 14. [t. ix. 107, A. ‘*Quid 
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Church of God as a kind of incestuous birth, they that iterate 
baptism are driven under some pretence or other to make the 
former baptism void. ‘Tertullian the first that proposed to the 
Church,! Agrippinus? the first in the Church that accepted, 
and against the use of the Church Novatian the first that 
publicly began to practise rebaptization, did it therefore upon 
these two grounds, a true persuasion that baptism is necessary, 
and a false that the baptism which others administered was no 
baptism. Novatianu;’ conceit was that none can administer 
true baptism but the true Church of Jesus Christ, that he and 
his followers alone were the Church, and for the rest he 
accounted them wicked and profane persons, such as by baptism 
could cleanse no man, unless they first did purify themselves, 
and reform the faults wherewith he charged them. At which 
time St. Cyprian? with the greatest part of African bishops, 
because they likewise thought that none but only the true 
Church of God can baptize, and were of nothing more certainly 
persuaded than that heretics are as rotten branches cut off from 
the life and body of the true Church, gathered hereby that the 
Church of God both may with good consideration and ought to 
reverse that baptism which is given by heretics. These held 
and practised their own opinion, yet with great protestations 
often made that they neither loved a whit the less, nor thought 
in any respect the worse of them that were of a contrary mind. 
In requital of which ingenuous moderation the rest that with- 
stood them did it in peaceable sort with very good regard had 
of them as of men in error but not in heresy. 

[6.] The bishop of Rome against their novelties upheld as 
beseemed him the ancient and true apostolic customs,‘ till 
sit perniciosius, utrum omnino non baptizari, an rebaptizari, judicare 
difficile est. Video quidem quid amplius homines detestentur atque 
horreant.’’] 

1 Tert. de Bapt. [c. 15: ‘‘ Circa hereticos sane quid custodiendum sit, 
digne quis retractet: ad nos enim editum est. Heretici autem nullum 
habent consortium nostrz disciplinze, quos extraneos utique testatur ipsa 
ademptio communicationis. Non debeo in illis cognoscere quod mihi est 
preeceptum, quia non idem Deus est nobis et illis, nec unus Christus, id est 
idem. Ideoque nec baptismus unus, quia non idem. Quem quum rite non 
habeant, sine dubio non habent.”} 

* Cypr. Epist. 71. [t. ii, p. 196. Sciamus, remissam peccatorum non 
nisi in Ecclesia dari posse, nec posse adversarios Christi quicquam sibi circa 
gratiam ejus vindicare. Quod quidem et Agrippinus, bonz memoria vir, 
cum ceeteris céepiscopis suis, qui illo tempore in provincia Africa et 
Numidia Ecclesiam Domini gubernabant, statuit, et librato consilii communis 
examine firmavit.”] 

% Euseb. lib. vii. cap. 2, 3. Cypr. Epist. 70-76, 

4['O ye Srepavos wh detv Ts vedtepoy mapa Thy Kparhoacay apx7der 
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they which unadvisedly before had erred became in a manner 
all reconciled friends unto truth,}.and saw that heresy in the 
ministers of baptism could no way evacuate the force thereof ; 
such heresy alone excepted,? as by reason of unsoundness in 
the highest articles of Christian faith, presumed to change, and 
by changing to maim the substance, the form of baptism. In 
which respect the Church did neither simply disannul, nor 
absolutely ratify baptism by heretics. For the baptism which 
Novatianists gave stood firm, whereas they whom Samosa- 
tenians had baptized were rebaptized.’ - It was likewise ordered 
in the council of Arles,* that if any Arian did reconcile himself 
to the Church they should admit him without new baptism, 
unless by examination they found him not baptized in the 
name of the Trinity. 

Dionysius bishop of Alexandria maketh report ® how there 


rapddo0ow émikatvotouey olduevos, em tovTe dinyavdare:. Euseb. E. H. 
vii. 3.] é 

1 “¢Tlli ipsi episcopi qui rebaptizandos heereticos cum Cypriano statuerant 
ad antiquam consuetudinem revoluti novum emisere decretum.” Hieron. 
cont. Lucifer. [ad fin.] Vide et August. contr. Crescon. lib. iii. cap. ii, 
iii, [t. ix. 435-437,] et Epist. 48. [t. 11. 245-249. ] 

2 “Dixisti fieri non posse ut in falso baptismate inquinatus abluat, 
immundus emundet supplantator erigat, perditus liberet, reus veniam 
tribuat, damnatus absolvat. Bene hzec omnia poterunt ad solos hzereticos 
pertinere, qui [quia] falsaverunt symbolum, dum alter dixerit duos Deos 
cum Deus unus sit, alter Patrem vult in Persona Filii cognosci, alter carnem 
subducens Filio Dei per quam Deo reconciliatus est mundus: et ceteri 
hujusmodi, qui a sacramentis catholicis alieni noscuntur.” Optat. lib. i. 
[c. 10, p. 12. Paris, 1679. ] 

3 Synod. Niczen. can. 19. [mep) rav MavAianotay, elta mpoopuydytwy 
Th KaboriKh éxxAnola, bpos exréberras dvaBarri{ecOar abvtovs étdmaytos. 
Item can. 8: wep) trav dvouaCdvrwy péy Eavtovs Kabapods more, mpocepxo- 
méveoy B¢ TH KaboAtKh Kal amooroAkh éxkanola, ote tH ayla Kal peydrn 
auvddy, Sore XetpoGerouuévous avrovs neve oltws éevt@kAhpy. Ap. Routh, 
Script. Ecclesiast. Opusc. p. 366, 359.] 

4 Synod. i. Arelat. can. 8. [‘‘De Afris, quod propria lege utuntur, ut 
rebaptizent ; placuit ut si ad Ecclesiam aliquis de hzresi venerit, interro- 
gent eum symbolum ; et si perviderint eum in Patre et Filio et Spiritu 
sancto esse baptizatum, manus ei tantum imponatur, ut accipiat Spiritum 
sanctum. Quod si interrogatus non responderit hanc Trinitatem, baptizetur.” 
Routh, Rel. Sac. iv. 91.] 

> Euseb. Eccles. Hist. lib. vii. cap. 9. [Quoted also by T. C. iii. 135, 
to shew that the presumed invalidity of baptism in any case does not imply 
a necessity of rebaptization. “Ovtws, &deApe, Tum SovAys déouat, Kal yvduny 
aird wap cov, Toovrov tevds or mpoceAOdvTos mpdymaros, Sedias uh &pa 
THdrAAwWMAL, ‘TOY yap cvvayouévwv adeAdav mloros voutCsuevos apxaios kal 
mpd THs euns Xetporovias . . . Trois bmdyvoy BawtiComevois mapatvxay, Kab 
Tay érepwrhcewy Kal amoxploewy emakovoas, mpoonAde wor KAalwy Kul Kara- 
Opnvay éavtdy, kal mintwy mpd Tav médwy pov eouodoyovmevos pey Kal 
eLourtiuevos Td Rdwricuad mapa Tots aiperixors eBeAdmrioTo, uh TOLOUToy elyat, 
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lived under him a man of good reputation and of very ancient 
continuance in that church, who being present at the rites of 
baptism, and observing with better consideration than ever 
before what was there done, came and with weeping submission 
craved of his bishop not to deny him baptism, the due of all 
which profess Christ, seeing it had been so long sithence his 
evil hap to be deceived by the fraud of heretics, and at their 
hands (which till now he never throughly and duly weighed) 
to take a baptism full fraught with blasphemous impieties, a 
baptism in nothing like unto that which the true Church of 
Christ useth. The bishop greatly moved thereat, yet durst not 
adventure to rebaptize, but did the best he could to put him 
in good comfort, using much persuasion with him not to 
trouble himself with things which were past and gone, nor 
after so long continuance in the fellowship of God’s people to 
call now in question his first entrance. The poor man that 
saw himself in this sort answered but not satisfied, spent after- 
wards his life in continual perplexity, whereof the bishop 
remained fearful to give release: perhaps too fearful, if the 
baptism were such as his own declaration importeth. For that 
the substance whereof was rotten at the very first, is never by 
tract of time able to recover soundness. And where true 
baptism was not before given, the case of rebaptization is clear. 

[7.] But by this it appeareth that baptism is not void in 
regard of heresy, and therefore much less through any other 
moral defect in the minister thereof. Under which second 
pretence Donatists notwithstanding took upon them to make 
frustrate the Church’s baptism, and themselves to rebaptize 
their own fry. For whereas some forty years after the 
martyrdom of blessed Cyprian the emperor Dioclesian began 
to! persecute the Church of Christ, and for the speedier 
abolishment of their religion to burn up their sacred books, 
there were in the Church itself Zyadztors content to deliver 
up the books of God by composition, to the end their own 
lives might be spared. Which men growing thereby odious 
to the rest whose constancy was greater, it fortuned that 


unde draws Exew tid mpds ToiTO Kowwvlay: doeBelas yap ekeivo kal BrAac- 
Onuiay wemANpwabary A€dywy bE mdvy TL Thy Wuxhy viv KaTavevUxXOar , 

kal 81a ToT Seduevos THs eiAiKpWEeoTaTHS TavTnS kabdpaews Kal Tapadox7}s 
kal xdpiros Tuxeiv: Sep ey pev odK eréAunoa Tojoal, pjoas al’tdpKy Thy 
modvxpovlay aiTt@ Kowwviay eis TovTO yeyovevat. Oapaeiv, dt exéAcvor, kal 
pera BeBalas mlorews Kal ayabijs cuverdhrews TH meTOXT THY aylwy mpooréevac’ 
6 B& ottre wevOav maverat, reppiKé Te TH Tpawe(n mpoorévat, kal wdAis wapa- 
KaAovpevos suvertdvat Talis mpocevxais avéxerau. | 

1 Circa an. 300. 
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alter, when one Ceecilian was ordained bishop in the church 
of Carthage, whom others endeavoured in vain to defeat by 
excepting against him as a Zyadzfor, they whose accusations 
could not prevail, desperately joined themselves in one, and 
made a bishop of their own crew, accounting from that day 
forward their faction the only true and sincere Church. The 
first bishop on that part was Majorinus, whose successor 
Donatus being the first that wrote in defence of their schism, 
the birds that were hatched before by others have their 
names from him. 

[8.] Arians and Donatists began both about one time. 
Which heresies according to the different strength of their 
own sinews, wrought as hope of success led them, the one 
with the choicest wits, the other with the multitude so far, 
that after long and troublesome experience the perfectest 
view men could take of both was hardly able to induce any 
certain determinate resolution, whether error may do more 
by the curious subtilty of sharp discourse, or else by the 
mere appearance of zeal and devout affection, the latter of 
which two aids gave Donatists beyond all men’s expectation 
as great a Sway as ever any schism or heresy had within that 
reach of the Christian world where it bred and grew: the 
rather perhaps because the Church which neither greatly 
feared them, and besides had necessary cause to bend itself 
against others that aimed directly at a far higher mark, the 
Deity of Christ, was contented to let Donatists have their 
forth by the space of threescore years and above, even from 
ten years before Constantine till the time that Optatus bishop 
of Milevis published his books against Parmenian.? 

During which term and the space of that schism’s con- 
tinuance afterwards, they had, besides many other secular 
and worldly means to help them forward, these special 
advantages. First, the very occasion of their breach with 
the Church of God, a just hatred and dislike of Zraditors, 
seemed plausible; they easily persuaded their hearers that 
such men could not be holy as held communion and fellow- 
ship with them that betray religion. Again, when to dazzle 
the eyes of the simple, and to prove that it can be no church 
which is not holy, they had in show and sound of words the 
glorious pretence of the creed apostolic, “1 believe. the Holy 
Catholic Church,” we need not think it any strange thing 
that with the multitude they gained credit. And avouching 
that such as are not of the true Church can administer no 

1 Circa an. 370. 


Baptism by Women not Invalid 265 


true baptism, they had for this point whole volumes of St. 
Cyprian’s own writing, together with the judgment of divers 
African synods whose sentence was the same with his. 
Whereupon the Fathers were likewise in defence of their 
just cause very greatly prejudiced, both for that they could 
not enforce the duty of men’s communion with a church con- 
fessed to be in many things blameworthy, unless they should 
oftentimes seem to speak as half-defenders of the faults them- 
selves, or at the least not so vehement accusers thereof as 
their adversaries; and to withstand iteration of baptism, the 
other branch of the Donatists’ heresy, was impossible without 
manifest and professed rejection of Cyprian, whom the world 
universally did in his lifetime admire as the greatest amongst 
prelates, and now honour as not the lowest in the kingdom 
of heaven. So true we find it by experience of all ages in 
the Church of God, that the teacher’s error is the people’s 
trial, harder and heavier by so much to bear, as he is in 
worth and regard greater that mispersuadeth them. Although 
there was odds between Cyprian’s cause and theirs, he differing 
from others of sounder understanding in that point, but not 
dividing himself from the body of the Church by schism as did 
the Donatists. For which cause, saith Vincentius,! ‘Of one 
and the same opinion we judge (which may seem strange) the 
authors catholic, and the followers heretical; we acquit the 
masters, and condemn the scholars; they are heirs of heaven 
which have written those books, the defenders whereof are 
trodden down to the pit of hell.” 

[10.] The invectives of catholic writers therefore against 
them are sharp; the words of imperial edicts by Honorius 
and Theodosius? made to bridle them very bitter, the 


1 Vincent. Lirin. adver. Hzeres. cap. 11. [‘‘O rerum mira conversio ! 
auctores ejusdem opinionis catholici, consectatores vero heeretici judicantur : 
absolvuntur magistri, condemnantur discipuli: conscriptores librorum filii 
regni erunt, assertores vero gehenna suscipiet.” In Bibl. Pat. Colon. t. v. 
p. 2. pag. 239. ] 

2 Vide C. Theod. lib. xvi. tit. 6. 1. ‘‘ Adversarios,” et 1. ‘‘Nullus,” 
circa an. 405. [t. vi. 196, Lyons, 1665, isa decree of Honorius, beginning 
with ‘* Adversarios catholicze fidei extirpare hujus decreti auctoritate pros- 
peximus.” Then enlarging on the guilt of rebaptizing, and its immoral 
effects, he enacts forfeiture of all property as the penalty: to be restored 
however to the children if catholic. The endowments of places where 
such baptism had been permitted are also confiscated. In p. 200, occurs 
the other law, one of Honorius and the younger Theodosius, re-enacting 
the penalty. The emperors use such expressions as these: ‘‘iterati bap- 
tismatis polluunt sacrilegio ;” ‘‘feralibus sacrilegiis ;” ‘‘ piaculare crimen,” 


&c.] 
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punishments. severe in revenge of their folly. Howbeit for 
fear (as we may conjecture) lest much should be derogated 
from the baptism of the Church, and baptism by Donatists be 
more esteemed of than was meet, if on the one side that 
which heretics had done ill should stand as good, on the 
other side that be reversed which the Catholic Church had 
well and religiously done, divers better minded than advised 
men thought it fittest to meet with this inconvenience by 
rebaptizing Donatists as well as they rebaptized Catholics. 
For stay whereof the same emperors saw it meet to give their 
law a double edge,! whereby it might equally on both sides 
cut off not only heretics which rebaptized whom they could 
pervert, but also Catholic and Christian priests which did the 
like unto such as before had taken baptism at the hands of 
heretics, and were afterwards reconciled to the Church of 
God. Donatists were therefore in process of time, though 
with much ado, wearied and at the length worn out by the 
constancy of that truth which teacheth, that evil ministers of 
good things are as torches, a light to others, a waste to none 
but themselves only, and that the foulness of their hands can 
neither any whit impair the virtue nor stain the glory of the 
mysteries of Christ. 

[11.] Now that which was done amiss by virtuous and good 
men, as Cyprian carried aside with hatred against heresy, and 
was secondly followed by Donatists, whom envy and rancour 
covered with show of godliness made obstinate to cancel 
whatsoever the Church did in the sacrament of baptism, hath 
of later days in another respect far different from both the 
former, been brought freshly again into practice. - For the 
Anabaptist rebaptizeth, because in his estimation the baptism 
of the Church is frustrate, for that we give it unto infants 
which have not faith, whereas according unto Christ’s institu- 
tion, as they conceive it, true baptism should always presuppose 
actual belief in receivers, and is otherwise no baptism. 

{12.] Of these three errors there is not any but hath been 
able at the least to allege in defence of itself many fair pro- 
babilities. Nothwithstanding, sith the Church of God hath 
hitherto always constantly maintained, that to rebaptize them 
which are known to have received true baptism is unlawful ; 

1“ Siquis.” C. ‘Ne Sanct ‘‘ Baptis.” circa an. 413. [Cod. Justin: 
lib. i. tit. 6. 2. Siquis rebaptizare quempiam de mzzistris (Godefroi, 
mysterits) catholice secte fuerit detectus, una cum eo qui piaculare crimen 
commisit, si tamen criminis per eetatem capax sit, cui persuasum sit, statuti 


prioris supplicio percellatur.” Thus the passage stands in the latter part of 
the law of Honorius and Theodosius, just quoted. ] 
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that if baptism seriously be administered in the same element 
and with the same form of words which Christ’s. institution 
teacheth, there is no other defect in the world that can make 
it frustrate, or deprive it of th nature of a true sacrament ; 
and lastly, that baptism is only then to be readministered, 
when the first delivery thereof is void in regard of the fore- 
alleged imperfections and no other ; shall we now in the case 
of baptism, which haying both for matter and form the 
substance of Christ’s institution, is by a fourth sort of men 
voided for the only defect of ecclesiastical authority in the 
minister, think it enough that they blow away the force 
thereof with the bare strength of their very breath by saying, 
““We take such baptism to be no more the Sacrament of 
Baptism, than any other ordinary bathing to be a sacra- 
ment?” 

[13.] It behoveth generally all sorts of men to keep them- 
selves within the limits of their own vocation.! And seeing 
God from whom men’s several degrees and pre-eminences do 
proceed, hath appointed them in his Church, at whose hands 
his pleasure is that we should receive both baptism and 
all other public medicinable helps of soul, perhaps thereby 
the more to settle our hearts in the love of our ghostly 
superiors, they have small cause to hope that with him their 
voluntary services will be accepted who thrust themselves into 
functions either above their capacity or besides their place, 
and over boldly intermeddle with duties whereof no charge 
was ever given them. ‘They that in any thing exceed the 
compass of their own order do as much as in them lieth to 
dissolve that order which is the harmony of God’s Church. 

Suppose therefore that in these and the like considerations 
the law did utterly prohibit baptism to be administered by 
any other than persons thereunto solemnly consecrated, what 
necessity soever happen. Are not many things firm? being 
done, although in part done otherwise than positive rigour 

1 Numb. xvi. 10; Levit. x. 1; 1 Sam. xiii. 11; 2 Sam. vi. 6; 2 Chron 
xxvi. 16; Heb. v. 4. 

2 9. q. 2. c. ‘ Lugdunensis.” [Decr. Gratian, pars ii, caus. ix. qu. 2. 
p. 860. ed. Lugd. 1572. In which the ordination of an intruding bishop is 
held good, and persons so ordained are declared admissible to sacred offices 
with certain precautions.] c. ‘ex literis.” Decretal. [Gregor.] de 
Matrim. contrac. [lib. iv. tit. 16. cap. 2. col. 1400; where is a similar 
decision with regard to a marriage contracted after espousals with another 
person, the espousals being first renounced on both sides.] Damas. Burch. 
[Brocarda Damasi.] Reg. 109. ‘‘Prohibita fieri si fiant non tenent, In 
prohibitionihus autem circa res favorabiles contrarium obtinet.”  [ap, 
Tract. Illustr. Jurisc. t. xviii. p. 511. Venet. 1584,] 
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and strictness did require? Nature as much as is possible 
inclineth unto validities and preservations. Dissolutions and 
nullities of things done, are not only not favoured, but hated 
when either urged without cause, or extended beyond their reach. 

If therefore at any time it come to pass, that in teaching 
publicly, or privately in delivering this blessed Sacrament of 
regeneration, some unsanctified hand contrary to Christ’s 
supposed ordinance do intrude itself, to execute that where- 
unto the laws of God and his Church have deputed others, 
which of these two opinions seemeth more agreeable with 
equity, ours that disallow what is done amiss, yet make not 
the force of the word and sacraments, much less their nature 
and very substance to depend on the minister’s authority and 
calling, or else theirs! which defeat, disannul, and annihilate 
both, in respect of that one only personal defect, there being 
not any law of God which saith that if the minister be 
incompetent his word shall be no word, his baptism no 
baptism? He which teacheth and is not sent loseth the 
reward, but yet retaineth the name of a teacher; his usurped 
actions have in him the same nature which they have in 
others, although they yield him not the same comfort. And 
if these two cases be peers, the case of doctrine and the case 
of baptism both alike, sith no defect in their vocation that 
teach the truth is able to take away the benefit thereof from 
him which heareth, wherefore should the want of a lawful 
calling in them that baptize make baptism to me vain ? 

[14.] They? grant that the matter and the form in sacra- 
ments are the only parts of substance, and that if these two be 
retained, albeit other things besides be used which are incon- 
venient, the sacrament notwithstanding is administered but 
not sincerely. Why persist they not in this opinion? When 
by these fair speeches they have put us in hope of agreement, 
wherefore sup they up their words again, interlacing such 
frivolous interpretations and glosses as disgrace their sentence ? 
What should move them, having named the ma/ter and the 


1T. C. lib. i. p. 144. [114.] “As St. Paul saith, that a man cannot 
preach which is not sent; (Rom. x. 15.) no not although he speak the 
words of the Scripture and interpret them : So I cannot see how a man can 
baptize unless he be sent to that end, although he pour water and rehearse 
the words which are to be rehearsed in the ministry of baptism.” 

» T. C. lib. i. p. 165. [131.] “If either the matter of the sacrament, or 
the form of it, which is the institution, (which things are only substantial 
parts,) were wanting, there should then have been no sacrament at all 
ministered. But they being retained and yet other things used which are 
not convenient, the sacrament is ministered, but not sincerely.” 
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form of the sacrament, to give us presently warning, that they 
mean by the form of the sacrament the zzst/ution, which 
exposition darkeneth whatsoever was before plain? For 
whereas in common understanding that form, which added to 
the element doth make a sacrament, and is of the outward 
substance thereof, containeth only the words of usual applica- 
tion, they set it down (lest common dictionaries should deceive 
us) that the form doth signify in their language the zmst/tution, 
which institution in truth comprehendeth both form and 
matter. Such are their fumbling shifts to enclose the minister’s 
vocation within the compass of some essential part of the 
sacrament. 

A thing that can never stand with sound and sincere con- 
struction. For what if the minister be ‘no circumstance 
but a subordinate efficient cause” in the work of baptism ?? 
What if the minister’s vocation be a matter? “of perpetual 
necessity and not a ceremony variable as times and occasions 
require?’? What if his calling be ‘‘a principal part of the 
institution of Christ?” Doth it therefore follow that the 
minister’s authority is® ‘‘of the substance of the sacrament,” 
and as incident into the nature thereof as the matter and the 
form itself, yea more incident? For whereas in case of neces- 
sity the greatest amongst them * professeth the change of the 
element of water lawful, and others which like not so well this 
opinion could be better content that voluntarily the Words of 
Christ’s institution were altered, and men baptized in the Name 
of Christ without either mention made of the Father or of the 
Holy Ghost, nevertheless in denying that baptism administered 
by private persons ought to be reckoned of as a sacrament 
they both agree. 

1 T. C. lib. iii p. 117. [and 138.] 

2 T. C. lib. iii. 127. [‘*This is a matter of doctrine, and a matter of 
faith :. . . this is none of the variable ceremonies, which alter by the diversity 
of times, of countries, and of persons.”] 

3 T. C. lib. [i. 114. and] iii. 135. ‘‘The minister is of the substance of 
the Sacrament, considering that itis a principal part of Christ’s Institution.” 

+ Beza, Epist. 2. [t. iii, 196. ed. 1582.] ‘‘Desit aqua et tamen bap- 
tismus alicujus differri cum zdificatione non possit nec debeat, ego certe 
quovis alio liquore non minus rite quam aqua baptizarim.” TT. C. lib. iii. 
p. 138. **Shew me why the breach of the institution in the form should 
make the sacrament unavailable, and not the breach of this part [which 
concerneth the minister]?” T. C. ibid. .‘*‘ Howsoever some learned and 
godly, give some liberty in the change of the elements of the holy Sacra- 
ment, yet I do not see how that can stand.” Idem, p. 137. ‘‘ 1 would 
rather judge him baptized which is baptized into the name of Christ without 
adding the Father and the Holy Ghost when the element of water is added, 
than when the other words being duly kept, some other liquor is used.” 

K 202 
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[15.] It may therefore please them both to consider that 
Baptism is an action in part moral, in part ecclesiastical, and 
in part mystical: moral, as being a duty which men perform 
towards God; ecclesiastical, in that it belongeth unto God’s 
Church as a public duty ; finally mystical, if we respect what 
God doth thereby intend to work. 

The greatest moral perfection of baptism consisteth in 
men’s devout obedience to the law of God, which law requireth 
both the outward act or thing done, and also that religious 
affection which God doth so much regard, that without it 
whatsoever we do is hateful in his sight, who therefore is said 
to respect adverbs more than verbs, because the end of his 
law in appointing what we shall do is our own perfection, 
which perfection consisteth chiefly in the virtuous disposition 
of the mind, and approveth itself to him not by dozmg but by 
doing we//, Wherein appeareth also the difference between 
human and divine laws, the one of which two are content 
with opus oferatum, the other require opus operantts, the one 
do but claim the deed, the other especially the mind. So 
that according to laws which principally respect the heart of 
men, works of religion being not religiously performed, cannot 
morally be perfect. 

Baptism as an ecclesiastical work is for the manner of per- 
formance ordered by divers ecclesiastical laws, providing that 
as the sacrament itself is a gift of no mean worth, so the 
ministry thereof might in all circumstances appear to be a 
function of no small regard. 

All that belongeth to the mystical perfection of baptism 


1 [Camden (Ann. pars i. p. 368. A.D. 1584.) in his summary of Parry’s 
confession, mentions that he was deterred for a while from practising on 
the Queen’s life by the scruples of his spiritual advisers. ‘‘ Creictonus 
etiam Scotus Jesuita, docendo mala non perpetranda ut inde bonum pro- 
veniret, Deum magis Adverdiis, quam NMominibus, delectari, magisque 
quod dene ac legitime factum, quam quod donum, ei placere; nec unius 
exitio multas animas redimendas sine expresso Dei mandato.” The paper 
referred to may be found in Holinshed, iii, 1388. It is a letter of 
Creighton’s to Walsingham. ‘‘ He, Parry, alleged the utility of the deed 
for delivering of so many Catholics out of misery, and restitution of the 
Catholic religion. I answered, that the Scripture answered thereto, Non 
sunt facienda mala, ut veniant bona. So that for no good, how great that 
ever it be, may be wrought any evil, how little that ever it be. He replied, 
that it was not evil to take away so great evil and induce so great good. 
I answered, that all good is not to be done, but that only, ‘quod bene et 
legitime fieri potest.” And therefore, ‘dixi Deum magis amare adverbia 
quam nomina. Quia in actionibus magis ei placent bene ac legitime, quam 
bonum. Ita ut nullum bonum liceat facere, nisi bene et legitime fieri 
possit. Quod in hoc casu fieri non potest.’’’] 
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outwardly, is the element, the word, and the serious applica- 
tion of both unto him which receiveth both; whereunto if we 
add that secret reference which this action hath to life and 
remission of sins by virtue of Christ’s own compact solemnly 
made with his Church, to accomplish fully the Sacrament ot 
Baptism, there is not anything more required. 

Now put the question whether baptism administered to 
infants without any spiritual calling be unto them both a true 
sacrament and an effectual instrument of grace, or else an 
act of no more account than the ordinary washings are? 
The sum of all that can be said to defeat such baptism is, that 
those things which have no being can work nothing, and that 
baptism without the power of ordination is as judgment with- 
out sufficient jurisdiction, void, frustrate, and of no effect.! 
But to this we answer, that the fruit of baptism dependeth 
only upon the covenant which God hath made; that God by 
covenant requireth in the elder sort Faith and Baptism, in 
children the Sacrament of Baptism alone, whereunto he hath 
also given them right by special privilege of birth within the 
bosom of the holy Church ; that infants therefore, which have 
rece.ved baptism complete as touching the mystical perfection 
thereof, are by virtue of his own covenant and promise cleansed 
from all sin, forasmuch as all other laws concerning that which 
in baptism is either moral or ecclesiastical do bind the Church 
which giveth baptism, and not the infant that receiveth it of 
the Church. So that if any thing be therein amiss, the harm 
which groweth by violation of holy ordinances must altogether 
rest where the bond of such ordinances hold. 

[16.] For that in actions of this nature it fareth not as in 
jurisdictions may somewhat appear by the very opinion which 
men have of them. The nullity of that which a judge doth by 
way of authority without authority, is known to all men, and 
agreed upon with full consent of the whole world, every man 
receiveth it as a general edict of nature; whereas the nullity 
of baptism in regard of the like defect is only a few men’s 
new, ungrounded, and as yet unapproved imagination. Which 
difference of generality in men’s persuasions on the one side, 
and their paucity whose conceit leadeth them the other way, 


1(T. C. iii. 128. ‘It is all one as if he should say, that if there be no 
magistrate at hand, or none that will do his duty in executing justice against 
a murderer, that then a private man may take upon him to hang the 
murderer.” 239. ‘‘As a private man, killing a murderer, hath himself 
murdered, and executed no justice, because he had no calling thereunto ; 
even so those, which without all calling have taken in hand to baptize, 
have made a profane washing, and made no sacrament of the Lord.” ] 
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hath risen from a difference easy to observe in the things 
themselves. The exercise of unauthorized jurisdiction is a 
grievance unto them that are under it, whereas they that 
without authority presume to baptize, offer nothing but that 
which to all men is good and acceptable. Sacraments are 
food, and the ministers thereof as parents or as nurses, at 
whose hands when there is necessity but no possibility of 
receiving it, if that which they are not present to do in right 
of their office be of pity and compassion done by others, shall 
this be thought to turn celestial bread into gravel, or the 
medicine of souls into poison? Jurisdiction is a yoke which 
law hath imposed on the necks of men in such sort that they 
must endure it for the good of others, how contrary soever it 
be to their own particular appetites and inclinations ; jurisdic- 
tion bridleth men against their wills, that which a judge doth 
prevaileth by virtue of his very power, and therefore not 
without great reason, except the law have given him authority, 
whatsoever he doth vanisheth. Baptism on the other side 
being a favour which it pleaseth God to bestow, a benefit of 
soul to us that receive it, and a grace which they that deliver 
are but as mere vessels either appointed by others or offered of 
their own accord to this service; of which two if they be the 
one it is but their own honour, their own offence to be the other ; 
can it possibly stand with equity and right, that the faultiness 
of their presumption in giving baptism should be able to 
prejudice us, who by taking baptism have no way offended ? 
[17.] I know there are many sentences found in the books 
and writings of the ancient Fathers to prove both ecclesiastical 
and also moral defects in the minister of baptism a bar to the 
heavenly benefits thereof. Which sentences we always so 
understand, as Augustine understood in a case of like nature 
the words of Cyprian.2, When infants baptized were after their 


1 **Factum alterius alii nocere non debet.” Ulp. 1. De Pupillo. sect. 
‘Si plurium.” [Dig. xxxix. 1, 5. p. 558.] Item, Alphen. 1. ‘‘ Pater- 
familias.” de Hered. Instituend. [Dig. xxviii. v. 44. 402.] ‘f Maleficia 
teneant auctores suos non alios.” 1. ‘‘Sancimus,” 22, C. de Poen. [Cod. 
Just. ix. 47. 22. p. 305,] 

2 August. Epist. 23. [al. 98. § 3. t. ii. 264. Cypr. de Laps. t. i. 125. 
‘‘Infantes quoque parentum manibus impositi vel attrectati, amiserunt 
parvuli, quod in primo statim nativitatis exordio fuerant consecuti.” Aug. 
‘« Amiserunt, dixit, quantum attinuit ad illorum scelus, a quibus amittere 
coacti sunt. Amiserunt in eorum mente ac voluntate, qui in illos tantum 
facinus commiserunt. Nam si in seipsis amisissent, remansissent utique 
divina sententia sine ulla dubitatione damnandi. sues si sanctus Cyprianus 
arbitraretur, non eorum defensionem continuo subjiceret, dicens, Nonne 
illi, cum judicii dies venerit, dicent, Vos nihil fecimus ?”] 
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parents’ revolt carried by them in arms to the stews of idols, 
those wretched creatures as St. Cyprian thought were not only 
their own ruin but their children’s also; ‘“ Their children,” 
whom this their apostasy profaned, “did lose what Christian 
baptism had given them being newly born.” ‘ They lost,” 
saith St. Augustine, “the grace of baptism, 7f we consider to 
what their parents’ impiety did tend, although the mercy of 
God preserved them, and will also in that dreadful day of 
account give them favourable audience pleading in their own 
behalf, ‘The harm of other men’s perfidiousness it lay not 
in us to avoid.’” After the same manner whatsoever we read 
written if it sound to the prejudice of baptism through any 
either moral or ecclesiastical defect therein, we construe it, 
as equity and reason teacheth, with restraint to the offender 
only, which doth, as far as concerneth himself and them which 
wittingly concur with him, make the sacrament of God 
fruitless. 

[18.] St. Augustine’s doubtfulness, whether baptism by a 
layman may stand or ought to be readministered, should not 
be mentioned by them which presume to define peremptorily 
of that wherein he was content to profess himself unresolved. 
Albeit in very truth his opinion is plain enough, but the man- 
ner of delivering his judgment being modest, they make of a 
virtue an imbecility, and impute his calmness of speech to an 
irresolution of mind. His disputation in that place is against 
Parmenian, which held, that a Bishop or a Priest if they fall 
into any heresy do thereby lose the power which they had 
before to baptize, and that therefore baptism by heretics is 
merely void. For answer whereof he first denieth that heresy 
can more deprive men of power to baptize others than it is of 
force to take from them their own baptism ;” and in the 
second place he farther addeth that if heretics did lose the 
power which before was given them by ordination, and did 
therefore unlawfully usurp as often as they took upon them to 

1 T. C. lib. iii. p. 136, ‘* Augustine standeth in doubt whether baptism 
by a layman be available or no. ([Cont. Lit. Parm, lib. ii. c. 13.)” [t. ix. 
44.) ‘‘ Where by all likelihood he was out of doubt, that that which was 
ministered by a woman, whose unaptness herein is double to that of a 
layman, was of no effect.” 

2 [** Nulla ostenditur causa cur ille qui ipsum baptismum amittere non 
potest, jus dandi potest amittere. Utrumque enim sacramentum est ; et 
quadam. consecratione utrumque homini datur, illud cum baptizatur, istud 
cum ordinatur: ideoque in Catholica utrumque non licet iterari. Nam si 
quando ex ipsa parte venientes etiam prepositi pro bono pacis correcto 


schismatis errore suscepti sunt, . . . non eis in populo manus imponitur, ne 
non homini sed ipsi sacramento fiat injuria.”’] 
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give the Sacrament of Baptism, it followeth not that baptism 
by them administered without authority is no baptism. For 
then what should we think of baptism by laymen to whom 
authority was never given?! ‘TI doubt,” saith St. Augustine, 
“‘ whether any man which carrieth a virtuous and godly mind 
will affirm that the baptism which laymen do in case ot 
necessity administer should be iterated. For to do it un- 
necessarily is to execute another man’s office; necessity 
urging, to do it is then either no fault at all (much less so 
grievous a crime that it should deserve to be termed by the 
name of sacrilege *) or if any, a very pardonable fault. But 
suppose it even of very purpose usurped and given unto any 
man by every man that listeth, yet that which is given cannot 
possibly be denied to have been given, how truly soever we 
may say it hath not been given lawfully. Unlawful usurpation 
a penitent affection must redress. If not, the thing that was 
given shall remain to the hurt and detriment of him which 
unlawfully either administered or received the same, yet so, 
that in this respect it ought not to be reputed as if it had not 
at all been given.” Whereby we may plainly perceive that 
St. Augustine was not himself uncertain what to think, but 
doubtful whether any well-minded man in the whole world 
could think otherwise than he did. 

[19.] Their argument taken from a stolen seal® may return 
to the place out of which they had it, for it helpeth their cause 

1 [**Quanquam etsi laicus pereunti dederit necessitate compulsus, quod 
cum ipse acciperet, quomodo dandum esset addidicit, nescio an pie quis- 
quam dixerit esse repetendum. Nulla enim cogente necessitate si fiat, 
alieni muneris usurpatio est: si autem necessitas urgeat, aut nullum aut 
veniale delictum est. Sed et si nulla necessitate usurpetur, et a quolibet 
cuilibet detur, quod datum fuerit non dici potest non datum, quamivis recte 
dici possit illicite datum. Tllicitam autem usurpationem corrigit reminiscen- 
tis et pcenitentis affectus. Quod si non correxerit, manebit ad pcenam 
usurpatoris quod datum est, vel ejus qui illicite dedit, vel ejus qui accepit: 
non tamen pro non dato habebitur.” Cartwright does not seem to have 
been aware of the force of the common idiom ‘“‘nescio an :” otherwise 
he could hardly have missed the true construction; ‘‘ Augustine standeth 
in doubt, whether a man could rightly as a Christian say that lay baptism 
is invalid in case of necessity.’’] 

* T. C. lib. ili, p. 116. “The sacrilege of private persons, women 
especially, in administering the holy sacrament of baptism.” 

’ T. C. lib. iii. p. 139. ‘* As by the seal which the prince hath set apart 
to seal his grants with, when it is stolen and set to by him that hath no 
authority, there groweth no assurance to the party that hath it: So if it 
were possible to be the seal of God which a woman should set to, yet for 
that she hath stolen it and put it to not only without but contrary to the 
commandment of God, I see not how any can take any assurance by reason 
thereof.” [This image was also, as it may seem, borrowed from St. Augus- 
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nothing. That which men give or grant to others must appear 
to have proceeded of their own accord. This being manifest, 
their gifts and grants are thereby made effectual both to bar 
themselves from revocation, and to assecure the right they 
have given. Wherein for further prevention of mischiefs that 
otherwise might grow by the malice, treachery, and fraud of 
men, it is both equal and meet that the strength of men’s deeds 
and the instruments which declare the same should strictly 
depend upon divers solemnities, whereof there cannot be the 
like reason in things that pass between God and us, because 
sith we need not doubt lest the treasures of his heavenly grace 
should without his consent be passed by forged conveyances, 
nor lest he should deny at any time his own acts, and seek to 
revoke what hath been consented unto before, as there is no 
such fear of danger through deceit and falsehood in this case, 
so neither hath the circumstance of men’s persons that weight 
in baptism which for good and just considerations in the cus- 
tody of seals of office it ought to have. The grace of baptism 
cometh by donation from God alone. That God hath com- 
mitted the ministry of baptism unto special men, it is for 
order’s sake in his Church, and not to the end that their 
authority might give being, or add force to the sacrament itself. 
That infants have right to the sacrament of baptism we all 
acknowledge. Charge them we cannot as guileful and wrongful 
possessors of that whereunto they have right by the manifest 
will of the donor, and are not parties unto any defect or 
disorder in the manner of receiving the same. And if any 
such disorder be, we have sufficiently before declared that 
“delictum cum capite semper ambulat,” men’s own faults are 
their own harms. 

{20.] Wherefore to countervail this and the like mischosen 
resemblances with that which more truly and plainly agreeth, 
the ordinance of God concerning their vocation that minister 
baptism wherein the mystery of our regeneration is wrought, 
hath thereunto the same analogy which laws of wedlock have 
to our first nativity and birth. So that if nature do effect pro- 
creation notwithstanding the wicked violation and breach even 
of nature’s law made that the entrance of all mankind into this 
present world might be without blemish, may we not justly 
presume that grace doth accomplish the other, although there 
be faultiness in them that transgress the order which our Lord 
Jesus Christ hath established in his Church? 


tine, ibid. p. 45. ‘‘Neque unquam per devotum militem, quod a pzivatis 
usurpatum est signum regale violabitur.” &c.] 
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[21.] Some light may be borrowed from circumcision for 
explication what is true in this question of baptism. Seeing 
then that even they which condemn Sephora the wife of Moses 
for taking upon her to circumcise her son,! a thing necessary 
at that time for her to do, and as I think very hard to reprove 
in her, considering how Moses, because himself had not done 
it sooner, was therefore stricken by the hand of God, neither 
could in that extremity perform the office; whereupon, for the 
stay of God's indignation, there was no choice, but the action 
must needs fall into her hands; whose fact therein whether we 
interpret as some have done, that being a Midianite, and as yet 
not so thoroughly acquainted with the exercise of Jewish rites, 
it much discontented her, to see herself through her husband’s 
oversight, in a matter of his own religion, brought unto these 
perplexities and straits, that either she must now endure him 
perishing before her eyes, or else wound the flesh of her own 
child, which she could not do but with some indignation 
shewed, in that she fumingly both threw down the foreskin at 
his feet, and upbraided him with the cruelty of his religion ; or 
if we better like to follow their more judicious exposition which 
are not inclinable to think that Moses was matched like 
Socrates, nor that circumcision could now in Eleazar be strange 


1 Exod. iv. 24.. T. C. lib. i. p. 144. [113.] ‘I say that the unlawful- 
ness of that fact doth appear sufficiently, in that she did it before her 
husband Moses, which was a prophet of the Lord, to whom that office of 
circumcision did appertain. Besides that she did cut off the foreskin of 
the infant not of mind to obey the commandment of God, or for the salvation 
of the child, but in a choler only, to the end that her husband might be 
eased and have release: which mind appeareth in her both by her words, 
and by casting away in anger the foreskin which she had cut off. And if 
it be said that the event declared that the act pleased God, because that 
Moses forthwith waxed better, and was recovered of his sickness, I have 
shewed before that if we measure things by the event, we shall oftentimes 
justify the wicked, and take the righteousness of the righteous from them.” 
[Ap. Whitg. Def. 517: who answers, ‘‘ Moses at this time was extremely 
sick, and therefore could not execute that office himself. And in the 
Geneva Bible there is this note, that ‘it was extraordinary, for Moses 
was sore sick, and God even then required it.’ Sephora’ therefore did 
circumcise in a point of extremity, and not wilfully or of purpose; and 
that circumcision was a true circumcision, though it were not done 
ordinarily ; even so baptism is true baptism, though it be sometimes 
ministered by such as be not ordinary ministers.” T. C. rejoins, iii. 126: 
“‘That the Lord required circumcision, if there were no ordinary minister 
for it, doth not appear. For as it was an order of God that the male 
child should be circumcised the eighth day, so was it also his order that 
he should be circumcised by a minister.” In this he contradicts his 
master, Calvin, from whom most of his other arguments are derived. 
Inst. iv. 15, 22.] 
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unto her, having had Gersom her elder son before circumcised, 
nor that any occasion of choler could rise from a spectacle 
of such misery as doth? naturally move compassion and not 
wrath, nor that Sephora was so impious as in the visible 
presence of God’s deserved anger to storm at the ordinance and 
law of God, nor that the words of the history itself can enforce 
any such affection, but do only declare how after the act 
performed she /ouched the feet of Moses saying,? “‘Sponsus tu 
mihi es sanguinum,” “Thou art unto me an husband of blood,” 
which might be very well the one done and the other spoken 
even out of the flowing abundance of commiseration and love, 
to signify with hands laid under his feet that her tender affection 
towards him had caused her thus to forget womanhood, to lay 
all motherly affection aside, and to redeem her husband out of 
the hands of death with effusion of blood; the sequel thereof, 
take it which way you will, is a plain argument, that God 
was satisfied with that she did, as may appear by his own 
testimony declaring how there followed in the person of Moses 
present release of his grievous punishment upon her speedy 
discharge of that duty which by him neglected had offended 
God, even as after execution of justice by the hands of 
Phineas * the plague was immediately taken away, which former 
impunity of sin had caused; in which so manifest and plain 


1 “Mala passis non irascimur sed compatimur.” Boet. de Consol. 

2 Where the usual translation hath, Exod. iv. 25 ; ‘‘She cut away the 
foreskin of her son, and cast it at his feet, and said, Thou art indeed a 
bloody husband unto me. So he departed from him. Then she said, O 
bloody husband, because of the circumcision :” the words as they lie in 
the original are rather to be thus interpreted, ‘‘ And she cut off the foreskin 
of herson. Which being done, she touched his feet (the feet of Moses) 
and said, ‘Thou art to me an husband of blood,’ (in the plural number, 
thereby signifying effusion of blood). And the Lord withdrew from him 
at the very time when she said, ‘A husband of blood,’ in regard of cir- 
cumcision.” [See the Targum of Onkelos zz loco: euch instead of ‘‘ cast it 


at his feet” has “NDP? Nl") ‘obtulit coram eo.” And her words are 
rendered, ‘‘ propter sanguinem circumcisionis hujus detur be [datur ?] ‘‘ nobis 
sponsus meus.” And afterwards, ‘‘ Nisi propter sanguinem circumcisionis 
hujus, condemnatus erat ad mortem sponsus meus, ” To this construction 
Mede (i. 53- ) objects that 1M ‘‘sponsus,” could hardly be applied so long 
after marriage: which is answered by a remark of Tirinus in Pol. Synops. 
that it may mean, ‘‘ ‘ ego te morti destinatum redemi sanguine filii, atque 
ita jam secundo te mihi sponsum coemo:’ nam nuptiz solebant olim 
coemptione fieri, tam apud Hebrzeos, tum apud Romanos.” Compare 
Pococke, ad Port. Mos. Not. Miscell. p. 51: who seems to think the 
place best illustrated by the double meaning of the root {NM in Arabic : viz. 
“1, Affinitatem contrahere,” and ‘‘ 2. Circumcidere.”’} 
% Psalm cvi. 30. 
Ry 22 
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cases not to make that a reason of the event which God himself 
hith set down as a reason, were falsely to accuse whom he doth 
justify, and without any cause to traduce what we should allow ; 
yet seeing they which will have it a breach of the law of God 
for her to circumcise in that necessity, are not able to deny but 
circumcision being in that very manner performed was to the 
innocent child which received it true circumcision, why should 
that defect whereby circumcision was so little weakened be to 
baptism a deadly wound ? 

[22.] These premises therefore remaining as hitherto they 
have been laid, because the commandment of our Saviour 
Christ which committeth jointly to public ministers both 
doctrine and baptism! doth no more by linking them together 
import that the nature of the sacrament dependeth on the 
minister’s authority and power to preach the word than the 
force and virtue of the word doth on license to give the sacra- 
ment; and considering that the work of external ministry in 
baptism is only a pre-eminence of honour, which they that take 
to themselves and are not thereunto called as Aaron was, do 
but themselves in their own persons by means of such usurpa- 
tion incur the just blame of disobedience to the law of God; 
farther also inasmuch as it standeth with no reason that errors 
grounded on a wrong interpretation of other men’s deeds should 
make frustrate whatsoever is misconceived, and that baptism by 
women should cease to be baptism as oft as any man will 
thereby gather that children which die unbaptized are damned, 
which opinion if the act of baptism administered in such manner 
did enforce, it might be sufficient cause of disliking the same, 
but none of defeating or making it altogether void; last of all 
whereas general and full consent of the godly learned in all ages 
doth make for validity of baptism, yea albeit administered in 


1 T. C. lib. iii. p. 142. ‘*Seeing they only are bidden in the Scripture 
to administer the sacraments which are bidden to preach the word, and 
that the public ministers have only this charge of the word; and seeing 
that the administration of both these are so linked together that the denial 
of license to do one is a denial to do the other, as of the contrary part 
license to one is license to the other ; considering also that to minister the 
sacraments is an honour in the Church which none can take unto him but 
he which is called unto it as was Aaron: and further, forasmuch as the 
baptizing by private persons and by women especially confirmeth the 
dangerous error of the condemnation of young children which die without 
baptism ; last of all seeing we have the consent of the godly learned of 
all times against the baptism by women, and of the reformed churches 
now against the baptism by private men; we conclude that the adminis- 
tration of this sacrament by private persons and especially by women is 
merely both unlawful and void.” 
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private and even by women, which kind of baptism in case of 
necessity divers reformed churches do both allow and defend, 
some others which do not defend tolerate, few in comparison 
and they without any just cause do utterly disannul and annihi- 
late ; surely howsoever through defects on either side the sacra- 
ment may be without fruit, as well in some cases to him which 
receiveth as to him which giveth it, yet no disability of either 
part can so far make it frustrate and without effect as to 
deprive it of the very nature of true baptism, having all things 
else which the ordinance of Christ requireth. Whereupon we 
may consequently infer that the administration of this sacrament 
by private persons, be it lawful or unlawful, appeareth not as 
yet to be merely void. 

LXIII. All that are of the race of Christ, the Scripture 
nameth them “children of the promise”! which God hath 
made. ‘The promise of eternal life is the seed of the Church 
of God. And because there is no attainment of life but through 
the only begotten Son of God, nor by him otherwise than being 
such as the Creed apostolic describeth, it followeth that the 
articles thereof are principles necessary for all men to subscribe 
unto whom by baptism the Church receiveth into Christ’s 
school. 

All points of Christian doctrine are either demonstrable 
conclusions or demonstrative principles. Conclusions have 
strong and invincible proofs as well in the school of Jesus 
Christ as elsewhere. And principles be grounds which require 
no proof in any kind of science, because it sufficeth if either 
their certainty be evident in itself, or evident by the light of 
some higher knowledge, and in itself such as no man’s know- 
ledge is ever able to overthrow. Now the principles where- 
upon we do build our souls have their evidence where they had 
their original, and as received from thence we adore them. we 
hold them in reverent admiration, we neither argue nor dispute 
about them, we give unto them that assent which the oracles of 
God require. 

We are not therefore ashamed of the Gospel of our Lord 
Jesus Christ because miscreants in scorn have upbraided us, 
that the highest point of our wisdom is dedieve.2 That which 
is true and neither can be discerned by sense, nor concluded 
by mere natural principles, must have principles of revealed 
truth whereupon to build itself, and an habit of faith in us 


1 [Galat. iv. 28.] 
2 Apostatz maledictum, oddey itp 7d mlarevoov Tis duetépas €or) copias, 
Naz. Orat. i. contr. Julian. [§ 97. t. i. 97 B.] 
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wherewith principles of that kind are apprehended. The 
mysteries of our religion are above the reach of our under- 
standing,! above discourse of man’s reason, above all that 
any creature can comprehend. Therefore the first thing 
required of him which standeth for admission into Christ’s 
family is belief. Which belief consisteth not so much in 
knowledge as in acknowledgment of all things that heavenly 
wisdom revealeth ; the affection of faith is above her reach, 
her love to Godward above the comprehension which she 
hath of God. 

And because only for believers all things may be done, he 
which is goodness itself loveth them above all. Deserve we 
then the love of God, because we believe in the Son of God? 
What more opposite than faith and pride? When God had 
created all things, he looked upon them and loved them, 
because they were all as himself had made them. So the 
true reason wherefore Christ doth love believers is because 
their belief is the gift of God, a gift than which flesh and 
blood in this world cannot possibly receive a greater.2 And 
as to love them of whom we receive good things is duty, 
because they satisfy our desires in that which else we should 
want ; so to love them on whom we bestow is nature, because 
in them we behold the effects of our own virtue. 

Seeing therefore no religion enjoyeth sacraments the signs 
of God’s love, unless it have also that faith whereupon the 
sacraments are built; could there be any thing more con- 
venient than that our first admittance to the actual receipt of 
his grace in the Sacrament of baptism should be consecrated 
with profession of belief, which is to the kingdom of God 
as a key, the want whereof excludeth infidels both from that 
and from all other saving grace. 

{2.] We find by experience that although faith be an in- 
tellectual habit of the mind, and have her seat in the under- 
standing, yet an evil moral disposition obstinately wedded to 
the love of darkness dampeth the very light of heavenly illu- 
mination, and permitteth not the mind to see what doth shine 
before it. Men are “lovers of pleasure more than lovers of 
God.” * Their assent to his saving truth is many times 
withheld from it, not that the truth is too weak to persuade, 

1 "rtp voidv, brep Adyov, brtp KardAnvw KTioris picews TA Huérepa, 
Just. Mart. Expos. Fid. [p. 388. Paris, 1615.] 

oO Niatt, XVL 07,5 LOU ds cael se 

8 *<Spiritus Sanctus habitator ejus templi non efficitur quod antistitem 


non habet veram fidem.” | Hieron. adv. Lucif. c. 4. 
«yeu amea tira, 
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but because the stream of corrupt affection carrieth them a 
clean contrary way. That the mind therefore may abide in 
the light of faith, there must abide in the will as constant a 
resolution to have no fellowship at all with the vanities and 
works of darkness. 

[3-] “Two covenants there are which Christian men,” saith 
Isidore, ‘‘do make in baptism, the one concerning relinquish- 
ment of Satan, the other touching obedience to the faith of 
Christ.”1 In like sort St. Ambrose, “ He which is baptized 
Jorsaketh the intellectual Pharaoh, the Prince of this worid, 
saying, Abdrenuncio, Thee O Satan and thy angels, thy works 
and thy mandates I forsake utterly.”? Tertullian having 
speech of wicked spirits, ‘‘ These,” saith he, “are the angels 
which we in baptism renounce.” The declaration of Justin 
the Martyr concerning baptism* sheweth, how such as the 
Church in those days did baptize made profession of Christian 
belief, and undertook to live accordingly. Neither do I think 
it a matter easy for any man to prove, that ever baptism did 
use to be administered without interrogatories of these two 
kinds. Whereunto St. Peter (as it may be thought) alluding, 
hath.said,® that the baptism ‘“‘ which saveth” us is not (as legal 
purifications. were) a cleansing of the flesh from outward 
impurity, but éepurnua, ‘an interrogative trial of a good 
conscience towards God.” 

LXIV. Now the fault which they find with us concerning 
interrogatories is, our moving of these questions unto infants 
which cannot answer them, and the answering of them by 
others as in their names. 

The Anabaptist hath many pretences to scorn at the bap- 
tism of children, first because the Scriptures he saith do no 

1 Tsid. de Offic. Eccles. lib. ii. cap. 24. [p. 612. ed. Du Breul. ‘‘ Due 
sunt pactiones credentium. Prima pactio est, qua renunciatur diaholo et 
pompis ejus, et universe conversationi illius. Secunda pactio est, qua se 
in Patrem et Filium et Sp. Sanctum credere fatetur.’’] 

® Ambros. Hexam, lib. i. cap. 4. [“‘ Derelinquit enim et deserit, qui 
abluitur, intelligibilem illum Pharao principem istius mundi, dicens, Abre- 
nuncio tibi, diabole, et angelis tuis, et operibus tuis, et imperiis tuis.”] 

% Tertull. de Spectac. [c. 4. ‘‘Cum aquam ingressi Christianam fidem 
in legis sue verba profitemur, renunciasse nos diabolo, et pompz, et 
angelis ejus, ore nostro contestamur. ol 

4 "Oca by reicbact «al misTevwow GrANOH TadTa Ta by Tpbav didarkdpeva 
kal Aeydueva elvat, cal Brody oftws Sivacba bmoxvarrat, evxerOal TE Kal 
aiteivy ynotevoytes mapa TOU Ocod Tay mponuapTnuEevwr kpeow diddoKovTat, 
Zreita Kryovtat ip juav EvOa tdwp eorl, kal rpdmov avayevyicews by Kal 
hues autol aveyevy}Onuev avayevvavta. Justin, Apol. [ii. p. 93. ed. 1615. 
In later editions it is the first Apology. ] 

5 2-Pet, 11,20 
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where give commandment to baptize infants; secondly, for 
that as there is no commandment so neither any manifest 
example shewing it to have been done either by Christ or his 
Apostles ; thirdly, inasmuch as the word preached and the 
sacraments must go together, they which are not capable of 
the one are no fit receivers of the other ; last of all sith the 
order of baptism continued from the first beginning hath it in 
those things which are unfit to be applied unto sucking 
children, it followeth in their conceit that the baptism of such 
is no baptism but plain mockery. 

They with whom we contend are no enemies to the baptism 
of infants ; it is not their desire that the Church should hazard 
so many souls by letting them run on till they come to ripe- 
ness of understanding, that so they may be converted and 
then baptized as infidels heretofore have been; they bear not 
towards God so unthankful minds as not to acknowledge it 
even amongst the greatest of his endless mercies, that by 
making us his own possession so soon, many advantages 
which Satan otherwise might take are prevented, and (which 
should be esteemed a part of no small happiness) the first 
thing whereof we have occasion to take notice is, how much 
hath been done already to our great good, though altogether 
without our knowledge; the baptism of infants they esteem 
as an ordinance which Christ hath instituted even in special 
love and favour to his own people ; they deny not the practice 
thereof accordingly to have been kept as derived from the 
hands and continued from the days of the Apostles them- 
selves unto this present. Only it pleaseth them not that to 
infants there should be interrogatories proposed in bap- 
tism.! This they condemn as foolish, toyish, and profane 
mockery. 


1 «*They profane holy baptism in toying foolishly, for that they ask 
questions of an infant which cannot answer, and speak unto them as was 
wont to be spoken unto men, and unto such as being converted answered 
for themselves and were baptized. Which is but a mockery of God, and 
therefore against the holy Scriptures. Gal. vi. 7.” Admonition to the 
Parliament. [ap. Whitg. Def. 610.] The same defended in T. C. lib. i. p. 
168. [134. And by Beza in his twelfth Epistle, Strype, Grind. 512. 
“*Puerorum baptizandorum interrogationem non dubitamus ex eo invasisse 
Ecclesiam, quod episcoporum negligentia retenta sit eadem in baptismo 
infantium formula, que initio in adultis catechumenis observabatur: id 
quod etiam ex aliis multis que in baptismo papistico adhuc vigent perspi- 
cere licet. Itaque sicut chrisma et exorcismus, quantumvis vetusta, optimo 
jure abolita sunt, cuperemus quoque istam non modo supervacuam sed 
etiam ineptam interrogationem omitti, quantumvis illam in epistola quadam 
Augustinus ipse aliqua interpretatione tueatur.” Tract. Theol. iii. 220.] 
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[{2.] But are they able to shew that ever the Church of 
Christ had any public form of baptism without interroga- 
tories ; or that the Church did ever use at the solemn baptism 
of infants to omit those questions as needless in this case? 
Boniface a bishop in St. Augustine’s time knowing that the 
Church did universally use this custom of baptizing infants 
with interrogatories, was desirous to learn from St. Augustine 
the true cause and reason thereof.1 “If,” saith he, “I 
should set before thee a young infant, and should ask of 
thee whether that infant when he cometh unto riper age will 
be honest and just or no, thou wouldst answer (I know) that to 
tell in these things what shall come to pass is not in the power 
of a mortal man. If I should ask what good or evil such an 
infant thinketh, thine answer hereunto must needs be again 
with the like uncertainty. If thou neither canst promise for 
the time to come nor for the present pronounce any thing in 
this case, how is it that when such are brought unto baptism, 
their parents there undertake what the child shall afterwards 
do, yea they are not doubtful to say it doth that which is im- 
possible to be done by infants? at the least there is no man 
precisely able to affirm it done. Vouchsafe me hereunto some 
short answer, such as not only may press me with the bare 
authority of custom but also instruct me in the cause thereof.” 

Touching which difficulty, whether it may truly be said for 
infants at the time of their baptism that they do believe, the 
effect of St. Augustine’s answer is yea, but with this distinction, ? 

1 Aug. Epist. xxiii. [al. 98. § 7. t. ii. 266. F. ‘Si constituam ante te 
parvulum, et interrogem, utrum quum creverit futurus sit castus, vel fur 
non sit futurus; sine dubio respondebis, Nescio. Et utrum in eadem 
parvula eetate constitutus cogitet aliquid boni vel mali; dices, Nescio. Si 
itaque de moribus ejus futuris nihil audes certi promittere, et de preesenti 
cogitatione ; quid est illud quod quando ad baptismum offeruntur, pro 
eis parentes tanquam fidedictores respondent, et dicunt illos facere quod 
illa ztas cogitare non potest, aut si potest, occultum est? . . . Ad istas 
ergo quzestiones peto breviter respondere digneris, ita ut non mihi de 
consuetudine przescribas, sed rationem reddas.”’] 

2 ««Sicut credere respondetur, ita etiam fidelis vocatur; non rem ipsa 
mente annuendo, sed ipsius rei sacramentum percipiendo.” Aug. [Ep. 23. 
al. 98. § 10. t. ii, 268. D. ‘‘Sepe ita loquimur, ut Pascha propinquante 
dicamus, crastinam vel perendinam Domini passionem, cum ille ante tam 
multos annos passus sit. . . . Ipso die Dominico dicimus, Hodie Dominus 
resurrexit, cum ex quo resurrexit tot anni transierint. Cur nemo tam 
ineptus est ut nos ita loquentes arguat esse mentitos, nisi quia istos dies 
secundum illorum quibus hzec gesta sunt similitudinem nhominamus, ut 
dicatur ipse dies qui non est ipse, sed revolutione temporis similis ejus ; 
et dicatur illo die fieri, propter sacramenti celebrationem, quod non illo 
die sed jam olim factum est? Nonne semel immolatus est Christus in 
seipso ? et tamen in sacramento non solum per omnes Paschz solennitates 
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a present actual habit of faith there ts not in them, there is 
delivered unto them that sacrament, a part of the due cele- 
bration whereof consisteth in answering to the articles of faith, 
because the habit of faith which afterwards doth come with 
years, is but @ farther building up of the same edifice, the first 
joundaiion whereof was laid by the sacrament of baptism. For 
that which there we professed without any understanding, when 
we afterwards come to acknowledge, do we any thing else but 
only bring unto ripeness the very seed that was sown before ? 
We are ¢hen believers, because then we begin to be that which 
process of time doth make perfect. And till we come to actual 
belief, the very sacrament of faith is a shield as strong as after 
this the faith of the sacrament against all contrary infernal 
powers. Which whosoever doth think impossible, is un- 
doubtedly farther off from Christian belief though he be 
baptized than are these innocents, which at their baptism albeit 
they have no conceit or cogitation of faith, are notwithstanding 
pure and free from all opposite cogitations, whereas the other 
is not free. If therefore without any fear or scruple we may 
account them and term them believers only for their outward 
profession’s sake, which inwardly are farther from faith than 
infants, why not infants much more at the time of their solemn 


sed omni die populis immolatur, nec utique mentitur, qui interrogatus eum 
respondet immolari. . . . Sicut ergo secundum quendam modum sacra- 
mentum corporis Christi corpus Christi est, sacramentum sanguinis Christ: 
sanguis Christi est, ita sacramentum fidei fides est. Nihil est autem aliud 
credere, quam fidem habere. Ac per hoc cum respondetur parvulus 
credere, qui fidei nondum habet affectum, respondetur fidem habere 
propter fidei sacramentum, et convertere se ad Deum propter conversionis 
sacramentum, quia et ipsa responsio ad celebrationem pertinet sacramenti 
Sicut de ipso baptismo Apostolus, consepulti, inquit, sumus Christo per 
baptismum in mortem. Non ait, sepulturam significavimus ; sed prorsus 
ait, consepulti sumus.’ Sacramentum ergo tantz rei nonnisi ejusdem rei 
vocabulo nuncupavit. 

‘‘Ttaque parvulum, etsi nondum fides illa que in credentium voluntate 
consistit, jam tandem ipsius fidei sacramentum fidelem facit. Nam sicut 
credere respondetur, ita” &c. (ut supr.) ‘‘Cum autem homo sapere 
cceperit ; non illud sacramentum repetet, sed intelliget, ejusque veritati 
consona etiam voluntate coaptabitur. Hoc quamdiu non potest, valebit 
sacramentum ad ejus tutelam adversus contrarias potestates; et tantum 
valebit, ut si ante rationis usum ex hac vita emigraverit, per ipsum sacra- 
mentum, commendante Kcclesiz caritate, ab illa condemnatione, que per 
unum hominem intravit in mundum, Christiano adjutorio liberetur. Hoe qui 
non credit, et fieri non posse arbitratur, profecto infidelis est, etsi habeat 
fidei sacramentum; longeque melior est ille parvulus, qui etiamsi fidem 
nondum habeat in cogitatione, non ei tamen obicem contrariz cogitationis 
opponit, unde sacramentum ejus salubriter percipit. 

‘*Respondi, sicut existimo, questionibus tuis, quantum adtinet ad 
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initiation by baptism the sacrament of faith, whereunto they 
not only conceive nothing opposite, but have also that grace! 
given them which is the first and most effectual cause out of 
which our belief groweth ? 

In sum, the whole Church is a multitude of believers, all 
honoured with that title, even hypocrites for their profession’s 
sake as well as saints because of their inward sincere persua- 
sion, and infants as being in the first degree of their ghostly 
motion towards the actual habit of faith, the first sort are 
faithful in the eye of the world, the second faithful in the sight 
of God; the last in the ready direct way to become both if all 
things after be suitable to these their present beginnings.? 
“ This,” saith St. Augustine, ‘would not haply content such 
persons as are uncapable or unquiet, but to them which having 
knowledge are not troublesome it may suffice. Wherein I 
have not for ease of myself objected against you that custom 
only than which nothing is more firm, but of a custom most 
profitable I have done that little which I could to yield you a 
reasonable cause,” 

[3] Were St. Augustine now living there are which would 
tell him for his better instruction that to say of a child® ‘it is 
elect” and to say it doth believe are all one, for which cause 
sith no man is able precisely to affirm the one of any infant in 
particular, it followeth that “precisely” and ‘absolutely ” 
ought not to say the other. 

Which “ precise” and ‘‘ absolute terms ”’ are needless in this 
case. We speak of infants as the rule of piety alloweth both to 
speak and think. They that can take to themselves in ordin- 
ary talk a charitable kind of liberty to name men of their own 


minus capaces et ad contentiosos, non satis; quantum autem ad pacatos 
et ad intelligentes plus forte quam sat est. Nec tibi ad excusationem 
meam objeci firmissimam consuetudinem, sed saluberrimz consuetudinis 
reddidi quam potui rationem.”] 

1 Aug. Epist. 57. [al. 187. c. 6. t. ii. 684.] ‘* Multum mirabilis res est 
quemadmodum quorundam nondum cognoscentium Deum sit inhabitator 
Deus et quorundam cognoscentium non sit, Nec illi enim ad templum Dei 
pertinent qui cognoscentes Deum non sicut Deum glorificaverunt, et ad 
templum Dei pertinent parvuli sanctificati sacramento Christi, regenerati 
Spiritu Sancto, qui per eetatem nondum possunt cognoscere Deum. Unde 
quem potuerunt illi nosse nec habere isti potuerunt habere antequam 
nosse.’ 

2 [Ep. 23. al. 98. § 10.] 

3 T. C. lib. i. p. 169. [136, 137.] ‘‘If children could have faith, yet 
they that present the child cannot precisely tell whether that particular child 
hath faith or no; we are to think charitably and to hope it is one of the 
Church, but it can be no more precisely said that it hath faith, than it may 
be said precisely elected.” 
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sort Goa’s dear children, (notwithstanding the large reign of 
hypocrisy,) should not methinks be so strict and ngorous 
against the Church for presuming as it doth of a Christian 
innocent. For when we know how Christ in general hath said 
that of such is the kingdom of heaven,! which kingdom is the 
inheritance of God’s elect, and do withal behold how his pro- 
vidence hath called them unto the first beginnings of eternal 
life, and presented them at the wellspring of new birth wherein 
original sin is purged, besides which sin there is no hinderance 
of their salvation known to us, as themselves will grant ; hard it 
were that having so many fair inducements whereupon to ground, 
we should not be thought to utter at the least a truth as probable 
and allowable in terming any such particular infant an elect 
babe: 2 as in presuming the like of others, whose safety never- 
theless we are not adsolute/y able to warrant. 

[4.] If any troubled with these scruples be only for instruc- 
tion’s sake desirous to know yet some further reason why 
interrogatories should be ministered to infants in baptism, and 
be answered unto by others as in their names, they may con- 
sider that baptism implieth a covenant or league between God 
and man, wherein as God doth bestow presently remission of 
sins and the Holy Ghost, binding also himself to add in process 
of time what grace soever shall be further necessary for the 
attainment of everlasting life ; so every baptized soul receiving 
the same grace at the hands of God tieth likewise itself for ever 
to the observation of his law, no less than the Jews by circum- 
cision bound themselves to the law of Moses.§ The law of 
Christ requiring therefore faith and newness of life in all men 
by virtue of the covenant which they make in baptism, is it 
toyish that the Church in baptism exacteth at every man’s hands 
an express profession of faith and an irrevocable promise of 
obedience by way of solemn stipulation ?” 4 


1 (St. Matth. xix. 14.] 

2 2 John i. (Chr. Letter, p. 36: ‘‘ What warrant have you of present 
grace in the verie worke wrought of baptism ?” 

Hooker, MS. note: ‘‘ Warrant sufficient I hope for present grace in 
the sacrament. As for 7# the very worke wrought, they are not my wordes, 
but yours. What mean you by this your glose? Doth it not shew that 
in my speech there is lesse than you looked for, and therefore to draw it 
somewhat nearer your own construction, you help it with a worde or two, 
but so botcht, that one peace will not hold with another. Had you 
placed ex opere operato where you use in opere operato, it might have stood 
you in more stead, and yeat the labour all one. But 7 and ex make no 
great ods, I suppose, in your theological! dictionary.”] 

3) Gal. v. 3. 

4 “‘Stipulatio est verborum conceptio, quibus is qui interrogatur daturum 
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That infants may contract and covenant with God, the law is 
plain.! Neither is the reason of the law obscure. For sith it 
tendeth we cannot sufficiently express how much to their own 
good, and doth no way hurt or endanger them to begin the 
race of their lives herewith, they are as equity requireth admitted 
hereunto, and in favour of their tender years, such formal com- 
plements of stipulation as being requisite are impossible by 
themselves in their own persons to be performed, leave is given 
that they may sufficiently discharge by others.2 Albeit there- 
fore neither deaf nor dumb men, neither furious persons nor 
children can receive any civil stipulation, yet this kind of 
ghostly stipulation they may through his indulgence, who 
respecting the singular benefit thereof accepteth children 
brought unto him for that end, entereth into articles of cove- 
nant with them, and in tender commiseration granteth that 
other men’s professions and promises in baptism made for them 
shall avail no less than if they had been themselves able to have 
made their own. 

[5.] None more fit to undertake this office in their behalf 
than such as present them unto baptism. A wrong conceit 
that none may receive the sacrament of baptism but they 
whose parents at the least the one of them are by the sound- 
ness of their religion and by their virtuous demeanour known 
to be men of God, hath caused some to repel children * whoso- 
ever bring them if their parents be mispersuaded in religion, or 
for other misdeserts excommunicated ; some likewise for that 
cause to withhold baptism, unless the father, albeit no such 
exception can justly be taken against him, do notwithstanding 
make profession of his faith, and avouch the child to be his 
own. Thus whereas God hath appointed them ministers of 
facturumve se quod interrogatus est respondet.” Sect. 1. ff. de Oblig. et 
Act. [de Verb. Oblig. Dig. xlv. 1. v. 1. p. 660.] ‘‘In hac re olim talia 
verba tradita fuerunt: Spondes? Spondeo. Promittis? Promitto. Fide 
promittis? Fide ,Promitto. Fide jubes? Fide jubeo. Dabis? Dabo. 
Facies? Faciam.” Instit. de Verb. Oblig. lib. iii. tit. 16. [p. 26.] 

1 Gen. xvii. 14. 

2 < Accommodat illis mater ecclesia aliorum pedes ut veniant, aliorum 
cor ut credant, aliorum linguam ut fateantur ; ut quoniam quod egri sunt 
alio peccante preegravantur, sic cum sani fiant alio pro eis confitente 
peg ue oe Aug. Serm, 10. de Verb. Apost. [al. serm. 176. § 2. t. v. 

O. 

43 Ls Cj libsaip..172.1 (1375) 

4 [Adm. ap. White. Def. 620. ‘‘ How convenient it were, seeing the 
children of the faithful only are to be baptized, that the father should and 
might, if conveniently, offer and present his child to be baptized, making 
an open confession of that faith, wherein he would have his child baptized.” 
And p. 619. ‘‘If upon necessary occasion the parents be absent, some one 
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holy things, they make themselves inquisitors of men’s persons 
a great deal farther than need is. 

They should consider that God hath ordained baptism in 
favour of mankind. To restrain favours is an odious thing, to 
enlarge them acceptable both to God and man. Whereas 
therefore the civil law gave divers immunities to them which 
were fathers of three children and had them living, those 
immunities they held although their children were all dead, if 
war had consumed them, because it seemed in that case not 
against reason to repute them by a courteous construction of 
law as live men,! in that the honour of their service done to 
the commonwealth would remain always. Can it hurt us in 
exhibiting the graces which God doth bestow on men, or can 
it prejudice his glory, if the selfsame equity guide and direct 
our hands? 

When God made his covenant with such as had Abraham 
to their father, was only Abraham’s immediate issue, or only 
his lineal posterity according to the flesh included in that 
covenant? Were not proselytes as well as Jews always taken 
for the sons of Abraham? Yea because the very heads of 
families are fathers in some sort as touching providence and 
care for the meanest that belong unto them, the servants which 
Abraham had bought with money were as capable of circum- 
cision, being newly born, as any natural child that Abraham 
himself begat. 

Be it then that baptism belongeth to none but such as either 
believe presently, or else being infants are the children of 
believing parents, In case the Church do bring children to the 
holy font whose natural parents are either unknown, or known 
to be such as the Church accurseth but yet forgetteth not in 
of the congregation, knowing the good behaviour and sound faith of the 
parents, may both make rehearsal of their faith, and also ¢f their faith be 
sound and agreeable to holy scriptures, desire to be in the same baptized.” 
Upon which Whitgift asks, ‘‘ What if the parents be of evil behaviour? . . . 
what if they be papists or heretics? . ..” TT. C. (i. 137.) answers, ‘‘ If 
one of the parents be not so, the child is holy by virtue of the covenant, for 
one of the parents’ sakes. If they be both, and yet not obstinate in their 
sin, whereby the Church hath not proceeded to excommunication, (them- 
selves being yet of the Church, ) their child cannot, nor ought not to be refused. 
If both be papists or condemned heretics . . . and cut off from the Church, 
their children cannot be received . . .” In the rubric before baptism, in 
‘‘the Form of Common Prayer used by the English at Geneva,” (Phcenix, 
ii. 237.) it is directed that ‘‘ the father, or in his absence, the godfather, 
shall rehearse the articles of his faith.” Some such regulation was proposed 
in Convocation, 1562. Strype, An. I. i. 508.] 


1 “Hii enim qui pro Rep. ceciderunt in perpetuum per gloriam vivere 
intelliguntur.” Instit. lib. 1, tit, 25. sect. 1. 
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that severity to take compassion upon their offspring, (for it is 
the Church! which doth offer them to baptism by the ministry 
of presentors,) were it not against both equity and duty to 
refuse the mother of believers herself, and not to take her in 
this case for a faithful parent? It is not the virtue of our 
fathers nor the faith of any other that can give us the true 
holiness which we have by virtue of our new birth. Yet even 
through the common faith and spirit of God’s Church, (a thing 
which no quality of parents can prejudice,) I say through the 
faith of the Church of God undertaking the motherly care of 
our souls, so far forth we may be and are in our infancy sanc- 
tified as to be thereby made sufficiently capable of baptism, 
and to be interested in the rites of our new birth for their piety’s 
sake that offer us thereunto. 

‘It cometh sometime to pass,” saith St. Augustine,? “ that the 
children of bond-slaves are brought to baptism by their lord ; 
sometime the parents being dead, the friends alive undertake 
that office ; sometime strangers or virgins consecrated unto 
God which neither have nor can have children of their own 
take up infants in the open streets, and so offer them unto 
baptism, whom the cruelty of unnatural parents casteth out 
and leaveth to the adventure of uncertain pity. As therefore 
he which did the part of a neighbour was a neighbour to that 
wounded man whom the parable of the Gospel describeth ; so 
they are fathers although strangers that bring infants to him 
which maketh them the sons of God.” In the phrase of some 
kind of men they use to be termed Witnesses, as if they came 


1 <¢Offeruntur quippe parvuli ad percipiendam spiritualem gratiam non 
tam ab eis quorum gestantur manibus, quamvis et ab ipsis si et ipsi boni et 
fideles sint, quam ab universa societate sanctorum atque fidelium.” Aug. in 
Epist. 23. [al. 98. § 5. t. ii, 265.] "Agtotvrar 5& tay 5a Tov Bamticuaros 
ayabay Ta Bpepn TH mlare: Tav mpoopepdyTwy avTa TG Bartiowart, Justin. 
Resp. ad Orthod. [resp. 56. ] 

2 [Aug. Ep. 23. al. 98. § 6. t. ii. 266. ** Illud nolo te fallat, ut existimes 
reatus vinculum ex Adam tractum aliter non posse disrump)i, nisi parvuli ad 
percipiendam Christi gratiam a farentibus offerantur. Sic enim scribens 
dicis, ut sicut parentes fuerunt auctores ad eorum panam, per fidem parentum 
identidem justificentur ; cum videas multos non offerri a parentibus, sed 
etiam a quibuslibet extraneis, sicut a dominis servuli aliquando offeruntur. 
Et nonnunquam mortuis parentibus suis, parvuli bapizantur ab eis oblati, 
qui illis ejusmodi misericordiam preebere potuerunt. Aliquando etiam quos 
crudeliter parentes exposuerunt nutriendos a quibuslibet, nonnunquam a 
sacris virginibus colliguntur, et ab eis offeruntur ad baptismum. Que certe 
proprios filios nec habent ullos nec habere disponunt: ac per hoc nihil 
aliud hic fieri vides, nisi quod in evangelio scriptum est, cum Dominus 
interrogasset, quis ei a latronibus sauciato et semivivo in via derelicto 
proximus fuisset: responsum est enim, Qui in illum fecit misericordiam.”] 
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but to see and testify what is done. It savoureth more of 
piety to give them their old accustomed name of Fathers 
and Mothers in God, whereby they are well put in mind 
what affection they ought to bear towards those innocents, 
for whose religious education the Church accepteth them as 
pledges. 

[6.] This therefore is their own duty. But because the 
answer which they make to the usual demands of stipulation 
proposed in baptism is not their own, the Church doth best to 
receive it of them in that form which best sheweth whose 
the act is. That which a guardian doth in the name of his 
guard or pupil standeth by natural equity forcible for his 
benefit though it be done without his knowledge. And shall 
we judge it a thing unreasonable, or in any respect unfit, that 
infants by words which others utter should though unwittingly 
yet truly and forcibly bind themselves to that whereby their 
estate is so assuredly bettered? Herewith Nestorius the heretic 
was charged! as having fallen from his first profession, and 
broken the promise which he made to God in the arms of 
others. Of such as profaned themselves being Christians with 
irreligious delight in the ensigns of idolatry, heathenish spec- 
tacles, shows, and stage-plays, Tertullian to strike them the 
more deep claimeth the promise which they made in baptism.” 
Why were they dumb being thus challenged? Wherefore stood 
they not up to answer in their own defence, that such pro- 
fessions and promises made in their names were frivolous, that 
all which others undertook for them was but mockery and 
profanation? That which no heretic, no wicked liver, no 


1 « Si Arianze aut Sabellianz hzereseos assertor esses, et non tuo ipsius 
symbolo tecum uterer, convincerem te tamen testimoniorum sacrorum 
auctoritate; . . . quid tandem si sic apud te agerem? quid diceres? quid 
responderes? nonne obsecro illud, ... in eo te baptizatum, in eo te 
renatum esse? ... Et vere in negotio quamvis improbo non importuna 
defensio, et quee non absurde causam erroris diceret, si pertinaciam non 
sociares errori. Nunc autem cum in catholica urbe natus, catholica fide 
institutus, catholico baptismate regeneratus sis, numquid agere tecum quasi 
cum Ariano aut Sabelliano possim ? Quod utinam fuisses. Minus dolerem 
in malis editum quam de bonis lapsum, minus fidem non habitam quam 
amissam. . . . Non iniquum autem, heeretice, non iniquum aut grave 
aliquid postulo. Toc fac in catholica fide editus quod fueras pro perversitate 
facturus.” Cassian. de Incarn. lib. vi. cap. 5. [in Bibl. Pat. Colon. V. p. 


Bh A 

f Tertull. lib. de Spectac. [c. 4. ‘‘Si ex idololatria universam spec- 
taculorum paraturam constare constiterit, indubitate praejudicatum erit, 
etiam ad spectacula pertinere renunciationis nostre testimonium in lavacro, 
que ae et pompe et angelis ejus sint mancipata, scilicet per idolo 
latriam, 


Of the Cross in Baptism 291 


impious despiser of God, no miscreant or malefactor, which 
had himself been baptized, was ever so desperate as to disgorge 
in contempt of so fruitfully received customs, is now their voice 
that restore as they say the ancient purity of religion. 

LXV. In baptism many things of very ancient continuance 
are now quite and clean abolished, for that the virtue and 
grace of this sacrament had been therewith overshadowed, as 
fruit with too great abundance of leaves. Notwithstanding to 
them which think it always imperfect reformation that doth 
but shear and not flay, our retaining certain of those former 
rites, especially the dangerous sign of the cross, hath seemed 
almost an impardonable oversight.1 ‘The cross,” they say, 
“sith it is but a mere invention of man, should not therefore 
at all have been added to the sacrament of baptism. ‘To 
sign children’s foreheads with a cross, in token that here- 
after they shall not be ashamed to make profession of the 
faith of Christ, is to bring into the Church a new word, 
whereas there ought to be no doctor heard in the Church 
but our Saviour Christ. That reason which moved the Fathers 
to use should move us not to use the sign of the cross. They 
lived with heathens which had the cross of Christ in contempt, 
we with such as adore the cross, and therefore we ought to 
abandon it even as in like consideration Ezechias did of old the 
brazen serpent.” ? 

[2.] These are the causes of displeasure conceived against 
the cross, a ceremony the use whereof hath been profitable 
although we observe it not as the ordinance of God but of 
man. # For, saith Tertullian, ‘‘if of this and the like customs 
thou shouldest require some commandment to be shewed thee 
out of Scriptures, there is none found.” What reason there is 
to justify tradition, use or custom in this behalf, “either thou 
mayest of thyself perceive, or else learn of some other that 
doth.” Lest therefore the name of tradition should be offensive 

1 fAdm. ap. Whitg. Def. 607. ‘‘ Crossing and such like pieces of Popery, 
which the Church of God in the Apostles’ time never knew, and therefore 
not to be used.”” Id. ibid. 617. ‘They do superstitiously and wickedly 
institute a new Sacrament, which is proper to Christ only, marking the 
child in the forehead with a cross, in token that he shall not be ashamed to 
confess the Faith of Christ.’’] 

2 [Abridged from T. C. i. 135, 136. al. 170, 171. Beza, Epist. 12. 
Tract. Theol. iii. 220, ‘‘ Signi crucis ut olim aliquis fuerit usus, eam tamen 
esse et quidem adhuc adeo recentem superstitionem, superstitionem maxime 
execrabilem, certum est, ut rectissime fecisse arbitremur, qui semel istum 
ritum ex ecclesiis expulerunt; cujus etiam non videmus que sit utilitas.” 


Comp. Str. Grind. 512.] 
% Yertull. de Coron. Militis, [c. 4. ‘Ad omnem progressum atque 
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to any, considering how far by some it hath been and is 
abused, we mean by traditions,! ordinances made in the prime 
of Christian religion, established with that authority which 
Christ hath left to his Church for matters indifferent, and in 
that consideration requisite to be observed, till like authority 
see just and reasonable cause to alter them. So that traditions 
ecclesiastical are not rudely and in gross to be shaken off, 
because the inventors of them were men. 

[3.] Such as say they allow no invention of man? to be 
mingled with the outward administration of sacraments, and 
under that pretence condemn our using the sign of the cross, 
have belike some special dispensation themselyes to violate 
their own rules. For neither can they indeed decently nor do 
they ever baptize any without manifest breach of this their 
profound axiom, that “men’s inventions should not be mingled 
with sacraments and institutions of God.” They seem to 
like very well in baptism the custom of godfathers, “ because 
so generally all churches have received it.”® Which custom 
being of God no more instituted than the other, (howsoever 
they pretend the other hurtful and this profitable,) it followeth 
that even in their own opinion, if their words do shew their 
minds, there is no necessity of stripping sacraments out of all 
such attire of ceremonies as man’s wisdom hath at any time 
clothed them withal, and consequently that either they must 
reform their speech as over general, or else condemn their own 
practice as unlawful. 

[4.] Ceremonies have more in weight than in sight, they 
work by commonness of use much, although in the several acts 
of their usage we scarcely discern any good they do. And be- 
cause the use which they have for the most part is not perfectly 


promotum, ad omnem aditum et exitum, ad vestitum, ad calceatum, ad 
lavacra, ad mensas, ad lumina, ad cubilia, ad sedilia, quaecunque nos 
conversatio exercet, frontem crucis signaculo terimus. Harum et aliarum 
ejusmodi disciplinarum si legem expostules scripturarum, nullam invenies : 
traditio tibi preetendetur auctrix, consuetudo confirmatrix, et fides observ- 
atrix. Rationem traditioni, consuetudini, fidei, patrocinaturam aut ipse 
perspicies att ab aliquo qui perspexerit disces.””] 

1 'Traditiones non scriptas si doctrinam respiciant cum doctrina scripta 
convenire debere dicimus. Quod ad rituales et ecclesiasticas attinet, ordinis 
et zedificationis ecclesiarum in his semper habenda ratio est ; inutiles autem 
et noxias, nempe ineptas et superstitiosas, patronis suis relinquamus.” 
Goulart. Genev. Annot. in Ep. Cypr. 74. ; 

27. C, lib. i. p. 171. [136.] ‘ They should not have been so bold as to 
have brought it into the holy Sacrament of Baptism, and so mingle the 
ceremonies and inventions of men with the sacraments and institutions of 
God.” 

8 -T, C. lib. i. p. 170. [137-] 
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understood, superstition is apt to impute unto them greater 
virtue than indeed they have. For prevention whereof when 
we use this ceremony we always plainly express the end where- 
unto it serveth, namely, for a sign of remembrance to put us in 
mind of our duty. 

But by this mean they say! we make it a great deal worse. 
For why? Seeing God hath no where commanded to draw 
two lines in token of the duty which we owe to Christ, our 
practice with this exposition publisheth a new gospel, and 
causeth another word to have place in the Church of Christ, 
where no voice ought to be heard but his. 

By which good reason the authors of those grave Admon- 
itions to the Parliament are well holpen up, which held that 
“sitting” at communions ‘‘betokeneth rest and full accom- 
plishment of legal ceremonies in our Saviour Christ.” ? For 
although it be the word of God that such ceremonies are 
expired, yet seeing it is not the word of God that men to 
signify so much should sit at the table of our Lord, these 
have their doom as well as others, “ Guilty of a new-devised 
gospel in the Church of Christ.” 

[5.] Which strange imagination is begotten of a special dis- 


1 T. C. lib. i. p. 171. [136.] ‘The profitable signification of the cross 
maketh the thing a great deal worse, and bringeth in a new word into the 
Church, whereas there ought to be no doctor heard in the Church but only 
our Saviour Christ. For although it be the word of God that we should not 
be ashamed of the cross of Christ, yet it is not the word of God that we 
should be kept in remembrance of that by two lines drawn across one over 
another in the child’s forehead.” [In i. 80. al. 59, the same argument is 
employed against the surplice. ‘‘ Although the Church have authority to 
make ceremonies, (so they be according to the rules before recited . . .) I 
could for all that never yet Jearn that it hath power to give new significations, 
as it were to institute new sacraments... And therefore although the 
surplice have a black spot when it is whitest, yet 7s ¢¢ not so black as you 
make it with your white significations ; nor the cause so evil, as you defend 
it.” Id. iii, 227. -‘‘ Although the ceremony of crossing were convenient, 
yet to raise a doctrine of it is unlawful: forasmuch as it is not enough to 
teach the truth unless it be truely taught, and that is only out of the word 
of God. Now let him shew a word of God, that two lines laid cross- 
_ im that we should not be ashamed of the passion or cross ot 
Christ.” 

2 [See hereafter, c. Ixviii. 3. They had omitted this opinion in their 
second edition. Whitg. Answ. 303. ] 

8 [So Whitgift, Answ. 244. ‘It (crossing) may be left, and hath been 
used in the primitive Church, and may be so still, without either super- 
stition or wickedness. Neither doth it any more make a sacrament, 
because it is in token that hereafter he shall not be ashamed to confess 
Christ crucified, than your sitting doth at the communion in token of rest, 
that is a full finishing through Christ of the ceremonial law.” See also 
Def. 618, and T. C. iii. 227.] 
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like they have to hear that ceremonies now in use should be 
thought significant, whereas in truth such as are not signi 
ficant must needs be vain. Ceremonies destitute of significa- 
tion are no better than the idle gestures of men whose broken 
wits are not masters of that they do. For if we look but into 
secular and civil compliments, what other cause can there 
possibly be given why to omit them where of course they are 
looked for, (for! where they are not so due to use them, 
bringeth men’s secret intents oftentimes into great jealousy,) 
I would know I say what reason we are able to yield why 
things so light in their own nature should weigh in the 
opinions of men so much, saving only in regard of that which 
they use to signify or betoken ? 

Doth not our Lord Jesus Christ himself impute the omis- 
sion of some courteous ceremonies even in domestical enter- 
tainment to a colder degree of loving affection, and take 
the contrary in better part, not so much respecting what wa: 
less done as what was signified less by the one than by the 
other? For to that very end he referreth in part those 
gracious expostulations,? “Simon, seest thou this woman? 
Since I entered into thine house thou gavest me no water for 
my feet, but she hath washed my feet with tears, and wiped 
them with the hairs of her head; thou gavest me no kiss, but 
this woman since the time I came in, hath not ceased to kiss 
my feet; mine head with oil thou didst not anoint, but this 
woman hath anointed my feet with ointment.” 

Wherefore as the usual dumb ceremonies of common life 
are in request or dislike according to that they import, even 
so religion having likewise her silent rites, the chiefest rule 
whereby to judge of their quality is that which they mean or 
betoken. For if they signify good things, (as somewhat they 
must of necessity signify, because it is of their very nature to 
be signs of intimation, presenting both themselves unto out- 
ward sense and besides themselves some other thing to the 
understanding of beholders,) unless they be either greatly 
mischosen to signify the same, or else applied where that which 
they signify agreeth not, there is no cause of exception against 
them as against evil and unlawful ceremonies, much less of 
excepting against them only in that they are not without sense. 

And if every religious ceremony which hath been invented 


1 [The original edition has ‘‘looked for, or,” but in the list of errata at 
the end ‘‘for” is directed to be substituted instead of ‘‘or.” The present 
editor has ventured to insert the marks of a parenthesis. ] 

2 Luke vii. 44-46. 
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of men to signify any thing that God himself alloweth were 
the publication of another gospel in the Church of Christ, 
seeing that no Christian church in the world is or can be 
without continual use of some ceremonies which men have 
instituted, and that to signify good things (unless they be vain 
and frivolous ceremonies) it would follow that the world hath 
no Christian church which doth not daily proclaim new gospels, 
a sequel the manifest absurdity whereof argueth the rawness 
of that supposal out of which it groweth. 

[6.] Now the cause! why antiquity did the more iz actions 
of common life honour the ceremony of the cross might be for 
that they lived with infidels. But that which they did in the 
sacrament of baptism was for the selfsame good of believers 
which is thereby intended still. The Cross is for us an admo- 
nition no less necessary than for them to glory in the service 
of Jesus Christ, and not to hang down our heads as men 
ashamed thereof although it procure us reproach and obloquy 
at the hands of this wretched world. 

Shame is a kind of fear to incur disgrace and ignominy. 
Now whereas some things are worthy of reproach, some things 
ignominious only through a false opinion which men have 
conceived of them, nature that generally feareth opprobrious 
reprehension must by reason and religion be taught what it 
should be ashamed of and what not.? But be we never so 


1 T. C. lib. i. p. 170. [136.] ‘‘It is known to all that have read the 
ecclesiastical stories that the heathen did object to Christians in times past 
in reproach that the God which they believed of was hanged upon a cross. 
And they thought good to testify that they were not ashamed therefore of 
the Son of God, by the often using of the sign of the cross. Which care- 
fulness and good mind to keep amongst them an open profession of Christ 
crucified, although it be to be commended, yet is not this means so. Tor 
they might otherwise have kept it and with less danger than by this use of 
crossing. And as it was brought in upon no good ground, so the Lord left 
a mark of his curse of it, and whereby it might be perceived to come out of 
the forge of man’s brain, in that it began forthwith while it was yet in the 
swaddling clouts to be superstitiously abused. The Christians had such a 
superstition in it that they would do nothing without crossing. But if it 
were granted that upon this consideration which I have before-mentioned, 
the ancient Christians did well, yet it followeth not that we should so do. 
For we live not amongst those nations which do cast us in the teeth or 
reproach us with the cross of Christ. Now that we live amongst papists 
that do not contemn the cross of Christ, but which esteem more of the 
wooden cross than of the true cross which is his sufferings, we ought now 
to do clean contrariwise to the old Christians, and abolish all use of these 
crosses. For contrary diseases must have contrary remedies. If therefore 
the old Christians to deliver the cross of Christ from contempt did often use 
the cross, the Christians now to take away the superstitious estimation of it 
ought to take away the use of it.” 2 Ephes. v. 12; Rom. vi. 21, 
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well instructed what our duty is in this behalf, without some 
present admonition at the very instant of practice, what we 
know is many times not called to mind till that be done where- 
upon our just confusion ensueth. To supply the absence of 
such as that way might do us good when they see us in danger 
of sliding, there are judicious and wise men which think we may 
greatly relieve ourselves by a bare imagined presence of some, 
whose authority we fear and would be loth to offend, if indeed 
they were present with us.1 ‘ Witnesses at hand are a bridle 
unto many offences. Let the mind have always some whom it 
feareth, some whose authority may keep even secret thoughts 
under awe. Take Cato, or if he be too harsh and rugged, 
choose some other of a softer mettle, whose gravity of life and 
speech thou lovest, his mind and countenance carry with thee, 
set him always before thine eyes either as a watch or as a 
pattern. That which is crooked we cannot straighten but by 
some such level.” 

If men of so good experience and insight in the maims of 
our weak flesh, have thought these fancied remembrances 
available to awaken shamefacedness, that so the boldness of 
sin may be stayed ere it look abroad, surely the wisdom of 
the Church of Christ which hath to that use converted the 
ceremony of the cross in baptism it is no Christian man’s part 
to despise, especially seeing that by this mean where nature 
doth earnestly implore aid, religion yieldeth her that ready 
assistance than which there can be no help more forcible sery- 
ing only to relieve memory, and to bring to our cogitation that 
which should most make ashamed of sin. 

(7.] The mind while we are in this present life, whether it 
contemplate,? meditate, deliberate, or howsoever exercise itself, 
worketh nothing without continual recourse unto imagination, 
the only storehouse of wit and peculiar chair of memory. On 
this anvil it ceaseth not day and night to strike, by means 

1 Sen. Epist. lib. i: Ep. 11. [‘‘Magna pars peccatorum tollitur, si 
peccaturis testis adsistat. Aliquem habeat animus, quem vereatur, cujus 
auctoritate etiam secretum suum sanctius faciat .. . Elige itaque Catonem: 
si hic videtur tibi nimis rigidus, elige remissioris animi virum, Leelium ; 
elige eum, cujus tibi placuit et vita et oratio, et ipsius animum ante te 
ferens et vultus, illum semper tibi ostende, vel custodem vel exemplum. . . 
Nisi ad reculam, prava non corriges.’’] 

27d voew } pavracla tis ove Evev payractas. Arist. de Anim. lib. i. 
cap. I. [§ 18.] ‘H per algOntixh pavracta kat ev rots dAdyots Cos brdpxet 
h d& Bovrevtuch ey Tols AoyoriKois. lib. iii. cap. 11. [§$ 13.] Ta wey ody 
el5n Td vontixdy ev Tors payvtdopact voet, Kal ws ev exelvors Spicra ata rd 
Siwnrdoy kal pevktdy, Kal exrds THs alaOnrews by, Stay em Tay payTacudTwr 
f, xweirat, lib. iii. cap. 8. [§ 8.] 
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whereof as the pulse declareth how the heart doth work, so the 
very thoughts! and cogitations of man’s mind be they good or 
bad do no where sooner bewray themselves, than through the 
crevices of that wall wherewith nature hath compassed the cells 
and closets of fancy. In the forehead nothing more plain to 
be seen than the fear of contumely and disgrace. For which 
cause the Scripture (as with great probability it may be thought) 
describeth them? marked of God in the forehead, whom his 
mercy hath undertaken to keep from final confusion and shame. 
Not that God doth set any corporal mark on his chosen, but to 
note that he giveth his elect security of preservation from 
reproach, the fear whereof doth use to shew itself in that part ® 
Shall I say, that the sign of the cross (as we use it) is in some 
sort a mean to work our preservation from reproach ?4 Surely 
the mind which as yet hath not hardened itself in sin is seldom 
provoked thereunto in any gross and grievous manner, but 
nature’s secret suggestion objecteth against it ignominy as a 
bar. Which conceit being entered into that palace of man’s 
fancy, the gates whereof hath imprinted in them that holy sign 
which bringeth forthwith to mind whatsoever Christ hath 
wrought and we vowed against sin, it cometh hereby to pass 
that Christian men never want a most effectual though a silent 
teacher to avoid whatsoever may deservedly procure shame. 
So that in things which we should be ashamed of we are by the 
Cross admonished faithfully of our duty at the very moment 
when admonition doth most need. 

[8.] Other things there are which deserve honour and yet do 
purchase many times our disgrace in this present world, as of 
old the very truth of religion itself, till God by his own out- 
stretched arm made the glory thereof to shine over all the 
earth. Whereupon St. Cyprian exhorting to martyrdom in 
times of heathenish persecution and cruelty, thought it not 
vain to allege unto them with other arguments the very 
ceremony of that Cross whereof we speak.° Never let that 


1 ‘*Frons hominis tristitiz, hilaritatis, clementiz, severitatis index est.’ 
Plin. lib. xi. [c. 37.] 

2 Ezek. ix. 4; Apoc. vii. 33 ix. 4. 

3 "EpvOpatvovrat yop of aloxuvduevor. Arist. Eth, iv c. 9 

4 “Caro signatur ut et anima muniatur.” Tertull. de Resur. Carn. 
On 
; 4 abe Epist. 56. [al. 58. c. 6.] ad Thibaritanos, [t. ii, 125. ‘‘ Accipia- 
mus quoque ad tegumentum capitis galeam salutarem, ut muniantur aures, 
ne audiant edicta feralia ; muniantur oculi, ne videant detestanda simulacra ; 
muniatur frons ut signum Dei incolume servetur ; muniatur os, ut Domi- 
num suum Christum victrix lingua fateatur, Armemus et dextram gladio 
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hand offer sacrifice to idols which hath already received the 
Body of our Saviour Christ, and shall hereafter the crown of 
his glory; ‘Arm your foreheads” unto all boldness, that the 
“ Sign of God” may be kept safe. 

Again, when it pleased God that the fury of their enemies 
being bridled the Church had some little rest and quietness (if 
so small a liberty but only to breathe between troubles may be 
termed quietness and rest,) to such as fell not away from Christ 
through former persecutions, he giveth due and deserved praise 
in the selfsame manner. ! “You that were ready to endure 
imprisonment, and were resolute to suffer death ; you that 
have courageously withstood the world, ye have made your- 
selves both a glorious spect cle for God to behold, and a 
worthy example for the rest of your brethren to follow. Those 
mouths which had sanctified themselves with food coming 
down from heaven loathed after Christ’s own Body and 
Blood to taste the poisoned and contagious scraps of idols ; 
those foreheads which the Sign of God had purified kept them- 
selves to be crowned by him, the touch of the garlands of Satan 
they abhorred.” 2 Thus was the memory of that sign which 
they had in baptism a kind of bar or prevention to keep them 
even from apostasy, whereinto the frailty of flesh and blood 
overmuch fearing to endure shame, might peradventure the 
more easily otherwise have drawn them. 

g.| We have not now through the gracious goodness of 
Almighty God, those extreme conflicts which our fathers had 
with blasphemous contumelies every where offered to the name 
of Christ, by such as professed themselves infidels and un- 
believers. Howbeit, unless we be strangers to the age wherein 
we live, or else in some partial respect dissemblers of that we 
hourly both hear and see, there is not the simplest of us but 
knoweth with what disdain and scorn Christ is honoured far 
and wide. Is there any burden in the world more heavy to 
bear than contempt? Is there any contempt that grieveth as 


spiritali, ut sacrificia funesta fortiter respuat, et eucharistiz memor, que 
Domini corpus accepit, ipsum complectatur, postea a Domino sumtura 
premium ceelestium coronarum.”] 

1 Cypr. de Laps. [c. 2. t. i. 121. _‘‘ Paratiad patientiam carceris, armati 
ad tolerantiam mortis, repugnastis fortiter seculo, spectaculum gloriosum 
prebuistis Deo, secuturis fratribus fuistis exemplo..... Sanctificata ora 
ceelestibus cibis, post corpus et sanguinem Domini, profana contagia et 
idolorum reliquias respuerunt . .. Avons cum signo Dei pura diaboli coronam 
ferre non potuit, corone se Domini reservavit.”’| 

2 ««Ryrant enim supplices conarii.” Tertull. lib. de Coron. Mil. [c. 7.] 
In the service of idols, the doors of their temples, the sacrifices, the altars, 
the priests and the supplicants that were present wore garlands. 
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theirs doth whose quality no way making them less worthy 
than others are of reputation, only the service which they do to 
Christ in the daily exercise of religion treadeth them down? 
Doth any contumely which we sustain for religion’s sake pierce 
so deeply as that which would seem even of mere conscience 
religiously spiteful? When they that honour God are 
despised ; when the chiefest service of honour that man can 
do unto him, is the cause why they are despised ; when they 
which pretend to honour him and that with greatest sincerity, 
do with more than heathenish petulancy trample under foot 
almost whatsoever either we or the whole Church of God by 
the space of so many ages have been accustomed unto, for 
the comelier and better exercise of our religion according to 
the soundest rules that wisdom directed by the word of God, 
and by long experience confirmed, hath been able with 
common advice, with much deliberation and exceeding great 
diligence, to comprehend; when no man fighting under Christ’s 
banner can be always exempted from seeing or sustaining those 
indignities, the sting whereof not to feel, or feeling, not to be 
moved thereat, is a thing impossible to flesh and blood: if 
this be any object for patience to work on, the strictest bond 
that thereunto tieth us in our vowed obedience to Christ ; the 
solemnest vow that we ever made to obey Christ and to suffer 
willingly all reproaches for his sake was made in baptism ; and 
amongst other memorials to keep us mindful of that vow we 
cannot think that the sign which our new baptized foreheads 
did there receive is either unfit or unforcible, the reasons 
hitherto alleged being weighed with indifferent balance. 

[10.] It is not (you will say) the cross in our foreheads, but 
in our hearts the faith of Christ that armeth us with patience, 
constancy, and courage. Which as we grant to be most true, so 
neither dare we despise no not the meanest helps that serve 
though it be but in the very lowest degree of furtherance 
towards the highest services that God doth require at our 
hands. And if any man deny that such ceremonies are avail- 
able at the least as memorials of duty, or do think that himself 
hath no need to be so put in mind what our duties are, it 
is but reasonable that in the one the public experience of 
the world oyerweigh some few men’s persuasion, and in the 
other the rare perfection of a few condescend unto common 
imbecility. 

[11.] Seeing therefore that to fear shame which doth worthily 
follow sin, and to bear undeserved reproach constantly is the 
general duty of all men professing Christianity ; seeing also 
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that our weakness while we are in this present world doth need 
towards spiritual duties the help even of corporal furtherances, 
and that by reason of natural intercourse between the highest 
and the lowest powers of man’s mind in all actions, his fancy 
or imagination carrying in it that special note of remembrance, 
than which there is nothing more forcible where either too 
weak or too strong a conceit of infamy and disgrace might do 
great harm, standeth always ready to put forth a kind of 
necessary helping hand; we are in that respect to acknowledge 
the good and profitable use of this ceremony,! and not to 
think it superfluous that Christ hath his mark applied ? 
unto that part where bashfulness appeareth, in token that 
they which are Christians should be at no time ashamed of 
his ignominy. 

But to prevent some inconveniences which might ensue if 
the over ordinary use thereof (as it fareth with such rites when 
they are too common) should cause it to be of less observation 
or regard where it most availeth, we neither omit it in that 
place, nor altogether make it so vulgar as the custom heretofore 
hath been: although to condemn the whole Church of God 
when it most flourished in zeal and piety, to mark that age 
with the brand of error and superstition only because they had 
this ceremony more in use than we now think needful, boldly 
to affirm that this their practice grew so soon through a fearful 
malediction of God upon the ceremony of the cross, as if we 
knew that his purpose was thereby to make it manifest in all 
men’s eyes how execrable those things are in his sight which 
have proceeded from human invention, is as we take it a cen- 
sure of greater zeal than knowledge. Men whose judgments in 
these cases are grown more moderate, although they retain not 
as we do the use of this ceremony, perceive notwithstanding 
very well such censures to. be out of square, and do therefore 
not only acquit the Fathers from superstition therein ® but also 
think it sufficient to answer in excuse of themselves, ‘t This 
ceremony which was but a thing indifferent even of old we 


1*Eotw d¢ ayabdy cal Td pudaktiny Tay ToLovTwy Kal @ akoAovbe? Tad 
qaetra kal Td KwAUTIKG Toy évaytiwy Kal Ta POaprixd. Arist. Rhet. lib. i. 


ca 

Rie ““Ozias Rex leprae varietate in fronte maculatus est, ea parte corporis 
notatus offenso Domino, ubi signantur qui: Dominum promerentur.” Cypr. 

de Unit. Eccles. cap. 16. [i. 116.] 

8 Goulart, Annot. in Cypr. lib. ad Demetr. cap. 19. “‘Quamvis veteres 
Christiani externo signo crucis usi sunt, id tamen fuit sine ‘superstitione, et 
doctrina de Christi merito ab errore qui postea io pios servavit 
immunes, ” 
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judge not at this day a matter necessary for all Christian men 
to observe.” } 

[12.] As for their last upshot of all towards this mark, they are 
of opinion that if the ancient Christians to deliver the Cross of 
Christ from contempt did well and with good consideration use 
often the sign of the cross, in testimony of their faith and 
profession before infidels which upbraided them with Christ’s 
sufferings, now that we live with such as contrariwise adore 
the sign of the cross, (because contrary diseases should always 
have contrary remedies,) we ought to take away all use thereof. 
In which conceit they both ways greatly seduce themselves, 
first for that they imagine the Fathers to have had no use of 
the cross but with reference unto infidels, which mispersuasion 
we have before discovered at large; and secondly by reason 
that they think there is not any other way besides universal 
extirpation to reform superstitious abuses of the cross. Where- 
in because there are that stand very much upon the example of 
Ezechias,? as if his dreaking to pieces that serpent of brass® 
whereunto the children of Israel had burnt zncense, did enforce 
the utter abolition of this ceremony, the fact of that virtuous 
prince is by so much the more attentively to be considered. 

[13.] Our lives in this world are partly guided by rules, and 
partly directed by examples. To conclude out of general rules 
and axioms by discourse of wit our duties in every particular 
action, is both troublesome and many times so full of difficulty 
that it maketh deliberations hard and tedious to the wisest men. 
Whereupon we naturally all incline to observe examples, to 
mark what others have done before us, and in favour of our 
own ease rather to follow them than to enter into new consult- 
ation, if in regard of their virtue and wisdom we may but 
probably think they have waded without error. So that the 
willingness of men to be led by example of others both 


1 Idem, Annot. in Cypr. Epist. 56. cap. 7. 

2 2 Kings xviii. 3, 4. 

3 (T. C. i. 60. al. 81. ‘‘If there were no harm in it,” (the apparel,) ‘f and 
that it were also profitable, yet forasmuch as it is not commanded of God 
expressly, but a thing (as you say) indifferent, and notwithstanding is cause 
of so many incommodities, and so abused... it ought to be sufficient reason 
to abolish them: seeing that the brazen serpent, which was instituted of 
the Lord himself, and contained a profitable remembrance of the wonderful 
benefit of God towards his people, was beaten to powder, when as it began 
to be an occasion of falling to the children of Israel.” Whitg. Def. 294. 
‘** Do you think that any man doth worship the apparel, as the Israelites 
did worship the serpent?” T. C. iii, 261, ‘Although no man. worship 
the apparel by falling down before it, yet he may have a damnable opinion 
of it, and as hard to be pulled out as the other.”’], 
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discovereth and helpeth the imbecility of our judgment. 
Because it doth the one, therefore insolent and proud wits 
would always seem to be their own guides; and because it 
doth the other, we see how hardly the vulgar sort is drawn un- 
to any thing for which there are not as well examples as reasons 
alleged. Reasons proving that which is more particular by 
things more general and farther from sense are with the simp er 
sort of men less trusted, forthat they doubt of their own judgment 
in those things ; but of examples which prove unto them one 
doubtful particular by another more familiarly and sensibly 
known, they easily perceive in themselves some better ability to 
judge. The force of examples therefore is great, when in 
matter of action being doubtful what to do we are informed 
what others have commendably done whose deliberations were 
like. 

{14.] But whosoever doth persuade by example must as well 
respect the fitness as the goodness of that he allegeth. To 
Ezechias God himself in this fact giveth testimony of well 
doing. So that nothing is here questionable but only whether 
the example alleged be pertinent, pregnant, and strong. 

The serpent spoken of was first erected for the extraordinary 
and miraculous cure of the Israelites in the desert. This use 
having presently an end when the cause for which God 
ordained it was once removed, the thing itself they notwith- 
standing kept for a monument of Gods mercy, as in like con- 
sideration they did the pot of manna, the rod of Aaron, and 
the sword which David took from Goliah. In process of time 
they made of a monument of divine power a plain idol, they 
burnt incense before it contrary to the law of God, and did it 
the services of honour due unto God only. Which gross and 
grievous abuse continued till Ezechias restoring the purity of 
sound religion, destroyed utterly that which had been so long 
and so generally a snare unto them. 

It is not amiss which the canon law hereupon concludeth, 
namely! that “if our predecessors have done some things 
which at that time might be without fault, and afterward be 
turned to error and superstition, we are taught by Ezechias 
breaking the brazen serpent that posterity may destroy them 
without any delay and with great authority.” But may it be 


1 [Decr. 1.] Dist. 63. cap. Quia. [‘‘Sancta.” Corp. Jur. Can. 75. 
‘*Per hoc magna auctoritas ista est habenda in Ecclesia, ut si nonnulli ex 
preedecessoribus. et majoribus nostris fecerunt aliqua, que illo tempore 
potuerunt esse sine culpa, et postea vertuntur in errorem et superstitionem, 
sine tarditate aliqua, et cum magna auctoritate, a posteris destruantur.”] 
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simply and without exception hereby gathered, that posterity is 
**bound to destroy” whatsoever hath been either at the first 
invented, or but afterwards turned to like superstition and 
error? No, it cannot be. 

The serpent therefore and the sign of the cross, although 
seeming equal in this point, that superstition hath abused both, 
yet being herein also. unequal, that neither they have been both 
subject to the like degree of abuse, nor were in hardness of 
redress alike, it may be that even as the one for abuse was 
religiously taken away, so now, when religion hath taken away 
abuse from the other, we should by utter abolition thereof 
deserve hardly his commendation whose example there is 
offered us no such necessary cause to follow. 

{15.] For by the words of Ezechias in terming the serpent 
but “a lump of brass,” to shew that the best thing in it now 
was the metal or matter whereof it consisted, we may probably 
conjecture, that the people whose error is therein controlled 
had the selfsame opinion of it which the heathens had of idols, 
they thought that the power of Deity was with it, and when 
they saw it dissolved haply they might to comfort themselves 
imagine as Olympius the sophister did beholding the dissipa- 
tion of idols,? ‘Shapes and counterfeits they were, fashioned 
of matter subject unto corruption, therefore to grind them to 
dust was easy, but those celestial powers which dwelt and resided 
in them are ascended into heaven.” 

Some difference there is between these opinions of palpable 
idolatry and that which the schools in speculation have bolted 
out concerning the cross. Notwithstanding forasmuch as the 
church of Rome hath hitherto practised and doth profess the 
same adoration to the sign of the cross and neither less nor 
other than is due unto Christ himself, howsoever they varnish 
and qualify their sentence, pretending that the cross, which to 
outward sense presenteth visibly itself alone, is not by them 
apprehended alone, but hath in their secret surmise or conceit 
a reference to the person of our Lord Jesus Christ, so that the 
honour which they jointly do to both respecteth principally his 
person, and the cross but only for his person’s sake, the people 

1[Grot. inloc. ‘Q. d. s est, preterea nthil.””| 

2 Sozom. lib. vii. cap. 15. POAdumids Ts ey piroadpou oxhpart ouvay 
abrois, kal melOwy xpivat mh Gmereiv Tay marplwv, Ad’ ef déox o dep auTa@y 
OvioKew: KaSatpoumevoy de ray todvwy, aOuuodyras bp@v, cuveBovdAeve uh 
etlioracbat Tis Opnoxcias, vAny poaprny kal ivddAuara Aéywy elvar Ta 
aydAuara, kal 514 TodTo dpavioudy broucver: Suvduers 5€ Twas evoik oat 
abrois, kal eis oupaydy dmomrivat. This happened at Alexandria in the 
reign of Valentinian and Theodosius.” ] 
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not accustomed to trouble their wits with so nice and subtile 
differences in the exercise of religion are apparently no less 
ensnared by adoring the cross, than the Jews by burning 
incense to the brazen serpent. 

It is by Thomas ingenuously granted, that because unto 
reasonable creatures a kind of reverence is due for the excel- 
lency which is in them and whereby they resemble God, there- 
fore if reasonable creatures, angels or men, should receive at 
our hands holy and divine honour as the sign of the cross doth 
at theirs, to pretend that we honour not them alone but we 
honour God with them would not serve the turn, neither would 
this be able to prevent the error of men, or cause them always 
to respect God in their adorations, and not to finish their intents 
in the object next before them. But unto this he addeth, that 
no such error can grow by adoring in that sort a dead image, 
which every man knoweth to be void of excellency in itself, 
and therefore will easily conceive that the honour done unto it 
hath an higher reference. 

Howbeit, seeing that we have by over-true experience been 
taught how often, especially in these cases, the light even of 
common understanding faileth, surely their usual adoration of 
the cross is not hereby freed. For in actions of this kind we 
are more to respect what the greatest part of men is commonly 
prone to conceive, than what some few men’s wits may devise 
in construction of their own particular meanings. Plain it is, 
that a false opinion of some personal divine excellency to be 
in those things which either nature or art hath framed causeth 
always religious adoration. And as plain that the like adoration 
applied unto things sensible argueth to vulgar capacities, yea 
leaveth imprinted in them the very same opinion of Deity from 
whence all idolatrous worship groweth. Yea the meaner and 
baser a thing worshipped is in itself, the more they incline to 
think that every man which doth adore it, knoweth there is in 
it or with it a presence of divine power. 

[16.] Be it therefore true that crosses purposely framed or 
used for receipt of divine honour be even as scandalous as the 
brazen serpent itself, where they are in such sort adored. 
Should we hereupon think ourselves in the sight of God and 
in conscience charged to abolish utterly the very ceremony of 

1 Tho. p. ili, q. 25. art. 3. Resp. ad Tert. [t. xii. 98. ‘* Creaturze 
rationali debetur reverentia propter seipsam ; et ideo si creature rationali 
in qua est imago Dei, exhiberetur adoratio latrize, posset esse erroris occasio, 
ut scil. motus adorantis sisteret in homine, in quantum est res queedam, et, 


non ferretur in Deum cujus est imago: quod non potest contingere 
de imagine sculpta, vel picta in materia sensibili.”] 
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the cross, neither meant at the first, nor now converted unto 
any such offensive purpose? Did the Jews which could never 
be persuaded to admit in the city of Jerusalem! that image of 
Czesar which the Romans were accustomed? to adore, make 
any scruple of Czesar’s image in the coin which they knew very 
well that men were not wont to worship?’ Between the cross 
which superstition honoured as Christ, and that ceremony of 
the cross which serveth only for a sign of remembrance, there 
is as plain and as great a difference as between those brazen 
images which Solomon made to bear up the cistern of the 
temple,‘ and (sith both were of like shape but of unlike use) 
that which the Israelites in the wilderness did adore ;° or be- 
tween the altars which Josias destroyed because they were 
instruments of mere idolatry,® and that which the tribe of 
Reuben with others erected near to the river Jordan,’ for which 
also they grew at the first into some dislike, and were by the 
rest of their brethren suspected yea hardly charged with open 
breach of the law of God, accused of backwardness in religion, 
upbraided bitterly with the fact of Peor, and the odious 
example of Achan, as if the building of their altar in that place 
had given manifest show of no better than intended apostasy, 
till by a true declaration made in their own defence it appeared 
that such as misliked misunderstood their enterprise, inasmuch 
as they had no intent to build any altar for sacrifice, which God 
would have no where offered saving in Jerusalem only, but to 
a far other end and purpose, which being opened satisfied all 
parts, and so delivered them from causeless blame. 

[17.] In this particular suppose the worst, imagine that the 
immaterial ceremony of the Cross had been the subject of as 
gross pollution as any heathenish or profane idol. If we think 
the example of Ezechias a proof that things which error and 
superstition hath abused may in no consideration be tolerated, 
although we presently find them not subject to so vile abuse, 
the plain example of Ezechias proveth the contrary. The 


1 Joseph. Antiq. lib. xvii. cap. 8. [c. 6. § 2. ed. Huds.] et lib. xviii. 
cap. 3- [§ 1.] et. de Pell. lib. ii. cap. 9. 

* Their eagles, their ensigns, and the images of their princes, they 
carried with them in all their armies, and had always a kind of chapel 
wherein they placed and adored them as their gods. Dio. lib. xl. [c. 6. p. 
128. D. ed. Leunclay. 6 detbs avouacpévos (%ore St veds pucpds, Kal ev 
ait@ aeths xXpucods evidputar Kabloraral te ev waot Tots éx Tov KaTaddyo 
atparomd ns.)] Herodian. lib. iv. [c. 8. éoérecey eis Td orpardredoy, és Te 
toy vey ev0a Ta onueia Kal Ta dydAuara Tod oTpatomédov mpooKuverrai. | 

3 Matt. xxii. 20. * 2 Chron. iv. 3. 5 Exod. xxxii. 4. 

8 2 Chron. xxxiv. 7. 7 Josh. xxii. 10, 
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temples and idols which under Solomon had been of very 
purpose framed for the honour of foreign gods! Ezechias 
destroyed not, because they stood as forlorn things and did 
now no harm, although formerly they had done harm. — Josias 2 
for some inconvenience afterwards razed them up. Yet to 
both there is one commendation given even from God himself, 
that touching matter of religion they walked in the steps of 
David and did no way displease God.® 

[18.] Perhaps it seemeth that by force and virtue of this 
example although in bare detestation and hatred of idolatry all 
things which have been at any time worshipped are not neces- 
sarily to be taken out of the world, nevertheless for remedy 
and prevention of so great offences wisdom should judge it 
the safest course to remove altogether from the eyes of men 
that which may put them in mind of evil. 

Some kinds of evil no doubt there are very quick in working 
on those affections that most easily take fire, which evils 
should in that respect no oftener than need requiréeth be 
brought in presence of weak minds. But neither is the Cross 
any such evil, nor yet the brazen serpent itself so strongly 
poisoned, that our eyes, ears, and thoughts ought to shun them 
both, for fear of some deadly harm to ensue the only repre- 
sentation thereof by gesture, shape, sound, or such like 
significant means. And for mine own part I most assuredly 
persuade myself, that had Ezechias (till the days of whose 
most virtuous reign they ceased not continually to burn incense 
to the brazen serpent) had he found the serpent, though some- 
time adored, yet at that time recovered from the evil of so 
gross abuse, and reduced to the same that was before in the 
time of David, at which time they esteemed it only as a 
memorial, sign, or monument of God’s miraculous goodness 
towards them, even as we in no other sort esteem the ceremony 
of the Cross, the due consideration of an use so harmless 
common to both might no less have wrought their equal pre- 
servation, than different occasions have procured, notwithstanding 
the one’s extinguishment, the other’s lawful continuance. 

[19.] In all persuasions which ground themselves upon 
example, we are not so much to respect what is done, as the 
causes and secret inducements leading thereunto. The ques- 
tion being therefore whether this ceremony supposed to have 
been sometimes scandalous and offensive ought for that cause 
to be zow removed ; there is no reason we should forthwith 

1 y Kings xi. 7. 2 2 Kings xxiii. 13. 

3 2 Kings xviii. 3, 6; xxii. 2. 
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yield ourselves to be carried away with examples, no not of 
them whose acts the highest judgment approveth for having 
reformed in that manner any public evil: but before we either 
attempt any thing or resolve, the state and condition as well of 
our own affairs as those whose example presseth us, is advisedly 
to be examined ; because some things are of their own nature 
scandalous, and cannot choose but breed offence, as those 
sinks of execrable filth which Josias did overwhelm ;! some 
things albeit not by nature and of themselves, are notwith- 
standing so generally turned to evil by reason of an evil corrupt 
habit grown and through long continuance incurably settled in 
the minds of the greatest part, that no redress can be well 
hoped for without removal of that wherein they have ruined 
themselves, which plainly was the state of the Jewish people, 
and the cause why Ezechias did with such sudden indignation 
destroy what he saw worshipped ; finally some things are as 
the sign of the Cross though subject either almost or altogether 
to as great abuse, yet curable with more facility and ease. 
And to speak as the truth is, our very nature doth hardly yield 
to destroy that which may be fruitfully kept, and without any 
great difficulty clean scoured from the rust of evil which by 
some accident hath grown into it. Wherefore to that which 
they build in this question upon the example of Ezechias let 
this suffice. 

[20.] When heathens despised Christian religion, because of 
the sufferings of Jesus Christ, the Fathers to testify how little 
such contumelies and contempts prevailed with them chose 
rather the sign of the Cross than any other outward mark, 
whereby the world might most easily discern always what they 
were. On the contrary side now, whereas they which do all 
profess the Christian religion are divided amongst themselves, 
and the fault of the one part is that in zeal to the sufferings of 
Christ they admire too much and over-superstitiously adore the 
visible sign of his Cross, if you ask what we that mislike them 
should do, we are here advised to cure one contrary by another. 
Which art or method is not yet so current as they imagine. 

For if, as their practice for the most part sheweth, it be their 
meaning that the scope and drift of reformation when things 
are faulty should be to se¢//e the Church in the contrary, it 
standeth them upon to beware of this rule, because seeing vices 
have not only virtues but other vices also in nature opposite 
unto them, it may be dangerous in these cases to seek but that 
which we find contrary to present evils. For in sores and 


1 2 Kings xxiii. 7. 
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sicknesses of the mind we are not simply to measure good by 
distance from evil, because one vice may in some respect be 
more opposite to another than either of them to that virtue 
which holdeth the mean between them both. Liberality and 
covetousness, the one a virtue and the other a vice, are not so 
contrary as the vices of covetousness and prodigality ; religion 
and superstition have more affiance, though the one be light 
and the other darkness, than superstition and profaneness which 
both are vicious extremities. By means whereof it cometh 
also to pass that the mean which is virtue seemeth in the eyes 
of each extreme an extremity ; the liberal hearted man is by 
the opinion of the prodigal miserable, and by the judgment of 
the miserable lavish; impiety for the most part upbraideth 
religion as superstitious, which superstition often accuseth as 
impious, both so conceiving thereof because it doth seem more 
to participate each extreme, than one extreme doth another, 
and is by consequent less contrary to either of them, than they 
mutually between themselves. Now if he that seeketh to 
reform covetousness or superstition should but labour to induce 
the contrary, it were but to draw men out of lime into coal- 
dust. So that their course which will remedy the supersti- 
tious abuse of things profitable in the Church is not still to 
abolish utterly the use thereof, because not using at all is most 
opposite to ill using, but rather if it may be to bring them back 
to a right perfect and religious usage, which albeit less con- 
trary to the present sore is notwithstanding the better and by 
many degrees the sounder way of recovery. 

{21.] And unto this effect that very precedent itself which 
they propose may be best followed. For as the Fathers when 
the Cross of Christ was in utter contempt did not superstitiously 
adore the same, but rather declare that they so esteemed it as 
was meet: in like manner where we find the Cross to have 
that honour which is due to Christ, is it not as lawful for us to 
retain it in that estimation which it ought to have and in that 
use which it had of old without offence, as by taking it clean 
away to seem followers of their example which cure wilfully 
by abscission that which they might both preserve and heal ? 

Touching therefore the sign and ceremony of the Cross, we 
no way find ourselves bound to relinquish it, neither because 
the first inventors thereof were but mortal men, nor lest the 
sense and signification we give unto it should burden us as 
authors of a new gospel in the house of God, nor in respect of 
some cause which the Fathers had more than we have to use 
the same, nor finally for any such offence or scandal as here- 
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tofore it hath been subject unto by error now reformed in the 
minds of men. 

LXVI. The ancient custom of the Church was after they 
had baptized, to add thereunto imposition of hands with effec- 
tual prayer for the illumination of God’s most Holy Spirit! to 
confirm and perfect that which the grace of the same Spirit 
had already begun in baptism. 

For our means to obtain the graces which God doth bestow 
are Our prayers. Our prayers to that intent are available as 
well for others as for ourselves. To pray for others is 0 dless 
them for whom we pray, because prayer procureth the bless- 
ing Of God upon them, especially the prayer of such as God 
either most respecteth for their piety and zeal that way, or 
else regardeth for that their place and calling bindeth them 
above others unto this duty as it doth both natural and 
spiritual fathers. 

With prayers of spiritual and personal benediction the man- 
ner hath been in all ages to use zmfosttion of hands, as a cere- 
mony betokening our restrained desires to the party, whom 
we present unto God by prayer. Thus when Israel d/essed 
Ephraim and Manasses Joseph’s sons, he zposed upon them 
his hands and prayed,? ‘God, in whose sight my fathers 
Abraham and Isaac did walk, God which hath fed me all 
my life long unto this day, and the Angel which hath de- 
livered me from evil bless these children.” The prophets 
which healed diseases by prayer, used therein the selfsame 
ceremony. And therefore when Eliseus willed Naaman to 
wash himself seven times in Jordan for cure of his foul disease 
it much offended him; °‘‘I thought,” saith he, “with my- 
self, surely the man will come forth and stand and call upon 
the name of the Lord his God, and put his hand on the 
place to the end he may so heal the leprosy.” In consecra- 
tions and ordinations of men unto rooms of diyine calling, the 
like was usually done from the time of Moses to Christ.4 
Their suits that came unto Christ for help were also tendered 
oftentimes and are expressed in such forms or phrases of speech 
as shew that he was himself an observer of the same custom.® 
He which with imposition of hands and prayer did so great 
works of mercy for restoration of bodily health, was worthily 
judged as able to effect the infusion of heavenly grace into 


1 Tertull. de Resur. Car. [c. 8.] ‘*‘ Caro manus impositione adumbratur 
ut et anima Spiritu illuminetur.” 
2 Gen. xlvili. 14. 3 2 Kings v. II. 4 Num. xxvii. 18, 
5 Matt. ix. 18; Mark v. 23; viii. 22. 
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them whose age was not yet depraved with that malice which 
might be supposed a bar to the goodness of God towards them. 
They? brought him therefore young children to put As hanas 
upon them and pray. 

[2.] After the ascension of our Lord and Saviour Jesus 
Christ, that which he had begun continued in the daily prac- 
tice of his Apostles, whose prayer and imposition of hands were 
a mean whereby thousands became partakers of the wonderful 
gifts of God. ‘The Church had received from Christ a promise 
that such as have believed in him these signs and tokens 
should follow them.? ‘To cast out devils, to speak with 
tongues, to drive away serpents, to be free from the harm 
which any deadly poison could work, and to cure diseases 
oy imposition of hands.” Which power, common at the first 
in a manner unto a// believers, all believers had not power to 
derive or communicate unto all other men, but whosoever 
was the instrument of God to instruct, convert and baptize 
them, the gift of miraculous operations by the power of the 
Holy Ghost they had not but only at the Apostles’ own 
hands. For which cause Simon Magus perceiving that 
power to be in none but them, and presuming that they which 
had it might sell it, sought to purchase it of them with money.* 

{3.] And as miraculous graces of the Spirit continued after 
the Apostles’ times ;° (‘“for,” saith Irenzeus, “they which 
are truly his disciples do in his name and through grace re- 
ceived from him such works for the benefit of other men as 
every of them is by him enabled to work; some cast out 
devils, insomuch as they which are delivered from wicked 
spirits have been thereby won unto Christ, and do constantly 
persevere in the church and society of faithful men; some 


1 Matt. xix. 13; Mark x. 13; Luke xviii. 15 

2 Mark xvi. 17. 3 Acts xix. 6. 4 Acts viii. 17, 18. 

5 Tren. lib. ii. cap. 57. [p. 188. Ard kal ev 7G exelvov dvéuartt of GAnbas 
adrod padnral, wap’ adrod AaBdyres Thy xdpw, emreActow em’ edepyeota TH 
Tay AoiTr@y dvOpdrwy, Kabws els ExacTos avTay Thy dwpeay ELAnpe Tap avrov- 
of pev yap Saluovas eAavvovor BeBalws Kal adnbas, ore mwodAds Kal 
miorevely avtovs exelvous Tovs KabapicbevTas amd Tay Tovnpay MvEevUdTwY, 
xa elyae ev TH exkAnolg: of 5& Kal mpdyrwow Exovor Tay perdAdvTwy, Kal 
drractas, Kal phoes mpopntinds: KAAo Be rovs KapvovTas Sia THs Tay 
\eipav emibécews iavra, Kal iyets dronabioracw: 457 5, Kabds Epauer, ral 
vexpol jyépOnoav, Kal mapcucway ov nuiv ikavois éreot. kal rl ydp; ovK 
Zorw apy cimely TaY Xaplo“dTwY, dy KaTa TayTds Tov Kdopov  exxAnola 
mapa Ocod AaBoiou, év TH dvduart "Inood Xptorov, rod oraupwOéyros ém) TMoy- 
rlov ThAdtou, éxdorns juépas én’ evepyeota tH Tay eOvay emireArct, mhre 
etararaoa Twas, wire etapyupilouevy: ws yap dwpedy elAnpe mapa devi, 
dwpedv Kal Siakove?. | 
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excel in the knowledge of things to come, in the grace of 
visions from God, and the gift of prophetical prediction ; 
some by laying on their hands restore them to health which 
are greviously afflicted with sickness ; yea there are that of 
dead have been made alive and have afterwards many years 
conversed with us. What should I say? ‘The gifts are 
innumerable wherewith God hath enriched his Church through- 
out the world, and by virtue whereof in the name of Christ 
crucified under Pontius Pilate the Church every day doth 
many wonders for the good of nations, neither fraudulently 
nor in any respect of lucre and gain to herself, but as freely 
bestowing as God on her hath bestowed his divine graces ;”) 
so it no where appeareth that ever any did by prayer and 
imposition of hands sithence the Apostles’ times make others 
partakers of the like mzraculous gifts and graces, as long as it 
pleased God to continue the same in his Church, but only 
Bishops the Apostles’ successors for a time even in that power. 
St. Augustine acknowledgeth that such gifts were not permitted 
to last always, lest men should wax cold with the commonness 
of that the strangeness whereof at the first inflamed them. 
Which words of St. Augustine declaring how the vulgar use 
of those miracles was then expired, are no prejudice to the 
like extraordinary graces more rarely observed in some either 
then or of later days. 

[4.] Now whereas the successors of the Apostles had but 
only for a time such power as by prayer and imposition of 
hands to bestow the Holy Ghost; the reason wherefore 
confirmation nevertheless by prayer and laying on of hands 
hath hitherto always continued, is for other very special 
benefits which the Church thereby enjoyeth. The Fathers 
every where impute unto it that gift or grace of the Holy Ghost, 
not which maketh us first Christian men, but when we are 
made such, assisteth us in all virtue, armeth us against 
temptation and sin. For, after baptism administered, ‘there 
followeth,” saith ‘Tertullian,? “imposition of hands with 


1 August. de Vera Relig. cap. 25. [t. i. 763. ‘‘F. Accipimus majores 
nostros eo gradu fidei, quo a temporalibus ad eterna conscenditur, visibilia 
miracula (non enim aliter poterant) secutos esse; per quos id actum est, ut 
necessaria non essent posteris. Cum enim Ecclesia catholica per totum 
orbem diffusa atque fundata sit, nec miracula illa in nostra tempora durare 
permissa sunt, ne animus semper visibilia quzereret, et eorum consuetudine 
frigesceret genus humanum, quorum novitate flagravit: mec jam nobis 
dubium esse oportet iis esse credendum, qui cum ea predicarent que pauci 
assequuntur, se tamen sequendos populis persuadere potuerunt.”’] 

2 Tertull. de Baptis. [c. 8. ‘*Dehinc manus imponitur, per bene- 
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invocation and invitation of the Holy Ghost, which willingly 
cometh down from the Father to rest upon the purified and 
plessed bodies, as it were acknowledging the waters of baptism 
a fit seat.” St. Cyprian in more particular manner alluding to 
that effect of the Spirit which here especially was respected,} 
“How great,” saith he, “is that power and force wherewith the 
mind is here” (he meaneth in baptism) “ enabled, being not 
only withdrawn from that pernicious hold which the world 
before had of it, not only so purified and made clean that 
no stain or blemish of the enemy’s invasion doth remain, but 
over and besides” (namely through prayer and imposition of 
hands) ‘‘becometh yet greater, yet mightier in strength, so 
‘ar as to reign with a kind of imperial dominion over the 
whole band of that roaming and spoiling adversary.” As 
much is signified by Eusebius Emisenus saying, “The Holy 
Ghost which descendeth with saving influence upon the 
waters of baptism doth there give that fulness which sufhceth 
for innocency, and afterwards exhibiteth in confirmation an 
augmentation of further grace.”2. The Fathers therefore being 
thus persuaded held confirmation as* an ordinance apostolic 
always profitable* in God’s Church, although not always 
accompanied with equal largeness of those external efiects 
which gave it countenance at the first. 


dictionem advocans et invitans Spiritum Sanctum... Tune ille sanc- 
tissimus Spiritus super emundata et benedicta corpora libens a Patre 
descendit, super baptismi aquas tanquam pristinam sedem recognoscens 
conquiescit.” Vid. Gen. i. 2.] 

1 Cypr. Tract. ad Donat. c. 2. [t. i. p. 4. ‘*Quantus hic animi 
potentatus ! quanta vis est! non tantum ipsum esse subtractum perniciosis 
contactibus mundi, ut qui expiatus et purus, nulla incursantis inimici labe 
capiatur ; sed adhuc majorem et fortiorem viribus fieri, ut in omnem 
adversarii grassantis exercitum imperioso jure dominetur.”’] 

2 Euseb. Emis. Ser. de Pentec. [p. 572. par. i. tom. v. Biblioth. Patr. 
Colon. ‘ Spiritus Sanctus, qui super aquas baptismi salutifero descendit 
illapsu, in fonte plenitudinem tribuit ad innocentiam, in confirmatione 
ausmentum preestat ad gratiam.” Hooker, b. vi. expresses an opinion that 
these homilies were Salvian’s. ] 

% Aug. de Trin. lib. xv. cap. 26. [t. viii. 999. _‘‘ Quomodo ergo Deus 
non est, qui dat Sp. Sanctum? Immo quantus Deus est qui dat Deum ! 
Neque enim aliquis discipulorum ejus dedit Sp. Sanctum. Orabant quippe 
ut veniret in eos quibus manum imponebant, non ipsi eum dabant. Quem 
morem in suis Przepositis etiam nunc servat Ecclesia. . . ‘ Unxit eum Deus 
Sp. Sancto.’? Non utique oleo visibili, sed dono gratia, quod visibili 
significatur unguento, quo baptizatos unguit Ecclesia . . . Nos accipere 
quidem hoe donum possumus pro modulo nostro, effundere autem super 
alios non utique possumus; sed ut hoc fiat, Deum super eos, a quo hoc 
efficitur, invocamus.”] 

4 Heb. vi. 2. 
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[5.] The cause of severing confirmation from baptism (for 
most commonly they went together) was sometimes in the 
minister, which being of inferior degree might baptize but not 
confirm, as in their case it came to pass whom Peter and John 
did confirm, whereas Philip had before baptized them ;! and 
in theirs of whom St. Jerome hath said,? “I deny not but the 
custom of the churches is that the Bishop should go abroad, 
and imposing his hands pray for the gift of the Holy Ghost on 
them whom Presbyters and deacons far off in lesser cities have 
already baptized.” Which ancient custom of the Church St. 
Cyprian groundeth upon the example of Peter and John in the 
eighth of the Acts before alleged. The faithful in Samaria, 
saith he, “had already obtained baptism: only that which was 
wanting Peter and john supplied, by prayer and imposition of 
hands to the end the Holy Ghost might be poured upon them, 
Which also is done amongst ourselves, when they which be 
already baptized are brought to the Prelates of the Church to 
obtain by our prayer and imposition of hands the Holy Ghost.” 
By this it appeareth that when the ministers of baptism were 
persons of inferior degree, the Bishops did after confirm whom 
such had before baptized. 

[6.] Sometimes they which by force of their ecclesiastical 
calling might do as well the one as the other, were notwith- 
standing men whom heresy had disjoined from the fellowship 
of true believers. Whereupon when any man by them baptized 
and confirmed came afterwards to see and renounce their error, 
there grew in some churches very hot contention about the 
manner of admitting such into the bosom of the true Church, 
as hath been declared already in the question of rebaptization. 
But the general received custom was only to admit them with 
imposition of hands and prayer. Of which custom while some 
im¢ gined the reason to be for that heretics might give remission 
of sins by baptism, but not the Spirit by imposition of hands 
because themselves had not God’s Spirit, and that therefore 

1 Acts viii. 12-17. 

2 Hieron. advers. Lucif. cap. 4. [t. il. p. 139. ‘*Non abnuo hanc esse 
ecclesiarum consuetudinem, ut ad eos qui longe in minoribus urbibus per 
presbyteros et diaconos baptizati sunt, episcopus ad invocationem Sancti 
Spiritus manum impositurus excurrat.”] 

3 Cypr. Epist. 73. [c. 6.] ad Jubaianum, [t. ii. p. 202. ‘‘ Baptizari eos 
ultra non oportebat ; sed tantummodo quod deerat, id a Petro et Joanne 
factum est, ut oratione pro eis habita, et manu imposita, invocaretur et 
infunderetur super eos Spiritus Sanctus. Quod nunc quoque apud nos 
geritur, ut qui in Ecclesia baptizantur preepositis Ecclesiz offerantur, et per 


nostram orationem ac manus impositionem Spiritum Sanctum consequantur, 
et signaculo Dominico consummentur.”’] 
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their baptism might stand but confirmation must be given again 

the imbecility of this ground gave Cyprian occasion to oppose 
himself against the practice of the Church herein, labouring 
many ways to prove that heretics could do neither,! and, 
consequently, that their baptism in all respects was as frustrate 
as their chrism; for the manner of those times was in confirm- 
ing to use anointing. On the other side against Luciferians 
which ratified only the baptism of heretics but disannulled their 
confirmations and consecrations under pretence of the reason 
which hath been before specified, “heretics cannot give the 
Holy Ghost,” St. Jerome proveth at large, that if baptism by 
heretics be granted available to remission of sins, which no man 
receiveth without the Spirit, it must needs follow that the reason 
taken from disability of bestowing the Holy Ghost was no reason 
wherefore the Church should admit converts with any new 
imposition of hands. Notwithstanding because it might be 
objected, that if the gift of the Holy Ghost do always join itself 
with true baptism, the Church, which thinketh the bishop’s 
confirmation after other men’s baptism needful for the obtain- 
ing of the Holy Ghost, should hold an error, St. Jerome 
hereunto maketh answer, that the cause of this observation is 
not any absolute impossibility of receiving the Holy Ghost by 
the sacrament of baptism unless a bishop add after it the 
imposition of hands, but rather a certain congruity and fitness 
to honour prelacy with such pre-eminences, because the safety 
of the Church dependeth upon the dignity of her chief superiors, 
to whom if some eminent offices of power above others should 
not be given, there would be in the Church as many schisms as 
priests.* By which answer it appeareth his opinion was, that 


! (Ep. 74. ii. 213. ‘‘Cur eadem ejusdem majestas nominis non preevalet 
manus impositione, quam valuisse contendunt in baptismi sanctificatione ? 
Nam si potest quis extra Ecclesiam natus templum Dei fieri, cur non 
possit super templum et Spiritus Sanctus infundi? . . . Qui potest apud 
heereticos baptizatus Christum induere, multo magis potest Spiritum 
Sanctum, quem Christus misit, accipere.” et Ep. 75.  Firmilianus 
Cypriano, p. 226. ‘*Si in nomine Christi valuit foris baptisma ad hominem 
purgandum, in ejusdem Christi nomine valere illic potuit et manus impositio 
ad accipiendum Spiritum Sanctum. Et incipient cetera quoque quee apud 
heereticos aguntur justa ac legitima videri.”] 

2 [Tertull. de Baptismo, c. 7. ‘‘Egressi de lavacro, perunguimur 
benedicta unctione de pristina disciplina, qui ungui oleo de cornu in 
sacerdotium solebant.” This seems to be the earliest mention of Chrism. 
See Bingham, Antiq. xil. 3. 2. From Tertullian’s mode of speaking, it 
would seem to have been then a settled and probably a general custom. 
And Rishop Pearson (Lect. in Act. Apost. v. 6.] considers it to have been 
practised immediately after the Apostles. ] 

3 [t. ii, 137. ‘‘ Lucif. ‘Ego recipio laicum poenitentem per manus 
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the Holy Ghost is received in baptism; that confirmation is 
only a sacramental complement; that the reason why bishops 
alone did ordinarily confirm, was not because the benefit, grace, 
and dignity thereof is greater than of baptism, but rather, for 
that by the Sacrament of Baptism men being admitted into 
God’s Church, it was both reasonable and convenient that if he 
baptize them not unto whom the chiefest authority and charge 
of their souls belongeth, yet for honour’s sake and in token of 
his spiritual superiority over them, because to bless is an act of 
authority,! the performance of this annexed ceremony should 
be sought for at his hands. Now what effect their imposition 
of hands hath either after baptism administered by heretics or 
otherwise, St. Jerome in that place hath made no mention, 
because all men understood that in converts it tendeth to the 
fruits of repentance, and craveth in behalf of the penitent such 
grace as David after his fall desired at the hands of God ;? in 
others the fruit and benefit thereof is that which hath been 
before shewed. 

[7.] Finally sometime the cause of severing confirmation 
from baptism was in the parties that received baptism being 
infants, at which age they might be very well admitted to live 
in the family; but because to fight in the army of God, to 
discharge the duties of a Christian man, to bring forth the 
fruits and to do the works of the Holy Ghost their time of 
ability was not yet come (so that baptism were not deferred) 
there could by stay of their confirmation no harm ensue but 


mpositionem et invocationem Spiritus Sancti, sciens ab hereticis Spiritum 
Sanctum non posse conferri’. .. Orthod. . . . ‘Quomodo dicis, sine 
adventu Spiritus Sancti apud Arianos peccata posse dimitti? Quomodo 
antiquis sordibus anima purgatur, quee sanctum non habet Spiritum? Neque 
enim aqua lavat animam, sed prius ipsa lavatur a Spiritu, ut alios lavare 


spiritualiter possit . . . Apparet, Baptisma non essesine Spiritu Sancto . . . 
(p. 138.) Igitur si Arianus Spiritum Sanctum non potest dare, ne baptizare 
quidem potest : quia Ecclesiz baptisma sine Spiritu Sanctonullumest?. . . 


(p. 139.) Lucif. ‘An nescis etiam ecclesiarum hunc esse morem, ut baptizatis 
postea manus imponantur, et ita invocetur Spiritus Sanctus? Ex quo anim- 
advertes nos Ecclesiz consuetudinem sequi, licet ante advocationem Spiritus: 
constet aliquem baptizatum’ . . . Orthod. . . . ‘Sihoc loco queris, quare: 

Ecclesia baptizatus nisi per manus episcopi non accipiat Sp. Sanctum, quem 
onnes asserimus in vero baptismate tribui: disce hanc observationem ex ea 
a itoritate descendere, qua post ascensum Domini Sp. Sanctus ad Apostolos 
descendit. Et multis in locis idem factum reperimus, ad honorem potius 
sacerdotii quam ad legis necessitatem . . . Ecclesie salus in summi 
sacerdotis dignitate pendet: cui si non exsors quiedam et ab omnibus 
eminens detur potestas, tot in ecclesiis efficientur schismata, quot 
sacerdotes.’”] 

1 Heb. vii. 7. 2 Psalm li. 10-12. 
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rather good. For by this mean it came to pass that children 
in expectation thereof were seasoned with the principles of true 
religion before malice and corrupt examples depraved their 
minds, a good foundation was laid betimes for direction of the 
course of their whole lives, the seed of the Church of God was 
preserved sincere and sound, the prelates and fathers of God’s 
family to whom the cure of their souls belonged saw by trial 
and examination of them a part of their own heavy burden 
discharged, reaped comfort by beholding the first beginnings of 
true godliness in tender years, glorified Him whose praise they 
found in the mouths of infants, and neglected not so fit 
opportunity of giving every one fatherly encouragement and 
exhortation. Whereunto imposition of hands and prayer being 
added, our warrant for the great good effect thereof is the same 
which Patriarchs, Prophets, Priests, Apostles, Fathers and men 
of God have had for such their particular invocations and 
benedictions, as no man I suppose professing truth of religion 
will easily think to have been without fruit. 

[8.] No, there is no cause we should doubt of the benefit, 
but surely great cause to make complaint of the deep neglect of 
this Christian duty! almost with all them to whom by right of 
their place and calling the same belongeth. Let them not take 
it in evil part, the thing is true, their small regard hereunto hath 
done harm in the Church of God. That which error rashly 
uttereth in disgrace of good things* may peradventure be 


1 [Caudry in Strype, Aylm. 89, ‘‘The Bishops themselves, for the 
most part, these twenty-nine years, had not observed it,” (the Book of 
Common Prayer)... ‘‘in not confirming of children.” Archbishop 
Whitgift writes, in a circular letter, Sept. 1591, ‘‘ 1 am very sorry to hear 
that my brethren, the Bishops of the province of Canterbury, do so generally 
begin zo neglect to confirm children ; at least, to call for and exact both the 
use of it, and of the catechising children in the Church by the minister.” 
Strype, Whitg. iii. 289. ] 

2 [Adm. ap. Whitg. Def. 725. ‘‘ As for confirmation, as they use it by the 
Bishop alone to them that lack both discretion and faith, it is superstitious, 
and not agreeable to the word of God, but popish and peevish. We speak 
not of other toys used in it: and how far it differeth from the first institu- 
tion, they themselves that are learned can witness.”] T. C. lib. i. p. 199. 
{160.] ‘Tell me why there should be any such confirmation in the Church, 
being brought in by the feigned decretal epistles of the Popes,” (this: is 
retracted by the same T. C. lib. iii. p. 232. ‘‘ That it is ancienter than 
the feigned decretal epistles I yield unto :”) ‘*and no one tittle thereof being 
once found in the Scripture, and seeing that it hath been so horribly abused, 
and not necessary, why ought it not to be utterly abolished? And thirdly 
this confirmation hath many dangerous points in it. The first step of 
popery in this confirmation is the laying on of hands upon the head of the 
child, whereby the opinion that it is a sacrament is confirmed, especially 
when as'the prayer doth say that it is done according to the example of the 
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sponged out, when the print of those evils which are grown 
through neglect will remain behind. 

[9.] Thus much therefore generally spoken may serve for 
answer unto their demands that require us to tell them “ why 
there should be any such confirmation in the Church,” seeing 
we are not ignorant how earnestly they have protested against 
it ; and how directly (although untruly, for so they are content 
to acknowledge) it hath by some of them been said to be “first 
brought in by the feigned decretal epistles of the Popes;” or 
why it should not be “utterly abolished, seeing that no one 
title thereof can be once found in the whole Scripture,” except 
the epistle to the Hebrews be Scripture ;1 and again seeing 
that how free soever it be now from abuse, if we look back to 
the times past, which wise men do always more respect than 
the present, it ath been abused, and is found at the length xo 
such profitable ceremony as the whole silly Church of Christ for 
the space of these sixteen hundred years hath through want of 
experience imagined; last of all “seeing” also besides the 
cruelty which is shewed towards poor country people, who are 
fain sometime to let their ploughs stand still, and with incredible 
wearisome toil of their feeble bodies to wander over mountains 
and through woods it may be now and then little less than a 
whole “‘half-score of miles” for a bishop’s blessing, ‘‘ which ‘f it 
were needful might as well be done at home in their own 
parishes,” rather than they to purchase it with so great loss and 
so intolerable pain ; there are they say in confirmation besides 
this, ‘Aree terrible porns. 

The first is ‘laying on of hands with pretence that the 


Apostles, which is a manifest untruth, and taken indeed from the popish 
confirmation. The second is for that the bishop as he is called must be the 
only minister of it, whereby the popish opinion which esteemeth it above 
baptism is confirmed. For whilst baptism may be ministered of the 
minister, and not confirmation but only of the bishop, there is great cause of 
suspicion given to think that baptism is not so precious a thing as confirma- 
tion, seeing this was one of the principal reasons whereby that wicked 
opinion was established in popery. I do not here speak of the inconvenience, 
that men are constrained with charges to bring their children oftentimes 
half a score miles for that which if it were needful might be as well done at 
home in their own parishes. The third is for that the book saith a cause 
of using confirmation is that by imposition of hands and prayer the children 
may receive strength and defence against all temptations, whereas there is 
no promise that by the laying.on of hands upon children any such gift shal! 
be given ; and it maintaineth the popish distinction, that the Spirit of God 
is given at baptism unto remission of sins, and in confirmation unta 
strength.” [Comp. Whitg. Def. 785; T..C. iii..232; Learned Disc, ap. 
Bridges, Def. of Gov. p. 806.] 
Feb; vi 2. 
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same is done to the example of the Apostles,” which is not 
only as they suppose “‘a manifest untruth”! (for all the world 
doth know that the Apostles did never after baptism lay hands 
on any, and therefore St. Luke which saith they did was much 
deceived”) but farther also we thereby teach men to think 
imposition of hands a sacrament, belike because it is a principle 
engrafted by common light of nature in the minds of men that 
all things done by apostolic example must needs be sacraments. 

The second high point of danger is, that by “tying confir- 
mation to the bishop alone there is great cause of suspicion 
given to think that baptism is not so precious a thing as 
confirmation :” for will any man think that a velvet coat is of 
more price than a linen coif, knowing the one to be an ordinary 
garment, the other an ornament which only sergeants at law do 
wear ? 

Finally, to draw to an end of perils, the last and the 
weightiest hazard is where the book itself doth say that children 
by zmposition of hands and prayer may receive strength against 
all temptation: which speech as a two-edged sword doth both 
ways dangerously wound ; partly because it ascribeth grace to 
imposition of hands, whereby we are able no more to assure 
ourselves in the warrant of any promise from God that his 
heavenly grace shall be given, than the Apostle was that him- 
self should obtain grace by the bowing of his knees to God ;® 
and partly because by using the very word strength in this 
matter, a word so apt to spread infection, we “maintain” with 
“popish ” evangelists an old forlorn “distinction” of the Holy 
Ghost bestowed upon Christ’s Apostles before his ascension 
into heaven,* and “augmented” upon them afterwards,° a 
distinction of grace infused into Christian men by degrees, 
planted in them at ¢he first by baptism, afer cherished, watered, 
and (be it spoken without offence) strengthened as by other 
virtuous offices which piety and true religion teacheth, even so 
by this very special benediction whereof we speak, the rite or 
ceremony of Confirmation. 

LXVII. The grace which we have by the holy Eucharist 
dcth not begin but continue life. No man therefore receiveth 
this sacrament before Baptism, because no dead thing is 
capable of nourishment. ‘That which groweth must of neces- 
sity first live. If our bodies did not daily waste, food to restore 
them were a thing superfluous. And it may be that the 

1 [So 2 Adm. 42. ‘‘It hath no ground out of the Scriptures at all.”] 


2 Acts viii. 15, 17. 3 Ephes. ii. 14. 
4 John xx. 22. ® Acts i.8. 
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grace of baptism would serve to eternal life, were it not that 
the state of our spiritual being is daily so much hindered and 
impaired after baptism. In that life therefore where neither 
body nor soul can decay, our souls shall as little require this 
sacrament as our bodies corporal nourishment, but as long as 
the days of our warfare last, during the time that we are both 
subject to diminution and capable of augmentation in grace. 
the words of our Lord and Saviour Christ will remain forcib’e 
‘‘Except ye eat the flesh of the Son of man and drink hi- 
blood ye have no life in you.” 

Life being therefore proposed unto all men as their end, 
they which by baptism have laid the foundation and attained 
the first beginning of a new life have here their nourishment 
and food prescribed for continuance of fein them. Such as 
will live the life of God must eat the flesh and drink the blood 
of the Son of man, because this is a part of that diet which if 
we want we cannot live. Whereas therefore in our infancy we 
are incorporated into Christ and by Baptism receive the grace 
of his Spirit without any sense or feeling of the gift which God 
bestoweth, in the Eucharist we so receive the gift of God, that 
we know by grace what the grace is which God giveth us, the 
degrees of our own increase in holiness and virtue we see and 
can judge of them, we understand that the strength of our life 
begun in Christ is Christ, that his flesh is meat and his blood 
drink, not by surmised imagination but truly, even so truly 
that through faith we perceive in the body and blood sacra- 
mentally presented the very taste of eternal life, the grace of 
the sacrament is here as the food which we eat and drink. 

{2.| This was it that some did exceedingly fear, lest Zuin- 
glius ? and Gécolampadius would bring to pass, that men should 


1 John vi. 53. 

2 [E. g. Zuingl. De Vera et Falsa Relig. Opp. ii. f. 202. ‘‘ Qui in hac 
publica gratiarum actione interesset, toti se Ecclesia: probaret ex eorum 
esse numero, qui Christo pro nobis exposito fiderent . . . Unde et Com- 
munio sive Communicatio apud Paulum vocatur.” fol. 204. ‘‘ Christus est 
anime cibus, quod ea dum videt Deum Filio unigenito non pepercisse, . . 
certa fit gratia Dei salutisque.” f. 207. (after exposing the doctrine of gross 
corporal manducation) he adds, ‘‘ Liberum cuique de spirituali manducaticn 
utcunque velit sentire, modo Christi non suis nitatur placitis.” f. 212. 
‘*Est Eucharistia, sive Synaxis, sive Coena Dominica, zhz/ aliud quam 
Commemoratio, qua ii qui se Christi morte et sanguine firmiter cred‘in 
Patri reconciliatos esse, hanc vitalem mortem annunciant.” fol. 213. 
** Augustinum, pre aliis acuto perspicacique ingenio virum, sua tempestate 
non fuisse ausum diserte veritatem proloqui, qu jam casum magna parte 
dederat Vidit omnino pius homo quid hoc sacramentum esset, et in quem 
usum esset institutum ; verum invaluerat opinio de corporea carne.”] 
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account of this sacrament but only as of a shadow, destitute, 
empty and void of Christ. But seeing that by opening the 
several opinions which have been held, they are grown for 
aught I can see on all sides at the length to a general agree- 
ment! concerning that which alone is material, namely the 
real participation of Christ and of life in his body and blood ay 
means of this sacrament ; wherefore should the world continue 
still distracted and rent with so manifold contentions, when 
there remaineth now no controversy saving only about the 
subject z/ere Christ is? Yea even in this point no side 
denieth but that the soul of man is the receptacle of Christ’s 
presence. Whereby the question is yet driven to a narrower 
issue, nor doth any thing rest doubtful but this, whether when 
the sacrament is administered Christ be whole w/izm man only, 
or else his body and blood be also externally seated in the very 
consecrated elements themselves; which opinion they that 
defend are driven either to consubstantiate and incorporate 
Christ with elements sacramental, or to ¢ransubstantiate and 
change their substance into his; and so the one to hold him 
really but invisibly moulded up with the substance of those 
elements, the other to hide him under the only visible show of 
bread and wine, the substance whereof as they imagine is 
abolished and his succeeded in the same room. 

[3.] All things considered and compared with that success 
which truth hath hitherto had by so bitter conflicts with errors 
in this point, shall I wish that men would more give themselves 
to meditate with silence what we have by the sacrament, and 
less to dispute of the manner how? If anv man suppose that 
this were too great stupidity and dulness, let us see whether 
the Apostles of our Lord themselves have not done the like. 
It appeareth by many examples that they of their own dis- 
position were very scrupulous and inquisitive, yea in other 
cases of less importance and less difficulty always apt to move 
questions. How cometh it to pass that so few words of so 
high a mystery being uttered, they receive with gladness the 
gift of Christ and make no show of doubt or scruple? The 
reason hereof is not dark to them which have any thing at all 
observed how the powers of the mind are wont to stir when 
that which we infinitely long for presenteth itself above and 
besides expectation. Curious and intricate speculations do 
hinder, they abate, they quench such inflamed motions of 

1 [Chiefly by the influence of Calvin on the one side and Melancthon on 


the other. See Mosheim, E. H. Cent. xvi. § iii. p. ii. c. 1. No. 27. and c. 
2. No#® 12.) 
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delight and joy as divine graces use to raise when extraordi- 
narily they are present. The mind therefore feeling present 
joy is always marvellous unwilling to admit any other cogitation, 
and in that case casteth off those disputes whereunto the 
intellectual part at other times easily draweth. 

A manifest effect whereof may be noted if we compare with 
our Lord’s disciples in the twentieth of John the people that 
are said in the sixth of John to have gone after him to Caper- 
naum. These leaving him on the one side the sea of Tiberias, 
and finding him again as soon as themselves by ship were 
arrived on the contrary side, whither they knew that by ship 
he came not, and by land the journey was longer than according 
to the time he could have to travel, as they wondered so they 
asked also, “ Rabbi, when camest thou hither?” ! The disciples 
when Christ appeared to them in far more strange and miracu- 
lous manner moved no question, but rejoiced greatly in that 
they saw. For why? The one sort beheld only that in Christ 
which they knew was more than natural, but yet their affection 
was not rapt therewith through any great extraordinary gladness, 
the other when they looked on Christ were not ignorant that 
they saw the wellspring of their own everlasting felicity ; the 
one because they enjoyed not disputed, the other disputed not 
because they enjoyed. 

[4.| If then the presence of Christ with them did so much 
move, judge what their thoughts and affections were at the 
time of this new presentation of Christ not before their eyes 
but within their souls. ‘They had learned before that his flesh 
and blood are the true cause of eternal life ; that this they are 
not by the bare force of their own substance, but through the 
dignity and worth of his Person which offered them up by way 
of sacrifice for the life of the whole world, and doth make them 
still effectual thereunto; finally that to us they are life in 
particular, by being particularly received. Thus much they 
knew, although as yet they understood not perfectly to what 
effect or issue the same would come, till at the length being 
assembled for no other cause which they could imagine but to 
have eaten the Passover only that Moses appointeth, when they 
saw their Lord and Master with hands and eyes lifted up to 
heaven first bless and consecrate for the endless good of all 
generations till the world’s end the chosen elements of bread 
and wine, which elements made for ever the instruments of life 
by virtue of his divine benediction they being the first that 
were commanded to receive from him, the first which were 


1 John vi. 25. 
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warranted by his promise that not only unto them at the 
present time but to whomsoever they and their successors after 
them did duly administer the same, those mysteries should 
serve as conducts of life and conveyances of his body and 
blood unto them, was it possible they should hear that voice, 
“Take, eat, this is my body; drink ye all of this, this is my 
blood ;” possible that doing what was required and believing 
what was promised, the same should have present effect in 
them, and not fill them with a kind of fearful admiration at the 
heaven which they saw in themselves? ‘They had at that time 
a sea of comfort and joy to wade in, and we by that which they 
did are taught that this heavenly food is given for the satisfying 
of our empty souls, and not for the exercising of our curious 
and subtile wits. 

[s.] If we doubt what those admirable words may import, 
let him be our teacher for the meaning of Christ to whom 
Christ was himself a schoolmaster, let our Lord’s Apostle be 
his interpreter, content we ourselves with his explication, My 
body, the communion of my body, My blood, the COMMUNION O 
my blood. Is there any thing more expedite, clear, and easy, 
than that as Christ is termed our life because through him we 
obtain life, so the parts of this sacrament are his body and 
blood for that they are so to us who receiving them receive 
that by them which they are termed? The bread and cup are 
his body and blood because they are causes instrumental upon 
the receipt whereof the participation of his body and blood 
ensueth. For that which produceth any certain effect is not 
vainly nor improperly said to be that very effect whereunto it 
tendeth. Every cause is in the effect which greweth from it. 
Our souls and bodies quickened to eternal life are effects the 
cause whereof is the Person of Christ, his body and blood are 
the true wellspring out of which this life floweth. So that his 
body and blood are in that very subject whereunto they minister 
life not only by effect or operation, even as the influence of 
the heavens is in plants, beasts, men, and in every thing which 
they quicken, but also by a far more divine and mystical kind 
of union, which maketh us one with him even as he and the 
Father are one. 

[6.] The real presence of Christ’s most blessed body and 
blood is not therefore to be sought for in the sacrament, but in 
the worthy receiver of the sacrament. 

And with this the very order of our Saviour’s words agreeth, 
first “take and eat;” then “this is my Body which was broken 
for you:” first “drink ye all of this ;” then followeth “ this is 
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my Blood of the New Testament which is shed for many for 
the remission of sins.”! I see not which way it should be 
gathered by the words of Christ, when and where the bread is 
His body or the cup His blood, but only in the very heart and 
soul of him which receiveth them. As for the sacraments, they 
really exhibit, but for aught we can gather out of that which is 
written of them, they are not really nor do really contain in 
themselves that grace which with them or by them it pleaseth 
God to bestow. 

If on all sides it be confessed that the grace of Baptism 
is poured into the soul of man, that by water we receive it 
although it be neither seated in the water nor the water 
changed into it, what should induce men to think that the grace 
of the Eucharist must needs be in the Eucharist before it can 
be in us that receive it ? 

The fruit of the Eucharist is the participation of the body 
and blood of Christ. There is no sentence of Holy Scripture 
which saith that we cannot by this sacrament be made par- 
takers of his body and blood except they be first contained in 
the sacrament or the sacrament converted into them. ‘ This 
is my body,” and ‘this is my blood,” being words of promise, 
sith we all agree that by the sacrament Christ doth really and 
truly in us perform his promise, why do we vainly trouble our- 
selves with so fierce contentions whether by consubstantiation, 
or else by transubstantiation the sacrament itself be first pos- 
sessed with Christ, or no? A thing which no way can either 
further or hinder us howsoever it stand, because our participa- 
tion of Christ in this sacrament dependeth on the co-operation 
of his omnipotent power which maketh it his body and blood 
to us,? whether with change or without alteration of the element 
such as they imagine we need not greatly to care nor inquire.’ 


1 Mark xiv. 22; [Matt. xxvi. 26-28.] 

2 (Chr. Letter, 35. ‘‘Instruct us, whether the institution of the 
sacrament by Christ... bee not the true and right making of it Christe’s 
bodie and blood unto us, and upon what ground of Scripture it may be 
proved that the co-operation of his omnipotent power doeth make it his 
bodie and blood unto us, and in what sense. ’ 

Hooker, MS. note. ‘‘ God by this. . . doctrine did but at the first institute, 
and doth now no further meddle with the ministery thereof by assisting it 
any way to take effect in men’s soules through the power of his holy 
Spirit.” 

R 'Chr. Letter, 34. ‘‘In which words you seeme to make light of the 
doctrine of Transubstantiation, as a matter not to be stoode upon or to be con- 
tended for, cared for or enquired into: which maketh us to marvell how 
our Church and Reverend Fathers have all this time passed been deceaved. 
What should cause them to affirme it to bee a thing contrarie to the playne 
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[7.] Take therefore that wherein all agree, and then consider 
by itself what cause why the rest in question should not rather 
be left as superfluous than urged as necessary. It is on all 
sides plainly confessed, first that this sacrament is a true and a 
real participation of Christ, who thereby imparteth himself even 
his whole entire Person as a mystical Head unto every soul that 
receiveth him, and that every such receiver doth thereby in- 


wordes of Scripture, overturning the nature of the Sacrament ; to call it 
monstrous doctrine ; why so manie reverend Fathers, as Cranmer, Ridley, 
Hooper, Latimer, Rogers, Bradford, &c. have given their lives in witncs 
against it, if it bee a thinge that neither furthereth nor hindreth, a thing 
not to bee cared for, nor enquired after ?” 

Hooker, MS. note. ‘Not to be stood upon or contended for by them, 
because it is not a thing necessary, although because it is false, as long as 
they doe persist to maintaine and urge it, there is no man so grosse as to 
thinke in this case wee may neglect it. Against them it is therefore said, 
They ought not to stand in it as in a matter of faith, nor to make so high 
accompt of it, inasmuch as the Scripture doth only teach the communion of 
Christ in the holy Sacrament, and neither the one nor the other way of 
preparation thereunto. It sufficed to have believed this, and not by 
determining the manner how God bringeth it to passe, to have intangled 
themselves with opinions so strange, so impossible to be proved true. 
They should have considered in this particular Sacrament that which 
Bellarmine acknowledgeth of Sacraments in generall, It is a matter of faith 
to believe that sacraments are instruments whereby God worketh grace in 
the soules of men, but the manner how he doth it is not a matter of 
faith.’ 

Again, p. 33. ‘‘ Whereas popish doctrine doth hold that priests by 
wordes of consecration make the reall, my whole discourse is to shew that 
God by the Sacrament maketh the mysticall bodie of Christ : and that 
seing in this point as well Lutherans as Papists agree with us, which only 
point conteineth the benefit wee have of the Sacrament, it is but needles 
and unprofitable for them to stand, the one upon consubstantiation, and 
upon transubstantiation the other, which doctrines they neither can prove 
nor are forced by any necessity to maintein, but might very well surcease to 
urge them, if they did hartily affect peace, and seeke the quietnes of the 
Church. 

“See Bulinger De Eucharistia, p. 11. See Calvin’s Institutions. See an 
Epistle of Frithus in the booke of Martyrs touching this point.” Foxe, 
Acts and Monuments, t. ii. 1034. ‘‘‘ Well,’ said they, ‘dost thou not 
think that his very natural body, flesh, blood and bone, is contained under 
the Sacrament, and there present, without all figure or similitude?’ ‘No,’ 
said I, ‘I do not so think. Notwithstanding J would not that any should 
count, that I make my saying, which is the negative, any article of faith. 
For even as I say, that you ought not to make any necessary article of 
the faith of your part, (which is the affirmative,) so I say again, that we 
make no necessary article of the faith of our part, but leave it indifferent for 
all men to judge therein, as God shall open his heart, and no side to con- 
demn or despise the other, but to nourish in all things brotherly love, and 
one to bear another’s infirmity.” And p. 1035. ‘I will not hold it as an 
article of faith, but that you may without danger or damnation either believe 
it or think the contrary.”] 
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corporate or unite himself unto Christ as a mystical member of 
him, yea of them also whom he acknowledgeth to be his own ; 
secondly that to whom ¢he person of Christ is thus commu- 
nicated, to them he giveth by the same sacrament his Holy 
Spirit to sanctify them as it sanctifieth him which is their head ; 
thirdly that what merit, force or virtue soever there is in his 
sacrificed body and blood, we freely fully and wholly have it by 
this sacrament ; fourthly that the effect thereof in us is a rea 
transmutation of our souls and bodies from sin to righteousness, 
from death and corruption to immortality and life; fifthly that 
because the sacrament being of itself but a corruptible and 
earthly creature must needs be thought an unlikely instrument 
to work so admirable effects in man, we are therefore to rest 
ourselves altogether upon ¢he strength of his glorious power 
who is able and will bring to pass that the bread and cup which 
he giveth us shall be truly the thing he promiseth. 

[8.] It seemeth therefore much amiss that against them 
whom they term Sacramentaries so many invective discourses 
are made all running upon two points, that the Eucharist is not 
a bare sign or figure only, and that the efficacy of his body 
and blood is not all we receive in this sacrament. For no man 
having read their books and writings which are thus traduced 
can be ignorant that both these assertions they plainly confess 
to be most true. They do not so interpret the words of Christ 
as if the name of his body did import but the figure of his body, 
and to be were only to signify his blood. They grant that 
these holy mysteries received in due manner do instrumentally 
both make us partakers of the grace of that body and blood 
which were given for the life of the world, and besides also im- 
part unto us even in true and real though mystical manner the 
very Person of our Lord himself, whole, perfect, and entire, as 
hath been shewed. 

[9.] Now whereas all three opinions do thus far accord in 
one, that strong conceit which two of the three have embraced 
as touching a literal, corporal and oral manducation of the 
very substance of his flesh and blood is surely an opinion no 
where delivered in Holy Scripture, whereby they should think 
themselves bound to believe it, and (to speak with the softest 
terms we can use) greatly prejudiced in that when some others 
did so conceive of eating his flesh, our Saviour to abate that 
error in them gave them directly to understand how his flesh 
so eaten could profit them nothing, because the words which 
he spake were spirit, that is to say, they had a reference to a 
mystical participation, which mystical participation giveth life. 
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Wherein there is small appearance of likelihood that his mean- 
ing should be only to make them Marcionites by inversion, and 
to teach them that as Marcion did think Christ seemed to be 
a man but was not, so they contrariwise should believe that 
Christ in truth would so give them as they thought his flesh to 
eat, but yet lest the horror thereof should offend them, he 
would not seem to do that he did. 

[ro.] When they which have this opinion of Christ in that 
blessed sacrament go about to explain themselves, and to open 
after what manner things are brought to pass, the one sort 
lay the union of Christ’s deity with his manhood as their first 
foundation and ground ; from thence they infer a power which 
the body of Christ hath ¢/eredy to present itself in all places ; 
out of which ubiquity of his body they gather the presence 
thereof with that sanctified bread and wine of our Lord’s 
table; the conjunction of his body and blood with those 
elements they use as an argument to shew how the bread may 
as well in that respect be termed his body because his body is 
therewith joined, as the Son of God may be named man by 
reason that God and man in the person of Christ are united ; 
to this they add how the words of Christ commanding us to 
eat must needs import that as he hath coupled the substance 
of his flesh and the substance of bread together, so we to- 
gether should receive both ; which labyrinth as the other sort 
doth justly shun, so the way which they take to the same inn 
is somewhat more short but no whit more certain. For 
through God’s omnipotent power they imagine that transub- 
stantiation followeth upon the words of consecration, and upon 
transubstantiation the participation of Christ’s both body and 
blood in the only shape of sacramental elements. 

So that they all three do plead God’s omnipotency : sacra- 
mentaries to that alteration which the rest confess he accom- 
plisheth ; the patrons of transubstantiation over and besides 
that to the change of one substance into another ; the followers 
of consubstantiation to the kneading up of both substances as 
it were into one lump. 

[r1.] Touching the sentence of antiquity in this cause, first 
forasmuch as they knew that the force ot this sacrament doth 
necessarily presuppose the verity of Christ's both body and 
blood, they used oftentimes the same as an argument to prove 
that Christ hath as truly the substance of man as of God, 
because here we receive Christ and those graces which flow 
from him in that he is man. So that if he have no such being, 
neither can the sacrament have any such meaning as we all 
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confess it hath. Thus Tertullian,! thus Ireney,? thus Theodoret? 
disputeth. 

Again as evident it is how they teach that Christ is personadly 
there present, yea present whole, albeit a part of Christ be 
corporally absent from thence; that Christ‘* assisting this 
heavenly banquet with his personal and true presence® doth 
by his own divine power add to the natural substance thereof 
supernatural efficacy, which® addition to the nature of those 
consecrated elements changeth them and maketh them that 
unto us which otherwise they could not be; that to us they 
are thereby made such instruments as mystically’ yet truly, 


1 ** Acceptum panem et distributum discipulis corpus suum illum fecit, 
“hoc est corpus meum’ dicendo, id est figura corporis mei. Figura autem 
non fuisset nisi veritatis esset corpus, cum vacua res quod est phantasma 
figuram capere non posset.” Tertull. contra Marc. lib. iv. cap. 40. 

**Secundum hzec” (that is to say if it should be true which heretics 
have taught denying that Christ took upon him the very nature of man) 
““nec Dominus sanguine suo redemit nos, neque calix Eucharistize com- 
municatio sanguinis ejus erit, nec panis quem frangimus commiunicatio 
corporis ejus est. Sanguis enim non est nisi a venis et carnibus et a reliqua 
quee est secundum hominem substantia.” Iren. lib. v. cap. 2. [p. 395. ] 

8 Ei rotvuy rod bvros cématos aytituTd éott TH Ocla wvoThpia, Taua upa 
éot) «al viv tod Bbeaondtov 7d cua, ovK els OedryTOs plow pweTaBAndev 
GAAG Oelas 5déns avamrAnobev, Theodor. "Aovyxutos. [Dial. ii. t. iv. pars 
I. d 9 125. | 

‘*Sacramenta quidem quantum in se est sine propria virtute esse non 
possunt, nec ullo modo se absentat majestas mysteriis.” Cypr. de Coen. 
cap. 7. [p. 41. ad calc. Ed. Fell.] 

5 «*Sacramento visibili ineffabiliter divina se infudit essentia, u_ esset 
religioni circa sacramenta devotio.” Idem, cap. 6.  ‘‘ Invisibilis sacerdos 
visibiles creaturas in substantiam corporis et sanguinis sui verbo suo secreta 
potestate convertit . . . In spiritualibus sacramentis verbi preecipit virtus et 
[rei] servit effectus.” Euseb. Emisen. Hom. 5. de Pasch. [p. 560. par. i. 
t. v. Biblioth. Patr. Colon. ] 

6 [Eran.] Ta otufora rod dSeomotixod cHpards Te Kad alwaros HAAG wer 
elot mpd Tis leparinhs emixAtoews, wera 5€ ye Thy emlkAnow petaBdrAAcTaL 
Kal €repa ylverat. [Orth.] ’AAA’ ovk olxelas etlararar picews. Meéver 
yap em ris mporéepas ovotas cal Tod oxhuaTos Kal Tov etdous, Kad dpard ear 
wal Grr& ola Kad mpdrepov Hy, voetra: be Gmwep eyévero, Kal morevera, Kal 

~ £ a v g 13 ¢ a3. 

mpookuverrat ws exeiva byvTa &rep moareverat. Theodor. [Dial. ii. p. 126.] 
‘*Ex quo a Domino dictum est, Hoc facite in meam commemorationem, 
Hee est caro mea, et Hic est sanguis meus, quotiescunque his verbis et hac 
fide actum est, panis iste supersubstantialis et calix benedictione solenni 
sacratus ad totius hominis vitam salutemque proficit.” Cypr. de Coen. cap. 
3. ‘‘Immortalis alimonia datur, a communibus cibis differens, corporalis 
substantiz retinens speciem sed virtutis divinz invisibili efficientia probans 
adesse preesentiam.” Ibid. cap. 2. 

ee gcnsibilibus sacramentis inest vitze zternz effectus, et non tam 
corporali quam spirituali transitione Christo unimur. Ipse enim et panis et 
caro et sanguis, idem cibus et substantia et vita factus est Ecclesiz suze 
quam corpus suum appellat, dans ei participationem spiritus.” Cyprian, 
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invisibly yet really work our communion or fellowship with 
the person of Jesus Christ as well as in that he is man as God, 
our participation also in the fruit, grace and efficacy of his 
body and blood, whereupon there ensueth a kind of transub- 


stantiation in us, a true change! both of soul and body, an 
alteration from death to life. In a word it appeareth not that 
of all the ancient Fathers of the Church any one did ever con- 
ceive or imagine other than only a mystical participation of 
Christ’s both body and blood in the sacrament, neither are 
their speeches concerning the change of the elements them- 
selves into the body and blood of Christ such, that a man can 
thereby in conscience assure himself it was their meaning to 
persuade the world either of a corporal consubstantiation of 
Christ with those sanctified and blessed elements before we 
receive them, or of the like transubstantiation of them into the 
body and blood of Christ. Which both to our mystical com- 
munion with Christ are so unnecessary, that the Fathers who 
plainly hold but this mystical communion cannot easily be 
thought to have meant any other change of sacramental 
elements than that which the same spiritual communion did 
rejuire them to hold. 

[12.] These things considered, how should that mind which 
loving truth and seeking comfort out of holy mysteries hath 
not perhaps the leisure, perhaps not the wit nor capacity to 


de Coen. cap. 5. ‘‘ Nostra et ipsius conjunctio nec miscet personas nec 
unit substantias, sed effectus consociat et confcederat voluntates.” Ibid. 
cap. 6, ‘‘Mansio nostra in ipso est manducatio, et potus quasi quedam 
incorporatio.” Ibid. cap. 9. ‘Ile est in Patre per naturam divinitatis, 
nos in eo per corporalem ejus nativitatem, ille rursus in nobis per Sacra- 
mentorum mysterium.” Hilar. de Trin. lib. viii. [§ 15.] 

1 «Panis hic azymus cibus verus et sincerus per speciem et sacramentum 
nos tactu sanctificat, fide illuminat, veritate Christo conformat.”’ Cypr. de 
Con. c. 6. ‘Non aliud agit participatio corporis et sanguinis Christi 
quam ut in id quod sumimus transeamus, et in quo mortui et sepulti et cor- 
resuscitati sumus ipsum per omnia et spiritu et carne gestemus.” Leo de 
Pass. Serm. 14. [c. 5 fin.] ‘‘Quemadmodum qui est a terra panis per- 
cipiens Dei vocationem” (id est facta invocatione divini numinis) ‘‘ jam 
non communis panis est, sed Eucharistia, ex duabus rebus constans terrena 
et ceelesti: sic et corpora nostra percipientia Eucharistiam jam non sunt 
corruptibilia, spem resurrectionis habentia.” Iren. lib. iv. cap. 34. [al. 18. 
as amd yis &ptos mpograuBavduevos THY %ckAnow Tod @eod ovnets Kowds 
Bpros éorly, GAA’ edxXapiotia, ex dbo mpayudrwy cuvertnKvia, emvyciov Te 
al odpavtov: oftws Kal Ta ochuara hay petadapBdavovta Tis evxapiotias 
uncére elvar pOapta, Thy eAmlda Tis els alavas avaotdoews txovra. t. i. P. 
251. ed. Bened.] ‘‘ Quoniam salutaris caro verbo Dei quod naturaliter vita 
est conjuncta vivifica effecta est, quando eam comedimus, tunc vitam 
habemus in nobis, illi carni conjuncti que vita effecta est.” Cyril. in 
Johan, lib. iv. cap. 14. [t. iv. 361. C.] 
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tread out so endless mazes, as the intricate disputes of this 
cause have led men into, how should a virtuously disposed 
mind better resolve with itself than thus? ‘ Variety of judg- 
ments and opinions argueth obscurity in those things where- 
about they differ. But that which all parts receive for truth, 
that which every one having sifted is by no one denied or 
doubted of, must needs be matter of infallible certainty. 
Whereas therefore there are but three expositions made of 
‘this is my body,’ the first, ‘ this is in itself before participation 
really and truly the natural substance of my body by reason of the 
coexistence which my omnipotent body hath with the sanctified 
element of bread,’ which is the Lutherans’ interpretation ; the 
second, ‘this is itself and before participation ‘he very true and 
natural substance of my body, by force of that Deity which with 
the words of consecration abolisheth the substance of bread and 
substituteth in the place thereof my Body, which is the popish 
construction ; the last, ‘ As hallowed food, through concurrence 
of divine power, ts in verity and truth, unto faithful recetvers, 
instrumentally a cause of that mystical participation, whereby as L 
make myself wholly theirs, sol give them in hand an actual posses- 
ston of all such saving grace as my sacrificed boity can yield, and 
as their souls do presently need, this ts to them and in them my 
body :’ of these three rehearsed interpretations the last hath in 
it nothing but what the rest do all approve and acknowledge to 
be most true, nothing but that which the words of Christ are 
on all sides confessed to enforce, nothing but that which the 
Church of God hath always thought necessary, nothing but that 
which alone is sufficient for every Christian man to believe con- 
cerning the use and force of this sacrament, finally nothing but 
that wherewith the writings of all antiquity are consonant and 
all Christian confessions agreeable. And as truth in what kind 
soever is by no kind of truth gainsayed, so the mind which 
resteth itself on this is never troubled with those perplexities 
which the other do both find, by means of so great contradiction 
between their opinions and true principles of reason grounded 
upon experience, nature andsense. Which albeit with boisterous 
courage and breath they seem oftentimes to blow away, yet 
whoso observeth how again they labour and sweat by subtilty 
of wit to make some show of agreement between their peculiar 
conceits and the general edicts of nature, must needs perceive 
they struggle with that which they cannot fully master. Besides 
sith of that which is proper to themselves their discourses are 
bungry and unpleasant, full of tedious and irksome labour, 
heartless and hitherto without fruit, on the other side read we 


330 Sacrament of Body and Blood of Christ 


them or hear we others be they of our own or of ancienter 
times, to what part soever they be thought to incline touching 
that whereof there is controversy, yet in this where they all 
speak but one thing their discourses are heavenly, their words 
sweet as the honeycomb, their tongues melodiously tuned 
instruments, their sentences mere consolation and joy, are we 
not hereby almost even with voice from heaven, admonished 
which we may safeliest cleave unto? 

“He which hath said of the one sacrament, ‘wash and be 
clean,’ hath said concerning the other likewise, ‘eat and live.’ 
If therefore without any such particular and solemn warrant as 
this is that poor distressed woman coming unto Christ for 
health could so constantly resolve herself, ‘may I but touch 
the skirt of his garment I shall be whole,’ ! what moveth us to 
argue of the manner how life should come by bread, our duty 
being here but to take what is offered, and most assuredly to 
rest persuaded of this, that can we but eat we are safe ? When 
I behold with mine eyes some small and scarce discernible 
grain or seed whereof nature maketh promise that a tree shall 
come, and when afterwards of that tree any skilful artificer 
undertaketh to frame some exquisite and curious work, I look 
for the event, I move no question about performance either of 
the one or of the other. Shall I simply credit nature in things 
natural, shall I in things artificial rely myself on art, never 
offering to make doubt, and in that which is above both art 
and nature refuse to believe the author of both, except he 
acquaint me with his ways, and lay the secret of his skill 
before me? Where God himself doth speak those things 
which either for height and sublimity of matter, or else for 
secresy of performance we are not able to reach unto, as we 
may be ignorant without danger, so it can be no disgrace to 
confess we are ignorant. Such as love piety will as much as 
in them lieth know all things that God commandeth, but 
especially the duties of service which they owe to God. As 
for his dark and hidden works, they prefer as becometh them 
in such cases simplicity of faith before that knowledge, which 
curiously sifting what it should adore, and disputing too boldly 
of that which the wit of man cannot search, chilleth for the 
most part all warmth of zeal, and bringeth soundness of belief 
many times into great hazard. Let it therefore be sufficient for 
me presenting myself at the Lord’s table to know what there 
I receive from him, without searching or inquiring of the 
manner how Christ performeth his promise ; let disputes and 


1 [St. Matt. ix. 21.] 
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questions, enemies to piety, abatements of true devotion, and 
hitherto in this cause but over patiently heard, let them take 
their rest; let curious and sharp-witted men beat their heads about 
what questions themselves will, the very letter of the word of 
Christ giveth plain security that these mysteries do as nails fasten 
us to his very Cross, that by them we draw out, as touching 
efficacy, force, and virtue, even the blood of his gored side, in 
the wounds of our Redeemer we there dip our tongues, we are 
dyed red both within and without, our hunger is satisfied and 
our thirst for ever quenched;! they are things wonderful 
which he feeleth, great which he seeth and unheard of which 
he uttereth, whose soul is possessed of this Paschal Lamb and 
made joyful in the strength of this new wine, this bread hath 
in it more than the substance which our eyes behold, this cup 
hallowed with solemn benediction availeth to the endless life 
and welfare both of soul and body, in that it serveth as well for 
a medicine to heal our infirmities and purge our sins as for a 
sacrifice of thanksgiving,? with touching it sanctifieth, it 
enlighteneth with belief, it truly conformeth us unto the image 
of Jesus Christ ;* what these elements are in themselves it 
skilleth not, it is enough that to me which take them they are 
the body and blood of Christ, his promise in witness hereof 
sufficeth, his word he knoweth which way to accomplish; why 
should any cogitation possess the mind of a faithful communi- 
cant but this, O my God thou art true, O my soul thou art 
happy !” 

[13.] Thus therefore we see that howsoever men’s opinions do 
otherwise vary, nevertheless touching Baptism and the Supper 
of the Lord, we may with consent of the whole Christian 
world conclude they are necessary, the one to initiate or 
begin, the other to consummate or make perfect our life in 
Christ. 

LXVIII. In administering the Sacrament of the Body and 
Blood of Christ, the supposed faults of the Church of England 
are not greatly material, and therefore it shall suffice to touch 
them in few words ‘The first is that we do not use ina 


1 (Arnold. de Coena Dom. p. 41. ‘* Cruci heremus, sanguinem sugimus, 
et inter ipsa Redemptoris nostri vulnera figimus linguam: quo interius 
exteriusque rubricati, a sapientibus hujus seculi judicamur amentes..., 
Qui manducat ex hoc pane ultra non esurit ; qui bibit, ultra non sitit.’’] 

2 [** Panis iste supersubstantialis et calix benedictione solenni sacratus ad 
totius hominis vitam salutemque proficit, simul medicamentum et holocaus- 
tum ad sanandas infirmitates et purgandas iniquitates existens.” Arnold. 


P- 39.] 
% [See above, p. § ‘g23 note 1.11.] 
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generality once for all to say to communicants, ‘ take eat and 
drink,’ but unto every particular person, ‘eat thou, drink thou,’ 
which is according to the popish manner and not the form 
that our Saviour did use! Our second oversight is by gesture. 
For in kneeling there hath been superstition ; sitting agreeth 
better to the action of a supper ;? and our Saviour using that 
which was most fit did himself not kneel.2 A third-accusation 
is for not examining all communicants, whose knowledge in 
the mystery of the Gospel should that way be made manifest, 
a thing every where they say used in the Apostles’ times,* 
because all things necessary were used, and this in their 
opinion is necessary, yea it is commanded inasmuch as the 
Levites® are commanded to prepare the people for the 
Passover, and examination is a part of their preparation, our 
Lord’s Supper in place of the Passover. The fourth thing 
misliked is that against the Apostle’s prohibition ® to have any 
familiarity at all with notorious offenders, papists being not of 
the Church are admitted to our very communion before they 
have by their religious and gospel-like behaviour purged them 
selves of that suspicion of popery which their former life hath 
caused. They are dogs, swine, unclean beasts, foreigners and 
strangers from the Church of God, and therefore ought not to 
be admitted though they offer themselves.’ We are fifthly 
condemned, inasmuch as when there have been store of people 
to hear sermon and service in the church we suffer the com- 
munion to be ministered toa few. It is not enough that our 
book of common prayer hath godly exhortations to move all 
thereunto which are present. For it should not suffer a few to 
communicate, it should by ecclesiastical discipline and civil 
punishment provide that such as would withdraw themselves 

1 (Adm. ap. Whitg. Def. 600. ‘‘Then it was’ delivered generally and 
indefinitely, ‘Take ye and eat ye:’ we particularly and singularly, ‘Take 
thou and eat thou.’”’] 

2 [t..G. A. ToS alah ori) 

3 fAdm. ap. Whitg. Def. 596. ‘‘ They received it sitting ; we kneeling 
according to Honorius’ decree.”’] 

4 Adm. ap. Wh. Def. 591. ‘‘ There was then accustomed to be an 
examination of the communicants, which now is neglected.” 

5 2 Chron. xxxv. 6. 8 1 Cor, v. II. 

7 [Adm. ap. Wh. 603. ‘¢ They shut men by reason of their sins from the 
Lord’s Supper: we thrust them in their sin to the Lord’s Supper:”’ thus 
explained by T. C. i. 132. al. 167. ‘If the place of the 5 to the Corinth. 
do forbid that we should have any familiarity with notorious offenders, it 
doth much more forbid that they should be received to the Communion. 
And therefore Papists being such, as which are notoriously known to hold 
heretical opinions, ought not to be admitted much less compelled to the 
Supper.”’] a: 
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might be brought to communicate, according both to the law! 
of God and the ancient church canons. In the sixth and last 
place cometh the enormity of imparting this sacrament privately 
unto the sick.” ? 

(2.] Thus far accused we answer briefly to the first ® that 
seeing God by sacraments doth apply in particular unto every 
man’s person the grace which himself hath provided for the 
benefit of all mankind, there is no cause why administering 
the sacraments we should forbear to express that in our forms 
of speech, which he by his word and gospel teacheth all to 
believe. In the one sacrament “I baptize thee” displeaseth 
them not. If ‘feat thou” in the other offend them, their 
fancies are no rules for churches to follow. 

Whether Christ at his last supper did speak generally once 
to all, or to every one in particular is a thing uncertain. His 
words are recorded in that form which serveth best for the 
setting down with historical brevity what was spoken, they are 
no manifest proof that he spake but once unto all which did 
then communicate, much less that we in speaking unto every 
communicant severally do amiss, although it were clear that 
we herein do otherwise than Christ did. Our imitation of him 
consisteth not in tying scrupulously ourselves unto his syllables, 


1 Num. ix. 13; Can. ix. Apost. [Coteler. PP. Apost. i. 443. Mdvyras 
tous elotdytas motos eis Thy aylay Oeod exxAnoiav, kal Tay lepar ypapar 
axovovras, wh mapauevoytas 5& TH TpogevxH Kal TH ayla peTadrnwper, as by 
uratlay éumowodytas TH exxAnola, avoplCerOat xph.] Concil. 2. Brac. cap. 83. 
{[vid. Capitula Martini Episc. Bracar. cap. 83. apud Concil. v. 914. ‘‘Si 
quis intrat ecclesiam Dei, et sacras scripturas non audit, et pro luxuria sua 
avertit se a communione sacramenti, et in observandis mysteriis declinat 
constitutam regulam disciplinz, istum talem ejiciendum de Ecclesia Catholica 
decernimus, donec pcenitentiam agat.’’] 

2 (Adm. ap. Whitg. Def. 525. ‘‘A great number of things contrary te 
the law of God, as private Communion,” &c. T. C. 115. al. 146. ‘‘ The 
private communion is found fault with, both for the place wherein it is 
ministered, and for the small number of communicants which are admitted 
by the book of service.” And p. 116. al. 147. ‘There is fault in the 
appointing of the service book, not only for that it admitteth in the time of 
plague, that one with the minister may celebrate the Supper of the Lord in 
the house, but for that it ordaineth a communion in the church, when of a 
great number which assemble there it admitteth three or four.”’] 

3 T. C. lib. i. p. 166. [131.] ‘‘ Besides that it is good to leave the 
popish form in those things which we may so conveniently do, it is best to 
come as near the manner of celebration of the supper which our Saviour 
Christ used as may be. And if it be a good argument to prove that there- 
fore we must rather say Zake thou than 7ake ye, because the sacrament is 
an application of the benefits of Christ, it behoveth that the preacher should 
direct his admonitions particularly one after another unto all those which 
hear his sermon, which is a thing absurd.” 


m 202 
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but rather in speaking by the heavenly direction of that 
inspired divine wisdom which teacheth divers ways to one 
end, and doth therein control. their boldness by whom any 
profitable way is censured as reprovable only under colour of 
some small difference from great examples going before. To 
do throughout every the like circumstance the same which 
Christ did in this action were by following his footsteps in 
that sort to err more from the purpose he aimed at than we 
now do by not following them with so nice and severe 
strictness. 

‘They little weigh with themselves how dull, how heavy and 
almost how without sense the greatest part of the common 
multitude every where is, who think it either unmeet or 
unnecessary to put them even man by man especially at 
that time in mind whereabout they are. It is true that in 
sermons we do not use to repeat our sentences severally to 
every particular hearer, a strange madness it were if we should. 
he softness of wax may induce a wise man to set his stamp 
or image therein; it persuadeth no man that because wool 
hath the like quality it may therefore receive the like impres- 
sion. So the reason taken from the use of sacraments in that 
they are instruments of grace unto every particular man may 
with good congruity lead the Church to frame accordingly her 
words in administration of sacraments, because they easily 
admit this form, which being in sermons a thing impossible 
without apparent ridiculous absurdity, agreement of sacraments 
with sermons in that which is alleged as a reasonable proof 
of conveniency for the one proveth not the same allegation 
impertinent because it doth not enforce the other to be 
administered in like sort. For equal principles do then avail 
unto equal conclusions when the matter whereunto we apply 
them is equal, and not else. 

[3.] Our kneeling at Communions is the gesture of piety.’ 
If we did there present ourselves but to make some show 
or dumb resemblance of a spiritual feast,? it may be that 


1 T. C. lib. i p. 165. [131.] ‘‘ Kneeling carrieth a show of worship, 
sitting agreeth better with the action of the Supper. Christ and his 
Apostles kneeled not.” 

2 (Adm. ap. Wh. Def. 599. ‘‘In this book we are enjoined to receive 
the communion kneeling; which beside that it hath in it a shew of papistry, 
doth not so well express the mystery of this holy supper. For as in the Old 
Testament eating the paschal lamb standing signified a readiness to pass, 
even so in the receiving of it now sitting according to the example of 
Christ, we signify rest: ie. a full finishing through Christ of all the 
ceremonial law, and a perfect work of redemption wrought, that giveth rest 
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sitting were the fitter ceremony; but coming as receivers of 
inestimable grace at the hands of God, what doth better 
beseem our bodies at that hour than to be sensible witnesses 
of minds unfeignedly humbled? Our Lord himself did that 
which custom and long usage had made fit; we that which 
fitness and great decency hath made usual. 

[4.| The trial of ourselves before we eat of this bread and 
drink of this cup is by express commandment every man’s 
precise duty. As for necessity of calling others unto account! 
besides ourselves, albeit we be not thereunto drawn by any 
great strength which is in their arguments, who first press us 
with it as a thing necessary by affirming that the Apostles did 
use it,? and then prove the Apostles to have used it by affirm- 
ing it to be necessary ; again ® albeit we greatly muse how they 


for ever. And so we avoid also the danger of idolatry, which was in timeS 
past too common, and yet is in the hearts of many.” Wh. Def. ‘‘ What? 
are you now come to allegories and to significations? Surely this is a very 
papistical reason: nay then we can give youa great deal better significations 
of the surplice, of crossing, of the ring in marriage, and many other 
ceremonies, than this is of sitting. I pray you in the whole Scripture 
where doth sitting signify a full finishing of the ceremonial law, and a 
perfect work of redemption that giveth rest for ever?” T. C. 132. al. 166. 
** Let it be that this is not so sound a reason, (as indeed for my part I will 
not defend it, and the authors themselves have corrected it,) yet M. Doctor 
might have dealt easilier withall than to call it a papistical reason, which is 
far from popery, and the reason of two notable learned and zealous men, 
Johannes Alasco”’ (marg. ‘‘in Liturgia Eccles, Peregr.” ‘‘Alienum id a 
nobis maxime esse oportet, ut observatum a Christo Domino, ejusque 
demum etiam Apostolis, Consessum in ccena Novi Testamenti ipsius, 
vanum, otiosum, omnique mysterio vacuum esse imaginemur. Sed est 
nobis summa religione observandum, longe preestantissimum illud plenum- 
que summee consolationis mysterium, ostre@ jam quietis in Christo, ipsius- 
met Christi Domini verbis nobis commendatum.” &c. p. 147.) ‘‘and of M. 
Hooper in his Commentary upon the Prophet Jonas.”’] 

1 [Whitg. Answer. 96. al. 140. ‘* How prove you that there was then 
any examination of communicants?... St. Paul saith, ‘Let a man examine 
himself.’ But he speaketh of no other examination.” T. C. i. 130. al. 
164. ‘‘M. Doctor asketh how it is proved that there was any examination 
of the communicants. After this sort: all things necessary were used in 
the churches of God in the Apostles’ times ; but examination of those whose 
knowledge of the mystery of the Gospel was not known, or doubted of, was 
a necessary thing ; therefore it was used in the churches of God which were 
in the Apostles’ time.’’] 

27. C. lib, i, p. 164. [130. and iii, 149, 150.] All things necessary 
were used in the churches of God in the Apostles’ times, but examination 
was a necessary thing, therefore used. ‘‘In the Book of Chronicles (2 
Chron. xxxv. 6.) the Levites were commanded to prepare the people to the 
receiving of the passover, in place whereof we have the Lord’s Supper. 
Now examination being a part of the preparation it followeth that here is 
commandment of the examination.” 

% [Whitg. ubisup. ‘‘If there had been either commandment or example 
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can avouch that God did command the Levites to prepare 
their brethren against the feast of the Passover, and that the 
examination of them was a part of their preparation, when 
the place alleged to this purpose doth but charge the Levites 
saying, ‘‘make ready Laahhechem for your brethren,” to the 
end they may do according to the word of the Lord by 
Moses :—wherefore in the selfsame piace it followeth how 
lambs and kids and sheep and bullocks were delivered unto 
the Levites, and that thus “the service was made ready ;”} 
it followeth likewise how the Levites having in such sort pro- 
vided for the people, they made provision for “ themselves 
and for the priests the sons of Aaron ;”? so that confidently 
from hence to conclude the necessity of examination argueth 
their wonderful great forwardness in framing all things to 
serve their turn :—nevertheless the examination of communi- 
cants when need requireth, for the profitable use it may have 
in such cases, we reject not. 

[5.] Our fault in admitting popish communicants, is it in 
that we are forbidden® to eat and therefore much more to 
communicate with notorious malefactors?* The name of a 
papist is not given unto any man for being a notorious 
malefactor. And the crime wherewith we are charged is 
suffering of papists to communicate, so that be their life and 
conversation whatsoever in the sight of men, their popish 
opinions are in this case laid as bars and exceptions against 
them, yea those opinions which they have held in former 
times although they now both profess by word and offer to shew 
by fact the contrary.® All this doth not justify us, which ought 


for it in Scriptures, I am sure you would not have left it unquoted in the 
margent.” T. C. ubi sup. ‘‘In the second book of the Chronicles he 
might have read, that the Levites were commanded, &c.” Wh. Def. 592. 
“You betray the weakness of your cause too much, when you are constrained 
to run so far for a precept... especially when you are compelled for want 
of other to bring out ceremonial precepts long ago abrogated... Why may 
not the Papists as well use the same for their auricular confession?... 
These words, ‘ Prepare your brethren,’ &c. are thus expounded by learned 
interpreters : Exhort your brethen to examine themselves, that they may be 
ready to eat the passover. Look the marginal note in the Geneva 
Bible. ”] 

1 [2 Chr. xxxv. I0.] 

2 [Ibid. 14. The same phrase occurs Gen. xliii. 16. where Joseph bids 
his servant ‘‘slay and make ready.” Comp. Josh. i. 11. Cartwright was 
probably misled by the Vulgate, which reads, ‘‘ Et fratres vestros... 
praeparate.””] 

¥5Cors, Vs1h3, ls-G lib. pa tO7 teen 

4 The phrase in T. C. is ‘‘ notorious offenders.” 

'[T. C. lib. i. p. 167. [133]. ‘‘ Although they would receive the 


_——, 
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not (they say) to admit them in any wise, till their gospel- 
like behaviour have removed all suspicion of popery from 
them, because papists are “ dogs, swine, beasts, foreigners and 
strangers ” from the house of God; in a word, they are “not 
of the Church.” 

[6.] What the terms of “ gospel-like behaviour” may include 
is obscure and doubtful. But of the Visible Church of Christ 
in this present world, from which they separate all papists, we 
are thus persuaded: Church is a word which art hath devised 
thereby to sever and distinguish that society of men which 
professeth the true religion from the rest which profess it not. 
There have been in the world from the very first foundation 
thereof but three religions, Paganism which lived in the blind- 
ness of corrupt and depraved nature ; Judaism embracing the 
Law which reformed heathenish impiety, and taught salvation 
to be looked for through one whom God in the last days 
would send and exalt to be Lord of all; finally Christian 
Belief which yieldeth obedience to the Gospel of Jesus Christ, 
and acknowledgeth him the Saviour whom God did promise. 
Seeing then that ze Church is a name which art hath given 
to professors of true religion, as they which will define a man 
are to pass by those qualities wherein one man doth excel 
another, and to take only those essential properties whereby 
a man doth differ from creatures of other kinds, so he that 
will teach what the Church is shall never rightly perform the 
work whereabout he goeth, till 7 matter of religion he touch 
that difference which severeth the Church’s Religion from theirs 
who are not the Church. Religion being therefore a matter 
partly of contemplation partly of action, we must define the 
Church which is a religious society by such differences as 
do properly explain the essence of such things, that is to 
say, by the object or matter whereabout the contemplations 
and actions of the Church are properly conversant. For so all 
knowledges and all virtues are defined. Whereupon because 
the only object which separateth ours from other religions is 
Jesus Christ, in whom none but the Church doth believe 


communion, yet they ought to be kept back until such time as by their 
religious and Gospel-like behaviour they have purged themselves of that 
suspicion of popery which their former life and conversation hath caused to 
be conceived.” [Eccles. Disc. fol. 129. ‘‘ Cur sacra Dei mysteria Papistis 
communicamus, nec ante, apertam, publicam, sinceram vere religioni 
professionem exigimus? Sacra Dei mysteria profanantur, gentes in templa 
Dei ingrediuntur, sacra cum incircumcisis et immundis communicantur, nec 
custodes ad portas adhibemus, neque immundos claustris circumscri- 
bimus.”’] 
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and whom none but the Church doth worship, we find that 
accordingly the Apostles do every where distinguish hereby 
the Church from infidels and from Jews, accounting ‘them 
which call upon the name of our Lord Jesus Christ to be his 
Church.” 

If we go lower, we shall but add unto this certain casual 
and variable accidents, which are not properly of the being, 
but make only for the happier and better being of the Church 
of God, either in deed, or in men’s opinions and conceits. 
This is the error of all popish definitions that hitherto have 
been brought. They define not the Church by that which 
the Church essentially is, but by that wherein they imagine 
their own more perfect than the rest are. Touching parts of 
eminency and perfection, parts likewise of imperfection and 
defect in the Church of God, they are infinite, their degrees 
and differences no way possible to be drawn unto any certain 
account. There is not the least contention and variance, but 
it blemisheth somewhat the unity that ought to be in the 
Church of Christ,! which notwithstanding may have not only 
without offence or breach of concord her manifold varieties 
in rites and ceremonies of religion, but also her strifes and 
contentions many times and that about matters of no small 
importance, yea her schisms, factions and such other evils 
whereunto the body of the Church is subject, sound and sick 
remaining both of the same body, as long as both parts retain 
by outward profession that vital substance of truth which maketh 
Christian religion to differ from theirs which acknowledge not 
our Lord Jesus Christ the blessed Saviour of mankind, give 
no credit to his glorious gospel, and have his sacraments the 
seals of eternal life in derision.? 

Now the privilege of the visible Church of God (for of 
that we speak) is to be herein like the ark of Noah, that, 
for any thing we know to the contrary, all without it are lost 
sheep; yet in this was the ark of Noah privileged above the 
Church, that whereas none of them which were in the one 
could perish, numbers in the other are cast away, because 
to eternal life our profession is not, enough. Many things 
exclude from the kingdom of God although from the Church 
they separate not. 

In the Church there arise sundry grievous storms, by means 
whereof whole kingdoms and nations professing Christ both 
have been heretofore and are at this present day divided about 
Christ. During which divisions and contentions amongst men 


1 Rom. xv. 5; I Cor. i. 10. * (Comp. b, iii. c. 1.] 
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albeit each part do justify itself, yet the one of necessity must 
needs err if there be any contradiction between them be it 
great or little, and what side soever it be that hath the truth, 
the same we must also acknowledge alone to hold wth the 
true Church in that point, and consequently reject the other 
as an enemy 77 that case fallen away from the true Church. 

Wherefore of hypocrites and dissemblers! whose profession 
at the first was but only from the teeth outward, when they 
afterwards took occasion to oppugn certain principal articles 
of faith, the Apostles which defended the truth against them 
pronounce them ‘gone out” from the fellowship of sound and 
sincere believers, when as yet the Christian religion they had 
not utterly cast off. 

In like sense and meaning throughout all ages heretics have 
justly been hated as branches cut off from the body of the 
true Vine, yet only so far forth cut off as their heresies have 
extended. Both heresy and many other crimes which wholly 
sever from God do sever from the Church of God 1% part 
only. ‘*The mystery of piety ” saith the Apostle ‘is without 
peradventure great, God hath been manifested in the flesh, 
hath been justified in the Spirit, hath been seen of Angels, hath 
been preached to nations, hath been believed on in the world, 
hath been taken up into glory.”? The Church a pillar and 
foundation of this truth, which no where is known or pro- 
fessed but only within the Church, and they all of the Church 
that profess it. In the meanwhile it cannot be denied that 
many profess this who are not therefore cleared simply from 
all either faults or errors which make separation between us 
and the wellspring of our happiness. Idolatry severed of old 
the Israelites, iniquity those scribes and Pharisees from God, 
who notwithstanding were a part of the seed of Abraham, a 
part of that very seed which God did himself acknowledge to 
be his Church. The Church of God may therefore contain 
both them which indeed are not his yet must be reputed his 
by us that know not their inward thoughts, and them whose 
apparent wickedness testifieth even in the sight of the whole 
world that'God abhorreth them. For to this and no other 
purpose are meant those parables which our Saviour in the 
Gospel? hath concerning mixture of vice with virtue, light 
with darkness, truth with error, as well an openly known and 
seen as a cunningly cloaked mixture. 

That which separateth therefore wf/erly, that which cutteth 
off clean from the visible Church of Christ is plain Apostasy, 


1 1 John ii. 19. 2; Tim. iii. 16, 3 (Matt. xiii. 24, 47.] 
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direct denial, utter rejection of the whole Christian faith as far 
as the same is professedly different from infidelity. Heretics 
as touching those points of doctrine wherein they fail ; schis- 
matics as touching the quarrels for which or the duties wherein 
they divide themselves from their brethren; loose, licentious 
and wicked persons as touching their several offences or crimes, 
have all forsaken the true Church of God, the Church which 
is sound and sincere in the doctrine that they corrupt, the 
Church that keepeth the bond of unity which they violate, the 
Church that walketh in the laws of righteousness which they 
transgress, this very true Church of Christ they have left, how- 
beit not altogether left nor forsaken simply the Church upon 
the main foundations whereof they continue built, not- 
withstanding these breaches whereby they are vent at ‘the 
top asunder. 

[7.] Now because for redress of professed errors and open 
schisms it is and must be the Church’s care that all may in 
outward conformity be one, as the laudable polity of former 
ages even so our own to that end and purpose hath established 
divers laws, the moderate severity whereof is a mean both to 
stay the rest and to reclaim such as heretofore have been led 
awry.! But seeing that the offices which laws require are 
always definite, and when that they require is done they go no 
farther, whereupon sundry ill-affected persons to save them- 
selves from danger of laws pretend obedience, albeit inwardly 
they carry still the same hearts which they did before, by means 
whereof it falleth out that receiving unworthily the blessed 
sacrament at our hands, they eat and drink their own damnation ; 
it is for remedy of this mischief here determined,” that whom the 


1 [Namely, the Act of Uniformity: that under which the High Com- 
mission acted and the Queen’s Injunctions were issued from time to time : 
other acts in 1562, 1581, 1593. Of interference with regard to the Com- 
munion in particular two instances occur in Strype: one in Park. i. 568: 
where a person of the Temple is interrogated, ‘‘ Whether he had received 
the Communion in the Temple church, accustomably, as others of the house 
had done:” the other, Ann. I. ii. 347; a circular signed by the magistrates, 
pledging themselves to ‘‘receive the holy Sacrament from time to time, 
according to the tenor of the Act of Uniformity :” both dated 1569, when 
the rebellion in the north was yet rife. The act of 1581 appears to have 
been thought necessary on account of certain doubts which existed as to the 
construction of the previous general enactments, and consequent lawfulness 
of the pecuniary penalties which the court of High Commission had been in 
the habit of occasionally enforcing. Strype, Grind. 345. A.D. 1577.] 

27. C. lib. i. p. 167. [132, 133.] ‘‘If the place of the fifth to the 
Corinthians do forbid that we should have any familiarity with notorious 
offenders, it doth much more forbid that they should be received to the 


Faults of our Liturgy 341 


law of the realm doth punish unless they communicate, such 
if they offer to obey law, the Church notwithstanding should 
not admit without probation before had of their gospel-like 
behaviour. 


Communion. And therefore papists being such as which are notoriously 
known to hold heretical opinions ought not to be admitted much less 
compelled to the Supper. For seeing that our Saviour Christ did institute 
his supper amongst his disciples and those only which were as St. Paul 
speaketh within, it is evident that the papists being without, and foreigners 
and strangers from the Church of God ought not to be received if they would 
offer themselves: and that minister that shall give the Supper of the Lord 
to him which is known to be a papist and which hath never made any clear 
renouncing of popery with which he hath been defiled doth profane the 
table of the Lord, and doth give the meat that is prepared for the children 
unto dogs, and he bringeth into the pasture which is provided for the sheep, 
swine and unclean beasts, contrary to the faith and trust that ought to be in 
a steward of the Lord’s house as he is. For albeit that I doubt not but 
many of those which are now papists pertain to the election of God, which 
God also in his good time will call to the knowledge of his truth: yet not- 
withstanding they ought to be unto the minister and unto the Church 
touching the ministering of sacraments as strangers and as unclean beasts. 
. .. The ministering of the holy sacraments unto them is a declaration and 
seal of God’s favour and reconciliation with them, and a plain preaching 
partly that they be washed already from their sins, partly that they are of 
the household of God and such as the Lord will feed to eternal life, which 
is not lawful to be done unto those which are not of the household of faith. 
And therefore I conclude that the compelling of papists unto the communion, 
and the dismissing and letting of them go when as they be to be punished 
for their stubbornness in popery (with this condition, if they will receive 
the communion) is very unlawful, when as although they would receive it 
yet they ought to be kept back till such time as by their religious and gospel 
like behaviour,” &c. [Comp. T. C. i. 34. ap. Whitg. Def. 178. Whitgift 
in his answer had pleaded against popular election of bishops, that ‘‘ the 
Church is now full of papists, atheists, and such like.” T. C. replies, 
“Now you bring in papists, idolaters, and atheists, which are not only 
filthy but also poisoned and venomed beasts. I am not ignorant of that 
distinction which saith that there be in the Church which are not of the 
Church ; and those are hypocrites as is before said: but I would gladly 
learn of you, what scripture there is to prove that idolaters and papists and 
atheists are in the Church, when St. Paul calleth a'l such without the 
Church, and with whom the Church hath nothing to do, nor they with the 
Church. You might as well have placed in the Church, wolves, tigers, 
lions and bears, i. e. tyrants and persecutors... But now I hear you ask me 
what then shall become of the papists and atheists, if you will not have them 
to be of the Church? I answer that they may be of and in the Common- 
wealth, which neither may, nor can be, of or inthe Church. And therefore 
the Church having nothing to do with such, the magistrate ought to see 
that they join to hear the sermons in the place where they are made, .. . and 
cause them to be examined, how they profit; and if they profit not, to 
punish them ; and as their contempt groweth, so to increase the punishment, 
until such time as they declare manifest tokens of unrepentantness, and then 
as rotten members... cut them off.”’] 
# yy 202 
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(8.] Wherein they first set no time how long this supposed 
probation must continue; again they nominate no certain 
judgment the verdict whereof shall approve men’s behaviour 
to be gospel-like ; and that which is most material, whereas 
they seek to make it more hard for dissemblers to be received 
into the Church than law and polity as yet hath done, they 
make it in truth more easy for such kind of persons to wind 
themselves out of the law and to continue the same they were. 
The law requireth at their hands that duty which in conscience 
doth touch them nearest, because the greatest difference between 
us and them is the Sacrament of the Body and Blood of Christ, 
whose name in the service of our communion we celebrate with 
due honour, which they in the error of their mass profane. As 
therefore on our part to hear mass were an open departure from 
that sincere profession wherein we stand, so if they on the other 
side receive our communion, they give us the strongest pledge 
of fidelity that man can demand. What their hearts are God 
doth know. But if they which mind treachery to God and 
man! shall once apprehend this advantage given them, whereby 
they may satisfy law in pretending themselves conformable, (for 
what can law with reason or justice require more?) and yet be 
sure the Church will accept no such offer, till their gospel-like 
behaviour be allowed ; after that our own simplicity hath once 
thus fairly eased them from sting of law, it is to be thought 
they will learn the mystery of gospel-like behaviour when leisure 
serveth them. And so while without any cause we fear to pro- 
fane sacraments, we shall not only defeat the purpose of most 
wholesome laws, but lose or wilfully hazard those souls from 
which the likeliest means of full and perfect recovery are by 
our indiscretion withheld. 

For neither doth God thus bind us to dive into men’s 
consciences, nor can their fraud and deceit hurt any man but 


1 [This expression refers perhaps to the Jesuits and seminary priests 
especially ; who were very busy in England about 1596. See Strype, Ann. 
iv. 422. Compare in the same vol. p. 53, Topclyff’s statement in a letter 
to Burghley: ‘‘ There is a great danger in many others, who sometimes do 
come to the church, and yet be papists, both in their inward hearts, and in 
their outward actions and conversations, refusing to receive the commuztion ; 
and in every thing else as ill as the worst. Of which there be also two 
sorts. The one goeth to the church for saving of the penalties of thirteen 
score pounds a year: yet his wife and whole family, or most of them, 
continue resolute recusants and harbour traitors. The other sort go to the 
church because they may avoid suspicion of the magistrates the better, and 
is dispensed withal by some secret dispensation of a delegate, or such a 
great priest as hath episcopal authority, to the end they may the better, and 
with the less suspicion, serve the turn of their cause catholic.”] 
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themselves. To him they seem such as they are, but to us they 
must be taken for such as they seem. In the eye of God they 
are against Christ that are not truly and sincerely with him, in 
our eyes they must be received as with Christ that are not to 
outward show against him. 

The case of impenitent and notorious sinners is not like unto 
theirs whose only imperfection is error severed from pertinacy, 
error in appearance content to submit itself to better instruction, 
error so far already cured as to crave at our hands that sacrament 
the hatred and utter refusal whereof was the weightiest point 
wherein heretofore they swerved and went astray. 

[9.] In this case therefore they cannot reasonably charge us 
with remiss dealing, or with carelessness to whom we impart 
the mysteries of Christ, but they have given us manifest occasion 
to think it requisite that we earnestly advise rather and exhort 
them to consider as they ought their sundry oversights, first 
in equalling undistinctly crimes with errors as touching force 
to make uncapable of this sacrament; secondly in suffering 
indignation at the faults of the church of Rome to blind and 
withhold their judgments from seeing that which withal they 
should acknowledge, concerning so much nevertheless still due 
to the same church, as to be held and reputed a part of the 
house of God, a limb of the visible Church of Christ ; thirdly 
in imposing upon the Church a burden to enter farther into 
men’s hearts and to make a deeper search of their consciences 
than any law of God or reason of man enforceth ; fourthly and 
lastly in repelling under colour of longer trial such from the 
mysteries of heavenly grace, as are both capable thereof by the 
laws of God for any thing we hear to the contrary, and should 
in divers considerations be cherished according to the merciful 
examples and precepts whereby the gospel of Christ hath 
taught us towards such to shew compassion, to receive them 
with lenity and all meekness, if any thing be shaken in them 
to strengthen it, not to quench with delays and jealousies that 
feeble smoke of conformity which seemeth to breathe from 
them, but to build wheresoever there is any foundation, to add 
perfection unto slender beginnings, and that as by other offices 
of piety even so by this very food of life which Christ hath left 
in his Church not only for preservation of strength but also for 
relief of weakness. 

{r0.] But to return to our ownselves in whom the next thing 
severely reproved is the paucity! of communicants, if they 
require at communions frequency we wish the same, knowing 


aT. CP iban pry Ar r6.] 
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how acceptable unto God such service is when multitudes 
cheerfully concur unto it ;} if they encourage men thereunto, 
we also (themselves acknowledge it *) are not utterly forgetful 
to do the like; if they require some public co-action * for 
remedy of that wherein by milder and softer means little good 
is done, they know our laws and statutes provided in that 
behalf, whereunto whatsoever convenient help may be added 
more by the wisdom of man, what cause have we given the 
world to think that we are not ready to hearken to it, and to 
use any good mean of sweet compulsion * to have this high 
and heavenly banquet largely furnished? Only we cannot so 
far yield as to judge it convenient that the holy desire of a 
competent number should be unsatisfied, because the greater 
part is careless and undisposed to join with them. 

Men should not (they say) be permitted a few by themselves 
to communicate when so many are gone away, because this 
sacrament is a token of our conjunction with our brethren,° 


1 2 Chron. xxx. 13; Psalm cxxii. I. 

2 (T. C. i. 117. al. 148. ‘*It may be objected, that in this point the 
Book of Common Prayer is not in fault, which doth not only not forbid 
that all the Church should receive together, but also by a good and godly 
exhortation moveth those that be present that they should not depart. . . 
It is true that it doth not forbid, and that there is godly exhortation for 
that purpose.”’} 

3 (T. C. i. 117. al. 149. It” (the Prayer Book) ‘‘ought to provide 
that those which would withdraw themselves should be by ecclesiastical 
discipline at all times, and now also under a godly prince by civil punish- 
ment brought to communicate. . . . This is the law of God (Numbers ix. 
13.) and this is now and hath been heretofore the practice of the churches 
reformed.”’] 

4 Luke xiv. 23. 

5 (T. C. i. 116. al. 147. ‘*The holy Sacrament of the Supper of the 
Lord is not only a seal and confirmation of the promises of God unto us, 
but also a profession of our conjunction as well with Christ our Saviour and 
with God, as also (as St. Paul teacheth) a declaration and profession that 
we are at one with our brethren. . . . The departing therefore of the rest 
of the Church from those three or four is an open profession that they have 
no communion, fellowship, nor unity, with them that do communicate ; 
and likewise of those three or four, that they have none with the rest. . . . 
Therefore St. Paul driving thereunto wisheth that one should tarry for 
another.” Whitg. Def. 528. ‘‘If the book should appoint that three or 
four should communicate together, and no more; or if it did not allow that 
communion best wherein most of the Church do participate ; then were 
your reasoning to some end. But seeing that it is appointed that there 
should not be fewer than three or four, to the end that it might be a 
communion, and have no similitude with the papistical mass, there is no 
cause why you should take this pains. . . . Shall none communicate 
because all will not? Or shall not three or four because the rest refuse ? 
Or is it lack of love towards our neighbour, or any token thereof, if we 
resort to the Lord’s table when other will not? Where learn you that ?”] 
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and therefore by communicating apart from them we make an 
apparent show of distraction. I ask then on which side unity 
is broken, whether on theirs that depart or on theirs who 
being left behind do communicate? First in the one it is 
not denied but that they may have reasonable causes of de- 
parture, and that then even they are delivered from just blame. 
Of such kind of causes two are allowed,! namely danger of 
impairing health and necessary business requiring our presence 
otherwhere. And may not a third cause, which is unfitness at 
the present time, detain us as lawfully back as either of these 
two? True it is that we cannot hereby altogether excuse our- 
selves for that we ought to prevent this and do not.? But if we 
have committed a fault in not preparing our minds before, shall 
we therefore aggravate the same with a worse, the crime of un- 
worthy participation? He that abstaineth doth want for the 
time that grace and comfort which religious communicants 
have, but he that eateth and drinketh unworthily receiveth 
death, that which is life to others turneth in him to poison. 

Notwithstanding whatsoever be the cause for which men 
abstain, were it reason that the fault of one part should any 
way abridge their benefit that are not faulty? There is in all 
the Scripture of God no one syllable which doth condemn 
communicating amongst a few when the rest are departed from 
them. 

{11.] As for the last thing which is our imparting this 
sacrament privately unto the sick,® whereas there have been 

= [Py esG@agls LI.) 

2 [Id. i. 118. al. 149. ‘‘ Here may rise another doubt of the words of 


Moses in the Book of Numbers. For seeing he maketh this exception, if 
they be clean,’ it may be said that those that depart do not feel themselves 


meet to receive. . . . For answer whereunto . . . the uncleanness which 
Moses speaketh of was such as men could not easily avoid : and whereunto 
they might fall sometimes by necessary duty . . . which thing cannot be 


alleged in those that are now of the Church. For if they will say, they be 
not meet, it may be answered unto them that it is their own fault ; and 
further, if they be not meet to receive the holy Sacrament of the Supper, 
they are not meet to hear the word of God, they are not meet to be 
parance of the prayers of the Church. . . . To whomsoever of them the 

rd will communicate himself by preaching the word, to the same he will 
not refuse to communicate himself by receiving of the sacraments.” ] 

3 [Adm. ap. Whitg. Def. 529. ‘‘In this book three or four are allowed 
for a fit number to receive the Communion, and the priest alone together 
with one more, or with the sick man alone, may in time of necessity, that 
is when there is any common plague, or in time of other visitation minister 
it to the sick man, and if he require it it may not be denied. This is not I 
am sure like in effect to a private mass: that Scripture, ‘ Drink ye all of 
this,’ maketh not against this, and private Communion is not against the 
Scriptures.” Whitg. Answer, 185. ‘‘* Drink ye all of this’ may as well 


3,46 Faults of our Liturgy 


of old (they grant!) two kinds of necessity wherein this 
sacrament might be privately administered,* of which two 
the one being erroneously imagined, and the other (they say) 
continuing no longer in use, there remaineth unto us no 
necessity at: all, for which that custom should be retained. 
The falsely surmised necessity is that whereby some have 
thought all such excluded from possibility of salvation as did 
depart this life and never were made partakers of the holy 
Eucharist.2 The other cause of necessity was, when men, 
which had fallen in time of persecution, and had afterwards 
repented them, but were not as yet received again unto the 
fellowship of this communion, did at the hour of their death 
request it, that so they might rest with greater quietness and 
comfort of mind, being thereby assured of departure in unity 
of Christ’s Church, which virtuous desire the Fathers did think 
it great impiety not to satisfy. This was Serapion’s case of 
necessity. Serapion a faithful aged person and always of very 


be applied to prove that ten, twenty, forty, is no sufficient number. . 
I know there be some of the old Fathers, as Basilius Magnus, which would 
not have fewer communicants than twelve.” (t. ii, 320. D.) ‘‘ But of 
the number of communicants there is nothing determined in Scripture.” 

1 (T. C. quotes Justin Martyr, Apol. c. 85. Of kadodpevor map’ nuiv 
Sidicovor, iddaow éExdorw Tov Tapdytwy peTaAaBerv amd TOD edXapioTnOEYTOS 
%ptov «ad otvov Kal Udaros, Kal Tots od mapodow amopéepovot. Tertull. 
de Orat. c. xix. (speaking of the scruple which some persons felt of 
breaking their fast on a day of humiliation, by participation of the 
Eucharist :) ‘‘Accepto corpore Domini, et reservato, utrumque salvum 
est : et participatio sacrificii, et executio officii.” And Cyprian, de Lapsis, 
p. 132. ‘‘Cum quedam arcam suam, in qua Domini Sanctum fuit, mani- 
bus indignis tentasset aperire, igne inde surgente deterrita est, ne auderet 
attingere.”] 

2 T. C. i. 146. fal. 115. ‘It is not to be denied that this abuse is very 
ancient, and was in Justin Martyr’s time, in Tertullian nd Cyprian’s time, 
even as also there were other abuses. . . . First of all in the primitive 
Church the discipline of the Church was so severe, and so extreme, that if 
any one who professed the truth and were of the body of the Church did 
through infirmity deny the truth, and joined himself unto the idolatrous 
service, although he repenting came again unto the Church, yet was he not 
received to the communion of the Lord’s Supper any more. And yet lying 
in extremity of sickness, and ready to depart this life, if they did require 
the Communion in token that the Church had forgiven the fault,. . . they 
granted that he might be partaker of it: as may appear by the story of 
Serapion. Another cause was that which was before alleged: which is the 
false opinion they had conceived that all those were condemned that 
received not the Supper of the Lord. And therefore when catechumens or 
young children fell sick dangerously they ministered the Supper of the Lord 
unto them, lest they should want their voyage victual (as they termed 
it).73 

3 (On this point so far as regards Infant Communion see especially 
Waterland’s Inquiry concerning that practice. Works, ix. 473, &c.] 
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upright life till fear of persecution in the end caused him to 
shrink back, after long sorrow for his scandalous offence and 
suit oftentimes made to be pardoned of the Church, fell at 
length into grievous sickness, and being ready to yield up the 
ghost was then more instant than ever before to receive the 
sacrament. Which sacrament was necessary in this case, not 
that Serapion had been deprived of everlasting life without it, 
but that his end was thereby to him made the more com- 
fortable.1 And do we think, that all cases of such necessity are 
clean vanished? Suppose that some have by mispersuasion 
lived in schism, withdrawn themselves from holy and public 
assemblies, hated the prayers, and loathed the sacraments of 
the Church, falsely presuming them to be fraught with impious 
and Antichristian corruptions, which error the God of mercy 
and truth opening at the length their eyes to see, they do not 
only repent them of the evil which they have done but also in 
token thereof desire to receive comfort by that whereunto they 
have offered disgrace (which may be the case of many poor 
seduced souls even at this day) God forbid we should think 
that the Church doth sin in permitting the wounds of such to 
be suppled with that oil which this gracious Sacrament doth 
yield, and their bruised minds not only need but beg. 

[12.] There is nothing which the soul of man doth desire 
in that last hour so much as comfort against the natural 
terrors of death and other scruples of conscience which com- 
monly do then most trouble and perplex the weak, towards 
whom the very law of God doth exact at our hands all the 
helps that Christian lenity and indulgence can afford. Our 


wis Dionys. Alex. ap. Euseb. Il. E. vi. 44. Sapamlwy ris hv map wiv 
mit ds yErer, dueurTws mev toy moAddy diaBisoas xpdvov, év 5 To TEipacu@ 
mecdy* ovTos ToAAdKtS edeiTO, Kal ovdels mpocetyer adTG, Kal yap éreBUKeL, 
év vam 5é yevduevos, tpiav Efjs huepav &pwvos Kal kyeleBaros, erénece: 
Bpaxd be avaocphras TH TeTApTy, MporeKaddaato Toy Buyarpidobv" Kal, péxpe 
tlyos, pnolv, & Tréxvov, me KaréxeTe; Séouat omevoate, Kal pe Oarrov amo- 
Avoate’ Ta per Butépwy pol Twa KdAevov’ Kal Tadra cindy, mdAw hy 
kpwvos. payer 6 mais ém rdv mpeo BUT Epov" vt bE hv" Kdxelvos Aobever- 
dpineo Bau ev obv obK eduvn dn, evroAns 5& om’ euov 5idouevns, Tous amahrar, 
Touevous Tod lov, €i S€owTo, kal uddAiora €t mpdrepov i ikerevoayres TUX Oe 
eplerOat, tv evérmiies aradAdTTwrTat, Bpaxd THS ebxapiorias eredwKe Tw 
mwadaply, dmoBpéezat KeAcvoas, Kal TO mper Burn kara Tov orduaros emoriiat’ 
éravijkev 6 mais pépwr' eyyts Te yevoucvou, mply eioedbeiv aveveykas wddw é 
Sapariwy, ikes, pn, Téxvov' xal 6 wey mperBUrepos eAOeiv obk hduyhOn* cd 
bE wolnoov Taxéws 7d mpooraxOey, Kal amdddratré pe? dmeBpetev Te 6 mais, 
«al Gua te evéxee TG orduart, Kal piKpdy exeivos KataBpoxlicas, edléws 
amédwee Torvedua. *Ap’ ovk evapyas dternphOn kal wapeuervev Ews AvOF, Kal 
THs Guaptias efarepbetans, éxl moddAois ols Eroate Kadrois doroynOiivar 
duvn ii; 
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general consolation departing this life is the hope of that 
glorious! and blessed resurrection which the Apostle St. 
Paul2 nameth éfavdoracw,? to note that as all men shall 
have their évdcracw and be raised again from the dead, so 
the just shall be taken up and exalted above the rest, whom 
the power of God doth but raise and not exalt. This life and 
this resurrection our Lord Jesus Christ is for all men as 
touching the sufficiency of that he hath done; but that which 
maketh us partakers thereof is our particular communion with 
Christ, and this sacrament a principal mean as well to 
strengthen the bond as to multiply in us the fruits of the 
same communion; for which cause St. Cyprian‘ termeth it 
a joyful solemnity of expedite and speedy resurrection ; 
Ignatius® a medicine which procureth immortality and pre- 
venteth death; Irenzeus® the nourishment of our bodies to 
eternal life and their preservative from corruption. Now 
because that Sacrament which at all times we may receive 
unto this effect is then most acceptable and most fruitful, 
when any special extraordinary occasion nearly and presently 
urging kindleth our desires towards it, their severity, who 
cleave unto that alone which is generally fit to be done and 
so make all men’s condition alike, may add much affliction to 
divers troubled and grieved minds,’ of whose particular estate 
particular respect being had, according to the charitable order 
of the church wherein we live, there ensueth unto God that 
glory which his righteous saints comforted in their greatest 
distresses do yield, and unto them which have their reasonable 
petitions satisfied the same contentment, tranquillity, and joy, 
that others before them by means of like satisfaction have 
reaped, and wherein we all are or should be desirous finally to 
take our leave of the world whensoever our own uncertain 
time of most assured departure shall come. 

Concerning therefore both prayers and sacraments together 


1 ‘7 Cor. XVM2T- * Philsiditieh rs 

3 Alia Thy ex ris yas ¥xapow. Theophyl. [in Phil. ii. 11. efavdoracw 
evradda voet thy kvdotov Thy ev vepéAais erapow.] Tdvres of tvOpwra 
avlorayrai, udvor 8& moro akiodvra: Tay ayabay. Ammon. Vide 1 Thess, 
iv. 17. 

ra Maturatze resurrectionis letabunda solemnia.”’ Cypr. de Coen. Dom. 
cap. 10. 

5 wip ubiov adavactas, dvrldorov uh Caveiv. [ayrldoros Tov uy arofaveix, 
arrk Civ ev Incod Xpiotg dia wards.) Ignat. Epist. ad Ephes. [c. 20.] 

6 Tren. lib. iv. cap. 34. [al. c. 18. in substance. ] 

7 “Ets nihil facile mutandum est ex solemnibus, tamen ubi zequitas 
evidens poscit subveniendum est.” Lib. clxxxiii. ff de Reg. Jur. [lib. L 


tit. 17. p. 795-] 
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with our usual and received form of administering the same 
in the church of England, let thus much suffice. 

LXIX. As the substance of God alone is infinite and hath 
no kind of limitation, so likewise his continuance is from 
everlasting to everlasting and knoweth neither beginning nor 
end. Which demonstrable conclusion being presupposed, it 
followeth necessarily that besides him all things are finite both 
in substance and in continuance. If in substance all things 
be finite, it cannot be but that there are bounds without the 
compass whereof their substance doth not extend; if in con- 
tinuance also limited, they all have, it cannot be denied, their 
set and their certain terms before which they had no being at 
all. This is the reason why first we do most admire those 
things which are greatest, and secondly those things which are 
ancientest, because the one are least distant from the infinite 
substance, the other from the infinite continuance of God. 
Out of this we gather that only God hath true immortality or 
eternity, that is to say continuance wherein there groweth no 
difference by addition of hereafter unto now, whereas the noblest 
and perfectest of all things besides have continually through 
continuance the time of former continuance lengthened, so 
that they could not heretofore be said to have continued so 
long as now, neither now so long as hereafter. 

{2.] God’s own eternity is the hand which leadeth Angels 
in the course of their perpetuity ; their perpetuity the hand 
that draweth out celestial motion,! the line of which motion 
and the thread of time are spun together. Now as nature 


1 [This favours an opinion not uncommon among the Fathers and school- 
men, of a correspondence between the intellectual and material heavens in 
such sort, that the nine spheres of which the latter, according to the 
Ptolemaic system, was composed, answered to, and were influenced 
respectively by, the nine orders of the celestial hierarchy, as expounded in 
the books ascribed to Dionysius the Areopagite. This double scheme (or 
gvorotxia) stands as follows : 

In the invisible Heavens, In the material Heavens. 
The Seraphim actuated the Primum Mobile. 
The Cherubim the Sphere of fixed Stars, 
The Thrones that of Saturn. 


The Dominations ———— of Jupiter. 
The Virtues —— — of Mars. 
The Powers —— -— ofthe Sun 
The Principalities — of Venus 
The Archangels — of Mercury. 
The Angels of the Moon 


Dante has several allusions to this opinion: see Parad. canto viii. terz. 
12, 13; and xxix. 15; but especially xxviii. throughout.) 
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bringeth forth time with motion, so we by motion have learned 
how to divide time, and by the smaller parts of time both to 
measure the greater and to know how long all things else 
endure. For time considered in itself is but the flux of that 
very instant wherein the motion of the heaven began, being 
coupled with other things it is the quantity of their continuance 
measured by the distance of two instants. As the time of a 
man is a man’s continuance from the instant of his first breath 
till the instant of his last gasp. 

Hereupon some have defined time to be the measure of the 
motion of heaven,! because the first thing which time doth 
measure is that motion wherewith it began and by the help 
whereof it measureth other things, as when the Prophet David 
saith, that a man’s continuance doth not commonly exceed 
threescore and ten years, he useth the help both of motion 
and number to measure time. They which make time an 
effect of motion, and motion to be in nature before time, ought 
to have considered with themselves that albeit we should deny 
as Melissus did all motion,? we might notwithstanding acknow- 
ledge time, because time doth but signify the quantity of 
continuance, which continuance may be in things that rest and 
are never moved. Besides we may also consider in rest both 
that which is past, and that which is present, and that which is 
future, yea farther even length and shortness in every of these, 
although we never had conceit of motion. But to define 
without motion ow long or dow short such continuance is 
were impossible. So that herein we must of necessity use 
the benefit of years, days, hours, minutes, which all grow from 
celestial motion. 

Again forasmuch as that motion is circular whereby we 
make our divisions of time, and the compass of that circuit 
such, that the heavens which are therein continually moved 
and keep in there motions uniform celerity must needs touch 
often the same points, they cannot choose but bring unto us by 
equal distances frequent returns of the same times. 

Furthermore whereas time is nothing but a mere quantity 
of that continuance which all things have that are not as God 
is without beginning, that which is proper unto all quantities 
agreeth also to this kind, so that time doth but measure other 
things, and neither worketh in them any real effect nor is 
itself ever capable of any. And therefore when commonly we 
use to say that time doth eat or fret out all things, that time is 


1 [Arist. de Coelo, i. 9. tom. i. 446. B. ed. Duval. xpdvos early dpibuds 
Kutioews. } 2 [Diog. Laert. lib. ix. p. 243.] 
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the wisest thing in the world because it bringeth forth all 
knowledge, and that nothing is more foolish than time which 
never holdeth any thing long, but whatsoever one day learneth 
the same another day forgetteth again, that some men see 
prosperous and happy days, and that some men’s days are 
miserable, in all these and the like speeches that which is 
uttered of the time is not verified of time itself, but agreeth 
unto those things which are in time, and do by means of so near 
conjunction either lay their burden upon the back, or set their 
crown upon the head of time. Yea the very opportunities which 
we ascribe to time?! do in truth cleave to the things themselves 
wherewith time is joined; as for time it neither causeth things 
nor opportunities of things, although it comprise and contain 
both. 

[3.] All things whatsoever having their time, the works of 
God have always that time which is seasonablest and fittest 
for them. His works are some ordinary, some more rare, all 
worthy of observation, but not all of like necessity to be often 
remembered, they all have their times, but they all do not 
add the same estimation and glory to the times wherein they 
are. For as God by being every where yet doth not give 
unto all places one and the same degree of holiness, so neither 
one and the same dignity to all times by working in all. For 
if all either places or times were in respect of God alike, 
wherefore was it said unto Moses by particular designation, 
“This very place wherein thou standest is holy ground?” ? 
Why doth the Prophet David choose out of all the days of 
the year but one whereof he speaketh by way of principal 
admiration, ‘‘This is the day, which the Lord hath made?” 
No doubt as God’s extraordinary presence hath hallowed and 
sanctified certain places, so they are his extraordinary works 
that have truly and worthily advanced certain times, for which 
cause they ought to be with all men that honour God more 
holy than other days. 

The wise man therefore compareth herein not unfitly the 
times of God with the persons of men. If any should ask 
how it cometh to pass that one day doth excel another seeing 
the light of all the days in the year proceedeth from one sun, 
to this he answereth,* that ‘‘the knowledge of the Lord hath 
parted them asunder, he hath by them disposed the times and 
solemn feasts ; some he hath chosen out and sanctified, some 

1 Xpdvos early, év @ kaipds, kal Kaipds, év § xXpdvos od wodvs, Hippoc, 


lib. qui /raceptione anscribitur, [in init. Op. p. 25, ed, 1624.] 
* Exod. iii. 5. 3 Psalm cxviii. 24. * Ecclus, xxxiii. 7-12. 
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he hath put among the days to number:” even as Adam and 
all other men are of one substance, all created of the earth, 
“but the Lord hath divided them by great knowledge and 
made their way divers, some he hath blessed and exalted, 
some he hath sanctified and appropriated unto himself, some 
he hath cursed, humbled and put them out of their dignity.” 

So that the cause being natural and necessary for which 
there should be a difference in days, the solemn observation 
whereof declareth religious! thankfulness towards him whose 
works of principal reckoning we thereby admire and honour, 
it cometh next to be considered what kinds of duties and 
services they are wherewith such times should be kept holy. 

LXX. The sanctification of days and times is a token of 
that thankfulness and a part of that public honour which we 
owe to God for admirable benefits, whereof it doth not suffice 
that we keep a secret calendar, taking thereby our private 
occasions as we list ourselves to think how much God hath 
done for all men, but the days which are chosen out to serve 
as public memorials of such his mercies ought to be clothed 
with those outward robes of holiness whereby their difference 
from other days may be made sensible. But because time 
in itself as hath been already proved can receive no alteration, 
the hallowing of festival days must consist in the shape or 
countenance which we put upon the affairs that are incident 
into those days. 

[2.] “This is the day which the Lord hath made,” saith the 
prophet David; “det us rejoice and be glad in it.”” So that 
generally offices and duties of religious yoy are that wherein 
the hallowing of festival times consisteth.4 The most natural 
testimonies of our rejoicing in God are first His praises set 
forth with cheerful alacrity of mind, secondly our comfort and 
delight expressed by a‘ charitable largeness of somewhat more 


1 [The first edition has ‘‘ religion’s.”’] 2 Psalm cxviii. 24. 

3 “Grande videlicet officium focos et choros in publicum educere, vica- 
tim epulari, civitatem taberne halitu obolefacere, vino lutum cogere, 
catervatim cursitare ad injurias, ad impudicitias, ad libidinis illecebras. 
Siccine exprimitur publicum gaudium per publicum dedecus?” Tertull. 
Apol. c. 35. ‘Dies festos Majestati altissimae dedicatos nullis volumus 
voluptatibus occupari.” C. 1. xii. tit. 12. L 1. (Cod. Justin, lib. iii, tit, xii, 
lex. 11™- p. 195.] "Avtl THs maAat woumelas Kal aicxpoupylas «al alaxpop- 
pnuociyns cdppoves éoprdCovrar ravnyupeis, ov meOny Exoveat Kal K@unov rab 
yédwTa, GAN’ Tuyous Oelous kal lepav Aoylwv axpdacw, Kal mporeuxhy akveral- 
yous Kotpoumévny Saxpvors. Theod. ad Gree. Infidel. ser. [3. de Martyr. 
ad fin. tom. iv. p. 607. ed. Sirmond.] 

4 Tis yap abras piceds dor edoeB7 Te elvat kal pidvOpwmov, Philo de 
Abraha. [vol. ii. p. 30. ed. Mang.] 
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than common bounty, thirdly sequestration from ordinary 
labours, the toils and cares whereof are not meet to be com- 
panions of such gladness. Festival solemnity therefore is 
nothing but the due mixture as it were of these three elements, 
Praise, and Bounty, and Rest. 

Touching praise, forasmuch as the Jews, who alone knew 
the way how to magnify God aright, did commonly, as 
appeared by their wicked lives, more of custom and for 
fashion’s sake execute the services of their religion, than with 
hearty and true devotion (which God especially requireth) he 
therefore protesteth against their Sabbaths and solemn days as 
being therewith much offended. 

[3.] Plentiful and liberal expense is required in them that 
abound, partly as a sign of their own joy in the goodness of 
God towards them, and partly as a mean whereby to refresh 
those poor and needy, who being especially at these times 
made partakers of relaxation and joy with others do the more 
religiously bless God,? whose great mercies were a cause 
thereof, and the more contentedly endure the burden of that 
hard estate wherein they continue. 

[4.] Rest is the end of all motion, and the last perfection of 
all things that labour. Labours in us are journeys, and even 
in them which feel no weariness by any work yet they are but 
ways whereby to come unto that which bringeth not happiness 
till it do bring rest. For as long as any thing which we desire 
is unattained, we rest not. 

Let us not here take rest for idleness. They are idle whom 
the painfulness of action causeth to avoid those labours, where- 
unto both God and nature bindeth them: they rest which 
either cease from their work when they have brought it unto 
perfection, or else give over a meaner labour because a 
worthier and better is to be undertaken. God hath created 
nothing to be idle or ill employed. 

As therefore man doth consist of different and distinct 
parts, every part endued with manifold abilities which all 
have their several ends and actions thereunto referred; so 
there is in this great variety of duties which belong to men 
that dependency and order, by means whereof the lower 
sustaining always the more excellent, and the higher perfecting 
the more base, they are in their times and seasons continued 
with most exquisite correspondence; labours of bodily and 
daily toil purchase freedom for actions of religious joy, which 
benefit these actions requite with the gift of desired rest: a 


1 Ysa. i. I 2 Deut. xvi. 14; Nehem. viii. 9. 
3 4+ 9 
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thing most natural and fit to accompany the solemn festival 
duties of honour which are done to God. 

For if those principal works of God, the memory whereof 
we use to celebrate at such times, be but certain tastes and 
says as it were of that final benefit, wherein our perfect 
felicity and bliss lieth folded up, seeing that the presence 
of the one doth direct our cogitations, thoughts, and desires 
towards the other, it giveth surely a kind of life and addeth 
inwardly no small delight to those so comfortable expectations, 
when the very outward countenance of that we presently do 
representeth after a sort that also whereunto we tend, as 
festival rest doth that celestial estate whereof the very heathens 
themselves* which had not the means whereby to apprehend 
much did notwithstanding imagine that it needs must consist 
in rest, and have therefore taught that above the highest 
moveable sphere there is nothing which feeleth alteration 
motion or change, but all things immutable, unsubject to 
passion, blest with eternal continuance in a life of the highest 
perfection and of that complete abundant sufficiency within 
itself, which no possibility of want, maim, or defect can touch. 
Besides whereas ordinary labours are both in themselves pain- 
ful, and base in comparison of festival services done to God, 
doth not the natural difference between them shew that the 
one as it were by way of submission and homage should 
surrender themselves to the other, wherewith they can neither 
easily concur, because painfulness and joy are opposite, nor 
decently, because while the mind hath just occasion to make 
her abode in the house of gladness, the weed of ordinary toil 
and travel becometh her not ? 

[5.] Wherefore even nature hath taught the heathens, and 
God the Jews, and Christ us, first that festival solemnities 
are a part of the public exercise of religion; secondly that 
praise, liberality and rest are as natural elements whereof 
solemnities consist. But these things the heathens converted 
to the honour of their false gods, and as they failed in the end 
itself, so neither could they discern rightly what form and 
measure religion therein should observe. Whereupon when 
the Israelites impiously followed so corrupt example, they are 
in every degree noted to have done amiss, their hymns or 
songs of praise were idolatry, their bounty excess, and their 


1 OF Zorw ovderds oddenla eT aBor}) Tov bmep eer dre [ord thy ewr to] 
pepomevny [rerarypévev] gpopdy’ GXX avarAolwra kal arab], Thy aplarny 
Exovtra Cwhy kal thy avtapkeotdrny diaredc? Toy Emayra aldva. Arist. [de 
Ceelo, lib. i. c. 9. t. 100.] 
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rest wantonness, Therefore the law of God which appointed 
them days of solemnity taught them likewise in what manner 
the same should be celebrated. According to the pattern of 
which institution, David! establishing the state of religion 
ordained praise to be given unto God in the Sabbaths, months, 
and appointed times, as their custom had been always before 
the Lord, 

[6.| Now besides the times which God himself in the Law 
of Moses particularly specifieth, there were through the 
wisdom of the Church certain other devised by occasion of 
like. occurrents to those whereupon the former: had risen, 
as namely that which Mardocheus and Esther? did first 
celebrate in memory of the Lord’s most wonderful protection, 
when Haman had laid his inevitable plot to man’s thinking for 
the utter extirpation of the Jews even in one day. This they 
call the feast of Lots, because Haman had cast their life and 
their death as it were upon the hazard of a Lot. To this 
may be added that other also of Dedication mentioned in the 
tenth of St. John’s gospel,’ the institution whereof is declared 
in the history of the Maccabees.* 

[7-] But forasmuch as their Law by the coming of Christ is 
changed, and we thereunto no way bound, St. Paul although 
it were not his purpose to favour invectives against the special 
sanctification of days and times to the service of God and to 
the honour of Jesus Christ, doth notwithstanding bend his 
forces against that opinion which imposed on the Gentiles 
the yoke of Jewish legal observations, as if the whole world 
ought for ever and that upon pain of condemnation to keep 
and observe the same. Such as in this persuasion hallowed 
those Jewish Sabbaths, the Apostle sharply reproveth saying,® 
“Ye observe days and months and times and years, I am in 
fear of you lest I have bestowed upon you labour in vain.” 
Howbeit so far off was Tertullian from imagining how any 
man could possibly hereupon call in question such days as 
the Church of Christ doth observe,® that the observation 
of these days he useth for an argument whereby to prove it 
could not be the Apostle’s intent and meaning to condemn 
simply all observing of such times. 


1 1 Chron. xxiii. 31. 2 Esther ix. 27. 3 John x. 22. 
4 1 Mac. iv. 54. 5 Gal. iv. 10. 
8 «Si omnem in totum devotionem temporum et dierum et mensium et 
annorum erasit Apostolus, cur Pascha celebramus annuo circulo in mense 
rimo? Cur quinquaginta exinde diebus in omni exaltatione decurrimus ?’ 
ib. [de Jejun.] advers. Psych. [c. 14.] 
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[8.] Generally therefore touching feasts in the Church of 
Christ, they have that profitable use whereof St. Augustine 
speaketh,! “By festival solemnities and set days we dedicate 
and sanctify to God the memory of his benefits, lest unthank- 
ful forgetfulness thereof should creep upon us in course of 
time.” 

And concerning particulars, their Sabbath the Church hath 
changed into our Lord’s day, that as the one did continually 
bring to mind the former world finished by creation, so the 
other might keep us in perpetual remembrance of a far better 
world begun by him which came to restore all things, to make 
both heaven and earth new. For which cause they honoured 
the last day, we the first, in every seven throughout the year. 

The rest of the days and times which we celebrate have 
relation all unto one head. We begin therefore our ecclesi- 
astical year with the glorious annunciation of his birth by 
angelical embassage.? There being hereunto added his blessed 
nativity itself,’ the mystery of his legal circumcision, the testi- 
fication of his true incarnation by the purification of her which 
brought him into the world, his resurrection, his ascension into 
heaven, the admirable sending down of his Spirit upon his 
chosen, and (which consequently ensued) the notice of that 
incomprehensible Trinity thereby given to the Church of God; 
again forasmuch as we know that Christ hath not only been 
manifested great in himself, but great in other his Saints also, 
the days of whose departure out of the world are to the Church 
of Christ as the birth and coronation days of kings or em- 
perors, therefore especial choice being made of the very flower 
of all occasions in this kind, there are annual selected times to 
meditate of Christ glorified in them which had the honour to 
suffer for his sake, before they had age and ability to know 
him ; glorified in them which knowing him as Stephen had the 
sight of that before death whereinto so acceptable death did 
lead ; glorified in those sages of the East that came from far to 
adore him and were conducted by strange light ; glorified in 
the second Elias of the world sent before him to prepare his 
way ; glorified in every of those Apostles whom it pleased him 
to use as founders of his kingdom here ; glorified in the Angels 
as in Michael; glorified in all those happy souls that are 
already possessed of heaven. Over and besides which number 


' Aug. de Civit. Dei, lib. x. cap. 3. [t. vii. 240. ‘* Ei beneficiorum ejus 
solennitatibus festis et diebus statutis dicamus sacramusque memoriam, ne 
volumine temporum ingrata subrepat oblivio.”’] 

2 Luke i. 26, 3 Luke ii. 21. 
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not great, the rest be but four other days heretofore annexed 
to the feast of Easter and Pentecost by reason of general Bap- 
tism usual at those two feasts, which also is cause why they 
had not as other days any proper name given them. Their 
first institution was therefore through necessity, and their pre- 
sent continuance is now for the greater honour of the principals 
whereupon they still attend. 

[9.] If it be then demanded whether we observe these times 
as being thereunto bound by force of divine law, or else by the 
only positive ordinances of the Church, I answer to this, that 
the very law of nature itself which all men confess to be God’s 
law requireth in general no less the sanctification of times, than 
of places, persons, and things unto God’s honour. For which 
cause it hath pleased him heretofore as of the rest so of time 
likewise to exact some parts by way of perpetual homage, 
never to be dispensed with nor remitted; again to require 
some other parts of time with as strict exaction but for less 
continuance ; and of the rest which were left arbitrary to accept 
what the Church shall in due consideration consecrate volun- 
tarily unto like religious uses. Of the first kind amongst the 
Jews was the Sabbath day; of the second those feasts which 
are appointed by the law of Moses; the feast of dedication 
invented by the Church standeth in the number of the last 
kind. 

The moral law requiring therefore a seventh part throughout 
the age of the whole world to be that way employed, although 
with us the day be changed in regard of a new revolution 
begun by our Saviour Christ, yet the same proportion of time 
continueth which was before, because in reference to the benefit 
of creation and now much more of renovation thereunto added 
by him which was Prince of the world to come, we are bound 
to account the sanctification of one day in seven a duty which 
God’s immutable law doth exact for ever. The rest they say 
we ought to abolish, because the continuance of them doth 
nourish wicked superstition in the minds of men,! besides they 


1 [Adm. ap. Whitg. Def. 538. ‘‘Holydays, &c. patched, if not alto- 
gether, yet the greatest piece, out of the Pope’s Portuise.” T. C. i. 119. 
al. 151. ‘*M. Doctor saith, that so they be not used superstitiously, they 
may be commanded. I have shewed before that they were. If they were 
so indifferent as they are made, yet being kept of the Papists, which are the 
enemies of God, they ought to be abolished. And if it were as easy a 
matter to pull out the superstition of the observing of those holidays out of 
men’s hearts, as it is to protest and to teach that they are not commanded 
for any religion to be put in them, or for any to make conscience of the 
observing of them, as though there were some necessary worship of God in 
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are all abused by Papists the enemies of God, yea certain of 
them as Easter and Pentecost even by the Jews. 

LXXI. Touching Jews, their Easter and Pentecost have 
with ours as much affinity, as Philip the Apostle with Philip 
the Macedonian king. As for “imitation of Papists”’ and the 
“breeding of superstition,” they are now become such common 
guests that no man can think it discourteous to let them go as 
they came. The next is a rare observation and strange.’ You 
shall find if you mark it (as it doth deserve to be noted well) 
that many thousands there are who if they have virtuously 
during those times behaved themselves, if their devotion and 
zeal in prayer have been fervent, their attention to the word of 
God such as all Christian men should yield, imagine that 
herein they have performed a good duty ; which notwithstand- 
ing to think is a very dangerous error, inasmuch as the Apostle 
St. Paul hath taught that we ought not to keep our Easter as 
the Jews did for certain days, but in the unleavened bread of 
sincerity and of truth to feast continually, whereas this restraint 


the keeping of them, then they were much more tolerable ; ‘but when as 
the continuance of them doth nourish wicked superstition in the minds of 
men, and that the doctrine which should remedy the superstition, through 
the fewness and scarcity of able ministers, cannot come to the most part of 
them which are infected with this disease, and that also where it is preached 
the fruit thereof is in part hindred, whilst the common people attend often- 
times rather to that which is done than to that which is taught ; being a 
thing indifferent, as it is said, it ought to be abolished, as that which is not 
only not fittest to hold the people in the sincere worshipping of God, but 
also as that which keepeth them in their former blindness and corrupt 
opinions which they have conceived of such holidays.”] 

1 T. C. lib. i. p. 151. [120.] ‘‘ If, they had. been never abused neither 
by the papists nor by the Jews, as they have been and are daily, yet such 
making of holidays is never without some great danger of bringing in some 
evil and corrupt opinions into the minds of men. TI will use an example in 
one and that the chief of holidays and most generally and of longest time 
observed in the Church, which is the feast of Easter, which was kept of 
some more days of some fewer. How many thousands are there I will not 
say of the ignorant papists, but of those also which profess the gospel, 
which when they have celebrated those days with diligent heed taken unto 
their life, and with some earnest devotion in praying and hearing the word 
of God, do not by and by think that they have well celebrated the feast of 
Easter, and yet have they thus notably deceived themselves. For St. Paul 
teacheth (1 Cor. v. 8.) that the celebrating of the feast of the Christians’ 
Faster is not as the Jews’ was for certain days, but sheweth that we must 
keep this feast all the days of our life in the unleavened bread of sincerity 
and of truth. By which we see that the observing of the feast of Easter for 
certain days in the year doth pull out of our minds ere ever we’ be aware the 
doctrine of the gospel, and causeth us to rest in that near consideration of 
our duties, for the space of a few days, which should be extended to all 
our life.” 
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of Easter to a certain number of days causeth us to rest for a 
short space in that near consideration of our duties which 
should be extended throughout the course of our whole lives, 
and so pulleth out of our minds the doctrine of Christ’s gospel 
ere we be aware.} 

[2.] The doctrine of the gospel which here they mean or 
should mean is, that Christ having finished the law there is no 
Jewish paschal solemnity nor abstinence from sour bread now 
required at our hands, there is no leaven which we are bound 
to cast out but malice, sin, and wickedness, no bread but the 
food of sincere truth wherewith we are tied to celebrate our 
passover. And seeing no time of sin is granted us, neither 
any intermission of sound belief, it followeth that this kind of 
feasting ought to endure always. But how are standing festival 
solemnities against this ? 

That which the gospel of Christ requireth is the perpetuity 
of virtuous duties; not perpetuity of exercise or action, but 
disposition perpetual, and practice as oft as times and oppor- 
unities require. Just, valiant, liberal, temperate and holy 
men are they which can whensoever they will, and will when- 
soever they ought execute what their several perfections im- 
port. If virtues did always cease to be when they cease to 
work, there should be nothing more pernicious to virtue than 
sleep: neither were it possible that men as Zachary and 
Elizabeth should in all the commandments of God walk unre- 
provable, or that the chain of our conversation should contain 

1 [Whitg. Def. 539. ‘* What? do you condemn the feast of Easter also? 
would you have it abrogated because it hath been abused? do you not know 
that the Apostles themselves observed. it, and the Church ever sithence 
their time? read Euseb. v. 23. and you shall find it to be a tradition of the 
Apostles: peruse the 24th and 25th ch. of the same book, and you shall 
understand by the testimony of Polycrates and all the other bishops in Asia, 
that Philip the Apostle, John the Evangelist, Polycarpus his scholar, and 
other bishops likewise of greatest antiquity kept solemnly the feast of 
Easter. But why should I labour to prove that that all histories, all 
ancient Fathers, all late writers, all learned men confess? . . . Surely you 
may as well reason that the Scriptures are not to be read, because that 
heretics have so greatly abused them.” T. C. iii. 189. ‘‘If it were a 
tradition of the Apostles, yet it was used of them as a thing indifferent ; 
considering that the same story witnesseth that S. John the Apostle, together 
with the churches of Asia, did celebrate the Easter as the Jews were wont, 
upon the xivth day of the month. Now, if S. John himself, which departed 
not from the authority of the Scripture, did keep the Jews’ day, he gave 
sufficiently to understand that our Easter hath no authority from the 
Scriptures ; for then he would have kept it also.” He seems to assume 
what cannot be so readily granted: viz. that the feast which St. John and 
the Asiatic churches observed was the Jewish passover, and not the 
Christian Easter.on the same day as the passover. ] 
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so many links of divine virtues as the Apostles in divers places 
have reckoned up, if in the exercise of each virtue perpetual 
continuance were exacted at our hands. Seeing therefore all 
things are done in time, and many offices are not possible at 
one and the same time to be discharged, duties of all sorts 
must have necessarily their several successions and seasons, in 
which respect the schoolmen ! have well and soundly deter- 
mined that God’s affirmative laws and precepts, the laws that 
enjoin any actual duty, as prayer, alms, and the like, do bind 
us ad semper velle, but not ad semper agere; we are tied to 
iterate and resume them when need is, howbeit not to continue 
them without any intermission. Feasts whether God himself 
hath ordained them, or the Church by that authority which 
God hath given, they are of religion such public services as 
neither can nor ought to be continued otherwise than only by 
iteration. 

Which iteration is a most effectual mean to bring unto full 
maturity and growth those seeds of godliness that these very 
men themselves do grant to be sown in the hearts of many 
thousands, during the while that such feasts are present. The 
constant habit of well doing is not gotten without the custom 
of doing well, neither can virtue be made perfect but by the 
manifold works of virtue often practised. Before the powers 
of our minds be brought unto some perfection our first essays 
and offers towards virtue must needs be raw, yet commendable 
because they tend unto ripeness. For which cause the wisdom 
of God hath commended especially this circumstance amongst 
others in solemn feasts, that to children and novices in religion 
they minister the first occasions to ask and inquire of God. 
Whereupon if there follow but so much piety as hath been 
mentioned, let the Church learn to further imbecility with 
prayer, “ Preserve Lord these good and gracious beginnings 
that they suddenly dry not up like the morning dew, but may 
prosper and grow as the trees which rivers of waters keep 
always flourishing ;” let all men’s acclamations be “Grace, 
grace unto it,” as to that first-laid corner-stone in Zerubbabel’s 
buildings.?2. For who hath despised the day of those things 
which are small? Or how dare we take upon us to condemn 
that very thing which voluntarily we grant maketh us of nothing 


1 (E. g, Aquinas in Summa Theol. pars ii. 1. qu. 71. art. 5. p. 431. Ven. 
1596. ‘‘Peccatum omissionis contrariatur preecepto affirmativo, quod 
obligat semper, sed non ad semper? et ideo solum pro tempore illo aliquis 
cessando ab actu peccat, pro quo preeceptum affirmativum obligat.”] 

2 [Zech. iv. 7.] 3 [Ver. ry 
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somewhat, seeing all we pretend against it is only that as yet 
this somewhat is not much? The days of solemnity which 
are but few cannot choose but soon finish that outward exer- 
cise of godliness which properly appertaineth to such times, 
howbeit men’s inward disposition to virtue they both augment 
for the present, and by their often returns bring also the same 
at the length unto that perfection which we most desire. So 
that although by their necessary short continuance they abridge 
the present exercise of piety in some kind, yet because by 
repetition they enlarge, strengthen and confirm the habits of all 
virtue, it remaineth that we honour, observe and keep them as 
ordinances many ways singularly profitable in God’s Church. 
[3.] This exception being taken against holidays, for that 
they restrain the praises of God unto certain times, another 
followeth condemning restraint of men from their ordinary 
trades and labours at those times. It is not they say in the 
power of the Church to command rest,! because God hath 


1 [Adm. ap. Whitg. 538, objecting to holidays, refers in the margin to 
Exod. xx..9. And in the View of Popish Abuses subjoined to the first 
Adm. p. II, occurs, ‘‘ Days... ascribed unto saints... and kept 
holy, are contrary to the commandment of God, ‘Six days shalt thou 
labour,’” Whitg. Answer, ap. Def. 538. ‘*I think the meaning of this 
commandment is not so to tie men to bodily labour, that they may not 
intermit the same to labour spiritually.”] T. C. lib. i. p. 152. [120.] ‘1 
confess that it is in the power of the Church to appoint so many days in the 
week or in the year (in the which the congregation shall assemble to hear the 
word of God and receive the sacraments and offer up prayers unto God) as 
it shall think good according to those rules which are before alleged. But 
that it hath power to make so many holidays as we have, wherein men are 
commanded to cease from their daily vocations of ploughing and exercising 
their handicrafts, that I deny to be in the power of the Church. For proof 
whereof I will take the fourth commandment, and no other interpretation 
of it than Mr. Doctor alloweth of, which is that God licenseth and leaveth 
it at the liberty of every man to work six days in the week, so that he rest 
the seventh day. Seeing therefore that the Lord hath left it to all men at 
liberty that they might labour if they think good six days, I say the Church 
nor no man -can take this liberty away from them and drive them to a 
necessary rest of the body. And if it be lawful to abridge the liberty of the 
Church in this point, and instead that the Lord saith, ‘Six days thou 
mayest labour if thou wilt,’ to say, ‘Thou shalt not labour six days :’ I do 
not see why the Church may not as well, whereas the Lord saith, ‘Thou 
shalt rest the seventh day,’ command that thou shalt not rest the seventh 
day. For if the Church may restrain the liberty which God hath given 
them it may take away the yoke also which God hath put upon them. 
And whereas you say that notwithstanding this fourth commandment the 
Jews had certain other feasts which they observed, indeed the Lord which 
gave this general law might make as many exceptions as he thought good, 
and so long as he thought good. But it followeth not because the Lord 
did it that therefore the Church may do it, unless it hath commandment 
and authority from God so todo. As when there is any general plague or 
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left it to all men at liberty that if they think good to bestow 
six whole days in labour they may, neither is it more lawful 
for the Church to abridge any man of that liberty which God 
hath granted, than to take away the yoke which God hath laid 
upon them and to countermand what he doth expressly enjoin. 
They deny not but in times of public calamity, that men may 
the better assemble themselves to fast and pray, the Church 
“because it hath received commandment” from God to pro- 
claim a prohibition from ordinary works, standeth bound to 
do it, as the Jews afflicted did in Babylon. But without some 
express commandment from God there is no power they say 
under heaven which may presume by any decree to restrain 
the liberty that God had given. 

[4.] Which opinion, albeit applied here no further than to 
this present cause, shaketh universally the fabric of govern- 
ment, tendeth to anarchy and mere confusion, dissolveth 
families, dissipateth colleges, corporations, armies, overthroweth 
kingdoms, churches, and whatsoever is now through the pro- 
vidence of God by authority and power upheld. For whereas 
God hath foreprized things of the greatest weight, and hath 
therein precisely defined as well that which every man must 
perform, as that which no man may attempt, leaving all sorts 


judgment of God either upon the Church or coming towards it, the Lord 
commandeth in such a case (Joel ii. 15.) that they should sanctify a general 
fast and proclaim Ghnatsarah, which signifieth a prohibition or forbidding 
of ordinary works, and is the same Hebrew word wherewith those feast 
days are noted in the Law wherein they should rest. The reason of which 
commandment of the Lord was, that as they abstained that day as much as 
might be conveniently from meats, so they might abstain from their daily 
works, to the end they might bestow the whole day in hearing the word of 
God and humbling themselves in the congregation, confessing their faults 
and desiring the Lord to turn away from his fierce wrath. In this case the 
Church having commandment to make a holiday may and ought to do it, 
as the Church which was in Babylon did during the time of their captivity ; 
but where it is destitute of a commandment, it may not presume by any 
decree to restrain that liberty which the Lord hath given.” [Whitgift’s 
Def. 541. ‘This doctrine of yours is very licentious, and tendeth too 
much to carnal and corporal liberty, and indeed is a very perilous doctrine 
for all states. Not one tittle in God’s word doth restrain either the magis- 
trate or the Church from turning carnal liberty to the spiritual service of 
God, or bodily labour to divine worship.” Ibid. 542. ‘‘To rest the 
seventh day is commanded ; to labour six days is but permitted; he that 
forbiddeth rest on the seventh day doth directly against the commandment ; 
so doth not he that restraineth men from bodily labour in any of the six 
days; and therefore the reason is not like.” T. Cy iii. 193. ‘The reason 
is like. For the authority is all one, to make it unlawful to work, when 
God hath made it lawful ; and to make it lawful to labour, when God hath 
made it unlawful.” ] é : 


the only Festival 363 


of men in the rest either to be guided by their own good dis- 
cretion if they be free from subjection to others, or else to be 
ordered by such commandments and laws as proceed from 
those superiors under whom they live; the patrons of liberty 
have here made solemn proclamation that all such laws and 
commandments are void, inasmuch as every man is left to the 
freedom of his own mind in such things as are not either 
exacted or prohibited by the Law of God; and because only 
in these things the positive precepts of men have place, which 
precepts cannot possibly be given without some abridgment 
of their liberty to whom they are given, therefore if the father 
command the son, or the husband the wife, or the lord the 
servant, or the leader the soldier, or the prince the subject to 
go or stand, sleep or wake at such times as God himself in 
particular commandeth neither, they are to stand in defence of 
the freedom which God hath granted and to do as themselves 
list, knowing that men may as lawfully command them things 
utterly forbidden by the law of God, as tie them to any 
thing which the law of God leaveth free. The plain contra- 
dictory whereunto is unfallibly certain. Those things which 
the law of God leaveth arbitrary and at liberty are all subject 
unto positive laws of men, which laws for the common benefit 
abridge particular men’s liberty in such things as far as the 
rules of equity will suffer. This we must either maintain, or 
else overturn the world and make every man his own com- 
mander. Seeing then that labour and rest upon any one day 
of the six throughout the year are granted free by the Law of 
God, how.exempt we them from the force and power of 
ecclesiastical law, except we deprive the world of power to 
make any ordinance or law at all? 

[5.] Besides is it probable that God should not only allow 
but command concurrency of rest with extraordinary occasions 
of doleful events befalling peradventure some one certain 
church, or not extending unto many, and not as much as 
permit or license the like, when piety triumphant with joy and 
gladness maketh solemn commemoration of God’s most rare 
and unwonted mercies, such especially as the whole race of 
mankind doth or might participate? Of vacation from labour 
in times of sorrow the only cause is for that the general public 
prayers of the whole Church and our own private business 
cannot both be followed at once: whereas of rest in the 
famous solemnities of public joy there is both this considera- 
tion the same, and also farther a kind of natural repugnancy, 
which maketh labours (as hath been proved) much more unfit 
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to accompany festival praises of God than offices of humiliation 
and grief. 

Again if we sift what they bring for proof and approbation of 
rest with fasting, doth it not in all respects as fully warrant and 
as strictly command rest whensoever the Church hath equal 
reason by feasts and gladsome solemnities to testify public 
thankfulness towards God? I would know some cause, why 
those words of the prophet Joel,! “Sanctify a fast, call a solemn 
assembly,” which words were uttered to the Jews in misery and 
great distress, should more bind the Church to do at all times 
after the like in their like perplexities, than the words of Moses 
to the same people in a time of joyful deliverance from misery,” 
“ Remember this day,” may warrant any annual celebration of 
benefits no less importing the good of men; and also justify as 
touching the manner and form thereof what circumstance soever 
we imitate only in respect of natural fitness or decency, with- 
out any Jewish regard to ceremonies such as were properly theirs 
and are not by us expedient to be continued. 

According to the rule of which general directions taken from 
the law of God no less in the one than the other, the practice 
of the Church commended unto us in holy Scripture doth not 
only make for the justification of black and dismal days (as one 
of the Fathers termeth them) but plainly offereth itself to be 
followed by such ordinances (if occasion require) as that which 
Mardocheus did sometime devise, Esther® what lay in her 
power help forward, and the rest of the Jews establish for 
perpetuity, namely that the fourteenth and fifteenth days of the 
month Adar should be every year kept throughout all genera- 
tions as days of feasting and joy, wherein they would rest 
from bodily labour, and what by gifts of charity bestowed 
upon the poor, what by other liberal signs of amity and love, 
all testify their thankful minds towards God, which almost 
beyond possibility had delivered them all when they all were 
as men dead. 

[6.] But this decree they say was divine not ecclesiastical,* as 


1 Joel ii. 15. 2 Exod. xiii, 3. 3 Esther ix. 

4 T. C. lib. iii, p. 193. ‘f The example out of Esther” [which had been 
alleged by Whitg. Def. 543.] ‘‘is no sufficient warrant for these feasts in 
question. For first as in other cases so in this case of days, the estate of 
Christians under the Gospel ought not to be so ceremonious as was theirs 
under the Law. Secondly that which was done there was done by a 
special direction of the Spirit of God, either through the ministry of the 
prophuts which they had or by some other extraordinary means, which is 
not to be followed by us. This may appear by another place, (Zech. viii.) 
where the Jews changed their fasts into feasts only by the mouth of the 
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may appear in that there is another decree in another book of 
Scripture which decree is plain not to have proceeded from the 
Church’s authority but from the mouth of the prophet only ; 
and as a poor simple man sometime was fully persuaded that if 
Pontius Pilate had not been a saint the Apostles would never 
have suffered his name to stand in the Creed, so these men 
have a strong opinion that because the book of Esther is 
canonical the decree of Esther cannot be possibly ecclesiastical. 
If it were, they ask how the Jews could bind themselves always 
to keep it, seeing ecclesiastical laws are mutable? As though 
the purposes of men might never intend constancy in that the 
nature whereof is subject to alteration. Doth the Scripture 
itself make mention of any divine commandment? Is the 
Scripture witness of more than only that Mardocheus was the 
author of this custom, that by letters written to his brethren 
the Jews throughout all provinces under Darius the king of 
Persia he gave them charge to celebrate yearly those two days 
for perpetual remembrance of God’s miraculous deliverance 
and mercy, that the Jews hereupon undertook to do it, and 
made it with general consent an order for perpetuity, that 
Esther secondly by her letters confirmed the same which 
Mardocheus had before decreed, and that finally the ordinance 
was written to remain for ever upon record? Did not the Jews 
in provinces abroad observe at the first the fourteenth day, the 
Jews in Susis the fifteenth? Were they not all reduced to a 
uniform order by means of those two decrees, and so every 
where three days kept, the first with fasting in memory of 
danger, the rest in token of deliverance as festival and joyful 
days? Was not the first of these three afterwards, the day of 
sorrow and heaviness, abrogated, when the same Church saw it 


Lord through the ministry of the prophet. For further proof whereof first 
I take the twenty-eighth verse,” [Esth. ix. 28.] ‘‘ where it appeareth that 
this was an order to endure always, even as long as the other feast. days 
which were instituted by the Lord himself. So that what abuses soever 
were of that feast, yet as a perpetual decree of God it ought to have 
remained ; whereas our Churches can make no such decree, which may not 
upon change of times and other circumstances be altered. For the other 
proof hereof I take the last verse, for the Prophet contenteth not himself 
with that, that he had rehearsed the decree, as he doth sometimes the 
decree of profane kings, but addeth precisely that as soon as ever the 
decree was made it was registered in this book of Esther which is one of 
the books of the Canonical Scripture, declaring thereby in what esteem 
they had it. If it had been of no further authority than our decrees or than 
a canon of one of the councils, it had been presumption to have brought it 
into the library of the Holy Ghost. The sum of my answer is that this 
decree was divine and not ecclesiastical only.” 
N 202 
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meet that a better day, a day in memory of like deliverance 
out of the bloody hands of Nicanor should succeed in the room 
thereof ?4 

[7.] But forasmuch as there is no end of answering fruitless 
oppositions, let it suffice men of sober minds to know that the 
law both of God and nature alloweth generally days of rest and 
festival solemnity to be observed by way of thankful and joyful 
remembrance, if such miraculous favours be shewed towards 
mankind as require the same; that such graces God hath 
bestowed upon his Church as well in later as in former times ; 
that in some particulars when they have fallen out himself hath 
demanded his own honour, and in the rest hath left it to the 
wisdom of the Church directed by those precedents and en- 
lightened by other means always to judge when the like is 
requisite.2 About questions therefore concerning days and 
times our manner is not to stand at bay with the Church of 
God demanding wherefore the memory of Paul* should be 
rather kept than the memory of Daniel,* we are content to 
imagine it may be perhaps true that the least in the kingdom of 
Christ is greater than the greatest of all the prophets of God 
that have gone before; we never yet saw cause to despair but 


12 Mac. xv. 36. 21 Mac. iv. 55. [59-] 

3 “¢Commemoratio Apostolicze Passionis totius Christianitatis magistree a 
cunctis jure celebratur.” _ Cod. lib. iii. tit. 12. 1, 7. [p. 89.] 

4 T. C. lib. i. p. 153. [121. ‘As we reason against the popish purga- 
tory, that it is therefore naught, forasmuch as neither in the Old Testament 
nor in the New there is any mention of prayer at any time for the dead ; so 
may it be reasoned against these holidays ordained for the remembrance of 
the saints, that for so much as the old people did never keep any feast or 
holiday for the remembrance either of Moses or Daniel, or Job or Abraham 
or David, or any other, how holy and excellent soever they were; nor the 
Apostles nor the Churches in their time never instituted any, either to keep 
the remembrance of St. Stephen, or of the Virgin Mary, or of John 
Baptist, or of any other notable and rare personage; that the instituting 
and erecting of them now, and this attempt by the churches which 
followed . . . is not without some note of presumption:” _Whitg. Def. 
543. ‘‘ Purgatory is made a matter of salvation or damnation, as all other 
doctrines of the popes be; and therefore a negative reason, such as you . 
use, is sufficient enough to improve it. But holidays in our Church have no 
such necessity ascribed unto them.” 

The earliest clear instance of a saint’s day being kept is perhaps that of 
St. Polycarp, A.D. 169. See the Epistle of the Church of Smyrna, con- 
taining the account of his martyrdom, c. 18. \‘Hpets torepoy dveAduevar Ta 
ripmi@repa AlOwy roAuTEAGy kal Soxipdrepa Srép xpvoloy dora adTod, amedeucda 
barov Kad axddovOov hy: 0a &s duvardy jpiv cvvayouevos, ev &yahAidoe: Kal 
xXapG, mapeter 6 Kipios eriredciv thy Tov paptupiov avtod juépay yer<eOArov, 
els re Thy TOV HOANKSTwY pYhunv, Kal TaY wEeAAdYTwY KoKnoly TE Kal éTOLLA- 
ciay. ap. Coteler. PP. Apost. t. ii. p. 202.]. 
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that the simplest } of the people might be taught the right con- 
struction of as great mysteries as the ?name of a saint’s day 
doth comprehend, although the times of the year go on in their 
wonted course; we had rather glorify and bless God for the 
fruit we daily behold reaped by such ordinances as his gracious 
Spirit maketh the ripe wisdom of this national church to bring 
forth, than vainly boast of our own peculiar and private inven- 
tions, as if the skill of profitable ® regiment had left her public 
habitation to dwell in retired manner with some few men of one 
livery ; we make not our childish appeals sometimes from our 


1 T. C. lib. i. p. 153. [121.] ‘The people, when it is called St. Paul’s 
day or the blessed Virgin Mary’s day, can understand nothing thereby but 
that they are instituted to the honour of St. Paul or the Virgin Mary, unless 
they be otherwise taught. And if you say let them so be taught, I have 
answered that the teaching in this land cannot by any order which is yet 
taken come to the most part of those which have drunk this poison.” &c. 

2 “«Scilicet ignorant nos nec Christum unquam relinquere qui pro totius 
servandorum mundi salute passus est, nec alium quempiam colere posse. 
Nam hunc quidem tanquam Filium Dei adoramus, martyres vero tanquam 
discipulos et imitatores Domini digne propter insuperabilem in Regem ipsorum 
ac Preeceptorem benevolentiam diligimus, quorum et nos consortes et 
discipulos fieri optamus.” Euseb. Hist. Eccles. lib. iv. cap. 15. [from the 
Church of Smyrna’s letter on the Martyrdom of St. Polycarp. ] 

’T.C. lib. i. p. 153. fal. 121.] ‘As for all the commodities [we 
receive by them, whereby M. Doctor goeth about to prove the goodness 
and lawfulness of their institution ; as that the Scriptures are there read and 
expounded, the patience of those saints in their persecution and martyrdom 
is to the edifying of the Church remembered and yearly renewed; I say 
that we might have all these commodities without all those dangers which 
I have spoken of, and without any keeping of yearly memory of those 
saints ; and (as it falleth out) in better and more profitable sort. For as I 
said before of the keeping of Easter, . . . so these celebrations of the 
memories of saints and martyrs straighten our consideration of them unto 
those days, which should continually be thought of, and daily, as long as 
we live.” Whitg. Def. 546. ‘‘ You might as well say, there ought to be 
no certain times appointed for the receiving of the holy communion, because 
the meditation of the death and passion of Christ, and the application of 
the same, is fettered to these certain days. . . . The same might you say 
likewise of the Sabbath day.”] 

4 T. C. lib. i. p. 154. [122. ‘‘ As for M. Calvin, as the practice of him 
and the Church where he lived was and is, to admit no one holyday 
besides the Lord’s day, so can it not be shewed out of any part of his 
works, (as I think) that he approved those holydays which are now ip 
question.” 

‘*As touching M. Bucer’s, M. Bullinger’s, and Illyricus’ allowance of 
them” (which had been alleged by Whitg. Answ. ap. Def. 548.) 
‘*. , , that good leave they give the Churches to dissent from them in that 
aoe do take it granted unto me, being by the grace of God one of the 
Church. 

“Tt is not to be denied but this keeping of holydays (especially of 
the Easter and Pentecost) are very ancient, and that these holydays for the 
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own to foreign churches, sometime from both unto churches 
ancienter than both are, in effect always from all others to our 
own selves, but as becometh them that follow with all humility 
the ways of peace, we honour, reverence, and obey in the very 
next degree unto God the voice of the church of God wherein 
we live. They whose wits are too glorious to fall to so low an 
ebb, they which have risen and swollen so high that the walls 
of ordinary rivers are unable to keep them in, they whose 
wanton contentions in the cause whereof we have spoken do 
make all where they go a sea, even they at their highest float 
are constrained both to see and ! grant, that what their fancy 
will not yield to like their judgment cannot with reason con- 
demn. Such is evermore the final victory of all truth, that 
they which have not the hearts to love her acknowledge that to 
hate her they have no cause. 

[8.] Touching those festival days therefore which we now 
observe, their number being no way felt? discommodious to 
the commonwealth, and their grounds such as hitherto hath 
been shewed; what remaineth but to keep them throughout 
all generations holy, severed by manifest notes of difference 
from other times, adorned with that which most may betoken 
true virtuous and celestial joy? To which intent because sur- 
cease from labour is necessary, yet not so necessary no not on 
the Sabbath or seventh day itself, but that rarer occasions in 
men’s particular affairs subject to manifest detriment unless 
they be presently followed may with very good conscience 
draw them sometimes aside from the ordinary rule, consider- 
ing the favourable dispensation which our Lord and Saviour 


remembrance of martyrs were used of long time: but these abuses were no 
ancienter than other were, grosser also than this was: . . . and therefore 
I appeal from these examples to the Scriptures, and to the examples of the 
perfectest Church that ever was: which was that in the Apostles’ times.” 
Bullinger’s statement is, ‘‘ Adhuc in Ecclesia nostra Tigurina, Nativitatis, 
Circumcisionis, Resurrectionis et Ascensionis Domini, Missionisque sancti 
Spiritus, Deiparze Virginis, Joannis Baptiste, Magdalenz, Stephani, et 
Apostolorum Domini festa celebramus; neminem interim eorum dam- 
nantes, qui post Dominicam aliam nesciunt festivitatem.” On Rom. xiv. 
. 82.] 

ae T. C. lib. i. p. 154. [122.] ‘* We condemn not the church of England 
neither in this nor in other things which are meet to be reformed. For it 
is one thing to mislike, another thing to condemn; and it is one thing to 
condemn something in the Church and another thing to condemn the 
Church for it.” 

2 TloAAds pty Ouolas moAAds dé Kal fepounvlas emavoe Td TE Yap TAcioToy 
rod erovs eis avras avnAloxeto, kal TP Snuoolw Cyula ov edaxlorn eyl- 
yvero. De Claudio dictum apud Dion. lib. Ix. [c. 15. p, 676. ed. Han. 
1606. ] 
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groundeth on this axiom, ‘‘ Man was not made for the Sabbath 
but the Sabbath ordained for man,” ! so far forth as concerneth 
ceremonies annexed to the principal sanctification thereof, 
howsoever the rigour of the law of Moses may be thought to 
import the contrary, if we regard with what severity the viola- 
tion of Sabbaths hath been sometime punished,? a thing 
perhaps the more requisite at that instant, both because the 
Jews by reason of their long abode in a place of continual 
servile toil could not suddenly be weaned and drawn unto 
contrary offices without some strong impression of terror, and 
lso for that there is nothing more needful than to punish with 
extremity the first transgressions of those laws that require a 
more exact observation for many ages to come; therefore as 
the Jews superstitiously addicted to their Sabbaths’ rest for a 
long time,® not without danger to themselves and obloquy to 
their very law, did afterwards perceive and amend wisely their 
former error, not doubting that bodily labours are made by 
‘necessity venial, though otherwise, especially on that day, 
rest be more convenient; so at all times the voluntary scan- 
dalous contempt of that rest from labour wherewith publicly 
God is served we cannot too® severely correct and bridle. 
{9.] The emperor® Constantine having with overgreat 
facility licensed Sundays’ labours in country villages, under that 
pretence whereof there may justly no doubt sometime con- 
sideration be had, namely lest any thing which God by his 
providence hath bestowed should miscarry not being taken in 
due time ; Leo which afterwards saw that this ground would 
not bear so general and large indulgence as had been granted, 
doth by a contrary edict both reverse and severely censure 


1 Mark ii. 27. 2 Numb. xv. 32. 

8 «* Hi vacare consueti sunt septima die, et neque arma portare in pre- 
dictis diebus, neque terre culturam contingere, neque alterius cujuspiam 
curam habere patiuntur, sed in templis extendentes manus adorare usque 
ad vesperam soliti sunt. Ingrediente vero in civitatem Ptolemeo Lago 
cum exercitu et multis hominibus, cum custodire debuerint civitatem, ipsis 
stultitiam observantibus provincia quidem dominum suscepit amarissimum, 
lex vero manifestata est malam habere solennitatem.” Agatharchid. apud 
Joseph. lib. i. contra Apion. c. 22. ad fin.] Vide et Dion. lib. xxxvii. 

36) BE 
reat 40. 5 Neh. xiii. 15. 

® Cod. [Just.] lib. iii. tit. 12. 1. 3. [p. 193. ed. Gothofred. 1688. ‘‘ Omnes 
judices, urbanzeque plebes, et cunctarum artium officia venerabili die solis 
quiescant. Ruri tamen positi, agrorum culture libere licenterque in- 
serviant : quoniam frequenter evenit, ut non aptius alio die frumenta sulcis 
aut vineze scrobibus mandentur, ne occasione momenti pereat commoditas 
czelesti provisione concessa.”’] 
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his. predecessor’s remissness, saying,! “We ordain according 
to the true meaning of the Holy Ghost and of the Apostles 
thereby directed, that on the sacred day wherein our own 
integrity was restored all do rest and: surcease labour, that 
neither husbandman nor other on that day put their hands 
to forbidden works. For if the Jews did so much reverence 
their Sabbath which was but a shadow of ours, are not we 
which inhabit the light and truth of grace bound to honour 
that day which the Lord himself hath honoured and hath 
therein delivered us both from dishonour and from death? 
are we not bound to keep it singular and inviolable well 
contenting ourselves with so liberal a grant of the rest, and 
not encroaching upon that one which God hath chosen to his 
own honour? Were it not reckless neglect of religion to make 
that very day common and to think we may do with it as 
with the rest?” 

Imperial laws which had such care of hallowing especially 
our Lord’s day did not omit to provide that other? festival 
times might be kept with vacation from labour, whether they 


1 Leo Constit. liv. [‘OplCouey kal tyueis & 7G Gylp edote Mvedpari cal 
rois ba’ avTod peuunuevors &moordAdos, ote mavras ev TH Gela Kal Thy 
apeapolay jmiv eyxawiopevn [eyrovicapevy] juepa oxoard ey apynoews, 
[épyaclas?] kal whre yewpydy ure Twa EmrecOat epywy ev TavTn TOV wh 
vevouiomevwr. € yap of méAat Tas oKds Kal Tos TUmoUS T@UTES, Bid ToTAd- 
rns Fryov Tyhs Thy ToD caBBdrov juepay as mavreAH adrh ampatiay diddvar, 
mas eixds obs } xdpis GepamevTas %xer Kal 7 GANBELa, ToVTOVS pH TiMGY Thy 
huépay 7d tThuwoy mapa tod Acawdrov emAovrnoe, kat WmaAS NAEevoepwoe Tis 
ex pOopas ariulas; % mas ov mayTeAds dovveldnTov, ExTa HuEpay ovTaY, av 
eis Seomorixhy Tyhy avetrar ula [wh ?] dpreioba nuas Tais ew dmrokexpne- 
vous eis %pya, avaalperov 7G Acadrn exelvqy TnpEiv, GAAG Kal Tabrqy Kowhy 
roteiGat, Kal Tav huerépwy %pywv voulcew kapdv; p. 47. ed. Plantin. 
1575. The text is translated from the Latin version of this. ] 

2°T. C. lib. iii. tit. 12. [l. 11.] ‘Dies festos [majestati altissimee dedi- 
catos nullis volumus voluptatibus occupari, nec ullis exactionum vexationi- 
bus profanari. Dominicum itaque diem ita semper honorabilem decernimus 
et venerandum, ut a cunctis executionibus excusetur; nulla quenquam 
urgeat admonitio, nulla fidejussionis flagitetur exactio,  taceat apparitio, 
advocatio delitescat, sit ille dies a cognitionibus alienus, preeconis horrida 
vox silescat, respirent a controversiis litigantes, et habeant: foederis inter- 
vallum, ad sese simul veniant adversarii non timentes, subeat animos 
vicaria pcenitudo, pacta conferant, transactiones loquantur. Nec hujus 
tamen religiosi diei otia relaxantes obsccenis quenquam patimur voluptatibus 
detineri. Nihil eodem die sibi vindicet scena theatralis, aut Circense 
certamen, aut ferarum lachrymosa spectacula ; et si in nostrum ortum aut 
natalem celebranda solemnitas inciderit, differatur. Amissionem militiz, 
proscriptionemque patrimonii sustinebit, si quis unquam hoc die festo 
spectaculis interesset, vel cujuscunque judicis apparitor, prectexta negotii 
publici seu privati, hzec, que hac lege siatuta sunt, crediderit temeranda.’ 
Const. Impp. Leon. et Anthem. A.D. 469.]. 
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were days appointed on the sudden as extraordinary occasions 
fell out, or days which were celebrated yearly for politic and 
civil considerations, or finally such days as Christian religion 
hath ordained in God’s Church. 

[10.] The joy that setteth aside labour disperseth those 
things which labour gathereth. For gladness doth always rise 
from a kind of fruition and happiness, which happiness banish- 
eth the cogitation of all want, it needeth nothing but only the 
bestowing of that it hath, inasmuch as the greatest felicity that 
felicity hath is to spread and enlarge itself. It cometh hereby 
to pass that the first effect of joyfulness is to rest, because it 
seeketh no more; the next, because it aboundeth, to give. 
The root of both is the glorious presence of that joy of mind 
which riseth from the manifold considerations of God’s 
unspeakable mercy, into which considerations we are led by 
occasion of sacred times. 

[11.] For how could the Jewish congregations of old be put 
in mind by their weekly Sabbaths what the world reaped 
through his goodness which did of nothing create the world ; 
by their yearly Passover what farewell they took of the land 
of Egypt; by their Pentecost what ordinances, laws, and 
statutes their fathers received at the hands of God; by their 
feast of Tabernacles with what protection they journeyed from 
place to place through so many fears and hazards during the 
tedious time of forty years’ travel in the wilderness; by their 
annual solemnity of Lots, how near the whole seed of Israel 
was unto utter extirpation, when it pleased that great God 
which guideth all things in heaven and earth so to change the 
counsels and purposes of men, that the same hand which had 
signed a decree in the opinion both of them that granted and 
of them that procured it irrevocable, for the general massacre 
of man, woman, and child, became the buckler of their pre- 
servation that no one hair of their heads might be touched, 
the same days which had been set for the pouring out of so 
much innocent blood were made the days of their execution 
whose malice had contrived the plot thereof, and the selfsame 
persons that should have endured whatsoever violence and 
rage could offer were employed in the just revenge of cruelty 
to give unto bloodthirsty men the taste of their own cup; or 
how can the Church of Christ now endure to be so much 
called on, and preached unto by that which every! dominical 
day throughout the year, that which year by year so many 

1 Matt. xxviii. 1; Mark xvi. 1; Luke xxiv. 1 ; John xx. 1; 1 Cor. xvi. 
2; Apoc. i. To. 
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festival times, if not commanded by the Apostles themselves! 
whose care at that time was of greater things, yet instituted 
either by such universal authority as no man,? or at the least 
such as we with no reason may despise, do as sometime the 
holy angels did from heaven sing, *“Glory be unto God on 
high, peace on earth, towards men good-will,” (for this in 
effect is the very song that all Christian feasts do apply as 
their several occasions require, ) how should the days and times 
continually thus inculcate what God hath done, and we refuse 
to agnize the benefit of such remembrances, that very benefit 
which caused Moses to acknowledge those guides of day and 
night, the sun and moon which enlighten the world, not more 
profitable to nature by giving all things life, than they are to 
the Church of God by occasion of the use they have in regard 
of the appointed festival times? That which the head of all 
philosophers hath said of women,* “If they be good the 
half of the commonwealth is happy wherein they are,” the 
same we may fitly apply to times, well to celebrate these reli- 
gious and sacred days is to spend the flower of our time hap- 
pily. They are the splendour and outward dignity of our 
religion, forcible witnesses of ancient truth,® provocations to 


1 “ Apostolis propositum fuit non ut leges de festis diebus celebrandis 
sancirent, sed ut recte vivendi rationis et pietatis nobis auctores essent.” 
Socrat. Hist. lib. v. cap. 21. 

2 ¢ Quce toto terrarum orbe servantur vel ab ipsis Apostolis vel conciliis 
generalibus quorum est saluberrima in Ecclesia auctoritas statuta esse 
intelligere licet: sicuti quod Domini passio et resurrectio et in ccelum 
ascensus et adventus Spiritus Sancti anniversaria solennitate celebrantur.” 
August. Epist. cxviii. [al. liv. c. 1. t. ii, 124.] 

3 Luke ii. 14. 

4 (Arist. Rhet. i. 5, 20. “Ooos ra kata yuvaikas paddAa, &orep Aa- 
xedauoviots, oxEddov KaTA Td Huiov ovK Evdatmovodvaw. Cf. Polit. ii. 9.] 

5 [Smith’s Account of the Greek Church, 1680, p. 18. ‘‘ Next to the 
miraculous and gracious providence of God, I ascribe the preservation of 
Christianity among them to the strict and religious observation of the 
festivals and fasts of the Church: this being the happy and blessed effect of 
those ancient and pious institutions, the total neglect of which would soon 
introduce ignorance and a sensible decay of piety and religion in other 
countries besides the Levant.. This certainly is the chiefest preservative of 
religion in those eastern countries, against the poison of the Mahometan 
superstition. For children, and those of the most ordinary capacities, 
know the meaning of these holy solemnities, at which times they flock to 
church in great companies, and thereby retain the memory of our blessed 
Saviour’s birth, dying upon the cross, resurrection and ascension, and keep 
up the constant profession of their acknowledgment of the necessary and 
fundamental points of faith: as of the doctrine of the blessed Trinity, and 
the like. And while they celebrate the sufferings and martyrdoms of the 
Apostles of our Lord and Saviour Jesus Christ, and other great saints, who 
laid down their lives most joyfully for his name, and underwent with 
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the exercise of all piety, shadows of our endless felicity in 
heaven, on earth everlasting records and memorials, wherein 
they which cannot be drawn to hearken unto that we teach, 
may only by looking upon that we do, in a manner read what- 
soever we believe. 

LXXII. The matching of contrary things together is a 
kind of illustration to both. Having therefore spoken thus 
much of festival days, the next that offer themselves to hand 
are days of pensive humiliation and sorrow. Fastings are 
either of men’s own free and voluntary accord as_ their 
particular devotion doth move them thereunto; or else they 
are publicly enjoined in the Church and required at the hands 
of all men. There are! which altogether disallow not the 
former kind, and the latter they greatly commend, so that it 
be upon extraordinary occasions only, and after one certain 
manner exercised. But yearly or weekly fasts such as ours 
in the church of England they allow no further than as the 


unwearied and invincible patience all the torments and cruelties of their 
heathen persecutors, they take courage from such glorious examples, and 
are the better enabled to endure with less trouble and regret the miseries 
and hardships they daily struggle with.”] 

1 T. C. lib. i. p. 30. [17.] ‘I will not enter now to discuss whether it 
were well done to fast in all places according to the custom of the place. 
You oppose Ambrose and Augustine, I could oppose Ignatius and Tertullian, 
whereof the one saith, It is #efas, ‘a detestable thing,’ to fast upon the 
Lord’s day, the other that it is to kill the Lord. Tertull. de Coron. Mil.” 
[c. 3.] ‘‘Ignatius, Epist. ad Philippen.” [c. 13.] ‘‘And although 
Ambrose and Augustine being private men at Rome would have so done, 
yet it followeth not that if they had been citizens and ministers there they 
would have done it. And if they had done so yet it followeth not but that 
they would have spoken against that appointment of days and vopodeclay of 
fasting, whereof Eusebius saith that Montanus was the first author. I 
speak of that which they ought to have done. For otherwise I know they 
both thought corruptly of fasting ; when as the one saith it was remedy or 
reward to fast other days, but in Lent not to fast was sin; and the other 
asketh, what salvation we can obtain if we blot not out our sins by fasting, 
seeing that the Scripture saith that fasting and alms doth deliver from sin, 
and therefore calleth them new teachers that shut out the merit of fasting. 
August. de Temp. Ixii. Serm.” [al. serm. 142. § 1. t. v. Append. 252.] 
‘* Ambr. lib, x. Epist.” [al. Ep. 63. § 16, 17. Whitgift, Def. 99. had 
quoted from St. Augustine, Ep. 86. al. 36. the answer made by St. 
Ambrose to him, when perplexed about the propriety of fasting on the 
Saturday: *‘ Quando hic sum, non jejuno Sabbato; quando Rome sum, 
jejuno Sabbato ; et acd quamcunque ecclesiam veneritis, ejus morem servate, 
si pati scandalum non vultis aut facere:” which rule St. Augustine adopted 
as his own. T. C. opposing the expressions of Tertullian and St. Ignatius 
against fasting on Sundays, would appear to have forgotten the ancient 
distinction between the Sabbath and the Lord’s day, and so to lay himself 
open to the charge brought against him by Whitgift in his margin, p. 102: 
“The replier setteth the Fathers together by the ears without cause.’’] 

Ay 202 
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temporal state of the land doth require the same for the 
maintenance of seafaring men and preservation of cattle, 
because the decay of the one and the waste of the other could 
not well be prevented but by a politic order appointing some 
such usual change of diet as ours is. 

We are therefore the rather to make it manifest in all men’s 
eyes, that set times of fasting appointed in spiritual considera- 
tions to be kept by all sorts of men took not their beginning 
either from Montanus or any other whose heresies may 
prejudice the credit and due estimation thereof, but have 
their ground in the law of nature, are allowable in God’s 
sight, were in all ages heretofore, and may till the world’s end 
be observed not without singular use and benefit. 

[2.] Much hurt hath grown to the Church of God through 
a false imagination that fasting standeth men in no stead for 
any spiritual respect, but only to take down the frankness of 
nature and to tame the wildness of flesh. Whereupon the 
world being bold to surfeit doth now blush to fast, supposing 
that men when they fast, do rather bewray a disease, than 
exercise a virtue. I much wonder what they who are thus 
persuaded do think, what conceit they have concerning the 
fasts of the Patriarchs, the Prophets, the Apostles, our Lord 
Jesus Christ himself. 

The affections of Joy and Grief are so knit unto all the 
actions of man’s life, that whatsoever we can do or may be 
done unto us, the sequel thereof is continually the one or the 
other affection. Wherefore considering that they which grieve 
and joy as they ought cannot possibly otherwise live than as 
they should, the Church of Christ, the most absolute and 
perfect school of all virtue, hath by the special direction of 
God’s good Spirit hitherto always inured men from their 
infancy partly with days of festival exercise for the framing of 
the one affection. and partly with times of a contrary sort for 
the perfecting of the other. Howbeit over and besides this, 
we must note that as resting so fasting likewise attendeth 
sometimes no less upon the actions of the higher, than upon 
the affections of the lower part of the mind. Fasting (saith 
Tertullian!) is a work of reverence towards God. The end 

1 [De Jejun. adv. Psych. c. iii. ‘‘ Etiamsi Deus nulla jejunia preece- 
pisset, ostendens tamen unde sit occisus Adam, mihi reliquerat intelligenda 
remedia offense, qui offensam demonstrarat: ultro cibum quibus modis 
quibusque temporibus potuissem, pro veneno deputarem, et antidotum 
famem sumerem, per quam purgarem mortis a primordio causam in me 
quoque cum ipso genere transductam ; certus hoc Deum velle cujus contra- 
rium noluit.” Ibid. c. vi. ‘Cui cor evectum potius inveniebatur quam 
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thereof sometimes elevation of mind; sometime the purpose 
thereof clean contrary. The cause why Moses in the Mount 
did so long fast was mere divine speculation, the cause why 
David, humiliation. Our life is a mixture of good with evil.? 
When we are partakers of good things we joy, neither can we 
but grieve at the contrary. If that befall us which maketh 
glad, our festival solemnities declare our rejoicing to be in 
him whose mere undeserved mercy is the author of all happi- 
ness ; if any thing be either imminent or present which we 
shun, our watchings, fastings, cries and tears are unfeigned 
testimonies, that ourselves we condemn as the only causes of 
our own misery, and do all acknowledge him no less inclinable 
than able to save. And because as the memory of the one 
though past reneweth gladness; so the other called again to 
mind doth make the wound of our just remorse to bleed anew, 
which wound needeth often touching the more, for that we 
are generally more apt to calendar saints’ than sinners’ days, 
therefore there is in the Church a care not to iterate the one 
alone but to have frequent repetition of the other. 

Never to seek after God saving only when either the crib or 
the whip doth constrain were brutish servility: and a great 
derogation to the worth of that which is most predominant in 
man, if sometime it had not a kind of voluntary access to God 
and of conference as it were with God, all these inferior 
considerations laid aside. In which sequestration forasmuch 
as® higher cogitations do naturally drown and bury all 
inferior cares, the mind may as well forget natural both food 
and sleep by being carried above itself with serious and 
heavenly meditation, as by being cast down with heaviness, 
drowned and swallowed up of sorrow. 

[3.] Albeit therefore concerning Jewish abstinence from 


impinguatum, quadraginta diebus totidemque noctibus supra human 
nature facultatem jejunium perennavit, spiritali fide virtutem submini- 
strante: et vidit oculis Dei gloriam, et audivit auribus Dei vocem, et 
corde conjecit Dei legem.” Ibid. c. ix. ‘Tali victu David exomolo- 
gesin suam expressit, cinerem quidem edens velut panem, i. e. panem 
velut cinerem aridum et sordidum; potum vero fletu miscens, utique 
pro vino.”] wt, 

1 « Neque enim cibi tempus in periculo: . . . semper inedia mceroris 
sequela est.” Tertull. de Jejun. [c. 7.] 

Mndels 8 SmodaBérw thy Exparoy Kal duryh Adwns xapay am odpavod 
xaraBalvew él rhy viv, GA’ eynéxparar e& audoivy . .. od yap elacev 5b 
marhp Td dvOpdmwy yévos AUTais Kal ddbvats Kal EXOeow dvidros eupéper Oa, 
mapéuite 5& Kal ris duetvovos piaews, eddidoat more Kal yarnuidoar Thy 
Voxhy dixaidoas. Philo de Abraham. [t. ii. p. 29. ed. Mang.] 

3 John iv. 34. 
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certain kinds of meats as being unclean the Apostle doth teach 
that “the kingdom of heaven is not meat nor drink,” that 
“food commendeth us not unto God”? whether we take it or 
abstain from it, that if we eat we are not thereby the more 
acceptable in his sight, nor the less if we eat not ; his purpose 
notwithstanding was far from any intent to derogate from that 
fasting, which is no such scrupulous abstinence as only 
refuseth some kinds of meats and drinks lest they make him 
unclean that tasteth them, but an abstinence whereby we 
either interrupt or otherwise abridge the care of our bodily 
sustenance, to shew by this kind of outward exercise the 
serious intention of our minds fixed on heavenlier and better 
desires, the earnest hunger and thirst whereof depriveth the 
body of those usual contentments, which otherwise are not 
denied unto it. 

[4.] These being in nature the first causes that induce 
fasting, the next thing which followeth to be considered is the 
ancient practice thereof amongst the Jews. ‘Touching whose 
private voluntary fasts the precept which our Saviour gave 
them was,? ‘When ye fast look not sour as hypocrites. For 
they disfigure their faces that they might seem to men to fast. 
Verily I say unto you they have their reward. When thou 
fastest, anoint thy head, and wash thy face, that thou seem 
not unto men to fast, but unto the Father which is in secret, 
and thy Father which seeth in secret will reward thee openly.” 
Our Lord and Saviour would not teach the manner of doing, 
much less propose a reward for doing that which were not 
both holy and acceptable in God’s sight. The Pharisees 
weekly bound themselves unto double fasts,’ neither are they 
for this reproved. Often fasting which was a virtue in John’s 
disciples * could not in them of itself be a vice, and therefore 
not the oftenness of their fasting but their hypocrisy therein 
was blamed. 

[5.] Of public® enjoined fasts upon causes extraordinary the 
examples in Scripture are so frequent that they need no 
particular rehearsal. Public extraordinary fastings were some- 
times for one® only day, sometimes for three,’ sometimes for 
seven.8 Touching fasts not appointed for any such extra- 
ordinary causes, but either yearly or monthly or weekly 


1 Rom. xiv. 17; [1 Cor. viii. 8.] 2 Matt vi. 16. 

3 [St. Luke xvili. 12.] 4 (St. Matth. ix. 14.] 
5 2 Chron. xx. ; Jer. xxxvi. ; Ezra viii. ; 1 Sam. vil. 

8 Judges xx. 26. 7 2 Mac. xiii. 12. 


8 } Sam. xxxi. 13; I Chron. x. 12. 
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observed and kept, first upon the ninth! day of that month 
the tenth whereof was the feast of expiation, they were com- 
manded of God that every soul year by year should afflict 
itself. Their yearly fasts every fourth month in regard of 
the city of Jerusalem entered by the enemy, every fifth in 
memory of the overthrow of their temple, every seventh for 
the treacherous destruction and death of Godolias the very 
last stay which they had to lean unto in their greatest misery, 
every tenth in remembrance of the time when siege began 
first to be laid against them ; all these not commanded of God 
himself but ordained by a public constitution of their own, the 
Prophet? Zachary expressly toucheth. That St. Jerome ® 
following the tradition of the Hebrews doth make the first a 
memorial of the breaking of those twelve tables when Moses 
descended from Mount Sina;* the second a memorial as well 
of God’s indignation condemning them to forty years’ travail 
in the desert,® as of his wrath in permitting Chaldeans to 
waste, burn and destroy their city; the last a memorial of 
heavy tidings brought out of Jewry to Ezekiel® and the rest 


1 Levit. xxiii. xvi. Philo [in vit. Mosis,] de hujus festi jejunio ita 
loguitur: Cb gichoy, ov wordy teats mpocevéyxacbat, Kabapais dmws d1a- 
volais, pndcvds CvoxAodrTos unde eumodiCovros cwpatikod mdBovs, dmroia 
pire oupBatverw ee mAnopovijs, éoprd (wary, idaoKdpevor Tov mar Epa Tov 
mavTos datas ebxais. bv ay durnotiay wey madaay amaprnudtwr, KTiow Se 
kal arddavow vewy ayabay eidbacw aiteioba. ps 447. [Paris, 1552.] 

2 Zach. viii. 19. 

* [In loc. Zach. ‘‘ Cogimur ad Hebreeos recurrere, et scientize veritatem 
de fonte magis quam de rivulis querere: przsertim cum non prophetia 
aliqua de Christo, ubi tergiversari solent, et veritatem celare mendacio, 
sed historize ex przecedentibus et consequentibus ordo texatur, Jejunium 
quarti mensis, qui apud Latinos vocatur Julius, die septima et decima 
ejusdem mensis, illud arbitrantur, quando descendens Moyses de monte 
Sina tabulas legis abjecerit atque confregerit ; et juxta Hieremiam muri 
primum rupti sunt civitatis. In quinto mense qui apud Latinos appellatur 
Augustus, cum propter exploratores terree sanctz seditio orta esset in 
populo, jussi sunt montem non ascendere, sed per quadraginta annos 
longis ad terram sanctam circuire dispendiis ; ut exceptis duobus Chaleb 
et Josue, omnes in solitudine caderent. In hoc mense et a Nabuchodo- 
nosor, et multa post szecula a Tito et Vespasiano, templum Hierosolymis 
incensum est atque destructum: capta urbs Bethel ad quam multa millia 
confugerant Judeorum ; aratum templum in ignominiam gentis oppress a 
T. Annio Rufo. In septimo vero, qui apud nos appellatur October, sicut 
supra diximus, occisus est Godolias, et Judze tribus ac Hierusalem reliquiz 
dissipate. Legamus Hieremiam. Mense decimo, qui apud nos Januarius 
dicitur, eo guod anni janua sit atque principium, Ezechiel in captivitate 
positus audivit, et cunctus populus captivorum, quinto mense templum 
esse subversum, quod planissime in eodem propheta cognoscimus,”’ vi. 
516. | 


4 Exod. xxxii, 5 Numb. xiv. [Ezek. xxiv. 1, 2.] 
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which lived as captives in foreign parts, the difference is not 
of any moment, considering that each time of sorrow is 
naturally evermore a register of all such grievous events as 
have happened either in or near about the same time. To 
these I might add! sundry other fasts above twenty in number 
ordained amongst them by like occasions and observed in 
like manner, besides their weekly abstinence Mondays and 
Thursdays throughout the whole year.? 

[6.] When men fasted it was not always after one and the 
same sort, but either by depriving themselves wholly of all 
food during the time that their fasts continued, or by abating 
both the quantity and kind of diet. We have of the one a 
plain example in the Ninevites’ fasting? and as plain a 
precedent for the other in the Prophet Daniel,* “I was,” 
saith he, ‘‘in heaviness for three weeks of days; I ate no 
pleasant bread, neither tasted flesh nor wine.” Their tables 
when they gave themselves to fasting had not that usual 
furniture of such dishes as do cherish blood with blood, but 
for food® they had bread, for suppage salt, and for sauce 
herbs. Whereunto the Apostle may be thought to allude 
saying,® “One believeth he may eat all things, another which 
is weak” (and maketh a conscience of keeping those customs 
which the Jews observe) “eateth herbs.” ‘This austere repast 
they took in the evening after abstinence the whole day. For 
to forfeit a noon’s meal and then to recompense themselves 
at night was not their use. Nor did they ever accustom 
themselves on sabbaths or festival days to fast.’ 

1 Vide Riber. lib. v. cap. 21. [De Templo, et de iis que ad Templum 
pertinent, p. 214. Salamanc. 1591.] 

2 ‘© His diebus addiderunt magistri Judzeorum singulis anni hebdomadis 
jejunium secundi et quinti diei, i.e. secunde et quinte feriz, tribus de 
causis: propter excidium templi, propter combustam legem, et propter 
blasphemiam Rabsacze.” Rib. ubi supr. Comp. Maimonid. Taanith, § 1. 
ap. Lightf. ii. 463.] 

3 (Jonah iii. 7.] *Dane x. 2,13! 

5 “ Pyram et sine animalibus ccenam.” Apul. in Asclep. in fin. [Oper. 
p. 380. ed. Vulcan. 1594.] ‘* Pastum et potum pura nosse non ventris 
scilicet sed anime causa.” Tertul. de Pcenit. [c. 9.] Vide Phil. lib. de 
vita contempl. [613. o:rodvrat 5& moduredts obdév, BAAA Uproy ebTeAT* Kal 
Sor Gres, obs of 4Bpodialrator mapaptiovaw bacwdmp. Ibid. ovrloy } roriy 
ovdels by ad’ray mpocevéykaito mpd HAlou dVcews. | 

6 Rom. xiv. 2; Hieron. lib. ii. contr. Jovinian. [§ 17. t.. ii p. 81, B. 
‘Non inter jejunia et satietatem aqualia merita dispensat, sed contra eos 
loquitur, qui in Christum credentes adhuc Judaizabant.” And below ; 
“Ne quis putaret hoc de jejuniis dici, et non de superstitione Judaica, 
statim edisserit, ‘alius credit manducare omnia; qui autem infirmus est 
olera manducat.’” &c.] ve 

7 Judith. viii. 6; R. Mos. in Misneh Tora, lib. iii, (qui est de tempor.) 
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[7.] And yet it may be a question whether in some sort they 
did not always fast the Sabbath. Their fastings were partly 
in token of penitency, humiliation, grief and sorrow, partly 
in sign of devotion and reverence towards God. Which 
second consideration (I dare not peremptorily and boldly 
affirm any thing) might induce to abstain till noon, as their 
manner was on fasting days to do till night. May it not 
very well be thought that hereunto the sacred } Scripture 
doth give some secret kind of testimony? Josephus is plain, 
that the sixth hour? (the day they divided into twelve) was 
wont on the sabbath always to call them home unto meat. 
Neither is it improbable but that the heathens did therefore 
so often upbraid them with fasting on that day. Besides they 
which found so great fault with our Lord’s disciples, for 
rubbing a few ears of corn in their hands on the Sabbath day, 
are not unlikely to have aimed also at the same mark. For 
neither was the bodily pain so great that it should offend 
them in that respect, and the very manner of defence which 
our Saviour there useth is more direct and literal to justify 
the breach of the Jewish custom in asting than in working 
at that time. Finally the Apostles afterwards themselves 
when God first gave them the gift of tongues, whereas some in 
disdain and spite termed grace drunkenness, it being then 
the day of Pentecost and but only a fourth part of the day 
spent, they use this as an argument against the other cavil, 
“These men,” saith Peter, “are not drunk as you suppose,* 
since as yet the third hour of the day is not overpast.” 

[8.] Howbeit leaving this in suspense as a thing not alto- 
gether certainly known, and to come from Jews to Christians, 
we find that of private voluntary fastings the Apostle St. Paul 
speaketh more than once.® And (saith Tertullian) they are 
sometime commanded throughout the Church ‘‘ex aliqua 
sollicitudinis ecclesiastice causa,” the care and fear of the 
Church so requiring. It doth not appear that the Apostles. 
ordained any set and certain days to be generally kept of all. 


cap. de Sab. et cap. de Jejun. [cap. i. p. 3. of Carpzovius’ Version. ‘‘ Non 
definiunt jejunia populo universo, neque diebus Sabbati, neque diebus 
festis.” Vid. Buxtorf. Synag. Jud. c. 11. p. 276.] 

1 Nehem. viii. 3, 12. 

2 «*Ffora sexta, quae Sabbatis nostris ad prandium vocare solet, super- 
venit.” Joseph. lib. de Vita sua. [§ 54.] 

3 “*Sabbata Judzorum a Mose in omne zevum jejunio dicata.” Justin. 
lib. xxxvi. [c. 2,] ‘‘ Ne Judeeus quidem, mi Tiberi, tam libenter Sabbati 
jejunium servat quam ego hodie servayi.” Sueton. in Octav. cap. 76. 

* Acts ii, 15 1 Cor. viii. 5; 2 Cor, vi..§; xi. 273 Col. iv. 3. 
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Notwithstanding, forasmuch as Christ had fore-signified that 
when himself should be taken from them his absence would 
soon make them apt to fast,! it seemeth that even as the first 
festival day appointed to be kept of the Church was the day 
of our Lord’s return from the dead, so the first sorrowful and 
mourning day was that which we now observe in memory of 
his departure out of this world. And because there could be 
no abatement of grief, till they saw him raised whose death 
was the occasion of their heaviness, therefore the day he lay 
in the sepulchre hath been also kept and observed as a 
weeping day. The custom of fasting these two days before 
Easter is undoubtedly most ancient, insomuch that Ignatius 
not thinking him a Catholic Christian man which did not 
abhor and (as the state of the Church was then) avoid fasting 
on the Jews’ sabbath, doth notwithstanding except for ever 
that one Sabbath or Saturday which falleth out to be the 
Faster-eve,? as with us it always doth and did sometimes 
also with them which kept at that time their Easter the 
fourteenth day of March as the custom of the Jews was. It 
came afterwards to be an order that even as the day of 
Christ’s resurrection, so the other two* in memory of his 
death and burial were weekly. But this when St. Ambrose 
lived had not as yet taken place throughout all churches, no 
not in Milan where himself was bishop. And for that cause 
he saith that although at Rome he observed the Saturday’s 
fast, because such was then the custom in Rome, nevertheless 
in his own church at home he did otherwise. The churches 


1 (St. Luke v. 35-] 

2 Tgnat. [i. e. a writer in his name.] Ep. ad. Philip. [c. 13-] 

3 [The latter, or Saturday’s fast, is supposed by Bingham (Antiq. xxi. 3. 
§ 6.) to have grown out of the Friday’s by superposition, i. e. by adding 
so many hours to the fast, as prolonged it into the following day. See 
Dr. Routh’s note on a fragment of St. Victorinus, Reliq. Sacr. iii. 245. 
Bingham, ubi supr. says it was confined to the Western Church, and 
quotes no earlier authority than the 36th canon of the council of Eliberis, 
A.D. 305. **Placuit . . . ut omni Sabbati die jejuniorum superpositionem 
celebremus.’’] 

[4 St. Aug. Ep. 36. olim 86. c. 32. t. ii, p. 81. “‘Quoniam non inveni- 
mus, ut supra commemoravi, in evangelicis et apostolicis literis, quae ad 
Novi Testamenti revelationem proprie pertinent, certis diebus aliquibus 
evidenter praeceptum observanda esse jejunia, et ideo res quoque ista sicut 
alize plurimee, quas enumerare difficile est, invenit in veste illius filize regis, 
hoc est Ecclesiz, varietatis locum ; indicabo tibi quid mihi responderit 
venerandus Ambrosius, a quo baptizatus sum, Mediolanensis episcopus. 
Nam cum in eadem civitate mater mea mecum esset, et nobis adhuc 
catechumenis parum ista curantibus, illa sollicitudinem gereret utrum 
secundum morem ‘nostre civitatis sibi esset sabbato jejunandum, an 
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which did not observe that day had another instead thereof, 
which was the Wednesday,! for that when they judged it meet 
to have weekly a day of humiliation besides that whereon our 
Saviour suffered death, it seemed best to make their choice of 
that day especially whereon the Jews are thought to have first 
contrived their treason together with Judas against Christ.? 
So that the instituting and ordaining both of these and of all 
other times of like exercise is as the Church shall judge 
expedient for men’s good. 


{9.} And concerning every Christian man’s duty herein, 
surely that which Augustine and Ambrose are before alleged 
to have done, is such as all men favouring equity must needs 
allow, and follow if they affect peace. As for their specified 
errors, I will not in this place dispute whether voluntary 
fasting with a virtuous purpose of mind be any medicinable 
remedy of evil, or a duty acceptable unto God and in the 
world to come even rewardable as other offices are which 
proceed from Christian piety; whether wilfully to break and 
despise the wholesome laws of the Church herein be a thing 
which offendeth God; whether truly it may not be said that 


ecclesize Mediolanensis more prandendum; ut hac eam cunctatione liber- 
arem, interrogavi hoc supradictum hominem Dei. At ille, ‘Quid possum,’ 
inquit, ‘hic docere, amplius quam ipse facio?’ Ubi ego putaveram nihil 
eum ista responsione preecepisse, nisi ut Sabbato pranderemus ; hoc quippe 
ipsum facere sciebam: sed ille secutus adjecit, ‘Quando hic sum, non 
jejuno Sabbato ; quando Rome sum, jejuno Sabbato: et ad quamcunque 
ecclesiam veneritis,’ inquit, ‘ejus morem servate, si pati scandalum non- 
vultis aut facere.’ Hoc responsum retuli ad matrem, eique suffecit, nec 
dubitavit esse obediendum: hoc etiam nos secuti sumus. Sed quoniam 
contingit maxime in Africa, ut una ecclesia vel unius regionis ecclesic 
alios habeant Sabbato prandentes, alios jejunantes; mos eorum mihi 
sequendus videtur, quibus eorum populorum congregatio regenda com- 
missa est.” 

1 [For ‘in all churches which embraced the Saturday fast, Wednesday 
was wholly laid aside.” Bingham, ubi supra. ] 

2 [See Bingham, Antiq. b. xxi. c. 3. The earliest authorities produced 
for the Stationes on Wednesdays and Fridays are Clement of Alex. Strom. 
vil. P- 877: Oidev avrds (6 yrwarinds epyitns) Kah Tis vnotelas Ta aiviypwara 
TOV uEpav ToUTwY, THIS TeTpddos Kal Tijs mapackeui)s Aéyw. and Tertull. de 
Jejun. c. 13. ‘‘Convenio vos et preeter Pascha jejunantes, citra illos dies, 
quibus ablatus est sponsus, et stationum semijejunia interponentes.” et c. 
14. ‘*Si omnem in totum devotionem temporum et dierum. . . erasit 
Apostolus . . . cur stationibus quartam et sextam Sabbati dicamus?” The 
reason is assigned (among others) by St. Peter of Alexandria, Canon xv. 
OvK eynaréoe Ts hiv mapaTnpoupévois Ter pdda Kal mapackevhy, év als 
kal vnorevew juiv Kata mapddoow ebAdyus mpooréranr at: Thy wey ret pada, 
dia TH yevduevov cuuBovrALov brd THY “lovdalwy én TH _mpodoata Tov Kuplou, 
Thy Be mapackeviy, dia Td mewovOvar aiTdy bmép judy. ap. Routh. Peliq. 
Sacr. iii. 343] 
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penitent both weeping and fasting are means to blot out 
sin,! means whereby through God’s unspeakable and unde- 
served mercy we obtain or procure to ourselves pardon, which 
attainment unto any gracious benefit by him bestowed the 
phrase of antiquity useth to express by the name of merit ;? 
but if either St. Augustine or St. Ambrose have taught any 
wrong opinion, seeing they which reprove them are not 
altogether free from error, I hope they will think it no error 
in us so to censure men’s smaller faults that their virtues be 
not thereby generally prejudiced. And if in churches abroad, 
where we are not subject to power or jurisdiction, discretion 
should teach us for peace and quietness’ sake to frame our- 
selves to other men’s example, is it meet that at home where 
our freedom is less our boldness should be more? Is it our 
duty to oppugn, in the churches whereof we are ministers, the 
rites and customs which in foreign churches piety and modesty 
did teach us as strangers not to oppugn, but to keep without 
show of contradiction or dislike? Why oppose they the name 
of a minister in this:case unto the state of a private man? 
Doth their order exempt them from obedience to laws? That 
which their office and place requireth is to shew themselves 
patterns of reverend subjection, not authors and masters of 
contempt towards ordinances, the strength whereof when they 
seek to weaken they do but in truth discover to the world 
their own imbecilities, which a great deal wiselier they might 
conceal. 

[10.] But the practice of the Church of Christ we shall by 
so much the better both understand and love, if to that which 
hitherto hath been spoken there be somewhat added for more 
particular declaration how heretics have partly abused fasts and 
partly bent themselves against the lawful use thereof in the 
Church of God. Whereas therefore Ignatius hath said, “if any 
keep Sundays’ or Saturdays’ fast* (one only Saturday in the 
year excepted) that man is no better than a murderer of 
Christ,” the cause of such his earnestness at that time was the 
impiety of certain heretics, which thought‘ that this world 


1[St. Amb. Ep. 63. 16. ‘‘Quz nobis salus esse potest, nisi jejunio 
eluerimus peccata nostra ?”’] 

2 (St. Amb. Ep. 63. 17. ‘Qui sunt hi praeceptores novi, qui meritum 
excludant jejunii?””] 

2 EI ris kupiaxhy } od3Barov ynorever mAhy évds GaBBdrov, obTos XpiaTo- 
xrévos éorl, . Epist. ad Philip. [c. 13.] 

4 [Simon Magus, Menander, Saturninus, Basilides, Carpocrates, Cerinthus, 
and the whole body of Gnostics: afterwards Marcion, the Valentinians, 
and Manes.] Vide Iren. lib. i, cap. 20-25 Epiph. Heres. 21. § 4; 22. 
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being corruptible could not be made but by a very evil author. 
And therefore as the Jews did by the festival solemnity of their 
Sabbath rejoice in the God that created the world as in the 
author of all goodness, so those heretics in hatred of the 
Maker of the world sorrowed, wept, and fasted! on that day 
as being the birthday of all evil. 

And as Christian men of sound belief did solemnize the 
Sunday, in joyful memory of Christ’s resurrection, so likewise 
at the selfsame time such heretics as denied his resurrection did 
the contrary to them which held it, when the one sort rejoiced 
the other fasted. 

Against those heretics which have urged perpetual abstinence 
from certain meats as being in their very nature unclean, the 
Church hath still bent herself as an enemy; St. Paul giving 
charge to take heed of them which under any such opinion 
should utterly forbid the use of meats or drinks. The Apostles 
themselves forbade some, as the order taken at Jerusalem 
declareth. But the cause of their so doing we all know. 

[r1.] Again when Tertullian together with such as were his 
followers began to Montanize, and pretending to perfect the 
severity of Christian discipline brought in sundry unaccustomed 
days of fasting, continued their fasts a great deal longer and 
made them more rigorous than the use of the Church had 
been, the minds of men being somewhat moved at so great 
and so sudden novelty, the cause was presently inquired into. 
After notice taken how the Montanists held these additions to 
be supplements of the gospel, whereunto the Spirit of prophecy 
did now mean to put as it were the last hand, and was therefore 


§ 1; 23. § 13 24. § 2; 27.§ 2; 28 § 13 41. § 1; 42, § 2. Vide 
Canon. Apost. 55. [The following canons relate to this subject ; they are 
numbered as in Beveridge’s edition. Can. 43. ef tis dvlaxbras, hh mpeo- 
Bbrepos, 7 didxovos, } bAws Tod Karaddyou. Tod ieparikod, yduov Kal Kpeav 
kal olvou ov bia hownow GAAG bid BdeAvplay améxerat, emiAavOavduevos Ort 
mdvra KaAa Alav, Kal Ore Uppev kal OFAv éerolnaev 5 Ocds Ty UvOpwmov, GAAG 
Braconuay d:aBadret thy Snurovpylav: 7} diopbovicbw, 7} cabatpelodw Kal r7}s 
éxkAnotas aroBadrAéo8w Gocaitws xa Aaikds. 

Can. 45. Et tis éxloxoros, } mpecBurepos, } didkovos, év Tals Nuepas TOY 
éopta@y ov uetadrauBdver Kpe@y 7 olvov, cabatpelcbw, &s KexavTnpiacpmevos Thy 
Slav ovveldnow, nal altios sxavddAou TodAois yevduevos 

Can. 56. ET tis KAnpucds etpebh thy Kupiaichy huépav. 4} 7d odBBaror, 
mwAhv rod évds udvov, ynoTevav, Kabatpeta Ow: edy St Aaixds J, apopiCerdw. ap. 
Coteler. PP. Apost. i. 449, 450.) 

1 [Of Marcion i in particular Epiphanius says, Heer, xlii c. 2; 7d od¢BBarov 
vynrrever, dia _Towabr ny aitlay> ére:d}, pnol, Tov @cod Trav "Lovdalwy éorly 
dvdmavors Tou memoinkdros Tov ae kal ev Ti éB5dun nMep2 dvamav- 
© 2€vou, 7ueis ynorebowpev tavTny, iva ph Td Ka0iKov Tov @eou Tay lovdatwy 
épyaléueba, t. i. 304. B. ed. Petav. Paris, 1622.] 
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newly descended upon Montanus, whose orders all Christian 
men were no less to obey than the laws of the Apostles them- 
selves, this abstinence the Church abhorred likewise and that 
justly. Whereupon Tertullian proclaiming even open war to 
the Church, maintained Montanism, wrote a book in defence 
of the new fast, and entitled the same, A Treatise of Fasting 
against the Opinion of the Carnal Sort. In which treatise 
nevertheless because so much is sound and good, as doth either 
generally concern the use, or in particular declare the custom 
of the Church’s fasting in those times, men are not to reject 
whatsoever is alleged out of that book for confirmation of the 
truth. His error discloseth itself in those places where he 
defendeth his fasts to be duties necessary for the whole Church 
of Christ to observe as commanded by the Holy Ghost, and 
that with the same authority from whence all other apostolical 
ordinances came, both being the laws of God himself, without 
any other distinction or difference, saving only that he which 
before had declared his will by Paul and Peter, did now farther 
reveal the same by Montanus also. ‘Against us ye pretend,” 
saith Tertullian,! “that the public orders which Christianity is 
bound to keep were delivered at the first, and that no new 
thing is to be added thereunto. Stand if you can upon this 
point. For behold I challenge you for fasting more than at 
Easter yourselves. But in fine ye answer, that these things are 
to be done as established by the voluntary appointment of 
men, and not by virtue or force of any divine commandment. 
Well then,” he addeth, “‘ye have removed your first footing, and 
gone beyond that which was delivered by doing more than was 
at the first imposed upon you. You say you must do that 
which your own judgments have allowed, we require your 
obedience to that which God himself doth institute. Is it not 
strange that men to their own will should yield that which to 
God’s commandment they will not grant? Shall the pleasure 
of men prevail more with you than the power of God himself?” 

[12.] These places of Tertullian for fasting have worthily 
been put to silence. And as worthily Aérius condemned for 
opposition against fasting. The one endeavoured to bring in 


1 [De Jejun. c. 13. ‘‘ Prascribitis constituta esse solennia huic fidei 
scripturis vel traditione majorum ; nihilque observationis amplius adjicien- 
dum ob illicitum innovationis. State in isto gradu si potestis. Ecce enim 
convenio vos et preeter Pascha jejunantes . . . Denique respondetis hzec ex 
arbitrio agenda, non ex imperio. Movistis igitur gradum, excedendo tradi- 
tionem, cum quz non sunt constituta obitis. Quale est autem, ut tuo arbi- 
trio permittas quod imperio Dei non das? plus humane licebit voluntati 
quam divinz potestati? Ego me seculo non Deo liberum memini.”’] 
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such fasts as the Church ought not to receive, the other to 
overthrow such as already it had received and did observe: 
the one was plausible unto many by seeming to hate carnal 
looseness and riotous excess much more than the rest of the 
world did, the other drew hearers by pretending the main- 
tenance of Christian liberty: the one thought his cause very 
strongly upheld by making invective declamations with a pale 
and a withered countenance against the Church, by filling the 
ears of his starved hearers with speech suitable to such men’s 
humours, and by telling them no doubt to their marvellous 
contentment and liking,! “Our new prophecies are refused, 
they are despised. Is it because Montanus doth preach some 
other God, or dissolve the gospel of Jesus Christ, or overthrow 
any canon of faith and hope? No, our crime is, we teach that 
men ought to fast more often than marry, the best feast-maker 
is with them the perfectest saint, they are assuredly mere spirit, 
and therefore these our corporal devotions please them not :” 
thus the one for Montanus and his superstition. The other in 
a clean contrary tune against the religion of the Church,? 
“These set fasts away with them, for they are Jewish and bring 
'men under the yoke of servitude; if I will fast let me choose 
my time, that Christian liberty be not abridged.” Hereupon 
their glory was to fast especially upon the Sunday, because the 
order of the Church was on that day not to fast.2 “On 
Church fasting days and specially the week before Easter, when 
with us,” saith Epiphanius, “custom admitteth nothing but 
lying down upon the earth, abstinence from fleshly delights 
and pleasures, sorrowfulness, dry and unsavoury diet, prayer, 
watching, fasting, all the medicines which holy affections can 


1 [Tertull. de Jejun. c. 1. ‘‘ Hi Paracleto controversiam faciunt, propter 
hoc nove prophetize recusantur, non quod alium Deum preedicent Montanus 
et Priscilla et Maximilla, nec quod Jesum Christum solvant, nec quod ali- 
quam fidei aut spei regulam evertant, sed quod plane doceant sepius 
jejunare quam nubere.” et c. 17. ‘‘ Qui sanctior inter vos, nisi convivandi 
frequentior, nisi obsonandi pollucibilior, nisi calicibus instructior? Merito 
homines solius anime et carnis spiritalia recusatis.” Hooker seems to have 
read the last sentence without the ‘‘ et.’’] 

2 Otire vnorela, pnolv, torat tetaypevn: Tata yap “lovdaiKd éori, Kal 
bad Cuydy Bovaclas:. . . ef yap BAws BovAouat vnoreverv, olay BS by aiphoroua 
jucpav am’ euavrov, vnoreiw Sih thy eAevOeplay. “Obey map’ abtois medi- 
Aorlunrat uaAAov ev Kuplakh vnorevew. . . & Te Tails Huepats TOU Mdoxa, bre 
map huiv Xapevviat, ayvetat, Kakomabeiat, Enpoparyla, ebxal, aypumvia re Kal 
ynoreiat, Kal raga Tay Wuxay al owrnplat TaY aylwy wabdv, a’Tol dréwhen 
bywvoict Kpéa re Kal olvoy, éavtav Tas preBas yeulCovres, dvaxayxdCovar, 
yedavres, XAcuaCovTes Thy aylay TaltTny Aarpelay Tis EBdouddos rod Tdoxa 
émiredovvtas.] Epiph. Heres. (75. c. 3.] 

3 [Ibid. } 
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minister, they are up betimes to take in of the strongest for 
the belly, and when their veins are well swollen they make 
themselves mirth with laughter at this our service wherein we 
are persuaded we please God.” 

[13-] By this of Epiphanius it doth appear not only what 
fastings the Church of Christ in those times used, but also 
what other parts of discipline were together therewith in force, 
according to the ancient use and custom of bringing all men 
at certain times to a due consideration and an open humiliation 
of themselves. Two kinds there were of public penitency, 
the one belonging to notorious offenders whose open wicked- 
ness had been scandalous ; the other appertaining to the whole 
Church and unto every several person whom the same con- 
taineth. It will be answered that touching this latter kind it 
may be exercised well enough by men in private. No doubt 
but penitency is as prayer a thing acceptable unto God, be it 
in public or in secret. Howbeit as in the one if men were 
wholly left to their own voluntary meditations in their closets, 
and not drawn by laws and orders unto the open assemblies of 
the Church that there they may join with others in prayer, it 
may be soon conjectured what Christian devotion that way 
would come unto in a short time: even so in the other we are 
by sufficient experience taught how little it booteth to tell men 
of washing away their sins with tears of repentance, and so to 
leave them altogether unto themselves. O Lord, what heaps 
of grievous transgressions have we committed, the best, the 
perfectest, the most righteous amongst us all, and yet clean 
pass them over unsorrowed for and unrepented of, only because 
the Church hath forgotten utterly how to bestow her wonted 
times of discipline, wherein the public example of all was unto 
every particular person a most effectual mean to put them often 
in mind, and even in a manner to draw them to that which 
now we all quite and clean forget, as if penitency were no part 
of a Christian man’s duty! 

[14.] Again besides our private offences which ought not 
thus loosely to be overslipped, suppose we the body and 
corporation of the Church so just, that at no time it needeth 
to shew itself openly cast down in regard of those faults and 
transgressions, which though they do not properly belong unto 
any one, had notwithstanding a special sacrifice appointed for 
them in the law of Moses, and being common to the whole 
society which containeth all, must needs so far concern every 
man in particular, as at some time in solemn manner to require 
acknowledgment with more than daily and ordinary testifica- 


~ 
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tions of grief. There could not hereunto a fitter preamble be 
devised than that memorable commination set down in the 
book of Common Prayer, if our practice in the rest were 
suitable. The head already so well drawn doth but wish a 
proportionable body. And by the preface to that very part of 
the English liturgy it may appear how at the first setting down 
thereof no less was intended. For so we are to interpret the 
meaning of those words wherein restitution of the primitive 
church discipline is greatly wished for, touching the manner of 
public penance in time of Lent. Wherewith some being not 
much acquainted, but having framed in their minds the conceit 
of a new discipline far unlike unto that of old, they make 
themselves believe it is undoubtedly this their discipline which 
at the first was so much desired. They have long pretended 
that the whole Scripture is plain for them. If now the 
communion book make for them too (I well think the one doth 
as much as the other) it may be hoped that being found sucha 
well wisher unto their cause, they will more favour it than they 
have done. 

[15.] Having therefore hitherto spoken both of festival days, 
and so much of solemn fasts as may reasonably serve to shew 
the ground thereof in the law of nature, the practice partly 
appointed and partly allowed of God in the Jewish Church, 
the like continued in the Church of Christ, together with the 
sinister oppositions either of heretics erroneously abusing the 
same, or of others thereat quarrelling without cause, we will 
only collect the chiefest points as well of resemblance as of 
difference between them, and so end. First in this they agree, 
that because nature is the general root of both, therefore both 
have been always common to the Church with infidels and 
heathen men. Secondly they also herein accord, that as oft as 
joy is the cause of the one and grief the well-spring of the 
other, they are incompatible! A third degree of affinity 
between them is that neither being acceptable to God of itself, 
but both tokens of that which is acceptable, their approbation 
with him must necessarily depend on that which they ought to 
import and signify; so that if herein the mind dispose not 
itself aright, whether we rest? or fast® we offend. A fourth 
thing common unto them is, that the greatest part of the world 


1 Conc. Laod. c. 51, 52. vetat Natalitia Martyrum in Quadragesima 
celebrari. [t. i. 1505. ov def ey TecoapaxoorH mapTipar ryeveOAroy émiredciv, 
GAAG TOY aylwy Mapripwy uvelay moiety ev Tois TaBAdrois Kal Kvpiakais, And 


can. 52. ob det dv reccaoaxoarh yduous f yeveOAra emiredciv.] | 
2 Isai. i, 13. ® Isai. lviii. 3. 
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hath always grossly and palpably offended in both; infidels 
because they did all in relation to false gods ; godless, sensual, 
and careless minds, for that there is in them no constant true 
and sincere affection towards those things which are pretended 
by such exercise ; yea certain flattering oversights there are, 
wherewith sundry, and they not of the worst sort, may be 
easily in these cases led awry, even through abundance of love 
and liking to that which must be embraced by all means, but 
with caution, inasmuch as the very admiration of saints, whether 
we celebrate their glory or follow them in humility, whether we 
laugh or weep, mourn or rejoice with them, is (as in all things 
the affection of love) apt to deceive, and doth therefore need 
the more to be directed by a watchful guide, seeing there is 
manifestly both ways even in them whom we honour that 
which we are to observe and shun, The best have not still 
been sufficiently mindful that God’s very angels in heaven are 
but angels, and that bodily exercise considered in itself is no 
great matter! Finally seeing that both are ordinances well 
devised for the good of man, and yet not man created pur- 
posely for them as for other offices of virtue ? whereunto God’s 
immutable law for ever tieth; it is but equity to wish or 
admonish that where by uniform order they are not as yet 
received, the example of ® Victor’s extremity in the one, and 
of 4John’s disciples’ curiosity in the other be not followed ; 
yea where they are appointed by law that notwithstanding ° we 
avoid Judaism, and as in festival days men’s necessities for 
matter of labour, so in times of fasting regard be had to their 
imbecilities, lest they should suffer harm doing good. 

[16.] ‘Thus therefore we see how these two customs are in 
divers respects equal. But of fasting the use and exercise 
though less pleasant is by so much more requisite than the 
other, as grief of necessity is a more familar guest than the 
contrary passion of mind, albeit gladness to all men be naturally 
more welcome. For first we ourselves do many more things 
amiss than well, and the fruit of our own ill-doing is remorse, 
because nature is conscious to itself that it should do the 
contrary. Again forasmuch as the world over-aboundeth with 
malice, and few are delighted in doing good unto other men, 
there is no man so seldom crossed as pleasured at the hands 


1: Tim. iv. 8 

2 Eccles. xii. 13; Isai. lviii. 6, 7; Rom, xiv. 17; James i, 27; Heb. 
xii. 143 Ephes. ii. 10. 

3 Euseb. Eccles. Hist. lib, v. c. 23. * Matt. ix. 14. 

5 Col. iii 16, 
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of others, whereupon it cannot be chosen but every man’s woes 
must double in that respect the number and measure of his 
delights. Besides concerning the very choice which oftentimes 
we are to make, our corrupt inclination well considered, there 
is cause why our Saviour should account them happiest that do 
most mourn,' and why Solomon might judge it better to 
frequent mourning than feasting houses,? not better simply and 
in itself (for then would nature that way incline) but in regard 
of us and our common weakness better. Job was not ignorant 
that his children’s banquets though tending to amity needed 
sacrifice. Neither doth any of us all need to be taught that 
in things which delight we easily swerve from mediocrity, and 
are not easily led by a right direct line.t| On the other side 
the sores and diseases of mind which inordinate pleasure 
breedeth are by dolour and grief cured. For which cause as 
all offences use to seduce by pleasing, so all punishments 
endeavour by vexing to reform transgressions, We are of our 
own accord apt enough to give entertainment to things delect- 
able, but patiently to lack what flesh and blood doth desire, 
and by virtue to forbear what by nature we covet, this no man 
attaineth unto but with labour and long practice. 

[17.] From hence it riseth that in former ages abstinence 
and fasting more than ordinary was always a special branch of 
their praise in whom it could be observed and known, were 
they such as continually gave themselves to austere life; or 
men that took often occasions in private virtuous respects to 
lay Solomon’s counsel aside,® “ Eat thy bread with joy,” and 
to be followers of David’s example which saith® “I humbled 
my soul with fasting ;” or but they who otherwise worthy of no 
great commendation have made of hunger some their gain, 
some their physic, some their art, that by mastering sensual 
appetites without constraint, they might grow able to endure 
hardness whensoever need should require. For the body 
accustomed to emptiness pineth not away so soon as having 
still used to fill itself. 

Many singular effects there are which should make fasting 
even in public considerations the rather to be accepted. For 
I presume we are not altogether without experience how great 
their advantage is in martial enterprises that lead armies of 
men trained in a school of abstinence. It is therefore noted 


1 Matt. v..4. 2 Eccles. vii. 2, 4. 3 Jobi. 5. 

4 Ey way7) 5€ udAiora bvdaktéoy 7d Hdv Kal Thy Hdovhy od yap adéxacra 
xplvouev avthy. Arist. Eth. ii. cap. 9. 

5 Eccles. ix.7 6 Psalm xxxv. 13, 
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at this day in some that patience of hunger and thirst hath 
given them many victories ; in others that because if they want 
there is no man able to rule them, nor they in plenty to moder- 
ate themselves, he which can either bring them to hunger or 
overcharge them is sure to make them their own overthrow.! 
What nation soever doth feel these dangerous inconveniences 
may know that sloth and fulness in peaceable times at home is 
the cause thereof, and the remedy a strict observation of that 
part of Christian discipline which teacheth men in practice of 
ghostly warfare against themselves those things that afterwards 
may help them justly assaulting or standing in lawful defence 
of themselves against others. 

[18.] The very purpose of the Church of God both in the 
number and in the order of her fasts, hath been not only to 
preserve thereby throughout all ages the remembrance of 
miseries heretofore sustained, and of the causes in ourselves 
out of which they have arisen, that men considering the one 
might fear the other the more, but farther also to temper the 
mind lest contrary affections coming in place should make it 
too profuse and dissolute, in which respect it seemeth that 
fasts have been set as ushers of festival days for prevention of 
those disorders as much as might be, wherein notwithstanding 
the world always will deserve, as it hath done, blame,? be- 
cause such evils being not possible to be rooted out, the most 
we can do is in keeping them low; and (which is chiefly the 
fruit we look for) to create in the minds of men a love towards 
frugal and severe life, to undermine the palaces of wantonness, 
to plant parsimony as nature where riotousness. hath been 
study, to harden whom pleasure would melt, and to help the 
tumours which always fulness breedeth, that children as it were 
in the wool of their infancy dyed with hardness may never 
afterwards change colour; that the poor whose perpetual fasts 
are necessity, may with better contentment endure the hunger 
which virtue causeth others so often to choose and by advice 
of religion itself so far to esteem above the contrary; that they 
which for the most part do lead sensual and easy lives, they 


1 [The overthrow of the German Protestant army in France, A.D. 1587, 
might possibly be in Hooker’s mind when he wrote this sentence. Davila 
says, ‘‘ Pil che tutte le fatiche, e tutte I’ industrie del Duca di Guisa 
nuoceva agli Alemanni |’ abbondanza di vini, di uve, di frutte, e di 
carnaggi, de’ quali sono copiose quelle provincie.” lib. viii. p. 365.) 

* “Valde absurdum est nimia saturitate velle honorare martyrem quem 
scias Deo placuisse jejuniis, [Ita tibi semper comedendum est, ut cibum 
et oratio sequatur et lectio.”] Hier. Epist. ad Eust. [i. 132.) 


— 
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which as the prophet David describeth them,! ‘‘are not plagued 
like other men,” may by the public spectacle of all be still put 
in mind what themselves are; finally that every man may be 
every man’s daily guide and example as well by fasting to de- 
clare humility as by praise to express joy in the sight of God, 
although it have herein befallen the Church as sometimes 
David, so that the speech of the one may be truly the voice of 
the other,? “ My soul fasted, and even that was also turned to 
my reproof.” 

LXXIII. In this world there can be no society durable 
otherwise than only by propagation. Albeit therefore single 
life be a thing more angelical and divine, yet sith the replenish- 
ing first of earth with blessed inhabitants and then of heaven 
with saints everlastingly praising God did depend upon con- 
junction of man and woman, he which made all things com- 
plete and perfect saw it could not! be good to leave man 
without a helper unto the fore-alleged end. 

[2.] In things which some further end doth cause to be de- 
sired choice seeketh rather proportion than absolute perfection 
of goodness, So that woman being created for man’s sake to be 
his helper in regard to the end before-mentioned, namely the 
having and the bringing up of children, whereunto it was not 
possible they could concur unless there were subalternation 
between them, which subalternation is naturally grounded 
upon inequality, because things equal in every respect are 
never willingly directed one by another: woman therefore 
was even in her first estate framed by nature not only after in 
time but inferior in excellency also unto man, howbeit in so 
due and sweet proportion as being presented before our eyes, 
might be sooner perceived than defined. And even herein 
doth lie the reason why that kind of love which is the per- 
fectest ground of wedlock is seldom able to yield any reason 
of itself. 

[3.] Now that which is born of man must be nourished with 
far more travail, as being of greater price in nature and of 
slower pace to perfection, than the offspring of any other 
creature besides. Man and woman being therefore to join 
themselves for such a purpose, they were of necessity to be 
linked with some strait and insoluble knot. The bond of 
wedlock hath been always more or less esteemed of as a thing 
religious and sacred. The title which the very heathens them- 
selves do thereunto oftentimes give is Ao/y.8 Those rites and 


2 Psalm Ixxiii. 5. 2 Psalm lxix. 10, 
§ Tovs lepobs yduovs. Dionys. Antiq. lib. ii, [c. 25.] 
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orders which were instituted in the solemnization of marriage, 
the Hebrews term by the name of conjugal Sanctifications' 
{4.]| Amongst ourselves because sundry things appertaining 
unto the public order of matrimony are called in question by 
such as know not from whence those customs did first grow, 
to shew briefly some true and sufficient reason of them shall 
not be superfluous, although we do not hereby intend to yield 
so far unto enemies of all church orders saving their own, as 
though everything were unlawful the true cause and reason 
whereof at the first might hardly perhaps be now rendered. 
Wherefore to begin with the times wherein the liberty of 
marriage is restrained.” “ There is,” saith Solomon,® “a time for 
all things, a time to laugh and a time to mourn.” ‘That duties 
belonging unto marriage and offices appertaining to penance 
are things unsuitable and unfit to be matched together, the 
4 Prophets and > Apostles themselves do witness. Upon which 
ground as we might right well think it marvellous absurd to see 
in a church a wedding on the day of a public fast, so likewise 
in the selfsame consideration our predecessors thought it not 
amiss to take away the common liberty of marriages during the 


1 Kidduschin in Rituali Heb. de benediction. nuptiarum. [‘‘ Apud 
Rabbinos &/}) synecdochice dicitur de consecratione sponse ad conjugium, 
pro ‘desponsare, despondere, spondere.’ D/A) ‘sanctificationes :’ item 
‘ desponsationes, sponsalia ;’ de quibus integer liber extat apud Talmudicos 
sic vocatus.” Buxt. Lex. Hebr. et Talm. col. 1978, 1980. Comp. Wolf. 
Bibl. Hebr. ii. 747. The tract ‘‘ Kidduschin” is the seventh title of the 
third series in the Mischna, ed. Surenhus. t. iii. 359, &c.] 

2 [1 Adm. 16. ed, 1617. ‘* We speak not of licences granted out of this 
court to marry in forbidden times, as in Lent, in Advent, in the gange 
week, when the priest in his surplice, singing gospels and making crosses, 
rangeth about in many places, upon the ember days, and to forbidden per- 
sons, and in exempt places.” (Todd, Johnson’s Dict. ‘* Gang week. Ro- 
gation week, when processions are made to lustrate the bounds of parishes. 
This name is still retained in the north of England.”) In Strype, Ann. ii. 
I. 382, is the following, among other articles, ‘* propounded Si ialeed Ve 
by Cartwright at Cambridge, 1570. ‘xx. Matrimonium certis quibusdam 
anni temporibus interdicere, pl nape est.” See Bp. Cooper’s Admoni- 
tion, p. 103-107. ‘*‘The bishops... prohibit marriage at certain times, 
most contrary to God’s word: that is,’ say they, ‘a papistical practice, to 
fill the clergy’s purse; yea it is a doctrine of Antichrist and of the Devil 
himself, prohibiting marriage even in laymen.’. . . This must needs be thought 
a captious and rigorous interpretation, to say that a stay of marriage for 
certain days and weeks is an unchristian forbidding of marriage... . For then 
it is a popish disorder also, and Antichristian corruption, to stay marriage 
for three weeks, until the banns be asked..., But... I think it not a matter of 
such necessity, neither is it so greatly pressed, as they pretend. TI think 
there is no law remaining, that is so little executed, as that is.”] — 

% (Eccles, iii, 1.] * Joel ii, 16. 5 1 Cor. vii. 5. 
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timewhich was appointed forthe preparation unto and for exercise 
of general humiliation by fasting and praying, weeping for sins.} 

[5.] As for the delivering up of the woman either by her 
father or by some other, we must note that in ancient times? 
all women which had not husbands nor fathers to govern 
them had their tutors, without whose authority there was no 
act which they did warrantable.2 And for this cause they 
were in marriage delivered unto their husbands by others. 
Which custom retained hath still this use, that it putteth 
women in mind of a duty whereunto the very imbecility 
of their nature and sex doth bind them, namely to be always 
directed, guided and ordered by others, although our positive 
laws do not tie them now as pupils. 

[6.] The custom of laying down money seemeth to have 
been derived from the Saxons, whose manner was to buy their 
wives.* But seeing there is not any great cause wherefore the 
memory of that custom should remain, it skilleth not much 


1 [Con. Laod, can. 52; see above, c. Ixxii. § 15, note 1. Lyndwood 
ap. Gibs. Codex 518. ‘‘Solennisatio non potest fieri a im, Dominica 
Adventtis usque ad Octavas Epiphaniz exclusive ; et a Dominica Lxx usque 
ad primam Dom. post Pascha inclusive; et a prima die Rogationis usque 
ad septimum diem Pentecostes inclusive.” Bishop Gibson says, ‘‘I find 
no prohibitions expressed or plainly supposed in our Constitutions or 
Canons.” Strype, Ann. 1562, has preserved a paper which seems to have 
been intended for consideration in convocation that year, of which one 
article is, ‘‘ That it shall be lawful to marry at any time of the year without 
dispensation, except it be on Christmas day, Easter day, and six days going 
before, and upon Pentecost Sunday.” Bishop Gibson, ubi sup. says, ‘‘ In 
parliament, 17 Eliz. a bill was depending, entitled, 4% <Act declaring 
Marriages lawful at all times: and in convocation, 1575, the last article 
presented to the Queen for confirmation (but by her rejected) was, that the 
Bishops shall take order, that it be published and declared in every church 
before 1 May, that marriage may be solemnized at all times of the year.”] 

2 ‘*Mulieres antiquo jure tutela perpetua continebat. Recedebant vero 
a tutoris potestate quae in manum convenissent.” Boet. in Topic. Cic. [lib. 
ii. P: 781. ed. Basil. 1570.] 

5 ‘Nullam ne privatam quidem rem fceminas sine auctore agere majores 
nostri voluerunt.” Liv. lib. [xxxiv. c. 2.] The reason yielded by Tully 
this, ‘‘ propter infirmitatem consilii.” Cic. pro Mur. [c. 12.] 

* Vide Leg. Saxon. tit. 6, et 17. [ap. Herold. Germ. Antiq, p. 124. tit. 
vi. 3, 4. ‘*Qui viduam ducere velit, offerat tutori pretium emptionis ejus, 
consentientibus ad hoc propinquis ejus. Si tutor abnuerit, convertat se ad 
proximos ejus, et eorum consensu accipiat illam, paratam habens pecuniam, 
ut tutori ejus, si forte aliquid dicere velit, dare possit, hoc est solid. ccc.” 
and tit. xvii. ‘* Lito Regis liceat uxorem emere, ubicunque voluerit. Sed 
non liceat ullam foeminam vendere.” p. 126. Basil. 1557. (‘‘ Zitus, ad- 
scriptitius, servus glebe.” Ducange.) First Prayer Book of King Edw. 
VI. Rubric in Off. of Matrim. fol. cxlviii. ‘The man shall give unto 
the woman a ring, and other tokens of spousage, as gold and silver, laying 
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although we suffer it to lie dead, even as we see it in a manner 
already worn out. 

The ring hath been always used as an especial pledge of 
faith and fidelity. Nothing more fit to serve as a token of our 
purposed endless continuance in that which we never ought to 
revoke. This is the cause wherefore the heathens themselves 
did in such cases use the ring, whereunto Tertullian alluding 
saith, that in ancient times ‘‘ No woman was permitted to wear 
gold saving only upon one finger, which her husband had 
fastened unto himself with that ring which was usually given 
for assurance of future marriage.”! The cause why the Chris- 
tians use it, as some of the fathers think, is? either to testify 
mutual love or rather to serve for a pledge of conjunction in 
heart and mind agreed upon between them. But what rite 
and custom is there so harmless wherein the wit of man bend- 
ing itself to derision may not easily find out somewhat to scorn 
and jest at? He that should have beheld the Jews* when they 
stood with a four-cornered garment spread over the head of 
espoused couples while their espousals were in making, he that 
should have beheld their praying over a cup and their deliver- 
ing the same at the marriage feast with set forms of benediction‘ 
as the order amongst them was, might being lewdly affected 
take thereat as just occasion of scornful cavil as at the use of 
the ring in wedlock among Christians.® 
the same upon the book:” ap. Wheatly c. x. § v. 4, whom see on this 
subject.‘ Venale illud [matrimonium] facere aliquando intolerabilius etiam 
est.” Cartwright, ap. Strype, ubi sup. ] 

1 “* Aurum nulla norat preter unico digito quem sponsus oppignerasset 
pronubo annulo.” Tertull. Apol. cap. 6. 

2 Tsidor. de Eccles. Offic. 1. ii. c. 19. [‘*Illud vero quod imprimis an- 
nulus a sponso sponse datur, fit ho¢ nimirum vel propter mutuce fidei 
signum, vel propter id magis, ut eodem pignore eorum corda jungantur.”’] 

3 Elias Thesb. in dict. Hhupha. [‘‘ We call the garment which they 
spread over the head of the bridegroom and the bride, with four staves, at 
the time of espousals, 71 ; from the Scripture expression,” (Isaiah iv.) 
“«Upon all the glory there (is) 18 [la defence ” or (“‘ canopy of light :” ) and 
(Psalm xix.) ‘‘As a bridegroom cometh out of his MBM chamber ;” (or 


“from under his bridal canopy.”) Ed. Fagii, 1§3t- p- 119. ] 

4 In Ritual. de benedict. nuptiarum. [Comp. Selden, Uxcr Nebr. lib, ii, 
c. 7. **Solitus benedicendi hic ritus ex majorum instituto fieri, adhibito 
vini, si adsit, alteriusve potus qui in usu poculo, cui etiam sua pro more 
preeit benedictio. . . . Solennis poculi vini pleni benedictio est, Benedictus 
sis Dominus Deus noster Rex mundi qui creasti fructum vitis. Benedictione 
peracta, gustatum a benedicente poculum sponsis traditur, aut a sponso 
sponse, ubi is tam benedicit quam pregustat. Mahanil, fol. 83, et 
Machazor German. fol, 336. partis 1mae,”| 

5 [Adm. ap. Whitg. Def. 723. ‘‘As for matrimony, that also hath 
corruptions too many. It was wont to be counted a sacrament, and there- 
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[7.] But of all things the most hardly taken is the uttering 
those words, ‘‘ With my body I thee worship,” ? in which words 
when once they are understood there will appear as little cause 
as in the rest for any wise man to be offended. _ First therefore 
inasmuch as unlawful copulation doth pollute and dishonour ? 
both parties, this protestation that we do worship and honour 
another with our bodies may import a denial of all such lets 
and impediments to our knowledge as might cause any stain, 
blemish, or disgrace that way, which kind of construction being 
probable would easily approve that speech to a peaceable and 
quiet mind. Secondly in that the Apostle ® doth so expressly 


fore they use yet a sacramental sign to which they attribute the virtue of 
wedlock, I mean the wedding ring, which they foully abuse and dally 
withal, in taking it up and laying it down. In putting it on they abuse the 
name of the Trinity.” Whitg. Answ. ibid. ‘‘I know it is ‘not material 
whether the ring be used or no, for it is not, of the substance of matrimony ; 
neither yet a sacramental sign, no more than the sitting at communion is: but 
only a ceremony of the which M. Bucer.. . saith on this sort ;... ‘ This cere- 
mony is very profitable, if the people be made to understand what is thereby 
signified: as that the ring and other things first laid upon the book and 
afterward by the minister given to the bridegroom to be delivered to the 
bride, do signify that we ought to offer all that we have to God before we 
use them, and to acknowledge that we receive them at his hand to be used 
to his glory. The putting of the ring upon the fourth finger of the woman’s 
left hand, to the which, as it is said, there cometh a sinew or string from 
the heart, doth signify that the heart of the wife ought to be united to her 
husband ; and the roundness of the ring doth signify, that the wife ought to 
be joined to her husband with a perpetual band of love, as the ring itself is 
without end.’” T. C. 159. (al. 19g.) ‘*If it be M. Bucer’s judgment 
which is here alleged for the ring, I see that sometimes Homer sleepeth. 
For first of all I have shewed that it is not lawful to institute new signs or 
sacraments, and then it is dangerous to do it, especially in this which con- 
firmeth the false and popish opinion of a sacrament. And thirdly, to make 
such fond allegories oft e laying down of the money, of the roundness of 
the ring, and of the mystery of the fourth finger, is (let me speak it with 
his good leave) very ridiculous and far unlike himself. And fourthly, that 
he will have the minister to preach upon these toys, surely it savoureth not 
of the learning and sharpness of the judgment of M. Bucer.”] 

1 [Adm. ap. Whitg. Def. 723. ‘‘They make the new-married man 
according to the popish form to make an idol of his wife, saying, ‘ With 
this ring I thee wed, with my body I thee worship,’” &c.. Whitg. Answer, 
ibid. ‘‘ Yet S. Peter, I. ep. c. iii. speaking to the husband saith, ‘Ve 
husbands, dwell with them as men of knowledge, giving honour unto the 
woman,’” &c., T. C, i. 160. al. 199. ‘*M. Doctor . ... must understand 
that it is one thing with us to worship and another thing to honour.” 
Whitg. Def. ubi sup. ‘‘ This word, worship, when it is spoken of one man 
towards another, can have no other signification than reverence and duty, 
which is required by the law of God, of nature, of civility.” Comp. St. 
Luke xiv. 10. ‘Thou shalt have worship in the presence of them that sit 
at meat with thee.”] 

Rom. i, 24. 3 1-Cor. vii. 4. 


396 The Celebration of Matrimony 


affirm that parties married have not any longer entire power 
over themselves, but each hath interest in other’s person, it 
cannot be thought an absurd construction to say that worship- 
ping with the body is the imparting of that interest in the body 
unto another which none before had save only ourselves. But 
if this was the natural meaning the words should perhaps be 
as requisite to be used on the one side as on the other, and 
therefore a third sense there is which I rather rely upon. 
Apparent it is that the ancient difference between a lawful wife 
and a concubine was only! in the different purpose of man 
betaking himself to the one or the other. If his purpose were 
only fellowship, there grew to the woman by this mean no 
worship at all but the contrary. In professing that his intent 
was to add by his person honour and worship unto hers, he 
took her plainly and clearly to wife. This is it which the Civil 
Law doth mean when it maketh a wife to differ from a concu- 
bine in dignity ;? a wife to be taken where ® conjugal honour 
and affection doth go before. The worship that grew unto her 
being taken with declaration of this intent was that her children 
became by this mean legitimate and free; herself was made a 
mother oyer his family ; last of all she received such advance- 
ment of state as things annexed unto his person might augment 
her with, yea a right of participation was thereby given her both 
in him and even in all things which were his. This doth some- 
what the more plainly appear by adding also that other clause, 
“With all my worldly goods I thee endow.” The former 
branch having granted the principal, the latter granteth that 
which is annexed thereunto. 

[8.] To end the public solemnity of marriage with receiving 
the blesscd Sacrament is a custom so religious and so holy, 
that if the church of England be blameable# in this respect it 


1 L. penult. D. de concub. [Digest. lib. xxv. tit. 7. 1.4. * Concu- 
binam ex sola animi destinatione eestimari oportet.”’] 

2 L. item legato. sect. penult. D. de legat. 3. (‘‘ Parvi refert, uxori an 
concubine quis leget... sane enim, #zsz dignitate, nihil interest.” Dig. 
lib. xxxii. 1. 49. 4.] 

3 L. donationes. D. de donationibus. [*‘‘ An maritalis honor et affectio 
pridem precesserit, personis comparatis, vitae conjunctione considerata, 
perpendendum esse respondi: neque enim tabulas facere matrimonium.” 
Digest. lib, xxxix. tit. 6. 1 31.] 

+ [Adm. ap. Whitg. Def. 723. ‘* Because in Popery no holy action may 
be done without a mass, they enjoin the new married persons to receive the 
communion, as they do their Bishops and Priests when they are made.” 
Answ. ibid. ‘‘Truly I marvel what you mean, so wickedly to revile so 
godly and so holy a law. Well, I will only set down M. Bucer’s judgment 
of this thing also...‘ Est illud admodum pie ordinatum, ut novi conjuges 
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is not for suffering it to be so much but rather for not pro- 
viding that it may be more put in ure. The laws of Romulus 
concerning marriage! are therefore extolled above the rest 
amongst the heathens which were before, in that they estab- 
lished the use of certain special solemnities, whereby the minds 
of men were drawn to make the greater conscience of wedlock, 
and to esteem the bond thereof a thing which could not be 
without impiety dissolved. If there be any thing in Christian 
relizion strong and effectual to like purpose it is the Sacrament 
of the holy Eucharist, in regard of the force whereof Tertullian 
breaketh out into these words concerning matrimony therewith 
sealed; ‘Unde sufficiam ad enarrandam felicitatem ejus 
matrimonii quod Ecclesia conciliat et confirmat oblatio?”— 
*‘T know not which way I should be able to shew the happiness 
of that wedlock the knot whereof the Church doth fasten and 
the Sacrament of the Church confirm.” Touching marriage 
therefore let thus much be sufficient. 

LXXIV. The fruit of marriage is birth, and the companion 
of birth travail, the grief whereof being so extreme, and the 
danger always so great, dare we open our mouths against the 
things that are holy and presume to'censure it as a fault in the 
Church of Christ, that women after their deliverance do 
publicly shew their thankful minds unto God? But behold 
what reason there is against it! Forsooth,’ “if there should 


una quoque de mensa Domini communicent, nam non nisi in Christo 
Domino debent Christiani inter se matrimonio jungi.’” T. C. i. 160. al. 
199. ‘‘ As for the receiving of the Communion when they be married, that 
it is not to be suffered, unless there be a general receiving, I have before at 
large declared ; and as for the reason that is fathered of M. Bucer, (which 
is, that those that be Christians may not be joined in marriage but in Christ, ) 
it is very slender and cold: asif the Sacrament of the Supper were instituted 
to declare any such thing; or they could not declare their joining together 
in Christ by no means but by receiving the Supper of the Lord.” 

Compare the following passage in the Life of Kettlewell, compiled from 
Hickes and Nelson’s papers. ‘He was married at Whitchurch, Oxon, 
Oct. 4, 1685, on a Lord’s day, and there was a sacrament on purpose to 
communicate the new-married couple ; whereby they solemnly plighted 
their troth to their Lord and Sayiour, as well as to one another ; a practice 
though so much neglected, yet piously recommended by the Church, whom 
all ought in this to hear: but sure both by their advices to others, and by 
their own examples, none should be so fit to retrieve a custom so recom- 
mended, as our spiritual guides, according to this pattern here set them.” 
Prefixed to Kettlewell’s Works, i. 42. ed. 1719.] 

1 Obros 6 véues Tas TE yuvaikas jydyKace Tas yauéTas ola mndeulay 
éxovcas érépay Grootpophy mpds Eva Toy Tod yeyaunndros Civ rpdmrov, Kal 
rovs Evdpas ws avarykaiou Te Kal avapatpérov Xphuatos THs yuvaikds Kpareiv. 
Dionys. Hal. Antiq. lib. ii. [c. 25.] 

2 Tertul. lib. ii, ad Uxor. [c. 9.] 3 T. C. lib. i. p. 150. [119.] 
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be solemn and express giving of thanks in the Church for 
every benefit either equal or greater than this which any 
singular person in the Church doth receive, we should not only 
have no preaching of the word nor ministering of the sacra- 
ments, but we should not have so much leisure as to do any 
corporal or bodily work, but should be like those Massilian 
heretics! which do nothing else but pray.” Surely better a 
great deal to be like unto those heretics which do nothing else 
but pray, than those which do nothing else but quarrel. ‘Their 
heads it might haply trouble somewhat more than as yet they 
are aware of to find out so many benefits greater than this or 
equivalent thereunto, for which if so be our laws did require 
solemn and express thanksgiving in the church the same were 
like to prove a thing so greatly cumbersome as is pretended. 
But if there be such store of mercies even inestimable poured 
every day upon thousands (as indeed the earth is full of the 
blessi: gs of the Lord which are day by day renewed without 
number and above measure) shall it not be lawful to cause 
solemn thanks to be given unto God for any benefit, than 
which greater or whereunto equal are received, no law binding 
men in regard thereof to perform the like duty? Suppose that 
some bond there be which tieth us at certain times to mention 
publicly the names of sundry our benefactors.2 Some of them 
it may be are such that a day would scarcely serve to reckon 
up together with them the catalogue of so many men_ besides 
as we are either more or equally beholden unto. Because no 
law requireth this impossible labour at our hands, shall we 
therefore condemn that law whereby the other being possible 
and also dutiful is enjoined us? Somuch we owe to the Lord 
of Heaven that we can never sufficiently praise him nor give 
him thanks for half those benefits for which this sacrifice were 
most due. Howbeit God forbid we should cease performing 
this duty when public order doth draw us unto it, when it may 
be so easily done, when it hath been so long executed by 
devout and virtuous people; God forbid that being so many 
ways provoked in this case unto so good a duty, we should 
omit it, only because there are other cases of like nature 


1[S. Aug. de Heres. 57. t. viii, 19. ‘*Postremam ponit Epiphanius 
Massalianorum heresin. . . . Graece autem dicuntur edx!ra:, ab orando sic 
appellati. . . . Nam cum Dominus dixerit, Oportet semper orare, &c. . . . 
quod sanissime sic accipitur, ut nullo die intermittantur certa tempora 
orandi; isti ita nimis hoc faciunt, ut hinc judicarentur inter heereticos 
nominandi.” Epiph. Her. Ixxx. § 3. 4. Theod. Haret. Fab. iv. 11.] 

2 [This passage clearly alludes to the academical custom of mentioning 
the names of founders and benefacto’s, in bidding prayer before sermons. | 
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wherein we cannot so conveniently or at leastwise do not 
perform the same most virtuous office of piety. 

[2.] Wherein we trust that as the action itself pleaseth God 
so the order and manner thereof is not such as may justly 
offend any. It is but an overflowing of gall which causeth 
the woman’s absence from the church during the time of her 
lying-in to be traduced,! and interpreted as though she were 
so long judged wxholy, and were thereby shut out or sequestered 
from the house of God according to the ancient Levitical Law. 
Whereas the very canon law itself doth not so hold, but 
directly professeth the. contrary; she is not barred from 


1 [Adm. ap. Whitg. Def. 535. ‘‘ Jewish purifyings” are reckoned 
among the things contained in the Prayer Book contrary to God’s word. 
And p. 537- ‘‘Churching of women after child birth smelleth of Jewish 
purification: their other rites and customs in their lying-in and coming to 
church is foo'ish and superstitious as it is used.” T. C. lib, i, 118. al. 150. 
“*The Churching of women: in which title yet kept there seemeth to be 
hid a great part of the Jewish purification: for like as in the old law she 
that had brought forth a child was holden unclean, until such time as she 
came to the temple to shew herself . . . so this term of churching can 
seem to import nothing else than a banishment, and as it were a certain 
excommunication from the Church during the space that is between the 
time of her delivery and of her coming unto the church. For what doth 
else this churching imply but a restoring her unto the Church, which 
cannot be without some bar or shutting forth presupposed?” Whitg. Def. 
534. ‘‘ Now, sir, you see that the proper title is this; The Thanksgiving 
of Women after childbirth. The other is the common name customably 
used of the common people, who will not be taught to speak by you or any 
man, but keep their accustomed names and terms; therefore they call the 
Lord’s Day Sunday, and the next unto it Monday, profane and ethnical 
names, and yet nothing derogating from the days and times... The 
absence of the woman after her delivery is neither banishment nor ex- 
communication, but a withdrawing of the party from the church by reason 
of that infirmity and danger that God hath laid upon womankind in 
punishment of the first sin, which danger she knoweth not whether she 
shall escape or no; and therefore after she hath not only escaped it but 
also brought a child into the world, to the increase of God’s people, and 
after such time as the comeliness of nature may bear, she cometh first into 
the church to give thanks for the same, and for the deliverance by Christ 
from that sin, whereof that infirmity is a perpetual testimony. And this 
being done not Jewishly but Christianly, not of custom but of duty, not to 
make the act of lawful matrimony unclean but to give thanks to God for 
deliverance from so manifold perils; what Christian heart can for the 
name’s sake thus disallow of it as you do,’’] 

2 Dict. v. cap. Hee que. [in Corp. Jur. Canon. p. 3.] ‘‘In lege 
preecipiebatur ut mulier si masculum pareret, 40, si foeminam, 80 diebus a 
templi cessaret ingressu. Nunc autem statim post partum ecclesiam ingredi 
non prohibetur.” [The rubric in the Use of Sarum on the Purification of 
Women runs thus; ‘Nota quod mulieres post prolem emissam quan- 
docunque ecclesiam intrare voluerunt gratias actura: purificari possunt, et 
nulla proinde peccati mole gravantur, nec ecclesiarum aditus est eis 
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thence in such sort as they interpret it, nor in tespect of 
any unholiness forbidden entrance into the church, although 
her abstaining from public assemblies, and her abode in 
separation for the time be most convenient.! 

[3.] To scoff at the manner of attire? than which there 
could be nothing devised for such a time more grave and 
decent, to make it a token of some folly committed for which 
they are loth to shew their faces, argueth that great divines are 
sometime more merry than wise. As for the women them- 
selves, God accepting the service which they faithfully offer 
unto him, it is no great disgrace though they suffer pleasant 
witted men a little to intermingle with zeal scorn. 

[4.] The name of Oblations® applied not only here to those 


denegandus ; ne pcena illis verti videatur inculpam. Si tum ex veneratione 
voluerint aliquamdiu abstinere, devotionem eam non credimus impro- 
bandam.” The service at that time was read at the church door, and 
after it the priest took her hand and led her into the church, saying, 
«Enter into the temple of God, that thou mayest receive eternal life, and 
endure through all ages. Amen.” ] 

1 Leo Const. xvii. [Corp. Jur. Civ. p. 244.] ‘Quod profecto non tam 
propter muliebrem immunditiem quam ob alias causas in intima legis 
ratione reconditas et veteri prohibitum esse lege et gratize tempus traditionis 
loco suscepisse puto. Existimo siquidem sacram legem id preescripsisse 
quo protervam eorum qui intemperanter viverent concupiscentiam castigaret, 
quemadmodum et alia multa per alia preecepta ordinantur et preescribuntur 
quo indomitus quorundam in mulieres stimulus retundatur. Quin et hzec 
providentize quze legem constituit voluntas est, ut partus a depravatione 
liberi sint. Quia enim quicquid natura supervacaneum est idem corrupt- 
ivum est et inutile, quod hic sanguis superfluus sit, que illi obnoxize essent, 
in immunditie ad id temporis vivere illa [illas] lex jubet, quo ipso etiam 
nominis sono lascivi [lasciva] concupiscentia ad temperantiam redigatur, ne 
ex inutili et corrupta materia ipsum animans coagmentetur.” 

2 [Adm. ap. Whitg. Def. 537. ‘‘She must come. . . covered with a 
vail, as ashamed of some folly.” Bishop Gibson (Codex, 1, 373. tit. xviii. 
ch. 12.) has the following note on the words ‘‘ decently apparelled ” in the 
rubric on this subject. ‘‘In the reign of King James I. an order was 
made by the chancellor of Norwich, that every woman who came to be 
churched shculd come covered with a white vail: a woman refusing to 
conform was excommunicated for contempt, and prayed a prohibition ; 
alleging, that such order was not warranted by any custom or canon of the 
Church of England. The judges desired the opinion of the Archbishop of 
Canterbury, who convened divers bishops to consult thereupon ; and they 
certifying that it was the ancient usage of the Church of England, for 
women who came to be churched to come vez/ed, a prohibition was 
denied.” ] 

31. C.i. 118. al. 150. ‘*To pass by that, that it will have them come 
as nigh the communion table as may be, as they came before to the high 
altar ;” (the rubric till the last review directed that it should be “nigh 
unto the place where the table standeth ; ”) that of all other is most Jewish, 
and approacheth nearest to the Jewish purification, that she is commanded 
to offer accustomed offerings, wherein besides that the very word carried 
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small and petit payments which yet are a part of the minister’s 
right, but also generally given unto all such allowances as serve 
for their needful maintenance, is both ancient and convenient. 
For as the life of the clergy is spent in the service of God, so 
it is sustained with his revenue. Nothing therefore more 
proper than to give the name of Oblations to such payments in 
token that we offer unto him whatsoever his ministers receive. 

LXXV. But to leave this, there is a duty which the Church 
doth owe to the faithful departed, wherein forasmuch as the 
church of England is said! to do those things which are 
though “not unlawful” yet “inconvenient,” because it ap- 
pointeth a prescript form of service at burials, suffereth mourn- 
ing apparel to be worn, and permitteth funeral sermons,? a 
word or two concerning this point will be necessary, although 
it be needless to dwell long upon it. 

[2.] The end of funeral duties is first to shew that love 
towards the party deceased which nature requireth ; then to do 
him that honour which is fit both generally for man and 
particularly for the quality of his person ; last of all to testify 
the care which the Church hath to comfort the living, and the 
hope which we all have concerning the resurrection of the 
dead. 

For signification of love towards them that are departed 
mourning is not denied to be a thing convenient. As in truth 
the Scripture every where doth approve lamentation made unto 
this end. The Jews by our Saviour’s tears therefore gathered 
in this case that his love towards Lazarus was great. And 


with it a strong scent and suspicion of a sacrifice, ... it cannot be 
without danger that the book maketh the custom of the popish church, 
which was so corrupt to be the rule and measure of this offering.”’] 

1T. C. lib. iii. p. 236. [In the table of contents this head is thus 
referred to: ‘‘Of the zzconvenience, not of the unlawfulness, of the 
ceremonies in burial.”] 

2 [Adm. ap. Whitg. Def. 727. ‘‘They appoint a prescript kind of 
service to bury the dead: and that which is the duty uf every Christian 
they tie alone to the minister, whereby prayer for the dead is maintained, 
and partly gathered out of some of the prayers, where we pray that we with 
this our brother, and all other departed in the true faith of thy holy name, may 
have our perfect consummation and bliss, both in body and soul. We say 
nothing of the threefold peal, because that it is rather licensed by injunc- 
tion,” (see Injunctions, 1564; in Sparrow’s Collection, 125.) ‘than 
commanded in the book, nor of their strange mourning by changing their 
garments, which if it be not hypocritical, yet it is superstitious and 
heathenish, becauseit is used only of custom ; nor of burial sermons, which 
are put in the place of trentals, whereout spring many abuses, and therefore 
in the best reformed churches are removed.”] 

% John xi. 35, 36, 
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that as mourning at such times is fit, so likewise that there may 
be a kind of attire suitable to a sorrowful affection and con- 
venient for mourners to wear how plainly doth David’s! 
example shew, who being in heaviness went up to the mount 
with his head covered and all the people that were with him in 
like sort? White garments being fit to use at marriage feasts 
and such other times of joy, whereunto Solomon alluding when 
he requireth continual cheerfulness of mind speaketh in this 
sort,? “Let thy garments be always white ;” what doth hinder 
the contrary from being now as convenient in grief as this 
heretofore in gladness hath been? ‘If there be no sorrow ” 
they say “it is hypocritical to pretend it, and if there be to 
provoke it” by wearing such attire “is dangerous.”° Nay if 
there be, to shew it is natural, and if there be not, yet the signs 
are meet to shew what should be, especially sith it doth not 
come oftentimes to pass that men are fain to have their mourn- 
ing gowns pulled off their backs for fear of killing themselves 
with sorrow that way nourished.# 

[3.| The honour generally due unto all men maketh a decent 


1 2 Sam. xv. 30. 2 Eccles, ix. 8. 

3 (T. C. i, 201. al. 161. ‘‘ For the mourning apparel, the Admonition 
saith not simply it is evil, because it is done of custom, but proveth that it 
is hypocritical oftentimes, for that it proceedeth not from any sadness of 
mind, which it doth pretend, but worn only of custom, there being under 
a mourning gown oftentimes a merry heart. And considering that where 
there is sorrow indeed for the dead, there it is very hard for a man to keep 
a measure, that he do not lament too much; we ought not to use these 
means whereby we might be further provoked to sorrow, and so a great 
way beyond the measure which the Apostle appointeth in mourning: (1 
Thess. iv.) any more than it was lawful for the Jews in the Gospel (St. 
Matt. ix. 23, 24.) to provoke weeping and sorrow for their dead by some 
doleful noise, or sound of instrument, or than it was lawful for Mary 
Lazarus’ sister to go to her brother’s grave, thereby to set the print of her 
sorrow deeper in her mind. Seeing therefore if there be no sorrow it is 
hypocritical to pretend it, and if there be, itis very dangerous to provoke 
it, or to carry the notes of remembrance of it, it appeareth that this use of 
mourning apparel were much better laid away than kept.” See Whitg. 
Def. 731-01. C.. 11,238.) 

4 [T. C. quotes St. Cyprian de Mortal. c. xiv. for the contrary sentiment. 
‘“Nobis quoque ipsis minimis et extremis quoties revelatum est, quam 
frequenter atque manifeste de Dei dignatione preeceptum est, ut contestarer 
assidue et publice preedicarem fratres nostros non esse lugendos accersitione 
Dominica de seculo liberatos . . . nec accipiendas esse hic atras vestes, 
quando illi ibi indumenta alba jam sumpserint: occasionem dandam non 
esse gentilibus ut nos merito ac jure 1eprehendant, quod quos vivere apud 
Deum dicimus, ut extinctos et perditos lugeamus.” Would it not seem that 
he speaks rather with an eye to that trying time in particular, than as 
censuring universally the custom of wearing mourning? But see Bingham, 
Antiq. xxiii. 3. 21.] or 
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interring of them to be convenient even for very humanity’s 
sake. And therefore so much as is mentioned in the burial of 
the widow’s son,! the carrying of him forth upon a bier and 
the accompanying of him to the earth, hath been used even 
amongst infidels, all men accounting it a very extreme destitu- 
tion? not to have at the least this honour done them. Some 
man’s estate may require a great deal more according as the 
fashion of the country where he dieth doth afford. And unto 
this appertained the ancient use of the Jews to embalm the 
corpse with sweet odours,’ and to adorn the sepulchres of 
certain.* 

In regard of the quality of men it hath been judged fit to 
commend them unto the world at their death amongst the 
heathen in funeral orations, amongst the Jews in sacred poems ;° 
and why not in funeral sermons also amongst Christians ?® 
Us it sufficeth that the known benefit hereof doth countervail 
millions of such inconveniences as are therein surmised,’ 
although they were not surmised only but found therein. The 
life and the death of saints is precious in God’s sight. Let it 
not seem odious in our eyes if both the one and the other be 
spoken of then especially when the present occasion doth make 
men’s minds the more capable of such speech. The care no 
doubt of the living both to live and to die well must needs be 
somewhat increased, when they know that their departure shali 
not be folded up in silence but the ears of many be made 
acquainted with it. Moreover when they hear how mercifully 
God hath dealt with their brethren in their last need, besides 
the praise which they give to God and the joy which they have 
or should have by reason of their fellowship and communion 
with saints, is not their hope also much confirmed against the day 
of their own dissolution? Again the sound of these things doth 


1 Luke vii. 12. 2 Psalm Ixxix. 3. 3 John xix. 40. 

4 Matt. xxiii, 27. PASH: is rw A Kops 

6 [Funeral orations, at least for illustrious persons, were usual in the 
fourth century, and so were set forms of funeral psalmody and prayer. 
Bingham (xxiii, 3. 8, 11-13.) gives instances from the Apostolical Con- 
stitutions, vi. 30 ; and from Dionysius de Eccles. Hierarch. c. vii.] 

7 (Namely, first, that the funeral sermon “‘nourisheth an opinion that 
the dead are the better for it, which doth appear in that there are none 
more desirous of funeral sermons than the papists.” Secondly, ‘‘ foras 
much as the minister is driven oftentimes by this means to preach upon a 
sudden, the word of God thereby is negligently handled.” Thirdly, ‘‘con- 
sidering that these funeral sermons are at the request of rich men, and 
those which are in authority, and are very seldom at the burial of the poor, 
there is brought into the church contrary to the word of God, an acceptation 
of persons, which ought not to be.”] 
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not so pass the ears of them that are most loose and dissolute 
in life but it causeth them one time or other to wish, “O that 
I might die the death of the righteous and that my end might 
be like his!” Thus much peculiar good there doth grow at 
those times by speech concerning the dead, besides the benefit 
of public instruction common unto funeral with other sermons. 

For the comfort! of them whose minds are through natural 
affection pensive in such cases no man can justly mislike the 
custom which the Jews had to end their burials with funeral 
banquets,? in reference whereunto the prophet Jeremy spake 
concerning the people whom God had appointed unto a grievous 
manner of destruction, saying® that men should not “give 
them the cup of consolation to drink for their father or for 
their mother,” because it should not be now with them as in 
peaceable time with others, who bringing their ancestors unto the 
grave with weeping eyes have notwithstanding means wherewith 
to be recomforted. ‘Give wine,” saith Solomon, “unto them 
that have grief of heart.”* Surely he that ministereth unto 
them comfortable speech® doth much more than give them 
wine. 

[4.] But the greatest thing of all other about this duty of 
Christian burial is an outward testification of the hope which 
we have touching the resurrection of the dead. For which 
purpose let any man of reasonable judgment examine, whether 
it be more convenient for a company of men as it were in a 
dumb show ® to bring a corse to the place of burial, there to 
leave it covered with earth, and so end, or else to have the 
exequies devoutly performed with solemn recital of such lectures, 
psalms, and prayers, as are purposely framed for the stirring up 
of men’s minds unto a careful consideration of their estate 
both here and hereafter. 


1 [This seems to refer to a complaint of T. C. (i. 162) that ‘‘ this device 
of man’s brain. . . driveth quite away a necessary duty of the minister, 
which is to comfort with the word of God the parties which be grieved at 
the death of their friends.” See Def. 735; T. C. iii. 240.] 

2 [See Buxtorf, Synag. Judaic. c. 35. p. 504: from which it appears 
that the materials of the funeral banquet must all be presents from friends : 
it being unlawful during so many days for the mourner to taste any thing of 
his own. } 

8 Jer. xvi. 7. 4 Prov, xxxi. 6. 5 1 Chron. xix. 2; Job ii. 11. 

6 [Form of Common Prayer used by the English at Geneva (in Phoenix 
i, 257). ‘* The corpse is reverently brought to the grave, accompanied by 
the congregation, without any farther ceremonies ; which being buried, the 
minister, if he be present and required, goeth to the church, if it be not far 
off and maketh some comfortable exhortation to the people touching death 
and resurrection.’’] 


— 
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Whereas therefore it is objected that neither the people of 
God under the Law, nor the Church in the Apostles’ times 
did use any form of service in burial of their dead, and there- 
fore that this order is taken up without any good example or 
precedent followed therein:! first while the world doth stand 
they shall never be able to prove that all things which either 
the one or the other did use at burial are set down in holy 
Scripture, which doth not any where of purpose deliver the 
whole manner and form thereof, but toucheth only sometime 
one thing and sometime another which was in use, as special 
occasions require any of them to be either mentioned or 
insinuated. Again if it might be proved that no such thing 
was usual amongst them, hath Christ so deprived his Church 
of judgment that what rites and orders soever the later ages 


- thereof have devised the same must needs be inconvenient ? 


Furthermore, that the Jews before our Saviour’s coming had 
any such form of service although in Scripture it be not 
affirmed, yet neither is it there denied; (for the forbidding of 
priests to be present at burials? letteth not but that others 
might discharge that duty, seeing all were not priests which had 
rooms of public function in their synagogues ;) and if any man 
be of opinion that they had no such form of service, thus much 
there is to make the contrary more probable. The Jews at 
this day have, as appeareth in their form of funeral prayers ° and 
in certain of their funeral sermons published,* neither are they 


1[T. C. i. 200. al. 161. ‘* Another general fault, that these ceremonies 
are taken up without any example either of the churches under the Law, or 
of the purest churches under the Gospel. . . . For when the Scripture 
describeth the ceremonies or rites of burial amongst the people of God so 
diligently, that it maketh mention of the smallest things, there is no doubt 
but the Holy Ghost doth thereby shew us a pattern, whereby we should 
also frame our burials. And therefore for so much as neither the Church 
under the Law nor under the Gospel, when it was in the greatest purity, 
did ever use any prescript form of service in the burial of their dead, it 
could not be but dangerous to take up any such custom ; and in the time 
of the law it was not only not used but utterly forbidden; for when the 
law did forbid that the priest should not be at the burial, which ought to 
say or conceive the prayers there, it is clear that the Jews might not have 
any such prescript form.”’] 

2 (Lev. xxi. 1, ‘‘ Speak unto the priests the sons of Aaron, and say unto 
them, There shall none be defiled for the dead among his people.” ap, 
T. Cote lotat 

8 [Of which a specimen was translated into Latin by Genebrard, from 
the Machazor or Prayer Book of the Roman Jews, and published 1575. It 
may be found amongst the Opuscula at the end of his Chronographia, Paris, 
1600, p. 77-81.] 

4 [Leo of Modena, (al. R. Jehuda Arje,) published in 1598, at Venice, 
several funeral orations and some elegies and epitaphs, under the title of ‘‘ the 

*O 202 
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so affected towards Christians, as to borrow that order from 
us, besides that the form thereof is such as hath in it sundry 
things which the very words of the Scripture itself do seem to 
allude unto, as namely after departure from the sepulchre unto 
the house whence the dead was brought it sheweth the manner 
of their burial feast,} and a consolatory form of prayers 
appointed for the master of the synagogue thereat to utter,” 
albeit I may not deny but it hath also some things which are 
not perhaps so ancient as the Law and the Prophets. 

But whatsoever the Jews’ custom was before the days of our 
Saviour Christ, hath it once at any time been heard of that 
either church or Christian man of sound belief did ever judge 
this a thing unmeet, undecent, unfit for Christianity, till these 
miserable days, wherein under the colour of removing super- 
stitious abuses the most effectual means both to testify and to 
strengthen true religion are plucked at, and in some places 
even pulled up by the very roots? ‘Take away this which was 
ordained to shew at burials the pecular hope of the Church of 
God concerning the dead, and in the manner of those dumb 


Desert of Judah.” The same writer in 1637 published in Italian a History 
of the Customs of the Jews of his time, from the translation of which, 
Lond. 1650, c. ix. p. 242, the following is taken: ‘*At the month’s or 
year’s end, if he were a rabbin that is dead, or a person of quality, they 
then have sermons or funeral orations, which they call 13Di], made for 


him.” Cf. Wolf. Bibl. Hebr. i, 414, 15, and iv. 1170.] 
{Buxtorf. Syrag. Jud. 504. ] 

2 (‘*Hascaba, a ID, facuct dormiit,) i. e. Oratio pro defunctis, quam 
Hazan sive Minister Synagoge recitat ad sepulcrum, itemque in synagogis 
. . . Hance seepiuscule minister repetit prout rogatur a diversis flagitantibus 
sibi dari Hascaba pro anima N, Sic enim loquuntur. Unde posset juxta 
ecclesiasticam loquendi formulam appellari ‘ Requiem’ vel ‘Libera’ 
Hebrzorum, 

“¢* Melius est ire in domum luctus, quam in domum convivii ; in qua est 
finis omnium hominum. Quod vivens in cor inducat suum. Finem verbi 
omnes audiamus ; Deum time et mandata ejus serva. Nam istud est 
omnis hominis. 

“«* Requies firma in superna habitatione sub alis Numinis, in gradu sanc- 
torum et purorum, tanquam splendor firmamenti, collucentium fulgenti- 
umque ; permutatio ossium, propitiatio delictorum, remotio pravaricationis, 
accessio salutis, indulgentia et miseratio a conspectu inhabitantis czeleste 
domicilium, pars denique bona in vita venturi seeculi ibi sit portio, tect- 
umque ac habitatio celebris anime sapientis hujus, intelligentia przediti, 
gloriz magistri, vel domini. . 

‘« «Spiritus Domini quiescere faciat eum in horto Eden, et societur ei pax, 
quemadmodum scribitur in Esaia: veniat pax, quiescat in cubilibus suis 
ambulans ante ipsam, ipse ac omnes defuncti Israelis ipsius misericordia 
et propitiatione. Amen.’” Genebrard, p 80. See Bp. Taylor, Pref. to 
Rule of Holy Dying. , 
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funerals what one thing is there whereby the world may 
perceive we are Christian men? 

LXXVI. I come now unto that function which undertaketh 
the public ministry of holy things according to the laws of 
Christian religion. And because the nature of things consisting 
as this doth in action is known by the object whereabout they 
are conversant, and by the end or scope whereunto they are 
referred, we must know that the object of this function is both 
God and men; God in that he is publicly worshipped of his 
Church, and men in that they are capable of happiness by 
means which Christian discipline appointeth. So that the 
sum of our whole labour in this kind is to honour God and to 
save men. 

For whether we severally take and consider men one by one, 
or else gather them into one society and body, as it hath been 
before declared! that every man’s religion is in him the well- 
spring of all other sound and sincere virtues, from whence 
both here in some sort and hereafter more abundantly their 
full joy and felicity ariseth, because while they live they are 
blessed of God and when they die their works follow them : 
so at this present we must again call to mind how the very 
worldly peace and prosperity, the secular happiness, the 
temporal and natural good estate both of all men and of all 
dominions hangeth chiefly upon religion, and doth evermore 
give plain testimony that as well in this as in other considera- 
tions the priest is a pillar of that commonwealth wherein he 
faithfully serveth God. For if these assertions be true, first 
that nothing can be enjoyed in this present world against his 
will which hath made all things ; secondly that albeit God doth 
sometime permit the impious to fave, yet impiety permitteth 
them not to ez/oy no not temporal blessings on earth ; thirdly 
that God hath appointed those blessings to attend as handmaids 
upon religion; and fourthly that without the work of the 
ministry religion by no means can possibly continue, the use 
and benefit of that sacred function even towards all men’s 
worldly happiness must needs be granted. 

[2.] Now the first being a theorem both understood and 
confessed of all,? to labour in proof thereof were superfluous. 


1 [See above c. i. § 2-5.] 

® **Si creatura Dei merito et dispensatio Dei sumus. Quis enim magis 
diligit quam ille qui fecit? Quis autem ordinatius regit quam is qui et 
fecit et diligit? Quis vero sapientius et fortius ordinare et regere facta 
potest quam qui et facienda providit, et provisa perfecit? Quapropter 
omnem potestatem a Deo esse omnemque ordinationem et qui non legerunt 
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The second perhaps may be called in question except it be 
perfectly understood. By good things temporal therefore we 
mean length of days, health of body, store of friends and well. 
willers, quietness, prosperous success of those things we take 
in hand, riches with fit opportunities to use them during life, 
reputation following us both alive and dead, children or such 
as instead of children we wish to leave successors and partakers 
of our happiness. These things are naturally every man’s 
desire, because they are good. And on whom God bestoweth 
the same,! them we confess he graciously blesseth. 

Of earthly blessings the meanest is wealth, reputation the 
chiefest. For which cause we esteem the gain of honour an 
ample recompense for the loss of all other worldly benefits. 

[3.] But forasmuch as in all this there is no certain perpetuity 
of goodness, nature hath taught to affect these things not for 
their own sake but with reference and relation to somewhat 
independently good, as is the exercise of virtue and speculation 
of truth. None whose desires are rightly ordered would wish 
to live, to breathe and move, without performance of those 
actions which are beseeming man’s excellency. Wherefore 
having not how to employ it we wax weary even of like itself. 
Health is precious because sickness doth breed that pain which 
disableth action. Again why do men delight so much in the 
multitude of friends, but for that the actions of life being many 
do need many helping hands to further them? Between 
troublesome and quiet days we should make no difference if 
the one did not hinder and interrupt the other uphold our 
liberty of action, Furthermore if those things we do, succeed, 
it rejoiceth us not so much for the benefit we thereby reap as 
in that it probably argueth our actions to have been orderly 
and well guided? As for riches, to him which hath and doth 
nothing with them they area contumely. Honour is commonly 
presumed a sign of more than ordinary virtue and merit, by 
means whereof when ambitious minds thirst after it, their 
endeavours are testimonies how much it is in the eye of nature 
to possess that body the very shadow whereof is set at so high 
arate. Finally such is the pleasure and comfort which we 
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take in doing, that when life forsaketh us, still our desires to 
continue action and to work though not by ourselves yet by 
them whom we leave behind us, causeth us providently to 
resign into other men’s hands the helps we have gathered for 
that purpose, devising also the best we can to make them 
perpetual. Itappeareth therefore how all the parts of temporal 
felicity are only good in relation to that which useth them as 
instruments, and that they are no such good as wherein a right 
desire doth ever stay or rest itself. 

[4.] Now temporal blessings are enjoyed of those which have 
them, know them, esteem them according to that they are in their 
e7un nature, Wherefore of the wicked whom God doth hate 
nis usual and ordinary speeches are, that ‘ blood-thirsty and 
deceitful men shall not live ‘out half their days;”! that 
God shall cause ‘‘a pestilence to cleave”? unto the wicked, 
and shall strike them with consuming grief, with fevers, burning 
diseases, and sores which are past cure ; that when the impious 
are fallen, all men shall tread them down and none shew 
countenance of love towards them as much as by pitying them 
in their misery; that the sins of the ungodly shall bereave 
them of peace; that all counsels, complots, and practices 
against God shall come to nothing; that the lot and inheritance 
of the unjust is beggary ; that the name of unrighteous persons 
shall putrefy,® and the posterity of robbers starve. If any think 
that iniquity and peace, sin and prosperity can dwell together, 
they err, because they distinguish not aright between the 
matter, and that which giveth it the form of happiness, between 
possession and fruition, between the having and the enjoying of 
good things. The impious cannot enjoy that they have, partly 
because they receive it not as at God’s hands, which only 
consideration maketh temporal blessings comfortable, and 
partly because through error placing it above things of far more 
price and worth they turn that to poison which might be food, 
they make their prosperity their own snare, in the nest of their 
highest growth they lay foolishly those eggs out of which their 
woful overthrow is afterwards hatched. Hereby it cometh to 
pass that wise and judicious men observing the vain behaviours 
of such as are risen to unwonted greatness have thereby been 
able to prognosticate their ruin. So that in very truth no 
impious or wicked man doth prosper on earth but either sooner 
or later the world may perceive easily how at such time as 
others thought them most fortunate they had but only the good 
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estate which fat oxen have above lean, when they appeared to 
grow their climbing was towards ruin. 

The gross and bestial conceit of them which want under- 
standing is only that the fullest bellies are happiest.? Therefore 
the greatest felicity they wish to the commonwealth wherein 
they live is that it may but abound and stand, that they which 
are riotous may have to pour out without stint, that the poor 
may sleep and the rich feed them, that nothing unpleasant may 
be commanded, nothing forbidden men which themselves have 
a lust to follow, that kings may provide for the ease of their 
subjects and not be too curious about their manners, that 
wantonness, excess, and lewdness of life may be left free, and 
that no fault may be capital besides dislike of things settled in 
so good terms. But be it far from the just to dwell either in or 
near to the tents of these so miserable felicities. 

[5.] Now whereas we thirdly affirm that religion and the fear 


1 « Ante ruinam elatio.” Prov. xvi. 18, Ader 6 Oeds Ta brepexovTa 
mdyra Kodovery. ob yap €a ppoveew péya 6 Beds UAAov 7) Ewutdv. Herod. lib. 
Villa NG bin 

2 [S. Aug. de Civ. Dei, ii. 20. ‘‘ Tales cultores et dilectores Deorum 
istorum, quorum etiam imitatores in sceleribus et flagitiis se esse lectantur, 
nullo modo curant pessimam ac flagitiosissimam non esse remp. ‘ Tantum 
stet,’ inquiunt, ‘tantum floreat copiis referta, victoriis gloriosa ; vel quod 
est felicius, pace secura sit. Et quid ad nos? immo id ad nos magis 
pertinet, si divitias quisque semper augeat, quz quotidianis effusionibus 
suppetant, per quas sibi etiam infirmiores subdat quisque potentior. Obse- 
quantur divitibus pauperes causa saturitatis, atque ut eorum patrociniis 
quieta inertia perfruantur, divites pauperibus ad clientelas et ad ministerium 
sui fastusabutantur. Populi plaudant, non consultoribus utilitatum suarum, 
sed largitoribus voluptatum. Non jubeantur dura, non prohibeantur im- 
pura. Reges noncurent quam bonis sed quam subditis regnent. Provincize 
regibus non tanquam rectoribus morum, sed tanquam rerum dominatoribus 
et deliciarum suarum provisoribus serviant : eosque non sinceriter honorent, 
sed nequiter ac serviliter timeant. Quid alienz viti potius, quam quid suze 
vitze quisque noceat, legibus advertatur. Nullus ducatur ad judices, nisi 
qui alienz rei, domui, saluti, vel cuiquam invito fuerit importunus aut 
noxius : czterum de suis, vel cum suis, vel cum quibusque volentibus faciat 
quisque quod libet. _Abundent publica scorta, vel propter omnes quibus 
frui placuerit, vel propter eos maxime, qui privata habere non possunt. 
Exstruantur amplissimz atque ornatissimze domus, opipara convivia frequen- 
tentur, ubi cuique libuerit et potuerit die noctuque ludatur, bibatur, vomatur, 
diffluatur. Saltationes undique concrepent, theatra inhonestze lzctitize voci- 
bus, atque omni genere sive crudelissimz sive turpissime voluptatis 
exeestuent. lle sit publicus inimicus, cui hee felicitas displicet ; quisquis 
eam mutare vel auferre tentaverit, eam libera multitudo avertat ab auribus, 
evertat e sedibus, auferat a viventibus. Illi habeantur dii veri, qui hanc 
adipiscendam populis procuraverint adeptamque servaverint. Colantur ut 
voluerint, Indos exposcant quales voluerint, quos cum suis vel de suis 
possint habere cultoribus : tantum efficiant, ut tali felicitati nihil ab hoste, 
nihil a peste, nihil ab ulla clade timeatur.”] 
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of God as well induceth secular prosperity as everlasting bliss 
in the world to come, this alsoistrue. For otherwise godliness 
could not be said to have the promises of both lives, to be that 
ample revenue wherein there is always sufficiency, and to carry 
with it a general discharge of want, even so general that David 
himself should protest he “ never saw the just forsaken.” ! 
Howbeit to this we must add certain special limitations : as 
first that we do not forget how crazed and diseased minds 
(whereof our heavenly Physician must judge) receive oftentimes 
most benefit by being deprived of those things which are to others 
beneficially given, as appeareth in that which the wise man 
hath noted concerning them whose lives God mercifully doth 
abridge lest wickedness should alter their understanding ;? 
again that the measure of our outward prosperity be taken by 
proportion with that which every man’s estate in this present 
life requireth. External abilities are instruments of action. It 
contenteth wise artificers to have their instruments proportion- 
able to their work, rather fit for use than huge and goodly to 
please the eye. Seeing then the actions of a servant do not 
need that which may be necessary for men of calling and place 
in the world, neither men of inferior condition many things 
which greater personages can hardly want, surely they are 
blessed in worldly respects that have wherewith to perform 
sufficiently what their station and place asketh, though they 
have no more.’ For by reason of man’s imbecility and 
proneness to elation of mind, too high a flow of prosperity is 
dangerous ;4 too low an ebb again as dangerous, for that the 
virtue of patience is rare, and the hand of necessity stronger 
than ordinary virtue is able to withstand. Solomon’s discreet 
and moderate desire we all know, ‘‘Give me O Lord neither 
riches nor penury.”® Men over high exalted either in honour 
or in power or in nobility or in wealth; they likewise that are 
as much on the contrary hand sunk either with beggary or 
through dejection or by baseness, do not easily give ear to 
reason, but the one exceeding apt unto outrages and the other 
unto petty mischiefs.® For greatness delighteth to shew itself by 


1 (Ps, xxxvii. 25.] 2 [See Wisd. iv. 11.] 
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effects of power, and baseness to help itself with shifts of 
malice. For which cause a moderate indifferent temper between 
fulness of bread and emptiness hath been evermore thought 
and found (all circumstances duly considered) the safest and 
happiest for all estates, even for kings and princes themselves. 

Again we are not to look that these things should always 
concur no not in them which are accounted happy, neither 
that the course of men’s lives or of public affairs should 
continually be drawn out as an even thread (for that the nature 
of things will not suffer) but a just survey being made, as those 
particular men are worthily reputed good whose virtues be 
great and their faults tolerable, so him we may register for a 
man fortunate, and that for a prosperous or happy state, which 
having flourished doth not afterwards feel any tragical alteration 
such as might cause them to be a spectacle of misery to others. 

Besides whereas true felicity consisteth in the highest 
operations of that nobler part of man which sheweth sometime 
greatest perfection not in using the benefits which delight 
nature but in suffering what nature can hardliest endure, there 
is no cause why either the loss of good ifit tend to the purchase 
of better, or why any misery the issue whereof is their greater 
praise and honour that have sustained it should be thought to 
impeach that temporal happiness wherewith religion we say is 
accompanied, but yet in such measure, as the several degrees 
of men may require by a competent estimation, and unless the 
contrary do more advance, as it hath done those most heroical 
saints whom afflictions haye made glorious. In a word not 
to whom no calamity falleth, but whom neither misery nor 
prosperity is able to move from a right mind them we may 
truly pronounce fortunate, and whatsoever doth outwardly 
happen without that precedent improbity for which it appeareth 
in the eyes of sound and impartial judges to have proceeded 
from divine revenge, it passeth in the number of human 
casualties whereunto we are all alike subject. No misery is 
reckoned more than common or human if God so dispose that 
we pass through it and come safe to shore, even as contrariwise 
men do not use to think those flourishing days happy which 
do end with tears. 

(6.] It standeth therefore with these cautions firm and true, 
yea ratified by all men’s unfeigned confessions drawn from the 
very heart of experience, that whether we compare men of note 
in the world with others of like degree and state, or else the 
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same men with themselves; whether we confer one dominion 
with another or else the different times of one and the same 
dominion, the manifest odds between their very outward 
condition as long as they steadfastly were observed to honour 
God and their success being fallen from him, are remonstrances 
more than sufficient how all our welfare even on earth 
dependeth wholly upon our religion. 

Heathens were ignorant of true religion. Yet such as that 
little was which they knew, it much impaired or bettered always 
their worldly affairs, as their love and zeal towards it did wane 
or grow. 

Of the Jews did not even their most malicious and mortal 
adversaries all acknowledge that to strive against them it was 
in vain as long as their amity with God continued, that nothing 
could weaken them but apostasy? In the whole course of 
their own proceedings did they ever find it otherwise, but that 
during their faith and fidelity towards God every man of them 
was in war as a thousand strong, and as much as a grand 
senate for counsel in peaceable deliberations, contrariwise that 
if they swerved, as they often did, their wonted courage and 
magnanimity forsook them utterly, their soldiers and military 
men trembled at the sight of the naked sword; when they 
entered into mutual conference, and sate in council for their 
own good, that which children might have seen their gravest 
senators could not discern, their prophets saw darkness instead 
of visions, the wise and prudent were as men bewitched, even 
that which they knew (being such as might stand them in stead) 
they had not the grace to utter, or if any thing were well 
proposed it took no place, it entered not into the minds of the 
rest to approve and follow it, but as men confounded with 
strange and unusual amazements of spirit they attempted 
tumultuously they saw not what; and by the issues of all 
tempts they found no certain conclusion but this, ‘‘God and 
heaven are strong against us in all we do.” ‘The cause whereof 
was secret fear which took heart and courage from them, and 
the cause of their fear an inward guiltiness that they all had 
offered God such apparent wrongs as were not pardonable. 

[7-] But it may be the case is now altogether changed, and 
that in Christian religion there is not the like force towards 
temporal felicity. Search the ancient records of time, look 
what hath happened by the space of these sixteen hundred years, 
see if all things to this effect be not luculent and clear, yea all 
thingsso manifest that for evidence and proof herein we need not 
by uncertain dark conjectures surmise any to have been plagued 
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of God for contempt, or blest in the course of faithful obedience 
towards true religion, more than only them whom we find in 
that respect on the one side guilty by their own confessions, 
and happy on the other side by all men’s acknowledgment, 
who beholding the prosperous estate of such as are good and 
virtuous impute boldly thesame to God’s most especial favour, but 
cannot in like manner pronounce that whom he afflicteth above 
others with them he hath cause to be more offended. For 
virtue is always plain to be seen, rareness causeth it to be 
observed, and goodness to be honoured with admiration. As 
for iniquity and sin it lieth many times hid, and because we 
be all offenders it becometh us not to incline towards hard and 
severe sentences touching others, unless their notorious 
wickedness did sensibly before proclaim that which afterwards 
came to pass. 

[8.] Wherefore the sum of every Christian man’s duty is to 
labour by all means towards that which other men seeing 
in us may justify, and what we ourselves must accuse, if we 
fall into it, that by all means we can to avoid, considering 
especially that as hitherto upon the Church there never yet fell 
tempestuous storm the vapours whereof were not first noted to 
rise from coldness in affection and from backwardness’ in 
duties of service towards God, so if that which the tears of 
antiquity have uttered concerning this point should be here 
set down, it were assuredly enough to soften and to mollify 
an heart of steel. On the contrary part although we confess 
with St. Augustine} most willingly, that the chiefest happiness 


1 [De Civit. Dei, v. 24. ‘*‘Neque enim nos Christianos quosdam 
imperatores ideo felices dicimus, quia vel diutius imperarunt, vel imperantes 
filios morte placida reliquerunt, vel hostes reipubl. domuerunt, vel inimicos 
cives adversus se insurgentes et cavere et opprimere potuerunt. Hec et 
alia vitee hujus zrumnosz vel munera vel solatia quidam etiam cultores 
demonum accipere meruerunt, qui non pertinent ad regnum Dei, quo 
pertinent isti: et hoc ipsius misericordia factum est, ne ab illo ista, qui in 
eum crederent, velut summa bona desiderarent. Sed felices eos dicimus, 
si juste imperant, si inter linguas sublimiter honorantium et obsequia nimis 
humiliter salutantium non extolluntur, sed se homines esse meminerunt ; si 
suam potestatem, ad Dei cultum maxime dilatandum, majestati ejus 
famulam faciunt; si Deum timent, diligunt, colunt 5 si plus amant illud 
regnum, ubi non timent habere consortes ; si tardius vindicant, facile 
ignoscunt ; si eandem vindictam pro necessitate regendz tuendzeque reip. 
non pro saturandis inimicitiarum odiis exserunt ; si eandem veniam non ad 
impunitatem iniquitatis, sed ad spem correctionis indulgent ; si quod aspere 
coguntur plerumque decernere, misericordize lenitate et beneficiorum largi- 
tate compensant ; si luxuria tanto eis est castigatior, quanto posset esse 
liberior ; si malunt cupiditatibus. pravis, quam quibuslibet_gentibus 
imperare ; et si hzec omnia faciunt, non propter ardorem inanis gloriz, sed 
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for which we have some Christian kings in so great admiration 
above the rest is not because of their long reign, their calm 
and quiet departure out of this present life, the settled 
establishment of their own flesh and blood succeeding them 
in royalty and power, the glorious overthrow of foreign 
enemies, or the wise prevention of inward dangers and of 
secret attempts at home; all which solaces and comforts of 
this our unquiet life it pleaseth God oftentimes to bestow on 
them which have no society or part in the joys of heaven, 
giving thereby to understand that these in comparison are 
toys and trifles far under the value and price of that which is 
to be looked for at his hands; but in truth the reason wherefore 
we most extol their felicity is if so be they have virtuously 
reigned, if honour have not filled their hearts with pride, if 
the exercise of their power hath been service and attendance 
upon the majesty of the Most High, if they have feared him 
as their own inferiors and subjects have feared them, if they 
have loved neither pomp nor pleasure more than heaven, if 
revenge hath slowly proceeded from them and mercy willingly 
offered itself, if so they have tempered rigour with lenity that 
neither extreme severity might utterly cut them off in whom 
there was manifest hope of amendment, nor yet the easiness 
of pardoning offences embolden offenders, if knowing that 
whatsoever they do their potency may bear it out they have 
been so much the more careful not to do any thing but 
that which is commendable in the best rather than usual with 
greatest personages, if the true knowledge of themselves hath 
humbled them in God’s sight no less than God in the eyes of 
men hath raised them up; I say albeit we reckon such to be 
the happiest of them that are mightiest in the world, and 
albeit those things alone are happiness, nevertheless consider- 
ing what force there is even in outward blessings to comfort 
the minds of the best disposed, and to give them the greater 
joy when religion and peace, heavenly and earthly happiness 
are wreathed in one crown, as to the worthiest of Christian 
princes it hath by the providence of the Almighty hitherto 
befallen : let it not seem to any man a needless and superfluous 
waste of labour that there hath been thus much spoken to 
declare how in them especially it hath been so observed, and 
withal universally noted even, from the highest to the very 


propter caritatem felicitatis cternze; si pro suis peccatis, humilitatis e 
miserationis et orationis sacrificium Deo suo vero immolare non negligunt. 
Tales Christianos imperatores dicimus esse felices interim spe, postea reipsa 
futuros, cum id quod expectamus advenerit.” t. vii. p. rely 


416 The Power given in Ordination 


meanest, how this peculiar benefit, this singular grace and 
pre-eminence religion hath, that either it guardeth as an 
heavenly shield from all calamities, or else conducteth us safe 
through them, and permitteth them not to be miseries; it 
either giveth honours, promotions, and wealth, or else more 
benefit by wanting them than if we had them at will; it 
either filleth our houses with plenty of all good things, or 
maketh a salad of green herbs more sweet than all the 
sacrifices of the ungodly. 

[9.] Our fourth proposition before set down was that 
religion without the help of spiritual ministry is unable to 
plant itself, the fruits thereof not possible to grow of their 
own accord. Which last assertion is herein as the first that 
it needeth no farther confirmation. If it did I could easily 
declare how all things which are of God he hath by wonderful 
art and wisdom sodered as it were together with the glue of 
mutual assistance, appointing the lowest to receive from the 
nearest to themselves what the influence of the highest 
yieldeth. And therefore the Church being the most absolute 
of all his works was in reason to be also ordered with like 
harmony, that what he worketh might no less in grace than 
in nature be effected by hands and instruments duly sub- 
ordinated unto the power of his own Spirit. A thing both 
needful for the humiliation of man which would not willingly 
be debtor to any but to himself, and of no small effect to 
nourish that divine love which now maketh each embrace 
other not as men but as angels of God. 

[r0.] Ministerial actions tending immediately unto God’s 
honour and man’s happiness are either as contemplation, 
which helpeth forward the principal work of the ministry ; 
or else they are parts of that principal work of administration 
itself, which work consisteth in doing the service of God’s 
house! and in applying unto men the sovereign medicines. 
of grace, already spoken of the more largely to the end it 
might thereby appear that we owe to the guides of our souls” 
even as much as our souls are worth, although the debt of 
our temporal blessings should be stricken off. 

LXXVII. The ministry of things divine is a function 
which as God did himself institute, so neither may men 
undertake the same but by authority and power given them 
in lawful manner. That God which is no way deficient or 
wanting unto man in necessaries, and hath therefore given 
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us the light of his heavenly truth, because without that 
inestimable benefit we must needs have wandered in dark- 
ness to our endless perdition and woe, hath in the like 
abundance of mercies ordained certain to attend upon the 
due execution of requisite parts and offices therein prescribed 
for the good of the whole world, which men thereunto 
assigned do hold their authority from him, whether they be 
such as himself immediately or as the Church in his name 
investeth, it being neither possible for all nor for every man 
without distinction convenient to take upon him a charge of 
so great importance. They are therefore ministers of God, 
not only by way of subordination as princes and civil magis- 
trates whose execution of judgment and justice the supreme 
hand of divine providence doth uphold, but ministers of God 
as from whom their authority is derived, and not from men. 
For in that they are Christ’s ambassadors and his labourers, 
who should give them their commission but he whose most 
inward affairs they manage? Is not God alone the Father of 
spirits? Are not souls the purchase of Jesus Christ? What 
angel in Heaven could have said to man as our Lord did 
unto Peter, ‘‘Feed my sheep: Preach: Baptize: Do this 
in remembrance of me: Whose sins ye retain they are re- 
tained: and their offences in heaven pardoned whose faults 
you shall on earth forgive?” What think we? Are these 
terrestrial sounds, or else are they voices uttered out of the 
clouds above? The power of the ministry of God translateth 
out of darkness into glory, it raiseth men from the earth and 
bringeth God himself down from heaven, by blessing visible 
elements it maketh them invisible grace, it giveth daily the 
Holy Ghost, it hath to dispose of that flesh which was given 
for the life of the world and that blood which was poured out 
to redeem souls, when it poureth malediction upon the heads 
of the wicked they perish, when it revoketh the same they 
revive, © wretched blindness if we admire not so great 
power, more wretched if we consider it aright and notwith- 
standing imagine that any but God can bestow it! 

[2.] To whom Christ hath imparted power both over that 
mystical body which is the society of souls, and over that 
natural which is himself for the knitting of both in one; (a 
work which antiquity doth call! the making of Christ’s 


1 [E. g. St. Jerome, Ep. xiv. § 8. t. i. 33; and Ep. cxlvi. § 1. p. 1075. 
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body ;) the same power is in such not amiss both termed a 
kind of mark or character and acknowledged to be indelible. 
Ministerial power is a mark of separation, because it severeth 
them that have it from other men, and maketh them a special 
order consecrated unto the service of the Most High in things 
wherewith others may not meddle. Their difference therefore 
from other men is in that they are a distinct order. So Tertul- 
lian calleth them.) And St. Paul himself dividing the body 
of the Church of Christ into two moieties nameth the one 
part iSéras,2 which is as much as to say the Order of the 
Laity, the opposite part whereunto we in like sort term the 
Order of God’s Clergy, and the spiritual power which he hath 
given them the power of their Order, so far forth as the same 
consisteth in the bare execution of holy things called properly 
the affairs of God.? For of the power of their jurisdiction 
over men’s persons we are to speak in the books following. 

[3.] They which have once received this power may not 
think to put it off and on like a cloak as the weather serveth, 
to take it reject and resume it as oft as themselves list, of 
which profane and impious contempt these later times have 
yielded as of all other kinds of iniquity and apostasy strange 
examples; but let them know which put their hands unto 
this plough, that once consecrated unto God they are made 
his peculiar inheritance for ever. Suspensions may stop, and 
degradations utterly cut off the use or exercise of power before 
given: but voluntarily it is not in the power of man to separate 
and pull asunder what God by his authority coupleth. So that 
although there may be through misdesert degradation as there 
may be cause of just separation after matrimony,‘ yet if (as 
sometime it doth) restitution to former dignity or reconciliation 
after breach doth happen, neither doth the one nor the other 
ever iterate the first knot. 

Much less is it necessary which some have urged concerning 
the reordination of such as others in times more corrupt did 
consecrate heretofore. Which error already quelled by St. 
Jerome ® doth not now require any other refutation. 

1 Tertul. de Adhort. Castit. [c. 7. ‘‘ Differentiam inter ordinem et 
plebem constituit Ecclesiae auctoritas, et honor per ordinis consessum 
sanctificatus a Deo.”] 

2[r Cor. xiv. 16, 23, 24. ‘O dvanAnpav roy témoy Tod ididrov. St. 
Chrys. in loc. idiérny,rdv Aaixby A€yer. | 

3 Heb. ii. 17. [ra mpds tov Gedy. | 4 Matt. xix. [4-9.] 

5 [Eccl. Disc. fol. 16.  ‘* Papisticos sacerdotes eos dico qui nulla unquam 
nova ordinatione ad legitimum ministerium delecti sunt, sed tantum 


horrendis illis sacris freti, &c.” See also fol. 80-82. ] 
8 [In his Dialogue against the Luciferians. ] 
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[4.] Examples I grant there are which make for restraint of 
those men from admittance again into rooms of spiritual function, 
whose fall by heresy or want of constancy in professing the 
Christian faith hath been once a disgrace to their calling.} 
Nevertheless as there is no law which bindeth, so there is no 
case that should always lead to shew one and the same severity 
towards persons culpable. Goodness of nature itself more 
inclineth to clemency than rigour. And we in other men’s 
offences do behold the plain image of our own imbecility. 
Besides also, them that wander out of the way? it cannot be 
unexpedient to win with all hopes of favour, less strictness used 
towards such as reclaim themselves should make others more 
obstinate in error. Wherefore after that the church of Alex- 
andria had somewhat recovered itself from the tempests and 
storms of Arianism,° being in consultation about the re-establish- 
ment of that: which by long disturbance had been greatly 


1 (Can. Apost. 62. al. 54. EY tis kAnpixds a pdBov drOpdmuwor, *lov- 
dafov,  “EAAnvos, # afpeticod, apynonra, ef wey Td bvoua TOU Xpicrod, 
apopi(eobw ef be Td dvopa Tod KAnpikod, KabatpeloOw weTavonaas Be, as 
Aainxds 5exO7jTw. ap. Coteler. PP. Apost. i. 450. S. Petr. Alex. Can, Io. 
ap. Routh, Rel. Sacr. iii. 333. Ov« orw ebAoyov obd& Tovs amd KAHpov 
avTomoAncavras éxmemtwxdtas Te Kal dvamadaloavras eri ev TH Aertoupyla 
elvat. St. Cypr. Ep. 55. t. il. p. 105. ‘‘ Redeunte ad Ecclesiam Trophimo, 
et satisfaciente, et poenitentia deprecationis errorem pristinum confitente, et 
fraternitatem, quam nuper abstraxerat, cum plena humilitate et satisfactione 
revocante, auditz sunt ejus preces . . . Sic tamen admissus est Trophimus, 
ut laicus communicet, non secundum quod ad te malignorum litere 
pertulerunt, quasi locum sacerdotis usurpet.”] 

2 “‘In XII. Tabulis cautum est, ut idem juris esset sanatibus quod 
fortibus, id est bonis et qui nunquam defecerunt a populo Romano.” 
Fest. in ver. Samnites. [‘‘ Savza/es dicti sunt, qui supra infraque Romam 
habitaverunt, quia, cum defecissent a Romanis, brevyi post redierunt in 
amicitiam, quasi sanata mente.” Festus, (or rather Paulus Diaconus, his 
epitomizer,) ubi sup.] 

% Ruffin. Hist. Eccles. lib. x. cap. 28. [‘‘Quo pacto post hereticorum 
procellas et perfidize turbines tranquillitas revocaretur Ecclesize, omni cura 
et libratione discutiunt. Aliis videbatur fidei calore ferventibus, nullum 
debere ultra in sacerdotium recipi, qui se utcunque hzereticae communionis 
contagione maculasset. Sed qui imitantes Apostolum quzerebant non quod 
sibi utile esset sed quod pluribus, . . . dicebant melius esse humiliari 
paululum propter dejectos, . . . et ideo rectum sibi videri, ut tantum 
perfidize auctoribus amputatis, reliquis sacerdotibus daretur optio, si forte 
velint, abjurato errore perfidie, ad fidem patrum statutaque converti, ... 
quia et ille evangelicus junior filius, paternee depopulator substantiz, in 
semet ipsum reversus, non solum suscipi meruit, sed et dignus paternis 
complexibus deputatur, et annulum fidei recipit, et stola circumdatur : per 
quam quid aliud quam sacerdotii declarantur insignia? Nec probabilis 
extitit apud patrem senior filius, quod invidit recepto; nec tantum 
meriti habuit non delinquendo, quantum note contraxit non indulgendo 
germano.”] : 
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decayed and hindered, the ferventer sort} gave quick sentence 
that touching them which were of the clergy and had stained 
themselves with heresy there should be none so received into 
the Church again as to continue in the order of the clergy. 
The rest which considered how many men’s cases it did 
concern thought it much more safe and consonant to bend 
somewhat down towards them which were fallen, to shew 
severity upon a few of the chiefest leaders, and to offer to the 
rest a friendly reconciliation without any other demand saving 
only the abjuration of their error;? as in the gospel that 
wasteful young man which returned home to his father’s house 
was with joy both admitted and honoured, his elder brother 
hardly thought of for repining thereat, neither commended so 
much for his own fidelity and virtue as blamed for not embrac- 
ing him freely whose unexpected recovery ought to have blotted 
out all remembrance of misdemeanours and faults past. But 
of this sufficient. 

[5.] A thing much stumbled at in the manner of giving 
orders is our using those memorable words of our Lord and 
Saviour Christ, “Receive the Holy Ghost.” The® Holy 


1 [That is, the Luciferians. See St. Jerome’s Dialogue against them ; 
and the account of the origin of their schism in Socr. iii. 5, 6, 9; Sozom, 
v. 12, 133; Theodoret. iii. 4, 5.] 

2 [See the proceedings of the council of Alexandria, assembled on the 
return of St. Athanasius, A.D. 362. the synodical letter of that council 
drawn up by Athanasius, in his works, t. i. p. 770: and Newman on the 
Arians of the 4th Century, c. v. § 1.] 

% «Panisticus quidam ritus stulte quidem ab illis et sine ullo Scripturz 
fundamento institutus, et a disciplinze nostrze auctoribus (pace illorum dixerim) 
non magno primum judicio acceptus, minore adhuc in Ecclesia nostra 
retinetur.” Ecclesiast. Discip. p. 53. [69 of Cartwright’s Translation. 
See also Adm. ap. Whitg. Def. 227. ‘‘ That ridiculous, and (as they use 
it to their new creatures) blasphemous saying, ‘ Receive, &c.’” Answ. ibid. 
‘No more ridiculous and blasphemous, than it is to use the words that 
our Saviour used in the Supper. ... The Bishop by speaking these words 
doth not take upon him to give the Holy Ghost, no more than he doth to 
remit sins, when he pronounceth the remission of sins.. . . He doth shew 
the principal duty of a minister, and assureth him of the assistance of God’s 
Holy Spirit, if he labour in the same accordingly.” T, C. i. 44, ‘* These 
words, ‘ Receive,’ &c. are the imperative mood, and do expressly signify 
acommandment. And, the Bishop may as well say to the sea, when it 
rageth and swelleth, Peace, be quiet ; as to say, ‘ Receive, &c.’” Whitg. 
Def. ibid. *‘ The words . . . because they signify that God doth pour His 
Spirit upon those whom he calleth to that function, are most aptly used 
of the Bishop (who is God’s instrument in that business) in the ordaining 
of ministers. St. Paul speaking to Timothy, 1 Tim. iv. saith, ‘ Neglect 
not the gift that is in thee, which was given thee of prophecy, with the 
laying on of the hands of the eldership.’ In which words the Apostle 
signifieth that God doth bestow his gifts and Spirit upon such as be called 
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Ghost they say we cannot give, and therefore we “ foolishly” 
bid men receive it. Wise men for their authority’s sake must 
have leave to befool them whom they are able to make wise by 
better instruction. Notwithstanding if it may please their wisdom 
as well to hear what fools can say as to control that which they 
do, thus we have heard some wise men teach, namely that the 
“Holy Ghost ” may be used to signify not the Person alone but 
ythe gifts of the Holy Ghost,! and we know that spiritual gifts 
are not only abilities to do things miraculous, as to speak 
with tongues which were never taught us, to cure diseases 
without art, and such like, but also that the very authority and 
power which is given men in the Church to be ministers of holy 
things, this is contained within the number of those gifts 

_ whereof the Holy Ghost is author, and therefore he which 
giveth this power may say without absurdity or folly ‘‘ Receive 
the Holy Ghost,” such power as the Spirit of Christ hath 
endued his Church withal, such power as neither prince nor 
potentate, king nor Czesar on earth can give. So that if men 
alone had devised this form of speech thereby to express the 
heavenly wellspring of that power which ecclesiastical ordina- 
tions do bestow, it is not so foolish but that wise men might 
bear with it. 

[6.] If then our Lord and Saviour himself have used the 
selfsame form of words and that in the selfsame kind of action, 
although there be but the least show of probability, yea or any 
possibility that his meaning might be the same which ours is, it 
should teach sober and grave men not to be too venturous in 
condemning that of folly which is not impossible to have in it 
more profoundness of wisdom than flesh and blood should 
presume to control. Our Saviour after his resurrection from 
the dead gave his Apostles their commission saying,” “ All 
power is given me in Heaven and in earth: Go therefore and 
teach all nations, Baptizing them in the name of the Father and 
the Son and the Holy Ghost, teaching them to observe all 


to the ministry of the word, whereof imposition of hands is a token, or 
rather a confirmation.” T. C. ii. 292. ‘‘The place of Timothy is utterly 
impertinent. For it is not question whether God doth give his gifts to 
them which he calleth, or no; but whether he giveth them by this means, 
of saying, ‘ Receive, &c.’”] 

1 Eccles. Discip. fol. 52. p. 2. lin. 8. [‘‘Spiritum Sanctum, i. e. varia 
atque multiplicia illa dona Spiritus.” ... And p. 68 of Cartwright’s 
Transl. ‘‘ As for Barnabas, S. Luke doth plainly witness that he was full 
of the Holy Ghost (whereby I understand the extraordinary gifts) and ot 
faith.”’] 

2 Matt. xxviii. 18. 
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things whatsoever I have commanded you.” In sum, “ As my 
Father sent me, so send I you.” Whereunto St. John doth add 
farther that “having thus spoken he breathed on them and 
said, Receive the Holy Ghost.”! By which words he must of 
likelihood understand some gift of the Spirit which was presently 
at that time bestowed upon them, as both the speech of actual 
delivery in saying Aece/ve, and the visible sign thereof his 
breathing did shew. _ Absurd it were to imagine our Saviour did 
both to the ear and also to the very eye express a real donation, 
and they at that time receive nothing. 

[7.] It resteth then that we search what especial grace they 
did at that time receive. Touching miraculous power of the 
Spirit, most apparent it is that as then they received it not, but 
the promise thereof was to be shortly after performed. ‘The 
words of St. Luke concerning that power are therefore set down 
with signification of the time to come :? “* Behold L will send 
the promise of my Father upon you, but tarry you in the city 
of Jerusalem until ye be endued with power from on high.” 
Wherefore undoubtedly it was some other effect of the Spirit, 
the Holy Ghost in some other kind which our Saviour did then 
bestow. What other likelier than that which himself doth 
mention as it should seem of purpose to take away all ambiguous 
constructions, and to declare that the Holy Ghost which he 
then gave was a holy and a ghostly authority, authority over the 
souls of men, authority a part whereof consisteth in power to 
remit and retain sins?’  ‘‘ Receive the Holy Ghost: whose sins 
soever ye remit they are remitted ; whose sins ye retain they are 
retained.” Whereas therefore the other Evangelists had set 
down that Christ did before his suffering promise to give his 
Apostles the keys of the kingdom of heaven, and being risen 
from the dead promise moreover at that time a miraculous 
power of the Holy Ghost, St. John addeth that he also invested 
them even then with the power of the Holy Ghost for casti- 
gation and relaxation of sin, wherein was fully accomplished 
that which the promise of the Keys did import. 

Seeing therefore that the same power is now given, why 
should the same form of words expressing it be thought foolish ? 
The cause why we breathe not 4 as Christ did on them unto 

oil hove lise yy 2 Luke xxiv. 49. 3 John xx. 23. 

4[T. C. i. 44. al. 63. ‘If you think it so good reason to use this in 
the making of ministers, because you use the words of our Saviour Christ, 
why may you not as well blow upon them as he did. . . . You are much 
to blame to leave out the outward sign or sacrament of breath.” Whitg. 


Def. 228. ‘‘ Christ when he breathed upon them did an action proper unto 
himself, for he thereby signified that he had authority to give unto thein 


—_ 
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whom he imparted power is for that neither Spirit nor spiritual 
authority may be thought to proceed from us, which are but 
delegates or assigns to give men possession of his graces. 

[8.] Now, besides that the power and authority delivered 
with those words is itself ydpurna, a gracious donation which 
the Spirit of God doth bestow, we may most assuredly persuade 
ourselves that the hand which imposeth upon us the function 
of our ministry doth under the same form of words so tie itself 
thereunto, that he which receiveth the burden is thereby for 
ever warranted to have the Spirit with him and in him for his 
assistance,! aid, countenance and support in whatsoever he 
faithfully doth to discharge duty. Knowing therefore that when 
we take ordination we also receive the presence of the Holy 
Ghost, partly to guide, direct and strengthen us in all our ways, 
and partly to assume unto itself for the more authority those 
actions that appertain to our place and calling, can our ears 
admit such a speech uttered in the reverend performance of 
that solemnity, or can we at any time renew the memory and 
enter into serious cogitation thereof but with much admiration 
and joy? Remove what these foolish words do imply, and 
what hath the ministry of God besides wherein to glory? 
Whereas now, forasmuch as the Holy Ghost which our Saviour 


_ in his first ordinations gave doth no less concur with spiritual 


vocations throughout all ages, than the Spirit which God 
derived from Moses to them that assisted him in his govern- 
ment? did descend from them to their successors in like 
authority and place, we have for the least and meanest duties 
performed by virtue of ministerial power, that to dignify, grace 
and authorize them, which no other offices on earth can 
challenge. Whether we preach, pray, baptize, communicate, 
condemn, give absolution, or whatsoever, as disposers of God’s 
mysteries, our words, judgments, acts and deeds, are not ours 


his Holy Spirit, and that the same Spirit did not only proceed from the 
Father but from himself also: when he spake these words, he made a 
perpetual promise that all such should receive his Spirit, as from time to 
time were by him called to the office of the ministry.” T. C. ii. 293. 
‘Tf because he instituted a ministry by those words they are to be used, 
then the breathing must likewise, considering that he used that for the 
confirmation of the words.”’] 

1 <«Ftsi necessarium est trepidare de merito, religiosum est tamen 
gaudere de dono: quoniam qui mihi oneris est auctor ipse fiet administra- 
tionis adjutor, et ne magnitudine gratize succumbat infirmus, dabit virtutem 
qui contulit dignitatem.” Leo ser. 1. in anniver. die Assumpt. Td Tvetpa 
th &yov Mero quas eis Thy Siaxovlay Tavtny. Greg. Nazian. [Orat. 5. ad 
fin. ] 

2 Numb. xi. 17. 
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but the Holy Ghost’s. Enough, if unfeignedly and in heart we 
did believe it, enough to banish whatsoever may justly be 
thought corrupt, either in bestowing, or in using, or in esteem- 
ing the same otherwise than is meet. For profanely to bestow 
or loosely to use, or vilely to esteem of the Holy Ghost we all 
in show and profession abhor. 

[9.] Now because the ministry is an office of dignity and 
honour, some! are doubtful whether any man may seek for it 
without offence, or to speak more properly doubtful they are 
not but rather bold to accuse our discipline in this respect, as 
not only permitting but requiring also ambitious suits and 
other oblique ways or means whereby to obtain it. Against 
this they plead that our Saviour did stay till his Father sent 
him, and the Apostles till he them; that the ancient Bishops 
in the Church of Christ were examples and patterns of the 
same modesty. Whereupon in the end they infer, “ Let us 
therefore at the length amend that custom of repairing from 
all parts unto the bishop at the day of ordination, and of 
seeking to obtain orders; let the custom of bringing com- 
mendatory letters be removed; let men keep themselves at 
home, expecting there the voice of God and the authority of 
such as may call them to undertake charge.” ? 

{10.] Thus severely they censure and control ambition, if 
it be ambition which they take upon them to reprehend. For 
of that there is cause to doubt. Ambition as we understand it 
hath been accounted a vice which seeketh after honours in- 
ordinately. Ambitious minds esteeming it their greatest 
happiness to be admired, reverenced, and adored above others, 
use all means lawful and unlawful which may bring them to 
high rooms. But as for the power of order considered by 


1 Auct. Libel. de Discip. Ecclesiast. [fol. 25-27, or p. 35, of Cart- 
wright’s Translation. ] 

2[Eccl. Disc. fol. 25. ‘‘Neque vero hic quisquam dona et suam 
dignitatem ostentet ; quibus fretus tanquam candidatus honores ambiat. . . . 
Neque vero hic illud Apostoli nobis opponant, eum qui episcopatum 
desiderat rem praeclaram appetere, ut candidatoriz petitionis ambitionem 
confirment. . . . Christum . . . delituisse legimus, et Patris sui vocem 
expectasse. . . . Similiter faciunt Apostoli. ... Eadem modestia in 
veteris Ecclesise Episcopis apparet. . . . Corrigamus aliquando morem 
illum ad diem ordinationum Episcopi ex omnibus partibus confluendi, 
ordinationem et ordines (trito Papistis vocabulo fere appellant) petendi 
atque ambiendi, commendatitias amicorum aut dominorum literas afferendi, 
omnem denique corrumpendz vocationis rationem querendi; ac tandem 
(quod jam diu factum oportuit) ex Dei verbo statuamus, ne quis amplius 
ullam in Ecclesia Dei vocationem ambiat, domi omnes sese contineant, 
operam suam modestius offerant, illic Dei vocem et eligentium auctoritatern 
ad Ecclesiam capessendam expectent.”’] 
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itself and as in this case it must be considered, such reputation 
it hath in the eye of this present world, that they which affect 
it rather need encouragement to bear contempt than deserve 
blame as men that carry aspiring minds. The work whereunto 
this power serveth is commended, and the desire thereof 
allowed by the Apostle for good.! Nevertheless because the 
burden thereof is heavy and the charge great, it cometh many 

) times to pass that the minds even of virtuous men are drawn 
into clean contrary affections, some in humility declining that 
by reason of hardness which others in regard of goodness only 
do with fervent alacrity covet. So that there is not the least 
degree in this service but it may be both in reverence shunned,? 
and of very devotion longed for. 

If, then, the desire thereof may be holy religious and good, 
may not the profession of that desire be so likewise? We are 
not to think it so long good as it is dissembled and evil if once 
we begin to open it. 

And allowing that it may be opened without ambition, what 
offence I beseech you is there in opening it there where it may 
be furthered and satisfied in case they to whom it appertaineth 
think meet? In vain are those desires allowed the accomplish- 
ment whereof it is not lawful for men to seek. 

Power therefore of ecclesiastical order may be desired, the 
desire thereof may be professed, they which profess themselves 
that way inclined may endeavour to bring their desires to effect, 
and in all this no necessity of evil. Is it the bringing of 
testimonial letters wherein so great obliquity consisteth ? What 
more simple, more plain, more harmless, more agreeable with 
the law of common humanity than that men where they are 
not known use for their easier access the credit of such as can 
best give testimony of them? Letters of any other construction 
our church discipline alloweth not, and these to allow is neither 
to require ambitious suings nor to approve any indirect or 
unlawful act. 

[11.] The prophet Esay receiving his message at the hands 
of God and his charge by heavenly vision heard the voice of 
the Lord saying, ‘“‘ Whom shall I send; who shall go for us?” ® 

2 Lalas ii i, 

2 Tav madaay tobs eddoxtuwrdrous avacKkon av ebploxe, dcous mHmore 
els émioractay } mpopnrelay 7 i xdpis mpovBdArero, Tovs pev elfavras Tpodtpuws 
TH KAhoe robs 5E dvaBadrAouevous Td xdpicpa, Kar ovderépwy peumrhy otire 
Tey dmoxwpnodyrwy Thy deirlav otre Tay SpunodvTwy Thy ™pobuutay, oi mev 
yap Tis Biaxovias Td wéyebos nirAabhOncay, of 5& TE kadodT mMioTEVoarTES 


jxorovenoay. Greg. Nazian. Apologet. [p. 44.] 
3 Isaiah vi. 8. 
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Whereunto he recordeth his own answer, ‘‘ Then I said, Here 
Lord I am, send me.” Which in effect is the rule and canon 
whereby touching this point the very order of the church is 
framed. The appointment of times for solemn ordination is 
but the public demand of the Church in the name of the Lord 
himself, “Whom shall I send, who shall go for us?” ‘The 
confluence of men whose inclinations are bent that. way is but 
the answer thereunto, whereby the labours of sundry being 
offered, the Church hath freedom to take whom her agents in 
such case think meet and requisite. 

[12.] As for the example of our Saviour Christ who took 
not to himself this honour to be made our high priest, but 
received the same from him which said, “ Thou art a Priest for 
ever after the order of Melchisedec,”! his waiting and not 
attempting to execute the office till God saw conyenient time 
may serve in reproof of usurped honours, forasmuch as we 
ought not of our own accord to assume dignities, whereunto 
we are not called as Christ was. But yet it should be withal 
considered that a proud usurpation without any orderly calling 
is one thing, and another the bare declaration of willingness 
to obtain admittance, which willingness of mind I suppose did 
not want in him whose answer was to the voice of his heavenly 
calling, “ Behold I am come to do thy will”? And had it 
been for him as it is for us expedient to receive his commission 
signed with the hands of men, to seek it might better have 
beseemed his humility than it doth our boldness to reprehend 
them of pride and ambition that make no worse kind of suits 
than by letters of information. 

[13.] Himself in calling his Apostles prevented all cogita- 
tions of theirs that way, to the end it might truly be said of 
them, ‘Ye chose not me, but I of my own voluntary motion 
made choice of you.” Which kind_of undesired nomination 
to ecclesiastical places befell divers of the most famous amongst 
the ancient Fathers of the Church in a clean contrary consider- 
ation. For our Saviour’s election respected not any merit or 
worth, but took them which were furthest off from likelihood of 
fitness, that afterwards their supernatural ability and perform- 
ance beyond hope might cause the greater admiration ; whereas 
in the other mere admiration of their singular and rare virtues 
was the reason why honours were enforced upon them, which 
they of meekness and modesty did what they could to avoid. 
But did they ever judge it a thing unlawful to wish or desire 
the office, the only charge and bare function of the ministry? 


1 Heb. v. 6. 2 Heb. x. 9. 3 (St. John xv, 16.] 
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Towards which labour what doth the blessed Apostle else 
but encourage saying, ‘He which desireth it is desirous of a 
good work!?” What doth he else by such sentences but stir, 
kindle, and inflame ambition, if I may term that desire 
ambition, which coveteth more to testify love by painfulness 
in God’s service, than to reap any other benefit ? 

{14.] Although of the very honour itself, and of other 
yemoluments annexed to such labours, for more encouragement 
of man’s industry, we are not so to conceive neither, as if no 
affection could be cast towards them without offence. Only as 
the wise man giveth counsel,? ‘Seek not to be made a judge, 
lest thou be not able to take away iniquity, and lest thou fear- 
ing the person of the mighty shouldest commit an offence 
against thine uprightness ;” so it always behoveth men to take 
good heed, lest affection to that which hath in it as well 
difficulty as goodness sophisticate the true and sincere judg- 
ment which beforehand they ought to have of their own ability, 
for want whereof many forward minds have found instead of 
contentment repentance. But forasmuch as hardness of things 
in themselves most excellent cooleth the fervency of men’s 
desires, unless there be somewhat naturally acceptable to incite 
labour, (for both the method of speculative knowledge doth by 
things which we sensibly perceive conduct to that which is in 
nature more certain though less sensible, and the method of 
virtuous actions is also to train beginners at the first by things 
acceptable unto the taste of natural appetite, till our minds at 
the length be settled to embrace things precious in the eye of 
reason, merely and wholly for their own sakes,) howsoever 
inordinate desires do hereby take occasion to abuse the polity 
of God and nature, either affecting without worth, or procuring 
by unseemly means, that which was instituted and should be 
reserved for better minds to obtain by more approved courses ; 
in which consideration the emperors Anthemius and Leo did 
worthily oppose against such ambitious practices that ancient 
famous constitution ® wherein they have these sentences: ‘Let 
not a prelate be ordained for reward or upon request, who 


1 [1 Tim. iii. 1.] 2 Ecclus. vii. 6. 

% (Cod. Justin. i. tit. iii, de Episcop. et Cler. 1. 31. A.D. 469. ‘‘ Nec 
pretio, sed precibus, ordinetur Antistes. Tantum ab ambitu debet esse 
sepositus, ut queeratur cogendus, rogatus recedat, invitatus effugiat, sola 
illi suffragetur necessitas excusandi. Profecto enim indignus est sacerdotio, 
nisi fuerit ordinatus invitus.” Accursius’ note however on the present 
reading is, ‘‘Sic omnes MSS. recte: i.e. ‘orandus est Deus ut det 
optimum :” vel ut alii exponunt, ‘orandus est is qui refugit hoc onus. 
Alii legunt ‘ec precibus.’”’] 
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should be so far sequestered from all ambition that they which 
advance him might be fain to search where he hideth himself, 
to entreat him drawing back, and to follow him till importunity 
have made him yield ; let nothing promote him but his excuses 
to avoid the burden; they are unworthy of that vocation which 
are not thereunto brought unwillingly:” notwithstanding we 
ought not therefore with the odious name of ambition to 
traduce and draw into hatred every poor request or suit 
wherein men may seem to affect honour ; seeing that ambition 
and modesty do not always so much differ in the mark they 
shoot at as in the manner of their prosecutions. 

Yea even in this may be error also, if we still imagine them 
least ambitious which most forbear to stir either hand or foot 
towards their own preferments. For there are that make an 
idol of their great sufficiency, and because they surmise the 
place should be happy that might enjoy them, they walk every 
where like grave pageants observing whether men do not 
wonder why so small account is made of so rare worthiness, 
and in case any other man’s advancement be mentioned they 
either smile or blush at the marvellous folly of the world which 
seeth not where dignities shou!d offer themselves. 

Seeing therefore that suits after spiritual functions may be as 
ambitiously forborne as prosecuted, it remaineth that the 
evenest line of moderation between both is! neither to follow 
them without conscience, nor of pride to withdraw ourselves 
utterly from them. 

LXXVIII. It pleased Almighty God to choose to himself * 
for discharge of the legal ministry one only tribe out of twelve 
others, the tribe of Levi, not all unto every divine service, but 
Aaron and his sons to one charge, the rest of that sanctified 
tribe to another. With what solemnities they were admitted 
into their functions, in what manner Aaron and his successors 
the high priests ascended every Sabbath and festival day, 
offered, and ministered in the temple; with what sin-offering 
once every year they reconciled first themselves and their own 
house, afterwards the people unto God ; how they confessed all 
the iniquities of the children of Israel, laid all their trespasses 
upon the head of a sacred goat, and so carried them out of the 
city; how they purged the holy place from all uncleanness, 


1 Mégos eipl tis Tay Te Byav ToAunpav Kal Tov Alay deiav, TaY wey 
rdous emimnddovtwy (mpootractais) SeAdrepos, trav 5 pevydvrwv mdoas 
Gapoadedrepos. Greg. Nazian. Apologet. [p: 43-] 

2 [pds duarhpnow kal purarchy dornros kal eboeBelas kal Aerrovpy:dy at 
pds Thy Tod @cod Tyushy avadépoyrat. Philo, p. 297, [ed. Paris, 1552.] 
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with what reverence they entered within the veil, presented 
themselves before the mercy seat, and consulted with the 
oracle of God: What service the other priests did continually 
in the holy place, how they ministered about the lamps, 
morning and evening, how every Sabbath they placed on the 
table of the Lord those twelve loaves with pure incense in 
perpetual remembrance of that mercy which the fathers the 
twelve tribes had found by the providence of God for their 
food, when hunger caused them to leave their natural soil and 
to seek for sustenance in Egypt; how they employed them- 
selves in sacrifice day by day; finally what offices the Levites 
discharged, and what duties the rest did execute, it were a 
labour too long to enter into if I should collect that which 
Scriptures and other ancient records do mention. 

Besides these there were indifferently out of all tribes from 
time to time, some called of God, as Prophets foreshewing 
them things to come, and giving them counsel in such parti- 
culars as they could not be directed in by the law; some 
chosen of men to read, study, and interpret the Law of God, 
as the sons or scholars of the old Prophets, in whose room 
afterwards Scribes and expounders of the law succeeded. 

And because where so great variety is, if there should be 
equality, confusion would follow, the Levites were in all their 
service at the appointment and direction of the sons of Aaron 
or priests, they subject to the principal guides and leaders of 
their own order, and they all in obedience under the high 
priest. Which difference doth also manifest itself in the very 
titles that men for honour’s sake gave unto them, terming 
Aaron and his successors High or Great ; the ancients over the 
companies of priests, arch-priests; prophets, fathers; scribes 
and interpreters of the Law, masters. 

{2.] Touching the ministry of the Gospel of Jesus Christ ; 
the whole body of the Church being divided into laity and 
clergy, the clergy are either presbyters or deacons. 

I rather term the one sort Presbyters than Priests,! because 


1 ** For so much as the common and usual speech of England is to note 
by the word Priest not a minister of the Gospel but a sacrificer, which the 
minister of the Gospel is not, therefore we ought not to call the ministers 
of the Gospel Priests. And that this is the English speech, it appeareth 
by all the English translations, which translate always iepets which were 
sacrificers Priests ; and do not on the other side for any that ever I read 
translate mpeoBitepos a Priest. Seeing therefore a Priest with us and in 
our tongue doth signify both by the papists’ judgment in respect of their 
abominable mass, and also by the judgment of the protestants in respect 
of the beasts which were offered in the law, a sacrificing office, which the 

p 202 
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in a matter of so small moment I would not willingly offend 
their ears to whom the name of Priesthood is odious? though 
without cause. For as things are distinguished one from 
another by those true essential forms which being really 
and actually in them do not only give them the very last and 
highest degree of their natural perfection, but are also the knot, 
foundation and root whereupon all other inferior perfections 
depend, so if they that first do impose names did always under- 
stand exactly the nature of that which they nominate, it may 


minister of the Gospel neither doth nor can execute ; it is manifest that 
it cannot be without great offence so used.” T. C. lib. i. p. 198. [159. 
and p. 61, al. 82, ‘‘ Who can abide that a minister of the Gospel should 
be called by the name of a Levite or sacrificer, unless it be he which 
would not care much if the remembrance of the death and resurrection of 
our Saviour Christ were plucked out of his mind?”] 

1 [Adm, ap. Whitg. Def. 721. ‘‘ We speak not of the name of Priest, 
wherewith he defaceth the minister of Christ . . . seeing the office of 
priesthood is ended, Christ being the last priest that ever was. To call 
us therefore Priests as touching our office, is either to call back again the 
old priesthood of the law, which is to deny Christ to be comen, or else to 
keep a memory of the popish priesthood of abomination still amongst us. 
As for the first, it is by Christ abolished, and for the second it is of 
Antichrist, and therefore we have nothing to do with it, Such ought to 
have no place in the Church, neither are they ministers of Christ sent to 
preach His gospel, but priests of the pope to sacrifice for the quick and 
the dead; that is, te tread under their feet the blood of Christ. Such 
ought not to have place among us, as the Scriptures manifestly teach. 
Besides that, we never read in the New Testament, that this word Priest, 
as touching office, is used in the good part.” Whitg. Answ. ibid. ‘‘ The 
name of Priest need not be so odious unto you, as you would seem to 
make it. I suppose it cometh of this word Presdyzer, not of Sacerdos, 
and then the matter is not great. T. C. i. 159. al. 198. * Although it 
will be hard for you to prove that this word Priest cometh of the Greek 
word mpeaBvrepos, yet that is not the matter but the case standeth in this ; 
that {orasmuch as the common and usual speech,” &c. as in the preceding 
note. Whitg. Def. 722. ‘(I am not greatly delighted with the name, 
nor so desirous to maintain it; but yet a truth is to be defended. I read 
in the old Fathers, that these two names, Sacerdos and Presbyter be 
confounded. I see also that the learned and the best of our English 
writers, such I mean as write in these our days, translate the word 
Presbyter so; and the very word itself as it is used in our English tongue, 
soundeth the word Presbyter. As heretofore use hath made it to be 
taken for a sacrificer, so will use now alter that signification, and make 
it to be taken for a minister of the Gospel. But it is mere vanity to 
contend for the name, when we agree of the thing.” T. C. iii, 264. 
“The abuse of the ancient writers herein may easily appear, in that, in 
this too great liberty of speech, they also used to call the holy Supper of 
the Lord a sacrifice, and the communion table an Altar: if he allow 
of the one, he must allow of the other. But if these kind of speeches 
have given occasion of falling unto many, then it is manifest that this 
defence is naught.”’] 
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be that then by hearing the terms of vulgar speech we should 
still be taught what the things themselves most properly are. 
But because words have so many artificers by whom they are 
made, and the things whereunto we apply them are fraught 
with so many varieties, it is not always apparent what the first 
inventors respected, much less what every man’s inward conceit 
is which useth their words. For any thing myself can discern 
herein, I suppose that they which have bent their study to 
search more diligently such matters do for the most part find 
that names advisedly given had either regard unto that which 
is naturally most proper ; or if perhaps to some other specia!ty, 
to that which is sensibly most eminent in the thing signified ; 
and concerning popular use of words that which the wisdom of 
their inventors did intend thereby is not commonly thought 
of, but by the name the thing altogether conceived in gross, as 
may appear in that if you ask of the common sort what any 
certain word, for example, what a Priest doth signify, their 
manner is not to answer, a Priest is a clergyman which offereth 
sacrifice to God, but they shew some particular person whom 
they use to call by that name. And, if we list to descend to 
grammar, we are told by masters in those schools that the 
word Priest hath his right place} émi rod WAds mpoeorarTos THs 
Gepazreias Tod cod, “in him whose mere function or charge is 
the service of God.” Howbeit because the most eminent part 
both of heathenish and Jewish service did consist in sacrifice, 
when learned men declare what the word Priest doth properly 
signify according to the mind of the first imposer of that name, 
their ordinary scholies do well expound it to imply sacrifice.” 
Seeing then that sacrifice is now no part of the church 
ministry how should the name of Priesthood be thereunto 
rightly applied? Surely even as St. Paul applieth the name of 
Flesh ? unto that very substance of fishes which hath a pro- 
portionable correspondence to flesh, although it be in nature 
another thing. Whereupon when philosophers will speak 
warily, they make a difference between flesh in one sort of 
living creatures* and that other substance in the rest which 
hath but a kind of analogy to flesh: the Apostle contrariwise 
having matter of greater importance whereof to speak nameth 
1 Etym. magn. [s. v. fepeds.] 
= Tepedoat, Ovoidoa. Hesych. [s. v. fepetoat.] ‘‘ Christus homo dicitur 
quia natus est; Propheta quia futura revelavit ; Sacerdos quia pro nobis 
hostiam se obtulit.” Isid. Orig. lib. vii. cap. 2. [p. 55. E. ed. Du Breul.] 
3 Cor. xv. 39. 


4 Exe: 8 amoplay rl rd alcOnrhpiov 7d Tod amrod amwrixdy, wéteEpov 7 capt 
kal év Tois &AAols Td avddoyor, } of. Arist. de Anim. lib. ii. c, 11. [No. 1.] 
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indifferently both flesh. The Fathers of the Church of Christ 
with like security of speech call usually the ministry of the 
Gospel Priesthood in regard of that which the Gospel hath 
proportionable to ancient sacrifices, namely the Communion 
of the blessed Body and Blood of Christ, although it have 
properly now no sacrifice.1 As for the people when they hear 
the name it draweth no more ¢hetr minds to any cogitation of 
sacrifice, than the name of a senator or of an alderman causeth 
them to think upon old age or to imagine that every one so 
termed must needs be ancient because years were respected 
in the first nominaton of both. 

[3.] Wherefore to pass by the name, let them use what 
dialect they will, whether we call it a Priesthood, a Presbyter- 
ship, or a Ministry it skilleth not: Although in truth the word 
Presbytery doth seem more fit, and in propriety of speech more 
agreeable than Priest with the drift of the whole Gospel of 
Jesus Christ. For what are they that embrace the Gospel but 
sons of God? What are churches but his families? Seeing 
therefore we receive the adoption and state of sons by their 
ministry whom God hath chosen out for that purpose, seeing 
also that when we are the sons of God, our continuance is still 
under their care which were our progenitors, what better title 
could there be given them than the reverend name of Presbyters 
or fatherly guides? The Holy Ghost throughout the body of 
the New Testament making so much mention of them doth 
not any where call them Priests. The prophet Esay I grant 
doth ;2. but in such sort as the ancient fathers, by way of 
analogy. A presbyter according to the proper meaning of the 
New Testament is “he unto whom our Saviour Christ hath 
communicated the power of spiritual procreation.”® Out of 


1 [‘*Mr, Hooker feared not to say that ‘sacrifice is now no part of the 
Church ministry,’ and that we have ‘properly now, no sacrifice,’ I pre- 
sume he meant by roger sacrifice, propitiatory, according to the sense of 
the Trent Council,” (sess. xxii. can. I, 3.) or of the new definitions. In 
such a sense as that he might justly say that sacrifice is no part of the 
Church ministry, or that the Christian Church has no sacrifice, But I 
commend not the use of such new language, be the meaning ever so right : 
the Fathers never used it.” Waterland, Charge, 1738. Works, viii. 168. 
Oxf. 1823.] 

2 Isaiah Ixvi. 21. 

8 [Epiph. i, 908. A. heer. 75. c. 4. te wey appootvns earl rd wav 
ZumAewy, Tols obveow KEexTNUEvals, TOTO SHAov. Td A€yew adtoy emlaxorov 
kal mpeoBirepov oor elvat* Kal mas Fora TodTo buvardy; H Mev yap eo) 
rarépwy yevynrixh Tdkis matépas yap yevva TH exxAnola’ 7 d¢ matépas uh 
Suvanévn yevvaiv, 51a TOD AovTpodD madrtyyeveclas TéeKva YyevYg TH ekKAnolc, 
ob why warépas 4 didacKdAovs. 
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twelve patriarchs issued the whole multitude of Israel according 
to the flesh. And according to the mystery of heavenly birth 
our Lord’s Apostles we all acknowledge to be the patriarchs of 
his whole Church. St. John therefore beheld sitting about the 
throne of God in heaven four and twenty Presbyters, the one 
half fathers of the old, the other of the new Jerusalem.) In 
which respect the Apostles likewise gave themselves the same 
title,? albeit that name were not proper but common unto them 
with others. 

[4.] For of presbyters some were greater some less in power, 
and that by our Saviour’s own appointment ; the greater they 
which received fulness of spiritual power, the less they to whom 
less was granted. The Apostles’ peculiar charge was to publish 
the Gospel of Christ unto all nations, and to deliver them his 
ordinances received by zmmediate revelation from himself. 
Which pre-eminence excepted, to all other offices and duties 
incident into their order it was in them to ordain and con- 
secrate whomsoever they thought meet, even as our Saviour 
did himself assign seventy other of his own disciples inferior 
presbyters, whose commission to preach and baptize was the 
same which the Apostles had. Whereas therefore we find that 
the very first sermon which the Apostles did publicly make was 
the conversion of above three thousand souls,* unto whom 
there were every day more and more added, they having no 
open place permitted them for the exercise of Christian religion, 
think we that twelve were sufficient to teach and administer 
sacraments in so many private places as so great a multitude of 
people did require? This harvest our Saviour no doubt fore- 
seeing provided accordingly labourers for it beforehand. By 
which means it came to pass that the growth of that church 
being so great and so sudden, they had notwithstanding in a 
readiness presbyters enough to furnish it. And therefore the 
history doth make no mention by what occasion presbyters 
were instituted in Jerusalem, only we read of things which 
they did, and how the like were made afterwards elsewhere. 

[5.] To these two degrees appointed of our Lord and 
Saviour Christ his Apostles soon after annexed deacons. 
Deacons therefore must know, saith Cyprian,® that our Lord 


1 Rev. iv. 4; xxi. 4; Matt. xix. 28. 2 1 Pet. v. 1. 


3 Ol trav iepady Ocomapaddrws vouobéra. Dionys. Areop. p. 110. [de 
Eccl. Hier. 1, 5.] 


® Cypr. Ep. ix. 1. 3. ad Rogatianum. [al. Ep. 3. t. ii. p. 6. ‘* Memi- 
nisse Diaconi debent, quoniam Apostolos, i. e. Episcopos et Prapositos 
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himself did elect Apostles, but deacons after his ascension into 
heaven the Apostles ordained. Deacons were stewards of the 
Church, unto whom at the first was committed the distribution 
of church goods, the care of providing therewith for the poor, 
and the charge to see that all things of expense might be 
religiously and faithfully dealt in. A part also of their office 
was attendance upon their presbyters at the time of divine 
service. For which cause Ignatius! to set forth the dignity of 
their calling saith, that they are in such case to the bishop as 
if angelical powers did serve him. 

These only being the uses for which deacons were first 
made, if the Church hath sithence extended their ministry 
farther than the circuit of their labour at the first was drawn, 
we are not herein to think the ordinance of Scripture violated 
except there appear some prohibition which hath abridged the 
Church of that liberty. Which I note chiefly in regard of them 
to whom it seemeth a thing so monstrous that deacons should 
sometime be licensed to preach, whose institution was at the 
first to another end.? To charge them for this as men not 
contented with their own vocations and as breakers into that 
which appertaineth unto others is very hard. For when they 


Dominus elegit ; Diaconos autem post ascensum Domini in ccelos Apostoli 
sibi constituerunt, episcopatus sui et Ecclesize ministros.”] 

1 Tgnat. Epist. ad Tral. [c. 7. (from the interpolated portion) rf 5¢ 
didicovot, GAN F plwnral trav ayyeAtK@v Suvdpewy, AEtToupyodyTes aiTa 
AetToupylay Kabapay Kal %uwpuor, ds Srépavos 6 aywos “lakéBw th paxaple, 
ral Tiudbeos Kal Atvos TlavAw, kal ’AvéykAnros kal KAnuns Teérpy. | 

2 [Adm. ap. Whitg. Def. 584. ‘‘ Touching deacons, though their names 
be remaining, yet is the office finally perverted and turned upside down ; 
for their duty in the primitive Church was to gather the alms diligently 
and to distribute it faithfully ; also for the sick and impotent persons to 
provide painfully, baving ever a diligent care that the charity of godly men 
were not wasted upon loiterers and idle vagabonds. Now it is the first 
step to the ministry, nay rather a mere order of priesthood.” Whitg. 
Answ. ibid. ‘‘It is true that in the primitive Church the office of a deacon 
was to collect and provide for the poor; but not only, for it was also their 
office to preach and to baptize. For Stephen and Philip being Deacons 
dil preach the Gospel: and Philip did baptize the eunuch. Justinus 
Martyr saith,” (Apol. p. 98. E. 7 d:adocrs kal y merdAnis amd Tay edxapi- 
oTnbevtwy Exdotm ylverot, Kat Tots ob mapotot did Tay Siakdywy méurerat) 
‘‘that in the administration of the Supper, the deacons did distribute the 
bread and wine to the people.” T. C. i. 128. al. 162. ‘‘ He affirmeth St. 
Stephen to have preached. But I deny it: for all that long oration, 
which he hath in the seventh of Acts, is no sermon, but a defence of 
himself. . . . Philip baptized, not in that he was a deacon, but for that 
he was an Evangelist.” Comp. Whitg. Def. ubi sup. and T. C. iii. 89- 
115.] ; 

* [The Admonition in the passage above had quoted Rom. xii. 8. 6 
petadidods, év amAdrnti, (as the Puritans commonly did,) to prove the 
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are thereunto once admitted, it is a part of their own vocation, 
it appertaineth now unto them as well as others, neither is it 
intrusion for them to do it being in such sort called, but rather 
in us it were temerity to blame them for doing it. Suppose 
we the office of teaching to be so repugnant unto the office of 
deaconship that they cannot concur in one and the same per- 
son? What was there done in the Church by deacons which 
the Apostles did not first discharge being teachers ? 

Yea but the Apostles found the burden of teaching so heavy 
that they judged it meet to cut off that other charge and to 
have deacons which might undertake it.1 Be it so. The 
multitude of Christians increasing in Jerusalem and waxing 
great, it was too much for the Apostles to teach and to minister 
unto tables also. The former was not to be slacked that this 
latter might be followed. Therefore unto this they appointed 
others. Whereupon we may rightly ground this action, that 
when the subject wherein one man’s labours of sundry kinds 
are employed doth wax so great that the same men are no 
longer able to manage it sufficiently as before, the most natural 
way to help this is by dividing their charge into slips and 
ordaining of under officers, as our Saviour under twelve 
Apostles seventy Presbyters, and the Apostles by his example 
seven deacons to be under both. Neither ought it to seem 
less reasonable, that when the same men are sufficient both 
to continue in that which they do and also to undertake some- 
what more, a combination be admitted in this case, as well as 
division in the former. We may not therefore disallow it in 
the Church of Geneva, that Calvin and Beza were made both 


office of Deacon. T. C. i. 152. al. 190. adds, “St. Paul speaketh there 
against those which not contenting themselves with their own vocations 
did break into that which appertained unto others.” See also Adm. ‘ap. 
Whitg. Def. 692. ‘‘The deaconship must not be confounded with the 
ministry, nor the collectors for the poor may not usurp the deacon’s office : 
but he that hath an office must look to his office, and every man must 
keep himself within the bonds and limits of his own vocation.” ] 

1(T. C. i. 152. al. 190. ‘‘If the Apostles which have such excellent 
and passing gifts did find themselves (preaching of the word and attending 
to prayer) not able to provide for the poor; but thought it necessary to 
discharge themselves of that office, to the end they might do the other 
effectually and fruitfully ; he that shall do both now must either do none 
well and profitably, or else he must have greater gifts than the Apostles 
had.” Whit. Def. 688. ‘‘The Apostles were occupied in planting 
Churches, in going from place to place to spread abroad the word of God, 
and therefore they could not so conveniently provide for the poor: but 
the deacons having no such occasion of travelling and removing from place 
to place, might very well both preach the Gospel and provide for the 


poor.” ] 
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pastors and readers of divinity, being men so able to discharge 
both. To say they did not content themselves with their 
pastoral vocations, but brake into that which belonged to 
others ; to allege against them, “He that exhorteth in exhort- 
ation,”! as against us, ‘‘He that distributeth in simplicity” 
is alleged in great dislike of granting license for deacons to 
preach,? were very hard. 

The ancient custom of the Church was to yield the poor 
much relief especially widows. But as poor people are always 
querulous and apt to think themselves less respected than 
they should be, we see that when the Apostles did what they 
could without hinderance to their weightier business yet there 
were which grudged that others had too much and they too 
little, the Grecian widows shorter commons than the Hebrews. 
By means whereof the Apostles saw it meet to ordain deacons. 
Now tract of time having clean worn out those first occasions 
for which the deaconship was then most necessary,’ it might 
the better be afterwards extended to other services, and so 
remain as at this present day a degree in the clergy of God 
which the Apostles of Christ did institute.* 

That the first seven deacons were chosen out of the seventy 
disciples is an error in Epiphanius.’ For to draw men from 
places of weightier unto rooms of meaner labour had not been 
fit. The Apostles to the end they might follow teaching with 
more freedom committed the ministry of tables unto deacons. 

1 Rom. xii. 8. 

2 (‘Whether a doctor may be the master of an hospital, which is the 
Deacon’s office, is a great question: for they say that Th. Cartwright will 
rather suffer this confusion of members of the Church, than give over his 
hospital.” Sutcliffe, False Semblant, &c. p. 26.] 

3 [Whitg. Def. 688. ‘‘If you speak of deacons now, I say unto you, 
that under a Christian prince in the time of peace that part of their office 
to provide for the poor is not necessary.” ox 

[See Sutcliffe, False Semblant, &c. p. 109. ‘* Wherein is proved 
that the deacon’s office is an holy ministry about the word and sacraments 
and attendance of bishops: First, by the words of the Apostle 2 (1 Fim, 
iii, 13,) ‘that maketh it Badudy, ‘a decree,’ and indueth it with mappnota, 
‘liberty of speech:’ Secondly, for that the same resembleth the Levites’ 
office, which taught and ministered; which is confirmed by Jerome’s 
opinion: Thirdly, by the examples of Stephen and Philip: Fourthly, for 
that the deacons had the gifts of the Holy Ghost, which to distribute 
alms were not so necessary :” (see especially 1 Tim. iii. 9:) ‘‘ Lastly, for 
that the Fathers with one consent make the same an holy ministry, con- 
Neowe about the things aforesaid, and never did profane it in mere collection 
of alms. 

5 Eeiph lib. i. c. 21. [t. i. p, 50. D. aréoresre 5t kal GAAS EBSounKor~ 
radud knpiocew, e& dv hoay of Ewra of emt rav XnpGY TeTAyEVOL . . . 
mpd tobTwy 8¢ Marélas, d dvr) “loida cupynpiodels pera TaY droot dAwy, | 
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And shall we think they judged it expedient to choose so 
many out of those seventy to be ministers unto tables, when 
Christ himself had before made them teachers ? 

It appeareth therefore how long these three degrees of 
ecclesiastical order have continued in the Church of Christ, 
the highest and largest that which the Apostles, the next that 
which Presbyters, and the lowest that which Deacons had. 

|6.] Touching Prophets, they were such men as having 
otherwise learned the Gospel had from above bestowed upon 
them a special gift of expounding Scriptures and of foreshewing 
things to come. Of this sort Agabus! was and besides him 
in Jerusalem sundry others, who notwithstanding are not 
therefore to be reckoned with the clergy, because no man’s 
gifts or qualities can make him a minister of holy things, 
unless ordination do give him power. And we no where 
find Prophets to have been made by ordination, but all whom 
the Church did ordain were either to serve as presbyters or 
as deacons. 

[7.] Evangelists were presbyters of principal sufficiency 
whom the Apostles sent abroad and used as agents in eccle- 
siastical affairs wheresoever they saw need. They whom we 
find to have been named in Scripture Evangelists as Ananias,? 
Apollos,’ Timothy* and others were thus employed. And 
concerning Evangelists afterwards in Trajan’s days, the history 
ecclesiastical noteth® that many of the Apostles’ disciples and 
scholars which were then alive and did with singular love of 
wisdom affect the heavenly word of God, to shew their willing 
minds in executing that which Christ first of all required at 
the hands of men, they sold their possessions, gave them to 
the poor, and betaking themselves to travel undertook the 
labour of Evangelists, that is they painfully preached Christ 
and delivered the Gospel to them who as yet had never heard 
the doctrine of faith. 

Finally whom the Apostle nameth Pastors and ‘Teachers 
what other were they than Presbyters also, howbeit settled in 
some certain charge and thereby differing from Evangelists ? 

[8.] I beseech them therefore which have hitherto troubled 


1 Acts xxi. 10; xi. 27. 2 Acts ix. 17. 3 Acts xviii. 24. 
4 2 Tim. iv. 5,9; 1 Tim. iii, 15; v. 14; ii. 8. 
5 Euseb. Eccles. Hist. lib. iii. c. 38, [MActoro: trav téTe pabntar, 


chodporép@ pidocodlas Epwrt mpds Tod Oelov Adyou Thy Wuxhy mAnTTSOuEVOL, 
Thy Swrijpos mpdrepov amewAhpovy mapaxéAevar, evdeeor veuovres TAS odaias* 
freivra Be Gmrodnulas oreAAduevor, Epyov ewerédovy evayyeAtoTta@y, Tols ert 
ndumay avnxdois tod THs mlorews Adyou KnpitTew Thy Xpiatdy PidoTimov- 
pevot, Kal Thy Tov Oclwy edayyeAlwy mapadiddvar ypapny.] 
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the Church with questions about degrees and offices of 
ecclesiastical calling, because they principally ground them- 
selves upon two places,! that all partiality laid aside they 
would sincerely weigh and examine whether they have not 
misinterpreted both places, and all by surmising incompatible 
offices where nothing is meant but sundry graces, gifts, and 
abilities which Christ bestowed) To them of Corinth his 
words are these: ?‘*God placed in the Church first of all 
some Apostles, secondly Prophets, thirdly Teachers, after 
them powers, then gifts of cures, aids, governments, kinds 
of languages. Are all Apostles? Are all Prophets? Are 
all Teachers? Is there power in all? Have all grace to 
cure? Do all speak with tongues? Can all interpret? But 
be you desirous of the better graces.” They which plainly 
discern first that some one general thing there is which the 
Apostle doth here divide into all these branches, and do 
secondly conceive that general to be church offices, besides 
a number of other difficulties, can by no means possibly deny 
but that many of these might concur in one man, and perad- 
venture in some one all, which mixture notwithstanding their 
form of discipline doth most shun. On the other side admit 
that communicants of special infused grace, for the benefit of 
members knit into one body, the Church of Christ, are here 
spoken of, which was in truth the plain drift of that whole 
discourse, and see if every thing do not answer in due place 
with that fitness which sheweth easily what is likeliest to have 
been meant. For why are Apostles the first but because unto 
them was granted the revelation of all truth from Christ 
immediately ? Why Prophets the second, but because they 
had of some things knowledge in the same manner? Teachers 
the next, because whatsoever was known to them it came by 
hearing, yet God withal made them able to instruct, which 


1 [2 Adm. 44. ed. 1617. ‘‘In the ministry therefore, after rehearsal 
made of those rare and extraordinary functions of Apostles, Prophets, and 
Evangelists, there is declared in the last place those ordinary functions of 
shepherds and teachers, which endure in every well ordered Church. 
Eph. iv. 11-13.” T. C. i. 63. al. 85. ‘‘ That without these ministeries 
the Church may be complete, it appeareth by that which is in the 
Ephesians,” &c. Id. ii, 454. ‘The Archbishoprick seeing it is an 
ecclesiastical function, either must be planted by one of these places, or 
die in the Church: considering that there is no ecclesiastical function which 
is not here set forth.” See also Decl. of Disc. 137; Eccl. Disc. fol. 102. 
“Quum dubium non sit, Apostolum ad Ephesios omnia munera quibus 
ministerii opus continetur, et per que Christus Ecclesiam suam edificari 
voluit, recensuisse.”] 

2°T Cor. xii. 28. 
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every one could not do that was taught. After gifts of 
education there follow general abilities to work things above 
nature, grace to cure men of bodily diseases, supplies against 
occurrent defects and impediments, dexterities to govern and 
direct by counsel, finally aptness to speak or interpret foreign 
tongues. Which graces not poured out equally but diversely 
sorted and given, were a cause why not only they all did 
furnish up the whole body but each benefit and help other. 
[9.] Again the same Apostle otherwhere in like sort,! “To 
every one of us is given grace according to the measure of the 
gift of Christ. Wherefore he saith, When he ascended up on 
high he led captivity captive and gave gifts unto men. He 
therefore gave some Apostles and some Prophets and some 
Evangelists and some Pastors and Teachers, for the gathering 
together of saints, for the work of the ministry, for the edifi- 
cation of the body of Christ.” In this place none but gifts 
of instruction are expressed. And because of teachers some 
were Evangelists which neither had any part of their knowledge 
by revelation as the Prophets and yet in ability to teach were 
far beyond other Pastors, they are as having received one 
way less than Prophets and another way more than Teachers 
set accordingly between both. For the Apostle doth in 
neither place respect what any of them were by office or 
power given them through ordination, but what by grace they 
all had obtained through miraculous infusion of the Holy 
Ghost. For in Christian religion this being the ground of 
our whole belief, that the promises which God of old had 
made by his Prophets concerning the wonderful gifts and 
graces of the Holy Ghost, wherewith the reign of the true 
Messias should be made glorious, were immediately after our 
Lord’s ascension performed, there is no one thing whereof 
the Apostles did take more often occasion to speak. Out 
of men thus endued with gifts of the Spirit upon their con- 
version to Christian faith the Church had her ministers chosen, 
unto whom was given ecclesiastical power by ordination. Now 
because the Apostle in reckoning degrees and varieties of 
grace doth mention Pastors and Teachers, although he mention 
them not in respect of their ordination to exercise the ministry, 
but as examples of men especially enriched with the gifts of 
the Holy Ghost, divers learned and skilful men have so 
taken it as if those places did intend to teach what orders of 
ecclesiastical persons there ought to be in the Church of 
Christ, which thing we are not to learn from thence but out 


1 Ephes. iv. 7, 8, 11, 12; Psalm lxviii. 18, 
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of other parts of Holy Scripture, whereby it clearly appeareth 
that churches apostolic did know but three degrees in the 
power of ecclesiastical order, at the first Apostles, Presbyters, 
and Deacons, afterwards instead of Apostles Bishops, concerning 
whose order we are to speak in the seventh book. 

{10.] There is an error which beguileth many who much 
entangle both themselves and others by not distinguishing 
Services, Offices, and Orders ecclesiastical, the first of which 
three and in part the second may be executed by the laity, 
whereas none have or can have the third but the clergy. 
Catechists, Exorcists, Readers, Singers, and the rest of like 
sort, if the nature only of their labours and pains be considered, 
may in that respect seem clergymen, even as the Fathers for 
that cause term them usually Clerks ; as also in regard of the 
end whereunto they were trained up, which was to be ordered 
when years and experience should make them able. Not- 
withstanding inasmuch as they no way differed from others 
of the laity longer than during that work of service which at 
any time they might give over, being thereunto but admitted 
not tied by irrevocable ordination, we find them always exactly 
severed from that body whereof those three before rehearsed 
orders alone are natural parts. 

[r1.] Touching Widows, of whom some men are persuaded, 
that if such as St. Paul? describeth may be gotten we ought tc 
retain them in the Church for ever ;* certain mean services 


1 [See Bingham, Antiq. i. 5. 7.] <r Timi iv. 9. 

8 T. C. lib. i. p. 191. [153. ‘‘ Although there is not so great use of these 
widows with us, as there was in those places where the Churches were first 
founded, and in that time wherein this order of widows was instituted ; part 
of the which necessity grew both by the multitude of strangers in the 
persecution, and by the great heat of those east countries, whereupon the 
washing and suppling of their feet was required; yet for so much as there 
are poor and sick in every Church, I do not see how a better or more 
convenient order can be devised . . . then. . . that there should be (if 
there can be any gotten) godly poor widows of the age which St. Paul 
appointeth. . . . I conclude that if such may be gotten we ought also to 
keep that order of widows in the Church still. I know that there be learned 
men which think otherwise: but I stand upon the authority of God’s word, 
and not upon the opinions of men be they never so well learned.” Bancroft, 
Survey, 177. ‘‘There is a second sort of disciplinary widowists, that are 
grown very far past Cartwright’s 7/. One that writeth ‘the Defence of the 
godly Ministers’ hath in that treatise framed ten arguments of a wonderful 
power . . . wherein he always comprehendeth the widows, and nameth 
them as necessary parts of the form of that church-government which Christ 
and his Apostles have appointed to be the ordinary and perpetual 7 aiform 
for guiding and governing his Church until the end of the: world: and 
maketh them, by such force as his arguments, have, as necessary for the 
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there were of attendance, as about women at the time of 
their baptism, about the bodies of the sick and dead, about 
the necessities of travellers, wayfaring men, and such like, 
wherein the Church did commonly use them when need 
required, because they lived of the alms of the Church and 
were fittest for such purposes. St. Paul doth therefore to 
avoid scandal require that none but women well experienced 
and virtuously given, neither any under threescore year of 
age should be admitted of that number. Widows were never 
in the Church so highly esteemed as Virgins. But seeing 
neither of them did or could receive ordination, to make them 
ecclesiastical persons were absurd. 

[12.] The ancientest therefore of the Fathers mention 
those three degrees of ecclesiastical order specified and no 
more. ‘‘ When your captains,” saith Tertullian,! “that is to 
say the Deacons, Presbyters and Bishops fly, who shall teach 
the laity that they must be constant?” Again, “ What should 
I mention laymen,”? saith Optatus, “yea or divers of the 
ministry itself? ‘To what purpose Deacons which are in the 
third, or Presbyters in the second degree of priesthood, when 
the very heads and princes of all even certain of the Bishops 
themselves were content to redeem life with the loss of 
heaven?” Heaps of allegations in a case so evident and 
plain are needless. I may securely therefore conclude that 
there are at this day in the church of England no other than 
the same degrees of ecclesiastical order, namely Bishops, 
Presbyters, and Deacons, which had their beginning from 
Christ and his blessed Apostles themselves. 

As for Deans, Prebendaries, Parsons, Vicars, Curates, 
Archdeacons, Chancellors, Officials, Commissaries and such 
other the like names, which being not found in Holy Scripture, 
we have been thereby through some men’s error thought to 
allow of ecclesiastical degrees not known nor ever heard of 
in the better ages of former times; all these are in truth but 
ordinary continuance of them, as either Pastor, Doctor, Elders, or Men- 
Deacons.” ] 

1 Tertull, de Persecut. [c. 11. ‘‘ Quum ipsi auctores, i. e. ipsi Diaconi, 
Presbyteri et Episcopi fugiunt; quomodo Laicus inteltigere poterit, qua 
ratione dictum, Fugite de civitate in civitatem? . . . Cum duces fugiunt, 
quis de gregario numero sustinebit ad gradum in acie figendum suadere ?” 
&e, 

, 6 tat. lib. i. [c. 13. ‘‘ Quid commemorem Laicos, qui tunc in Ecclesia 
nulla fuerant dignitate suffulti? quid ministros plurimos? quid Diaconos in 
tertio, quid Presbyteros in secundo sacerdotio constitutos? Ipsi apices et 

rincipes omnium, aliqui Episcopi, ut damno eterne vite . . . lucis moras 
lai il compararent, instrumenta divine legis impie tradiderunt.”’] 
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titles of office whereunto partly ecclesiastical persons, and 
partly others are in sundry forms and conditions admitted 
as the state of the Church doth need, degrees of order still 
continuing the same they were from the first beginning. 

[13.] Now what habit or attire doth beseem each order to 
use in the course of common life both for the gravity of his 
place and for example’s sake to other men is a matter frivolous 
to be disputed of. A small measure of wisdom may serve 
to teach them how they should cut their coats. But seeing all 
well-ordered polities have ever judged it meet and fit by certain 
special distinct ornaments to sever each sort of men from 
other when they are in public, to the end that all may receive 
such compliments of civil honour as are due to their rooms 
and callings even where their persons are not known, it 
argueth a disproportioned mind in them whom so decent 
orders displease.! 

LXXIX. We might somewhat marvel what the Apostle St. 
Paul should mean to say that “covetou ness is idolatry,” if 
the daily practice of men did not shew that whereas nature 
requireth God to be honoured with wealth, we honour for the 
most part wealth as God. Fain we would teach ourselves to 
believe that for worldly goods it sufficeth frugally and honestly 
to use them to our own benefit, without detriment and hurt of 
others ; or if we go a degree farther, and perhaps convert some 
small contemptible portion thereof to charitable uses, the whole 
duty which we owe unto God herein is fully satisfied. But for- 
asmuch as we cannot rightly honour God unless both our souls 
and bodies be sometime employed merely in his service ; again 
sith we know that religion requireth at our hands the taking 
away of so great a part of the time of our lives quite and clean 
from our own business and the bestowing of the same in his, 


2 [Adm. ap. Whitg. Def. 261. ‘‘ Ministers . . . in those days known 
by voice, learning, and doctrine ; now they must be discerned from other 
by popish and Antichristian apparel, as cap, gown, tippet,” &c. And Eccl. 
Disc. fol. 97-101. ‘‘ Certum yestimenti genus, forma, modus, nusquam 
non modo in communi vita sed ne in sacris quidem in Evangelio preecipitur 
. . . Conqueramur ex nostris aliquos inventos esse, qui quum totus Papatus 
execrandus erat, et heec Roma Jerichuntanz illius urbis anathemate devo- 
venda, Babylonicze vestis specie et splendore capti, eam in Israelitica castra 
transtulerunt. Cur enim cappam et superpelliceum in sacris, in communi 
vita liripipium, [¢éfe¢] (quod appellant) et quadratum pileum gerenda esse 
preecipiunt, nisi quod hzec auctoritatem quandam apud populum habere . . 
existiment.” &c.. The regulations objected to are to be found in Queen 
Elizabeth’s “Advertisements,” 25 January, 1564-5. See Sparrow’s 
Collection, p. 126.] 

2 [Col. ii. 5.] 
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suppose we that nothing of our wealth and substance is imme- 
diately due to God, but all our own to bestow and spend as 
ourselves think meet? Are not our riches as well his as the 
days of our life are his? Wherefore unless with part we 
acknowledge his supreme dominion by whose benevolence we 
have the whole, how give we honour to whom honour belongeth, 
or how hath God the things that are God’s? I would know 
what nation in the world did ever honour God and not think it 
a point of their duty to do him honour with their very goods. 
So that this we may boldly set down as a principle clear in 
nature, an axiom which ought not to be called in question, 
a truth manifest and infallible, that men are eternally bound to 
honour God with their substance in token of thankful acknow- 
ledgment that all they have is from him. To honour him with 
our worldly goods, not only by spending them in_ lawful 
manner, and by using them without offence, but also by 
alienating from ourselves some reasonable part or portion 
thereof and by offering up the same to him as a sign that 
we gladly confess his sole and sovereign dominion over all, is a 
duty which all men are bound unto and a part of that very 
worship of God which as the law of God and nature itself 
requireth, so we are the rather to think all men no less strictly 
bound thereunto than to any other natural duty, inasmuch 
as the hearts of men do so cleave to these earthly things, so 
much admire them for the sway they have in the world, impute 
them so generally either to nature or to chance and fortune, so 
little think upon the grace and providence from which they 
come, that unless by a kind of continual tribute we did acknow- 
ledge God’s dominion, it may be doubted that in short time 
men would learn to forget whose tenants they are, and imagine 
that the world is their own absolute free and independent 
inheritance. 

[2.] Now concerning the kind or quality of gifts which God 
receiveth in that sort, we are to consider them partly as first 
they proceed from us, and partly as afterwards they are to serve 
for divine uses. In that they are testimonies of our affection 
towards God, there is no doubt but such they should be as: 
beseemeth most his glory to whom we offer them. In this 
respect the fatness of Abel’s sacrifice! is commended, the 
flower of all men’s increase assigned to God by Solomon,? the 
gifts and donations of the people rejected as oft as their cold 

1 [Gen. iv. 4.] } 

2 [Prov. iii. 9. FNMAA-D MvINIW “not only with the first, but with 
the best, of all thine increase.”’] 
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affection to God-ward made their presents to be little worth. 
Somewhat the heathens saw touching that which was herein fit, 
and therefore they unto their gods did not think they might 
consecrate any thing which was! ¢mpure, or unsound, or already 
given, or else not truly their own to give. 

[3.] Again in regard of use, forasmuch as we know that God 
hath himself no need of worldly commodities, but taketh them 
because it is our good to be so exercised, and with no other 
intent accepteth them but to have them used for the endless 
continuance of religion, there is no place left of doubt or con- 
troversy but that we in the choice of our gifts are to level at the 
same mark, and to frame ourselves to his known intents and 
purposes. Whether we give unto God therefore that which 
himself by commandment requireth ; or that which the public 
consent of the Church thinketh good to allot; or that which 
every mav’s private devotion doth best like, inasmuch as the 
gift which we offer proceedeth not only as a testimony of our 
affection towards God, but also as a mean to uphold religion, 
the exercise whereof cannot stand without the help of temporal 
commodities; if all men be taught of nature to wish and as 
much as in them lieth to procure the perpetuity of good things, 
if for that very cause we honour and admire their wisdom who 
havirg been founders of commonweals could devise how to 
make the benefit they left behind them durable if especially in 
this respect we prefer Lycurgus before Solon aud the Spartan 
before the Athenian polity, it must needs follow that as we do 
unto God very acceptable service in honouring him with our 
substance, so our service that way is then most acceptable 
when it tendeth to perpetuity. 

[4.] The first permanent donations of honour in this kind 
are temples. Which works do so much set forward the exercise 
of religion, that while the world was in love with religion 
it gave to no sort greater reverence than to whom it could 
point and say, “These are the men that have built us syna- 
gogues.”? But of churches we have spoken sufficiently 
heretofore. 

[s.] The next things to churches are the ornaments of 
churches, memorials which men’s devotion hath added to 
remain in the treasure of God’s house not only for uses wherein 

1 Puram, probum, profanum, suum.” Fest. lib. xiv. [p. 397. ed. 
Dacerii. ‘ Puri, probi, profani, sud auri dicitur in manumissione sacrorum 
causa: ex quibus Awr? significat, quod in usu spurco non fuerit ; prodi, quod 
recte excoctum, purgatumque sit ; profanz, quod sacrum non sit, et quod 


omni religione solutum sit ; sw, quod alienum non Sit.’3] 
2 (St. Luke vii. 5.] 


— 
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the exercise of religion presently needeth them, but also partly 
for supply of future casual necessities whereunto the Church is 
on earth subject, and partly to the end that while they are kept 
they may continually serve as testimonies giving all men to 
understand that God hath in every age and nation such as 
think it no burden to honour him with their substance. The 
riches first of the tabernacle of God and then of the temple 
of Jerusalem arising out of voluntary gifts and donations were 
as we commonly speak a memo scit, the value of them above that 
which any man would imagine. After that the tabernacle was 
made, furnished with all necessaries and set up, although in the 
wilderness their ability could not possibly be great, the very 
metal of those vessels which the princes of the twelve tribes 
gave to God for their first presents amounted even then to two 
thousand and four hundred shekels of silver, a hundred and 
twenty shekels of gold,! every shekel weighing half an ounce.? 
What was given to the temple which Solomon erected we may 
partly conjecture, when over and besides wood, marble, iron, 
brass, vestments, precious stones, and money, the sum which 


\David delivered into Solomon’s hands for that purpose was 


of gold in mass eight thousand and of silver seventeen thousand 
cichars,’ every cichar containing a thousand and eight hundred 
shekels which riseth to nine hundred ounces in every one 
cichar: whereas the whole charge of the tabernacle did not 
amount unto thirty cichars.* After their return out of Babylon 


1 Num. vii. 85, 86. 

2 [See Arbuthnot, Coins, Weights, and Measures, p. 37.] 

% 1 Chron. xxix. [2-7 ;] Exod. xxv. 28. [39 ?] xxxvii. 24. 

4 [There seem to be two errors in this statement. One, that the talent 
or cichar was worth only 1800 shekels: whereas it is clear from Exod. 
XXxXxViii. 25, 26, that its value was 3000. The other, that the whole cost of 
the tabernacle was less than thirty talents; see Exod. xxxviii. 24: ‘‘ All 
the go/d that was occupied in the work of the holy place, even the gold of 
the offering, was twenty and nine talents, and seven hundred and thirty 
shekels, after the shekel of the sanctuary.” The silver and brass was over 
and above, exceeding, the one 100, the other 70 talents ; ver. 25, 2 

Arbuthnot, c. xxi. gives the results in English money as follows: ‘‘ For 
the altar of burnt offering,” (rather for the gold of the holy om 
*€181,308/. 135. 4a. For the silver of the same, 19,604/. 55. 5d. . 
David laid up of his own money for building the temple 3000 talents of 
gold, 18,600,000/. ; and 7000 of silver, 2,712,500/. ‘The princes of the 
tribes gave towards it 5000 talents and 10,000 drachms of gold, 31,000, 516/. 
13s. 4d. and 10,000 talents of silver, 3,875,000/.” In these calculations 
Arbuthnot does not follow his own tables: for he makes the talent of gold 
worth 6200/, whereas his tables give it only 5475/.: using in the latter the 
rabbinical computation, which values the shekel at four Roman drachms ; 
in the former, that of Josephus and Hesychius, who say, olxAos, rerpddpaxuov 
Arrixéy. } 
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they were not presently in case to make their second temple ot 
equal magnificence and glory with that which the enemy had 
destroyed. Notwithstanding what they could they did.!__Inso- 
much that the building finished there remained in the coffers of 
the Church to uphold the fabric thereof six hundred and fifty 
cichars of silver, one hundred of gold.?-_ Whereunto was added 
by Nehemias* of his own gift a thousand drachms of gold, 
fifty vessels of silver, five hundred and thirty priests’ vestments, 
by other the princes of the fathers twenty thousand drachms of 
gold, two thousand and two hundred pieces of silver; by the 
rest of the people twenty thousand of gold, two thousand of 
silver, three-score and seven attires of priests. And they 
furthermore bound themselves * towards other charges to give 
by the poll in what part of the world soever they should dwell 
the third of a shekel, that is to say the sixth part of an ounce, 
yearly. This out of foreign provinces they always sent in 
gold.® Whereof Mithridates is said® to have taken up by the 
way before it could pass to Jerusalem from Asia in one adven- 
ture eight hundred talents;7 Crassus after that to have 
borrowed of the temple itself eight thousand: at which time 
Eleazar having both many other rich ornaments and all the 
tapestry of the temple under his custody thought it the safest 
way to grow unto some composition, and so to redeem the 
residue by parting with a certain beam of gold about seven 
hundred and a half in weight, a prey sufficient for one man as 
he thought who had never bargained with Crassus till then, and 
therefore upon the confidence of a solemn oath that no more 
should be looked for he simply delivered up a large morsel, 
whereby the value of that which remained was betrayed and the 
whole lost. 

[6.] Such being the casualties whereunto moyeable treasures 
are subject, the Law of Moses® did both require eight and 
twenty cities together with their fields and whole territories 
in the land of Jewry to be reserved for God himself, and not 
only provide for the liberty of farther additions if men of their 
own accord should think good, but also for the safe preserva- 


1 Ezra ii. 68, 69; Hag. ii. 3. 2 Ezra viii. 26. 

3 Nehem. vii. 70. 4 Nehem. x. 32. 

° Cic. Orat. pro L. Flac. [c. 28.] ‘*Cum aurum Judzorum nomine 
quotannis ex Italia et ex omnibus vestris provinciis Hierosolymam exportari 
soleret, Flaccus sanxit edicto ne ex Asia exportari liceret.” 

§ Joseph. Antiq. lib. xiv. c. 7. § 2. [quoting some lost work of Strabo, 
probably his twouvhpara ; see Hudson in loc. ] 

” Every talent in value six hundred crowns. 

* Numb. xxxv. [‘‘ Twenty” is no doubt a slip of the pen for “ forty.”} 
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tion thereof unto all posterities,! that no man’s avarice or 
fraud by defeating so virtuous intents might discourage from 
like purposes. God’s third endowment did therefore of old 
consist in lands. 

[7.] Furthermore some cause no doubt there is why besides 
sundry other more rare donations of uncertain rate, the tenth 
should be thought a revenue so natural to be allotted out unto 

)God. For of the spoils which Abraham had taken in war he 
delivered unto Melchisedec the Tithes.? The vow of Jacob at 
such time as he took his journey towards Haran was,’ “If 
God will be with me and will keep me in this voyage which 
I am to go, and will give me bread to eat and clothes to put on, 
so that I may return to my father’s house in safety, then shall 
the Lord be my God, and this stone which I have set up as a 
pillar the same shall be God’s house, and of all thou shalt give 
me I will give unto thee the tithe.” And as Abraham gave 
voluntarily, as Jacob vowed to give God tithes, so the Law 
of Moses did require * at the hands of all men the selfsame kind 
of tribute, the tenth of their corn, wine, oil, fruit, cattle and 
whatsoever increase his heavenly providence should send. 
Inscmuch that Painims being herein followers of their steps 
paid tithes likewise.® 

Imagine we that this was for no cause done, or that there 
was not some special inducement to judge the tenth of our 
worldly profits the most convenient for God’s portion? Are 
not all things by him created in such sort that the forms which 
give them their distinction are number, their operations 
measure, and their matter weight? TZ/vee being the mystical 
number of God’s unsearchable perfection within himself; sezvez 
the number whereby our own perfections through grace are most 
ordered ; and /en® the number of nature’s perfections’ (for the 


1 Levit. xxv. 343; xxvii. 28. 2 Gen. xiv. 20. 

3 Gen. xxviii. 20, * Deut. xiv, 22: 

5 Plin. Hist. Nat. l. xii. c. 14. [‘* Decimas [thuris] Deo, quem vocant 
Sabin, mensura non pondere sacerdotes capiunt. Nec ante mercari licet.”] 

5 Acras apiOuav Tay ard povddus éor) mépas TeAetdtaTov. Philo zepl dork. 
[It should be wep) rijs els Ta mpowadedvuata cvvddov. p. 297. ed. Turneb. ] 

7 [Chr. Letter, 35. ‘‘§ 18. Of speculative doctrines. There be also in 
your book divers theoremes not so familiar to us common Christians, 
neither doe we perceave them in the English Creede ; neither in the reading 
of the holy writinges of God. Wee pray you therefore declare unto us by 
what spirit or worde you teach them unto us... such as are these: 
Tenne, the number of nature’s perfections:” &c. 

Hooker MS. note. ‘‘ You seeme neither to understand what theoremes 
nor what speculative doctrines are. 

‘Hitherto nothing but every article begunne with The Church of 
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beauty of nature is order, and the foundation of order number, 
and of number ten the highest we can rise unto without 
iteration of numbers under it) could nature better acknowledge 
the power of the God of nature than by assigning unto him that 
quantity which is the continent of all she possesseth? There 
are in Philo the Jew many arguments to shew the great 
congruity and fitness of this number in things consecrated unto 
God. 

[8.] But because over-nice and curious speculations become 
not the earnestness of holy things, I omit what might be 
farther observed as well out of others as out of him touching 
the quantity of this general sacred tribute, whereby it cometh 
to pass that the meanest and the very poorest amongst men 
yielding unto God as much in proportion as the greatest, and 
many times in affection more, have this as a sensible token 
always assuring their minds, that in his sight, from whom all 
good is expected, they are concerning acceptation, protection, 
divine privileges and pre-eminences whatsoever, equals and 
peers with them unto whom they are otherwise in earthly 
respects inferiors ; being furthermore well assured that the top 
as it were thus presented to God is neither lost nor unfruitfully 
bestowed, but doth sanctify to them again the whole mass, and 
that he by receiving a little undertaketh to bless all. In which 
consideration the Jews were accustomed to name their tithes 
the Aedge of their riches! Albeit a. hedge do only fence and 
England teacheth, The Church of England affirmeth, It is an Article ot 
faith, A foundation of beliefe. And are you now come to pettie quarels? 
Must I either conforme myselfe not onlie to the bodie of the whole Church, 
as reason is, but even to every particular man’s humour, and to what patern 
so ever you like, speaking as it pleaseth you to prescribe, wrighting in such 
onlie forme and maner as your censure may approve, finallie dissenting in 
judgment from no man which findeth favour in your eyes, nor sorting with 
anie but such as you admire and set up for the principall lights in the 
Church, and the polestarres of all men’s faith; or els to be held an enimie 
of true and Christian beliefe ?”’ 

“‘See Philo, p. 298.” where Philo argues ingeniously for the natural 
congruity of the number ten as measuring the offering due to Him, who 
abides as it were in the tenth sphere, above all the orbs which compose the 
material world according to the Ptolemaic system. ] 

1 “ Massoreth sepes est legis ; divitiarum sepes Decime.” R. Aquiba in 
Pirk, Aboth. [fol. 35. Cracovice, 1660: 
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preserve that which is contained, whereas their tithes and 
offerings did more, because they procured increase of the heap 
out of which they were taken. God demanded no such debt 
for his own need but for their only benefit that owe it. Where- 
fore detaining the same they hurt not him whom they wrong, 
and themselves whom they think they relieve they wound, 
except men will haply affirm that God did by fair speeches and 
)large promises delude the world in saying,! “ Bring ye all the 
tithes into the storehouse that there may be meat in mine 
house,” (deal truly, defraud not God of his due, but bring all,) 
“and prove if I will not open unto you the windows of heaven 
and pour down upon you an immeasurable blessing.” That 
which St. James hath concerning the effect of our prayers unto 
God is for the most part of like moment in our gifts. We 
pray and obtain not, because he which knoweth our hearts 
doth know our desires are evil. In like manner we give and 
we are not the more accepted, because? he beholdeth how 
unwisely we spill our gifts in the bringing. It is to him which 
needeth nothing all one whether any thing or nothing be given 
him. But for our own good it always behoveth that whatso- 
ever we offer up into his hands we bring it seasoned with this 
cogitation, ‘*Thou Lord art worthy of all honour.” 

[9.] With the Church of Christ touching these matters it 
standeth as it did with the whole world before Moses. Where- 
upon for many years men being desirous to honour God in the 
same manner as other virtuous and holy personages before had 
done, both during the time of their life and if further ability 
did serve by such device as might cause their works of piety to 
remain always, it came by these means to pass that the Church 
from time to time had treasure proportionable unto the poorer 
or wealthier estate of Christian men. And as soon as the state 
of the Church could admit thereof, they easily condescended 
to think it most natural and most fit that God should receive 
as before of all men his ancient accustomed revenues of tithes. 

[ro.] Thus therefore both God and nature have taught to 
convert things temporal to eternal uses, and to provide for the 
perpetuity of religion even by that which is most transitory. 
For to the end that in worth and value there might be no 
abatement of any thing once assigned to such purposes, the 
law requireth precisely the best of that we possess, and to 
prevent all damages by way of commutation, where instead of 


' Mal. iii. ro. 
** Nemo libenter dedit quod non accepit sed expressit.” Sen. de Benef. 


lib. itn. 
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natural commodities or other rights the price of them might be 
taken, the Law of Moses determined their rates, and the pay- 
ments to be always made by the shekel of the sanctuary} 
wherein there was great advantage of weight above the ordinary 
current shekel. The truest and surest way for God to have 
always his own is by making him payment in kind out of the 
very selfsame riches which through his gracious benediction 
the earth doth continually yield. This where it may be without 
inconvenience is for every man’s conscience safe. That whicu 
cometh from God to us by the natural course of his providence 
which we know to be innocent and pure is perhaps best ac- 
cepted, because least spotted with the stain of unlawful or 
indirect procurement. Besides whereas prices daily change, 
nature which commonly is one must needs be the most 
indifferent and permanent standard between God and man. 

[11.] But the main foundation of all, whereupon the security 
of these things dependeth, as far as any thing may be ascer- 
tained amongst men, is that the title and right which man had 
in every of them before donation, doth by the act and from 
the time of any such donation, dedication or grant, remain the 
proper possession of God till the world’s end, unless himself 
renounce or relinquish it. For if equity have taught us that 
every one ought to enjoy his own; that what is ours no other 
can alienate from us but with our? own deliberate consent ;% 
finally that no man having passed his consent or deed may 
change it to the prejudice of any other,* should we presume to 
deal with God worse than God hath allowed any man to deal 
with us? 

[12.] Albeit therefore we be now free from the Law of 
Moses and consequently not thereby bound to the payment of 
tithes,®> yet because nature hath taught men to honour God 


1 Levit. xxvii. 25. 

2 L, xi. de Reg. Jur. [‘‘Id quod nostrum est, sine facto nostro ad alium 
transferri non potest.” Dig. lib. L. tit. xvii. 1. 11. p. 788.] 

3 **Cujus per errorem dati repetitio est, ejus consulto dati donatio est.” 
L. i. D. de cond. indeb. [Dig. lib, L. xvii. 53. ‘* De solutione indebiti.” 
The title ‘*de condictione indebiti” is lib. xii. tit. vi. and the first law is in 
substance the same.] This is the ground of Consideration in alienations 
from man to man. 

4 “Nemo potest mutare consilium suum in alterius prejudicium 
[injuriam].” L. Ixxv. de Reg. Jur. [Dig. lib. L. tit, xvii. lL 75. p. 791.] 

5 (Eccl. Disc. fol. 95. ‘‘Sciendum est, quod suo lege de decimis sa- 
cerdotibus et Levitis permittendis praeceptum es! non ita precise nos ad 
decimas persolyendas adigere. Hzec enim politica lex Judzeorum fuit, quze 
nos tantum generali quadam ratione devincit, ut nos quoque iis qui in opere 
Domini laborant consulamus.”] 
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with their substance, and Scripture hath left us an example of 
that particular proportion which for moral considerations hath 
been thought fittest by him whose wisdom could best judge, 
furthermore seeing that the Church of Christ hath long sithence 
entered into like obligation, it seemeth in these days a question 
altogether vain and superfluous whether tithes be a matter of 
divine right: because howsoever at the first it might have 
been thought doubtful, our case is clearly the same now with 
theirs unto whom St. Peter sometime spake saying,! “ While 
it was whole it was whole thine.” When our tithes might have 
probably seemed our own, we had colour of liberty to use 
them as we Ourselves saw good. But having made them his 
whose they are, let us be warned by other men’s example what 
it is vordicacba, to wash or clip that coin which hath on it 
the mark of God. 

[13.] For that all these are his possessions and that he doth 
himself so reckon them appeareth by the form of his own 
speeches. Touching gifts and oblations, “ Zhou shalt give 
them me ;”? touching oratories and churches, “‘ JZy house shall 
be called the house of prayer ;” ® touching tithes, “ W2// a man 
spoil God?* yet behold even me your God ye have sfoz/ed,® 
notwithstanding ye ask wherein, as though ye were ignorant 
what injury there hath been offered in “thes, ye are heavily 
accursed because with a kind of public consent ye have joined 
yourselves in one to rob me, imagining the commonness of 
your offence to be every man’s particular justification ;” 
touching lands, ‘‘ Ye shall offer to the Lord a sacred portion of 
ground, and that sacred portion shall belong to the priests.” 

[{14.] Neither did God only thus ordain amongst the Jews, 
but the very purpose intent and meaning of all that have 
honoured him with their substance was to invest him with the 
property of those benefits the use whereof must needs be com- 
mitted to the hands of men. In which respect the style of 
ancient grants and charters is’ ‘‘We have given unto God 
both for us and our heirs for ever:” yea ‘We know,” saith 
Charles the Great,® “that the goods of the Church are the 

1 Acts v. 4. ® Exod, xxii. 29, 30. 

3 Matt. xxi. 13. 4 Mal. iii. 8. 

5 “*Non videntur rem amittere quibus propria non fuit.” L. Ixxxiii. de 
Reg. Jur. [Dig. L. xvii. 83. p. 791-] 

® Ezek, xlv. I, 4. 

7 Mag. Char. c. 1. [‘‘Imprimis, Concessimus Deo, et hac preesenti 
charta nostra confirmavimus, pro nobis et hzredibus nostris in perpetuum, 
quod Ecclesia Anglicana libera sit, et habeat omnia jura sua integra, et 


libertates suas illzesas.”’] 
8 Capit. Carol. 1. vi. ca. 284. [285. ap. Lindenbrog. Cod. p. 1025, 
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sacred endowments of God, to the Lord our God we offer and 
dedicate whatsoever we deliver unto his Church.” Whereupon 
the laws imperial do likewise divide all things in such sort 
that they make some to belong by right of nature indifferently 
unto every man, some to be the certain goods and possessions 
of commonweals, some to appertain unto several corporations 
or companies of men, some to be privately men’s own in 
particular, and some to be separated quite from all men,} 
which last branch compriseth things sacred and holy, because 
thereof God alone is owner. The sequel of which received 
opinion as well without as within the walls of the house of God 
touching such possessions hath been ever, that there is not an 
act more honourable than by all means to amplify and to 
defend the patrimony of religion, not any more impious? and 
hateful than to impair those possessions which men in former 
times when they gave unto holy uses were wont at the altar 
of God and in the presence of their ghostly superiors to make 
as they thought inviolable by words of fearful execration, 
saying, “These things we offer to God; from whom if any 
take them away (which we hope no man will attempt to do) 
but if any shall, let his account be without favour in the last 
day, when he cometh to receive the doom which is due for 
sacrilege against that Lord and God unto whom we dedicate 
the same.” 

The best and most renowned Prelates of the Church of 
Christ have in this consideration rather sustained the wrath 
than yielded to satisfy the hard desire of their greatest com- 
manders on earth coveting with ill advice and counsel that 
which they willingly should have suffered God to enjoy. 
There are of Martyrs whom posterity doth much honour, for 


“‘ Scimus enim res. Ecclesize Deo esse sacratas, scimus eas esse oblationes 
fidelium, et pretia peccatorum : quapropter si quis eas ab ecclesiis, quibus a 
fidelibus collate, Deoque sacratee sunt, aufert, proculdubio sacrilegium 
committit. Quisquis ergo nostrum suas res Ecclesiz tradit, Domino Deo 
illas offert atque dedicat.”] 

1 <‘Nullius autem sunt res sacre et religiosee et sancte. Quod enim 
divini juris est, id nullius in bonis est.” Inst. lib. ii. tit. 1. [§ 7. p. 9.] 

2 «Soli cum Diis sacrilegi pugnant.” Curt. lib. vii. [e. 23.] ‘*Sacrum 
sacrove commendatum qui dempserit rapseritve, [cleperit, rapsitque, ] parri- 
cida esto.” Leg. xii. Tab. [Cic. de Leg. ii. 9.] Capit. Carol. lib. vi. c. 
285. [‘‘ Facit scripturam de ipsis rebus, quas Deo dare desiderat, et ipsam 
scripturam coram altari, aut supra, tenet in manu, dicens ejusdem loci 
sacerdotibus atque custodibus ; ‘ Offero Deo, atque dedico, omnes res, que 
hac in chartula tenentur inserte. . . . Siquis autem eas inde, quod fieri 
nullatenus credo, abstulerit, sub poena sacrilegii ex hoc Domino Deo, cui 
eas offero atque dedico, districtissimas reddat rationes.’”] 
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that having under their hands the custody of such treasures! 
they could by virtuous delusion invent how to save them from 
prey, even when the safety of their own lives they gladly 
neglected ; as one sometime an Archdeacon under Xistus the 
Bishop of Rome did, whom when his judge understood to be 
one of the church-stewards, thirst of blood began to slake and 
another humour to work, which first by a favourable counte- 
nance and then by quiet speech did thus calmly disclose 
itself:* ‘‘ You that profess the Christian religion make great 
complaint of the wonderful cruelty we shew towards you. 
Neither peradventure altogether without cause. But for myself, 
1 am far from any such bloody purpose. Ye are not so willing 
to live, as I unwilling that out of these lips should proceed any 


1 **Deposita pietatis.”” Tertul. Apologet. [c. 39.] 
2 Prudent. Peristeph. fii. Pass. Laurent. 57. seqq. ] 


** *Soletis,’ inquit, ‘ conqueri, 

Savire nos justo amplius, 

Cum Christiana corpora 

Plusquam cruente scindimus, 

Abest atrocioribus 
Censura fervens motibus 3 
Blande et quiete efflagito 
Quod sponte obire debeas. 

Hunc esse vestris orgiis 
Moremque et artem proditum est, 
Hance disciplinam fozderis, 

Libent ut auro Antistites. 

Argenteis scyphis ferunt 
Fumare sacrum sanguinem, 
Auroque nocturnis sacris 
Adstare fixos cereos. 

Tum summa cura est fratribus, 
Ut sermo testatur loquax, 
Offerre fundis venditis 
Sestertiorum millia. 

Addicta avorum predia 
Feedis sub auctionibus 
Successor exhzres gemit, 
Sanctis egens parentibus. . . 

* * « 

Hoc poscit usus publicus, 
Hoc fiscus, hoc zrarium, 

Ut dedita stipendiis 

Ducem juvet pecunia. 

Sic dogma vestrum est, audio 
Suum quibusque reddito :— 

En Cesar agnoscit suum 

Nomisma nummis inditum. 

Quod Czsaris scis, Czesari 
Da: nempe justum postulo: 
Ni fallor, haud ullum tuus 
Signat Deus pecuniam. 

* * * 

Implete dictorum fidem 
Que vos per orbem venditis 
Nummos libenter reddite, 
Esvote verbis divites.’ 

Nil asperum Laurentius 
Refert ad ista, aut turbidum, 
Sed, ut paratus obsequi, 
Obtemperanter annuit”. . . &e 
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capital sentence against you. Your bishops are said to have 
rich vessels of gold and silver, which they use in the exercise 
of their religion, besides the fame is that numbers sell away 
their lands and livings, the huge prices whereof are brought to 
your church-coffers, by which means the devotion that maketh 
them and their whole posterity poor must needs mightily 
enrich you, whose God we know was no coiner of money, but 
left behind him many wholesome and good precepts, as 
namely that Czesar should have of you the things that are fit 
for and due to Cesar. His wars are costly and chargeable 
unto him. That which you suffer to rust in corners the 
affairs of the commonwealth do need. Your profession is 
not to make account of things transitory. And yet if ye 
ean be contented but to forego that which ye care not for, 
I dare undertake to warrant you both safety of life and 
freedom of using your conscience, a thing more acceptable 
to you than wealth.” Which fair parley the happy Martyr 
quietly hearing, and perceiving it necessary to make some 
shift for the safe concealment of that which being now desired 
was not unlikely to be more narrowly afterwards sought, he 
craved respite for three days to gather the riches of the 
Church together, in which space against the time the governor 
should come to the doors of the temple big with hope to 
receive his prey, a miserable rank of poor, lame, and impotent 
persons was provided, their names delivered him up in writing 
as a true inventory of the Church’s goods, and some few 
words used to signify how proud the Church was of these 
treasures. 

[r5.] If men did not naturally abhor sacrilege, to resist or 
defeat so impious attempts would deserve small praise. But 
such is the general detestation of rapine in this kind, that 
whereas nothing doth either in peace or war more uphold 
men’s reputation than prosperous success, because in common 
construction unless notorious improbity be joined with pro- 
sperity it seemeth to argue favour with God, they which once 
have stained their hands with these odious spoils do thereby 
fasten unto all their actions an eternal prejudice, in respect 
whereof for that it passeth through the world as an undoubted 
rule and principle that sacrilege is open defiance to God, 


[Sarav. de Hon. Presul. &c. c. II. “‘Nota est Laurentii Diaconi 
Romane Ecclesiz historia, penes quem thesauros adservari Ecclesie 
tyranni suspicabantur : quze suspicio partim vera fuit, nam thesauros habebat 
Ecclesia, partim falsa, nam adservandi thesauros mos non erat, sed 
distribuendi.”] 
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whatsoever they afterwards undertake if they prosper in it 
men reckon it but Dionysius his navigation ;! and if any thing 
befall them otherwise it is not, as commonly, so in them 
ascribed to the great uncertainty of casual events, wherein the 
providence of God doth control the purposes of men often- 
times much more for their good than if all things did answer 
fully their heart’s desire, but the censure of the world is ever 
directly against them both bitter and peremptory.” 

[16t.] To make such actions therefore less odious, and tc 
mitigate the envy of them, many colourable shifts and inven- 
tions have been used, as if the world did hate only Wolves and 
think the Fox a goodly creature. The time it may be will 
come * when they that either violently have spoiled or thus 
smoothly defrauded God shall find they did but deceive them- 
selves. In the meanwhile there will be always some skilful 
persons which can teach a way how to grind treatably the 
Church with jaws that shall scarce move, and yet devour in the 
end more than they that come ravening with open mouth as if 
they would worry the whole in an instant; others also who 
having wastefully eaten out their own patrimony would be glad 
to repair if they might their decayed estates with the ruin they 
care not of what nor of whom so the spoil were theirs, whereof 
in some part if they happen to speed, yet commonly they are 
men born under that constellation which maketh them I know 
not how as unapt to enrich themselves as they are ready to 
impoverish others, it is their lot to sustain during life both the 
misery of beggars and the infamy of robbers. 

But though no other plague and revenge should follow 
sacrilegious violations of holy things, the natural secret disgrace 
and ignominy, the very turpitude of such actions in the eye of 

1 [Valer. Max. lib. i. c. 2. ‘‘Syracusis Dionysius genitus ... fano.. . 
Proserpine spoliato Locris, cum per altum secundo vento classe veheretur, 
ridens, amicis, ‘ Videtisne,’ ait, ‘quam bona navigatio ab ipsis Diis immor- 
talibus sacrilegis tribuatur.’’’] 

2“ Novimus multa regna et reges eorum propterea cecidisse, quia 
Ecclesias spoliaverunt, resque earum vastaverunt,” [‘‘abstulerunt,” sic in 
Ed. Par. 1640.] ‘‘alienaverunt vel diripuerunt, Episcopisque et Sacerdoti- 
bus, atque quod majus est Ecclesiis eorum abstulerunt, et pugnantibus 
dederunt. Quapropter nec fortes in bello nec in fide stabiles fuerunt, nec 
victores exstiterunt, sed terga multi vulnerati et plures interfecti verterunt, 
regnaque et regiones et quod pejus est regna ccelestia perdiderunt, atque 
propriis hereditatibus caruerunt et hactenus carent.” Verba Carol. Mag. 
in Capit. Carol. lib. vii. c. 104. 

’ «Turno tempus erit, magno cum optaverit emptum 
Intactum l’allanta, et cum spolia ista diemque 


Oderit.”’ 
Virg. dEn. lib. x. 503. 
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a wise understanding heart is ! itself a heavy punishment.’ Men 
of virtuous quality are by this sufficiently moved to beware how 
they answer and requite the mercies of God with injuries 
whether openly or indirectly offered. 

I will not absolutely say concerning the goods of the Church 
that they may in no case be seized on by men, or that no 
obligation, commerce and bargain made between man and man 
can ever be of force to alienate the property which God hath in 
them. Certain cases I grant there are wherein it is not so dark 
what God himself doth warrant, but that we may safely presume 
him as willing to forego for our benefit, as always to use and 
convert to our benefit whatsoever our religion hath honoured 
him withal. But surely under the name of that which may be, 
many things that should not be are often done. By means 
whereof the Church most commonly for gold hath flannel, and 
whereas the usual saw of old was ‘‘Glaucus his change,” the 
proverb is now, “A church bargain.” 

[17.] And for fear lest covetousness alone should linger out 
the time too much and not be able to make havock of the 
house of God with that expedition which the mortal enemy 
thereof did vehemently wish, he hath by certain strong enchant- 
ments so deeply bewitched religion itself as to make it in the 
end an earnest solicitor and an eloquent persuader of sacrilege, 
urging confidently, that the very best service which all men of 
power can do to Christ is without any more ceremony to sweep 
all and to leave the Church as bare as in the day it was first 
born, that fulness of bread having made the children of the 
household wanton, it is without any scruple to be taken away 
from them and thrown to dogs; that they which laid the prices 
of their lands as offerings at the Apostles’ feet did but sow the 
seeds of superstition; that they which endowed churches with 
lands poisoned religion ; that tithes and oblations are now in 
the sight of God as the sacrificed blood of goats ; that if we 
give him our hearts and affections our goods are better bestowed 
otherwise ; that Irenzeus Polycarp’s disciple should not have 
said, ‘We offer unto God our goods as token of thankfulness 


LH ray moayudrov aloxivn oddeuias eAdrrav Cnulas rois ye odppocr. 
Demosth. [Olynth. i. ad fin.] ‘‘ Poenam non dico legum quas seepe per- 
rumpunt, sed ipsius turpitudinis que acerbissima est non vident.” Cic. 
Offic. lib. iii. [c. 8.]  ‘ Impunita tu credis esse que invisa sunt? aut ullum 
supplicium gravius, existimas publico odio.” Sen. de Benef. lib. iii. c. 17. 

[‘‘Sardonius inter tot sacrilegia Dionysii risus fuit: tot maleficiorum 
conscius metu. vacare non potuit.” Sarav. de Sacrilegiis, c. 9. Then 
reciting the story of Damocles, he adds, ‘‘Satisne videtur declarasse Diony- 
sius, sacrilegos in perpetuo versari metu? ”] 
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for that we receive,” } neither Origen, ‘“‘ He which worshippeth 
God must by gifts and oblations acknowledge him the Lord of 
all;”? in a word that to give unto God is error, reformation of 
error to take from the Church that which the blindness of 
former ages did unwisely give. By these or the like suggestions 
received with all joy and with like sedulity practised in certain 
parts of the Christian world they have brought to pass, that as 
David doth say of man so it is in hazard to be verified concern- 
ing the whole religion and service of God :8 “ The time thereof 
may peradventure fall out to be threescore and ten years, or if 
strength do serve unto fourscore, what followeth is likely to be 
small joy for them whosoever they be that behold it.” Thus 
have the best things been overthrown not so much by puissance 
and might of adversaries as through defect of counsel in them 
that should have upheld and defended the same. 

LXXX. There are in a minister of God these four things to 
be considered, his ordination which giveth him power to meddle 
with things sacred, the charge or portion of the Church allotted 
unto him for exercise of his office, the performance of his duty 
according to the exigence of his charge, and lastly the main- 
tenance which in that respect he receiveth. All ecclesiastical 
laws and canons which either concern the bestowing or the 
using of the power of ministerial order have relation to these 
four. Of the first we have spoken before at large. 

[2.] Concerning the next, for more convenient discharge of 
ecclesiastical duties, as the body of the people must needs be 
severed by divers precincts, so the clergy likewise accordingly 
distributed. Whereas therefore religion did first take place in 
cities, and in that respect was a cause why the name of Pagans 
which properly signifieth country people came to be used in 
common speech for the same that infidels and unbelievers 
were, it followed thereupon that all such cities had their 
ecclesiastical colleges consisting of Deacons and of Presbyters, 
whom first the Apostles or their delegates the Evangelists did 
both ordain and govern. Such were the colleges of Jerusalem, 
Antioch, Ephesus, Rome, Corinth, and the rest where the 
Apostles are known to have planted our faith and religion. 
Now because religion and the cure of souls was their general 
charge in common over all that were near about them, neither 


1 Tren. lib. iv. c. 34. [‘‘ Offerimus ei non quasi indigenti, sed gratias 
agentes Dominationi ejus, et sanctificantes creaturam.”’] 

2 Orig. in 18. Num, hom. xi. [‘‘ Indignum existimo et impium, ut is, 
qui Deum colit non offerat primitias sacerdotibus,” t. ii. 303. A.] 

8 Psalm xe. 10. 
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had any one presbyter his several cure apart till Evaristus ! 
Bishop in the see of Rome about the year 112, began to assign 
precincts unto every church or title which the Christians held, 
and to appoint unto each presbyter a certain compass whereof 
himself should take charge alone, the commodiousness of this 
invention caused all parts of Christendom to follow it, and at 
the length among the rest our own churches about the year 636 
became divided? in like manner. But other distinction of 
Churches there doth not appear any in the Apostles’ writings 
save only according to those® cities wherein they planted the 
Gospel of Christ and erected ecclesiastical colleges. Wherefore 
to ordain cara 7éAw throughout every city, and kar’ éxkAnolav 
throughout every church * do in them signify the same thing. 
Churches then neither were nor could be in so convenient sort 
limited as now they are; first by the bounds of each state, and 
then within each state by more particular precincts, till at the 
length we descend unto several congregations termed parishes 
with far narrower restraint than this name at the first was used. 

3.] And from hence hath grown their error, who as oft as 
they read of the duty which ecclesiastical persons are now to 
perform towards the Church, their manner is always to under- 
stand by that church some particular congregation or parish 
church. They suppose that there should now be no man of 
ecclesiastical order which is not tied to some certain parish.° 


1 Anastasius Biblioth. (writing in the 8th century, and as appears, without 
any good authority) de Vit. Pontif, Rom. c. vi. ‘‘Evaristus. . . titulos in 
urbe Roma divisit presbyteris.” But afterwards in the life of Dionysius, 
A.D. 261, he says, ‘‘ Hic presbyteris ecclesias divisit, et caemeteria et paro- 
chias [et] dizeceses instituit.” Accordingly Whitgift (Answ. 40. ap. Def. 
249,) ascribes the regulation to Dionysius. T. C. i. 50. al. 69. says, «<The 
matter is plain, that the Lord himself divided national churches into 
parishes and congregations. ”] 

2 [Referred by some to the time of Archbishop Theodore. ‘‘ Excitabat 
Theodorus Archiepiscopus fidelium devotionem et yoluntatem in quarum- 
libet provinciarum civitatibus, nec non villis, ecclesias fabricandi, fareczas 
distinguendi, assensus regios procurando; ut si qui sufficientes essent, et ad 
Dei honorem pro voto haberent, super proprium fundum ecclesias construere, 
earundem perpetuo patronatu gauderent.” Elmham, ap. not. ad Bed. E. 
H. v. 8. p. 399. ed. 1645. But see Stillingfleet, ‘‘ Duties &c. of the 
parochial Clergy,” p. 124-130: who seems to prove that the institution was 
in gradual progress from some time before the death of Bede till the Norman 
Conquest : when it received a check from the monastic interest. ] 

% Acts xv. 36; Apoc. i. 20. 4 Tit. i. 5; Acts. xiv. 23. 

5 (Adm. ap. Whitg. Def. 216. ‘* Then none admitted to the ministry, 
but a place was void aforehand, to which he should be called.” T. C. i. 42. 
al. 60. ‘There are by the word of God at this time no ordinary ministers 
ecclesiastical, which be not local, and tied to one congregation ; therefore 
this sending abroad of ministers which have no place is unlawful.” And 
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Because the names of all church-officers are words of relation, 
because a shepherd must have his flock, a teacher his scholars, 
a minister his company which he ministereth unto, therefore it 
seemeth a thing in their eyes absurd and unreasonable that any 
man should be ordained a minister otherwise than only for 
some particular congregation. 

Perceive they not how by this means they make it unlawful 
for the Church to employ men at all in converting nations? 
For if so be the Church may not lawfully admit to an 
ecclesiastical function unless it tie the party admitted unto 
some particular parish, then surely a thankless labour it is 
whereby men seek the conversion of infidels which know not 
Christ and therefore cannot be as yet divided into their special 
congregations and flocks. 

[4.] But, to the end it may appear how much this one thing 
amongst many more hath been mistaken, there is first no 
precept requiring that presbyters and deacons be made in such 
sort and not otherwise. Albeit therefore the Apostles did 
make them in that order, yet is not their example such a law as 
without all exception bindeth to make them in no other order 
but that. 

Again if we will consider that which the Apostles themselves 
did, surely no man can justly say that herein we practise any 
thing repugnant to their example. For by them there was 
- ordained only in each Christian city a college of presbyters and 
deacons to administer holy things. varistus did a hundred 
years after the birth of our Saviour Christ begin the distinction 
of the church into parishes. Presbyters and deacons having 
been ordained before to exercise ecclesiastical functions in the 
church of Rome promiscuously, he was the first that tied them 
each one to his own station. So that of the two indefinite 
ordination of Presbyters and Deacons doth come more near 
the Apostles’ example, and the tying of them to be made only 
for particular congregations may justlier ground itself upon the 
example of Zvarzstus than of any Apostle of Christ. 


p- 43. al. 61. ‘‘ For the Pastor or Bishop which is here mentioned, which 
name soever we consider of them, they do forthwith. . . imply and infer a 
certain and definite charge, being, as the Logicians term them, actual relu- 
tives. For what shepherd can there be, unless he have a flock ? and how 
can he be a watchman, unless he have some city to look unto?” Whitg. 
Def. 219. ‘‘ He is also a shepherd that hath mo flocks, and he is a shep- 
herd that hath a general care and oversight of many shepherds and many 
flocks.” See also t C. ii. 298, 299; and Eccl. Disc. f. 28. ‘* Vocatio.. . 
nunquam libera vagetur, sed cum certi alicujus loci atque ecclesize procura- 
tione conjuncta sit.”] 
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[5.] It hath been the opinion of wise men and good men 
heretofore that nothing was ever devised more singularly 
beneficial unto God’s Church than this which our honourable 
predecessors have to their endless praise found out, by the 
erecting of such houses of study as those two most famous 
universities do contain, and by providing that choice wits after 
reasonable time spent in contemplation may at the length either 
enter into that holy vocation for which they have been so long 
nourished and brought up, or else give place and suffer others 
to succeed in their rooms, that so the Church may be always 
furnished with a number of men whose ability being first known 
by public trial in church labours there where men can best 
judge of them, their calling afterwards unto particular charge 
abroad may be according. All this is frustrate, those worthy 
roundations we must dissolve, their whole device and religious 
purpose which did erect them is made void, their orders and 
statutes are to be cancelled and disannulled, in case the Church 
be forbidden to grant any power of order unless it be with 
restraint to the party ordained unto some particular parish or 
congregation. 

[6.] Nay might we not rather affirm of presbyters and of 
deacons that the very nature of their ordination is unto 
necessary local restraint a thing opposite and repugnant? 
The emperor Justinian doth say of tutors,! “Certz rei vel 
cause tutor dari non potest, quia persone non causz vel rei 
tutor datur.” He that should grant a tutorship restraining his 
grant to some one certain thing or cause should do but idly, 
because tutors are given for personal defence generally and not 
for managing of a few particular things or causes. So he that 
ordaining a presbyter or a deacon should in the form of ordina- 
tion restrain the one or the other to a certain place might with 
much more reason be thought to use a vain and a frivolous 
addition, than they reasonably to require such local restraint as 
a thing which must of necessity concur evermore with all lawful 
ordinations. Presbyters and deacons are not by ordination 
consecrated unto places but unto functions. In which respect 
and in no other it is, that sith they are by virtue thereof 
bequeathed unto God, severed and sanctified to be employed 
in his service, which is the highest advancement that mortal 
creatures on earth can be raised unto, the Church of Christ 
hath not been:acquainted in former ages with any such profane 
and unnatural custom as doth hallow men with ecclesiastical 
functions of order only for a time and then dismiss them again 


1 Inst. lib. i. tit. 14. sect. 4 
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to the common affairs of the world: whereas contrariwise from 
the place or charge where that power hath been exercised 
we may be by sundry good and lawful occasions translated, 
retaining nevertheless the selfsame power which was first given. 

[7.] It is some grief to spend thus much labour in refuting a 
thing that hath so little ground to uphold it, especially sith they 
themselves that teach it do not seem to give thereunto any 
great credit, if we may judge their minds by their actions. 
There are amongst them that have done the work of ecclesiastical 
persons sometime in the families of noblemen,! sometime in 
much more public and frequent congregations, there are that 
have successively gone through perhaps seven or eight particular 
churches after this sort, yea some that at one and the same 
time have been, some which at this present hour are in real 
obligation of ecclesiastical duty and possession of commodity 
thereto belonging even in sundry particular churches within the 
land, some there are amongst them which will not so much 
abridge their liberty as to be fastened or tied unto any place, 
some which have bound themselves to one place only for a 
time and that time being once expired have afterwards volun- 
tarily given unto other places the like experience and trial of 
them. All this I presume they would not do if their persuasion 
were as strict as their words pretend. 

[8.] But for the avoiding of these and such other the like 
confusions as are incident unto the cause and question whereof 
we presently treat, there is not any thing more material than 
first to separate exactly the nature of the ministry from the use 
and exercise thereof; secondly to know that the only true and 
proper act of ordination is to invest men with that power which 
doth make them ministers by consecrating their persons to God 
and his service in holy things during term of life whether they 
exercise that power or no; thirdly that to give them a title or 
charge where to use their ministry concerneth not the making 
but the placing of God’s ministers, and therefore the laws which 
concern only their election or admission unto place of charge 
are not appliable to infringe any way their ordination ; fourthly 
that as oft as any ancient constitution, law, or canon is alleged 
concerning either ordinations or elections, we forget not to 
examine whether the present case be the same which the ancient 
was, or else do contain some just reason for which it cannot 
admit altogether the same rules which former affairs of the 
Church now altered did then require. 

[9.] In the question of making ministers without @ “Ze, 


a 1 [As Travers in the household of Burghley. ] 
Q 
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which to do they say is a thing unlawful, they should at the 
very first have considered what the name of é#//e doth imply, 
and what affinity or coherence ordinations have with titles, 
which thing observed would plainly have shewed them their 
own error. They are not ignorant that when they speak of a 
title they handle that which belongeth to the placing of a 
minister in some charge, that the place of charge wherein a 
minister doth execute his office requireth some house of God 
for the people to resort unto, some definite number of souls 
unto whom he there administereth holy things, and some 
certain allowance whereby to sustain life ; that the Fathers at 
the first named orazories and houses of prayer titles,! thereby 
signifying how God was interested in them and held them as 
his own possessions. But because they know that the Church 
had ministers before Christian temples and oratories were, 
therefore some of them understand by a title a dejinife con- 
gregation of people only, and so deny that any ordination is 
lawful which maketh ministers that have no certain flock to 
attend, forgetting how the Seventy whom Christ himself did 
ordain ministers had their calling in that manner, whereas yet 
no certain charge could be given them. Others referring the 
name of a title especially to the maintenance of the minister 
infringe all ordination made,? except they which receive orders 
be first entitled to a competent ecclesiastical benefice, and 
(which is most ridiculously strange) except besides their present 
title to some such benefice they have likewise “some other title 
of annual rent or pension, whereby” they may be “relieved in 
case through infirmity, sickness, or other lawful impediment” 
they grow unable “to execute ” their “ecclesiastical function.” 
So that every man lawfully ordained must bring a bow which 
hath two strings, a title of present right and another to provide 
for future possibility or chance. 

[10.] Into these absurdities and follies they slide by miscon- 


1 [Ducange, voc. 7itulus. ‘‘ Titulos apponere, seu Tabulas inscriptas : 
quo ritu res privatorum aut reorum fisco addicebantur.” The manner in 
which the word may have passed from its civil to its ecclesiastical meaning 
is explained in the following ordinance of a Roman synod under St, Gregory. 
“<Consuetudo nova et in hac ecclesia valde reprehensibilis erupit, ut cum 
rectores ejus patrimonii urbana vel rustica preedia juris illius competere posse 
suspicantur, fiscali more titulos imprimant.” Concil. v. 1586. Tttulus 
in its modern sense appears in a canon of a synod of Braga about A.D. 
572. Ibid. gor. The decretal letter of Pius I. (i, 576.) in which also we 
find the word, seems to be spurious. ] 

2 “Unlawful to ordain a minister without a title.” Abstract [‘‘ An Ab- 
stract of certaine Acts of Parliament ; of certaine her Majesties Injunctions ; 
of certaine Canons, Constitutions and Synodalles proyinciall ; established 
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ceiving the true purpose of certain canons,! which indeed have 
forbidden to ordain a minister without a title, not that simply 
it is unlawful so to ordain, but because it might grow to an 
inconveniency if the Church did not somewhat restrain that 
liberty. For seeing they which have once received ordination 
cannot again return into the world, it behoveth them which 
ordain to foresee how such shall be afterwards able to live, 
lest their poverty and destitution should redound to the dis- 
grace and discredit of their calling. Which evil prevented, 
those very laws which in that respect forbid, do expressly admit 
ordinations to be made at large and without title, namely if the 
party so ordained have of his own for the sustenance of this life, 
or if the bishop which giveth him orders will find him competent 
allowance till some place of ministration from whence his 
maintenance may arise be provided for him, or if any other 
fit and sufficient means be had against the danger before 
mentioned. 

[11.] Absolutely therefore it is not true that any ancient 
canon of the Church which is or ought to be with us in force 
doth make ordinations at large unlawful, and as the state of the 
Church doth stand they are most necessary. If there be any 
conscience in men touching that which they write or speak, let 
them consider as well what the present condition of all things 
doth now suffer, as what the ordinances of former ages did 
appoint ; as well the weight of those causes for which our affairs 
have altered, as the reasons in regard whereof our fathers and 
and in force, for the peaceable government of the Church within her 
Majesties dominions and countries, for the most part heretofore unknowen 
and unpractized.” No date, but it came out 1584. Strype, Ann. iil. 1. 
338.] p- 243, and P. 246. «* The law requireth that every one admitted 
unto orders having for his present relief some ecclesiastical benefice should 
also have some other title unto some annual rent or pension, whereby he 
might be relieved in case he were not able through infirmity sickness or 
other lawful impediment to execute his ecclesiastical office and function.” 

1 [Vid. Bishop Gibson’s Codex, 1. 140, tit. iii. 3. note. ‘‘ One of the 
earliest and most strict among [these decrees] is that of the council of 
Chalcedon, Mndéva de derorcAupevins XEtporoveicOur, whre TipeaBbrepov, unre 
Aidkovoy, unre bAws Ta TaV ev exkAnolagTiK@® Tdypari, el wh lBic@s ev 
exxdnola moréws, t) nouns, 7) paptuply, 7) Hovaarnple, é Xetporovovpevos 
éxucnpUttorro. Tovs d€ amoAUTws XeEtporovoupéevous Spicev y ayla abvodos 
&xupov exew Thy roabrny xetpobectay, Kad pndauod Sivacba evepyeiv, ed’ 
bBper Tou Xetporoviaayros.” [Conc. ix. 144.] ‘‘ Which rule was transferred 
into the body of the canon law ; and afterwards into the constitution of the 
English Church by Egbert Archbishop of York. ‘Nullus adsolute ordine- 
tur, et sine pronunciatione loci ad quem ordinandus.’ And it was accord- 
ingly prohibited in the several bodies of, our canons, made since the Reform- 
ation and before the canons of 1603.” Compare Bingham, Antiq. iv. 6. 
§ 2.] 
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predecessors did sometime strictly and severely keep that which 
for us to observe now is neither meet nor always possible. In 
this our present cause and controversy whether any not having 
title of right to a benefice may be lawfully ordained a minister, 
is it not manifest in the eyes of all men, that whereas the name 
of a benefice doth signify some standing ecclesiastical revenue 
taken out of the treasure of God and allotted to a spiritual 
person, to the end he may use the same and enjoy it as his own 
for term of life unless his default cause deprivation, the clergy for 
many years after Christ had no other benefices’ but only their 
canonical portions, or monthly dividends allowed them accord- 
ing to thcir several degrees and qualities out of the common 
stock of such gifts, oblations, and tithes as the fervour of 
Christian piety did then yield? Yea that even when ministers 
had their churches and flocks assigned unto them in several, 
yet for maintenance of life their former kind of allowance 
continued, till such time as bishops and churches cathedral 
being sufficiently endowed with lands, other presbyters enjoyed 
instead of their first benefices the tithes and profits of their own 
congregations whole to themselves?” Is it not manifest that 
in this realm, and so in other the like dominions, where the 
tenure of lands is altogether grounded on military laws, and 
held as in fee under princes which are not made heads of the 
people by force of voluntary election, but born the sovereign 
lords of those whole and entire territories, which territories 
their famous progenitors obtaining by way of conquest retained 
what they would in their own hands and divided the rest to 
others with reservation of sovereignty and capital interest, the 
building of churches and consequently the assigning of either 
parishes or benefices was a thing impossible without consent of 


1 [St. Cypr. Ep. t. ii. p. 2, calls them ‘‘sportulantes fratres.” Ep. 39. 
p. 78, he mentions his purpose of ordaining certain confessors to be 
presbyters, ‘‘ ut et sportulis iisdem cum Presbyteris honorentur, et divisiones 
mensurnas <equatis quantitatibus partiantur.” Ep. 34. p. 68, he enjoins 
that certain clerical persons whose conduct had been questionable should 
not present themselves to receive their monthly dividend,—‘“‘se a divisione 
mensurna contineant,”—till the sentence of the Church concerning them 
could be known. Tertullian, Apol. 39, describes the customary collection 
as monthly: ‘‘ Modicam unusquisque stipem menstrua die, vel quum velit, 
et si modo velit et si modo possit, apponit.” See Bingham, v. 4. § 2, 3-] 

2 [E.g. In the church of Constantinople, about A.D. 460, Gennadius 
then patriarch made Marcian a Novatianist (oixovédmov) steward or treasurer 
of the church: $s &ua TO yevéoOaut oixovduos, Ta mpoopepdueva ev Exdory 
exxdnola Tovs Tod Témov KAnpiKOUS koulCerbat dierUmwoev, Ews ToUTOU TIS 
peydans éxxAnolas mdyra kourCouevns. Theod. Lector. lib. i, ad calcem 
Theodoret. E. H. ed. Vales. p. 553-] 
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such as were principal owners of land; in which consideration 
for their more encouragement hereunto they which did so far 
benefit the Church had by common consent granted (as great 
equity and reason was) a right for them and their heirs till the 
world’s endto nominate in those benefices men whose quality 
the bishop allowing might admit them thereunto?! Is it not 
manifest that from hence inevitably such inequality of parishes 
hath grown, as causeth some through the multitude of people 
which have resort unto one church to be more than any one 
man can wield, and some to be of that nature by reason of 
chapels annexed, that they which are incumbents should wrong 
the church if so be they had not certain stipendiaries under 
them, because where the corps of the profit or benefice is but 
one the title can be but one man’s and yet the charge may 
require more? 

{12.] Not to mention therefore any other reason whereby it 
may clearly appear how expedient it is and profitable for this 
Church to admit ordinations without title, this little may suffice 
to declare how impertinent their allegations against it are out of 
ancient canons, how untrue their confident asseverations that 
only through negligence of popish prelates the custom of making 
such kind of ministers hath prevailed in the church of Rome 
against their canons, and that with us it is expressly against the 
laws of our own government when a minister doth serve as a 
stipendiary curate, which kind of service nevertheless the 
greatest rabbins of that part do altogether follow. For how- 
soever they are loth peradventure to be named curates, 
stipendiaries they are and the labour they bestow is in other 
men’s cures, a thing not unlawful for them to do, yet unseemly 
for them to condemn which practise it. 

{13.] I might here discover the like oversight throughout 
all their discourses? made in behalf of the people’s pretended 
right to elect their ministers before the bishop may lawfully 
ordain. But because we have otherwhere® at large disputed 

1 [Justinian. Novell. lvii. § 2. ‘*Si quis zdificans ecclesiam, aut etiam 
aliter expendens in ea ministrantibus alimenta voluerit aliquos clericos 
statuere, non esse ei fiduciam ullam quos vult pro potestate deducere tuz 
reverentize ad ordinandos eos, sed examinari a tua sanctitate.” And Nov. 
exxiii. § 18. ‘‘ Si quis oratorii domum fabricaverit, et voluerit in ea clericos 
ordinare aut ipse aut ejus heeredes ; si expensas ipsis clericis ministrant, et 
dignos denominant, denominatos ordinari.”] 

* (Adm. ap. Whitg. Def. 156. ‘*Then no minister placed in any con- 
gregation, but by consent of the people. Acts xiv. 13. (23.) 2 Cor. viii. 
19.” T. C. i. 29-33. al. 43-49. ii. 193-265. Eccl. Disc. fol. 31-43.] 

% [In Book vii. 14. Book vii. as completed by Hooker was never printed. 
The imperfect version was printed in 1662. ] 
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of popular elections, and of the right of patronage wherein is 
drowned whatsoever the people under any pretence or colour 
may seem to challenge about admission and choice of the 
pastors that shall feed their souls, I cannot see what one duty 
there is which always ought to go before ordination, but only 
care of the party’s worthiness as well for integrity and virtue as 
knowledge, yea for virtue more, inasmuch as defect of know- 
ledge may sundry ways be supplied, but the scandal of vicious 
and wicked life is a deadly evil. 

LXXXI. The truth is that of all things hitherto mentioned 
the greatest is that threefold blot or blemish of notable ignor- 
ance, unconscionable absence from the cures whereof men 
have taken charge, and insatiable hunting after spiritual 
preferments without either care or conscience of the public 
good. Whereof to the end that we may consider as in God’s 
own sight and presence with all uprightness, sincerity and truth, 
let us particularly weigh and examine in every of them first how 
far forth they are reprovable by reasons and maxims of common 
right ; secondly whether that which our laws do permit be 
repugnant to those maxims, and with what equity we ought to 
judge of things practised in this case, neither on the one hand 
defending that which must be acknowledged out of square, nor 
on the other side condemning rashly whom we list for whatso- 
ever we disallow. 

[2.] Touching arguments therefore taken from the principles 
of common right to prove that ministers’ should be learned,! 
that they ought to be resident upon their livings, and that more 
than one only benefice or spiritual living may not be granted 
unto one man; the first? because St. Paul requireth in a 
minister ability to teach, to convince, to distribute the word 
rightly, because also the Lord himself hath protested they ® 
shall be no priests to him which have rejected knowledge, and 
because ‘if the blind lead the blind they must both needs fall 
into the pit: the second because teachers are shepherds ® 
whose flocks can be at no time secure from danger, they are 
watchmen whom the enemy doth always besiege, their labours 
in the Word and Sacraments admit no intermission,® their 


1T. C. lib. i. p. 70. 66. 69. [51, 46, 503; Def. 235-246. T. C. ii 
330-356. The references to the Scriptures here are all from T. C. On 
Pluralities: see also Def. 246-251; T. C. ii 356-3615 Decl. of Disc. 
89-100; Eccl. Disc. 68-76, and 30-32. ] 

2 y Tim. iii, 2; Titusi..9: 2 Tim. ii. 15. 

3 Hosea iv. 6, 4 Matt. xv. 14. 

Luke ii. 8. ® Acts xx 2s 
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duty requireth instruction and conference with men in private,! 
they are the living oracles of God to whom the people must 
resort for counsel, they are commanded? to be patterns of 
holiness, leaders,? feeders,* supervisors® amongst their own, 
it should be their grief as it was the Apostle’s®to be absent 
though necessarily from them over whom they have taken 
charge: finally the last because plurality and residence are 
opposite, because the placing of one clerk in two churches is 
a point of merchandise and filthy gain,’ because no man can 
serve two masters,’ because every one should remain in that 
vocation whereto he is called;® what conclude they of all 
this? Against ignorance, against non-residence, and against 
plurality of livings is there any man so raw and dull but that 
the volumes which have been written both of old and of late 
may make him in so plentiful a cause eloquent? 

For if by that which is gevera//y just and requisite we 
measure what knowledge there should be in a minister of the 
Gospel of Christ; the arguments which light of nature 
offereth, the laws and statutes which scripture hath, the canons 
that are taken out of ancient synods, the decrees and constitu- 
tions of sincerest times, the sentences of all antiquity, and ina 
word even every man’s full consent and conscience is against 
ignorance in them that have charge and cure of souls. 

Again what availeth it if we be learned and not faithful? or 
what benefit hath the Church of Christ if there be in us suffi- 
ciency without endeavour or care to do that good which our 
place exacteth? ‘Touching the pains and industry therefore 
wherewith men are in conscience bound to attend the work of 
their heavenly calling even as much as in them lieth bending 
thereunto their whole endeavour, without either fraud, sophis- 
tication, or guile; I see not what more effectual obligation or 
bond of duty there should be urged than their own only vow 
and promise made unto God himself at the time of their 
ordination, The work which they have undertaken requireth 
both care and fear. Their sloth that negligently perform it 
maketh them subject to malediction. Besides we also know 


1 1 Sam. i. 19. [9-18.] Si1Arim) iy, 12 3 St. John x. 4. 

£ 1.Pet. v.'2, 5 Acts xx. 28, 6 1 Thess. ii. 17. 

7 Concil. Nic. can. 15. [i. e. of the second Nicene council, ed. Labb. vii. 
609. KAnpinds amd tov mapdvTos wh KatataccécOw ev Sualy éxrAnalacs’ 
éumoplas yap Kal aloxpoepdelas Yiov TovTo, Kal GAAST pioy eekAnoiarriKiis 
cuvnbelas. heovoaper yap et airiis Tis Kupianis pwriis, bt ob Sdvaral TS 
dual Kuplos SovAevew- tas Exaoros oly Kata THY arsgTOAIK)Y pwrhy, ev ¢ 
exAHOn, ev TobT@ bpelrce pevew. } 

8 Matt. vi. 24. 9 1 Cor: vii. 24. 
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that the fruit of our pains in this function is life both to ourselves 
and others. J 

And do we yet need incitements to labour? Shall we stop 
our ears both against those conjuring exhortations which 
Apostles, and against the fearful comminations which Prophets 
have uttered out of the mouth of God, the one for prevention 
the other for reformation of our sluggishness in this behalf ? 
St. Paul,! “Attend to yourselves and to all the flock whereof 
the Holy Ghost hath made you overseers, to feed the Church 
of God which he hath purchased with his own blood.” 
Again,? “I charge thee before God and the Lord Jesus Christ 
which shall judge the quick and the dead at his coming, preach 
the word; be instant.” Jeremy,*® “ Wo unto the pastors that 
destroy and scatter the sheep of my pasture, I will visit you 
for the wickedness of your works, saith the Lord, the remnant 
of my sheep I will gather together out of all countries and will 
bring them again to their folds, they shall grow and increase, 
and | will set up shepherds over them which shall feed them.” 
Ezekiel,‘ ‘“‘ Should not the shepherds, should they not feed the 
flocks? Ye eat the fat, and ye clothe yourselves with the 
wool, but the weak ye have not strengthened, the sick ye have 
not cured, neither have ye bound up the broken nor brought 
home again that which was driven away, ye have not inquired 
after that which was lost, but with cruelty and rigour ye have 
ruled. Wherefore, as I live, saith the Lord God, I will require 
my sheep at their hands, nor shall the shepherds feed them- 
selves any more, for I will deliver my sheep from their mouths, 
they shall no more devour them.” 

Nor let us think to excuse ourselves if haply we labour 
though it be at random, and sit not altogether idle abroad. 
For we are bound to attend that part of the flock of Christ 
whereof the Holy Ghost hath made us overseers. The resi- 
dence of ministers upon their own peculiar charge is by so 
much the rather necessary, for that absenting themselves from 
the place where they ought to labour they neither can do the 
good which is looked for at their hands, nor reap that comfort 
which sweeteneth life to them that spend it in these travails 
upon their own. For it is in this as in all things else, which 
are through private interest dearer than what concerneth either 
others wholly or us but in part and according to the rate of a 
general regard. 

As for plurality it hath not only the same inconveniences 


1 Acts xx. 28. 2 2 Tim. iv. 1. 
3 Jer. xxilil. 1-4. 4 Ezek. xxxiv. 2, 8, 10, 
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which are observed to grow by absence, but over and besides 
at the least in common construction a show of that worldly 
humour which men do think should not reign so high. 

[3.] Now from hence their collections are as followeth, first a 
repugnancy or contradiction between the principles of common 
right and that which our laws in special considerations have 
allowed ; secondly a nullity or frustration of all such acts as 
are by them supposed opposite to those principles, an invalidity 
in all ordinations of men unable to preach and in all dispensa- 
tions which mitigate the law of common right for the other 
two. And why so? Forsooth because! whatsoever we do in 
these three cases and not by virtue of common night, we must 
yield it of necessity done by warrant of peculiar right or privi- 
lege. Now “a privilege is said to be that that for favour of 
certain persons cometh forth agaimst common right, things 
prohibited are dispensed with because things permitted are dis- 
patched by common right, but things forbidden require 
dispensations. By which descriptions of a privilege and dispen- 
sation it is,” they say, ‘‘apparent,” that a privilege must license 
and authorize the same which the law against ignorance, non- 
residence and plurality doth infringe, and so be a law con- 
trarlant or repugnant to the law of nature and the law of God, 
because ‘“‘all the reasons whereupon the positive law of man 
against these three was first established are taken and drawn 
from the law of nature, and the law of God.” For answer 
whereunto we will but lead them to answer themselves. 

[4.] First therefore if they will grant (as they must) that all 
direct oppositions of speech require one and the selfsame sub- 
ject to be meant on both parts where opposition is pretended, 
it will follow that either the maxims of common right do 


1 Abstract, p. 117. [‘‘ Whatsoever ratifieth a thing monstrous and 
against nature, the same may not be privileged by the law of man. But 
dispensations for pluralities ratify monstrous things, and things against 
nature. Therefore, &c. . . . The second proposition . . . I prove from 
the etymology or description of a privilege or dispensation: for a 
privilege and a dispensation in effect signify both one thing. ‘ Privilegium 
dicitur, quod emanat contra jus commune in favorem aliquarum persona- 
rum : super prohibitis dispensatur, quia permissa jure communi expediuntur, 
prohibita vero dispensatione essent.’ ‘A privilege is said,’ &c. By which 
descriptions of a privilege and dispensation, it is apparent, that a privilege 
and dispensation for pluralities must license and authorize that that the 
law against plurality doth infringe and disallow, and so be a law con- 
trariant and repugnant to the law against pluralities ; but the law against 
pluralities is the law of nature and the law of God. Therefore a privilege 
or dispensation for pluralities is against the law of nature and against the 
law of God: a more monstrous law never established.”] 

*Q 202 
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enforce ‘he very same things not to be good which we say are 
good, grounding ourselves on the reasons by virtue whereof 
our privileges are established ; or if the one do not reach unto 
that particu/ar subject for which the other have provided, then 
there is no contradiction between them. In all contradictions 
if the one part be true the other eternally must be false. And 
therefore if the principles of common right do at any time truly 
enforce ¢hat particular not to be good which privileges make 
good, it argueth invincibly that such privileges have been 
grounded upon some error. But to say that every privilege is 
opposite unto the principles of common right, because it dis- 
penseth with that which common right doth prohibit, hath 
gross absurdity. For the voice of equity and justice is that a 
general law doth never derogate from a special privilege, 
whereas if the one were contrariant to the other, a general law 
being in force should always dissolve a privilege. 

The reason why many are deceived by imagining that so it 
should do, and why men of better insight conclude directly it 
should not, doth rest in the sudyect or matter itself, which 
matter zndefinctely considered in laws of common right is in 
privileges considered as beset and limited with special circum- 
stances, by means whereof to them which respect it but by way 
of generality it seemeth one and the same in both, although it 
be not the same if once we descend to particular consideration 
thereof. Precepts do always propose perfection, not such as 
none can attain unto, for then in vain should we ask or require 
it at the hands of men, but such perfection as all men must 
aim at to the end that as largely as human providence and care 
can extend it, it may take place. Moral laws are the rules of 
politic, those politic which are made to order the whole Church 
of God rules unto all particular churches, and the laws of 
every particular church rules unto every particular man within 
the body of the same church. Now because the higher we 
ascend in these rules the further still we remove from those 
specialties, which being proper to the subject whereupon our 
actions must work are therefore chiefly considered by us, by 
them least thought upon that wade altogether in the two first 
kinds of general directions, their judgment cannot be exact 
and sound concerning either laws of churches or actions of men 
in particular, because they determine of effects by a part of the 
causes only out of which they grow, they judge conclusions by 
demi-premises and half principles, they lay them in the balance 
stripped from those necessary materjal circumstances, which 
should give them weight, and by show of falling uneven with 
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the scale of most universal and abstracted rules, they pronounce 
that too light which is not, if they had the skill to weigh it. 
This is the reason why men altogether conversant in study do 
know how to teach but not how to govern; men experienced 
contrariwise govern well, yet know not which way to set down 
orderly the precepts and reasons of that they do. 

He that will therefore judge rightly of things done must join 
with his forms and conceits of general speculation the matter 
wherein our actions are conversant. For by this shall appear 
what equity there is in those’ privileges and peculiar grants or 
favours which otherwise will seem repugnant to justice, and 
because in themselves considered they have a show of repug- 
nancy, this deceiveth those great clerks which hearing a privi- 
lege defined to be ‘‘an especial right brought in by their power 
and authority that make it for some public benefit against 
the general course of reason,”! are not able to comprehend 
how the word agaist doth import Exception without any 
Opposition at all. For inasmuch as the hand of justice must 
distribute to every particular what is due, and judge what 
is due with respect had no less of particular circumstances 
than of general rules and axioms, it cannot fit all sorts with 
one measure, the wills, counsels, qualities and states of men 
being divers. 

For example, the law of common right bindeth all men to 
keep their promises, perform their compacts, and answer the 
faith they have given either for themselves or others. Not- 
withstanding he which bargaineth with one under years can 
have no benefit by this allegation, because he bringeth it 
against a person which is exempt from the common rule. 
Shall we then conclude that thus to exempt certain men from 
the law of common right is against God, against nature, against 
whatsoever may avail to strengthen and justify that law before 
alleged; or else acknowledge (as the truth is) that special 
causes are to be ordered by special rules; that if men grown 
unto ripe age disadvantage themselves by bargaining yet 
what they have wittingly done is strong and in force against 
them, because they are able to dispose and manage their own 
affairs, whereas youth for lack of experience and judgment 
being easily subject to circumvention is therefore justly exempt 
from the law of common right whereunto the rest are justly 
subject? This plain inequality between men of years and 


1 «Tus singulare est, quod contra tenorem rationis propter aliquam 
utilitatem auctoritate constituentium introductum est.” Paulus ff. de Legib, 
(Dig. lib. 1. tit. iii, 16.] 
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under years is a cause why equity and justice cannot apply 
equally the same general rule to both, but ordereth the one by 
common right and granteth to the other a special privilege. 

Privileges are either transitory or permanent. Transitory 
such as serve only some one turn, or at the most extend 
no further than to this or that man}! with the end of whose 
natural life they expire; permanent such as the use whereof 
doth continue still, for that they belong unto certain Aznds of 
men and causes which never die. Of this nature are all im- 

nunities and pre-eminences which for just considerations one 

sort of men enjoyeth above another both in the Church and 
commonwealth, no man suspecting them of contrariety to any 
branch of those laws or reasons whereupon the general right is 
grounded. 

[s5.] Now there being general laws and rules whereby it 
cannot be denied but the Church of God standeth bound 
to provide that the ministry may be learned, that they which 
have charge may reside upon it, and that it may not be 
free for them in scandalous manner to multiply ecclesiastical 
livings ; it remaineth in the next place to be examined, what 
the laws of the Church of England do admit which may be 
thought repugnant to any thing hitherto alleged, and in what 
special consideration they seem to admit the same. 

Considering therefore that to furnish all places of cure in 
this realm it is not an army of twelve thousand learned men 
that would suffice, nor two universities that can always furnish 
as many as decay in so great a number, nor a fourth part 
of the livings with cure that when they fall are able to yield 
sufficient maintenance for learned men,? is it not plain that 
unless the greatest part of the people should be left utterly 
without the public use and exercise of religion there is no 
remedy but to take into the ecclesiastical order a number 
of men meanly qualified in respect of learning? For whatso- 
ever we may imagine in our private closets or talk for com- 
munication’s sake at our boards, yea or write in our books 
through a notional conceit of things needful for performance 
of each man’s duty, if once we come from the theory of 

1 « Privilegium personale cum persona exstinguitur, et privilegium datum 
actioni transit cum actione.” Op. de Regulis, par. 1. 227. [The editor 
has not been able to verify this reference. In the Digest, L. xviii. 196, is 
the following: ‘‘ Privilegia queedam causze sunt, quedam persone : et ideo 


queedam ad heeredem transmittuntur, qué causze sunt: quae persone sunt, 
ad heredem non transeunt.”] 


2 


2 [*Of almost 10,000 parishes there are not much above 500 that are 
above 30/ in the Queen’s books.” Sutcliffe, False Semblant, &c. p. 69.] 
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learning to take out so many learned men, let them be dili- 
gently viewed out of whom the choice shall be made, and 
thereby an estimate made what degree of skill we must either 
admit or else leave members utterly destitute of guides, and I 
doubt not but that men endued with sense of common equity 
will soon discern that besides eminent and competent know- 
ledge we are to descend to a lower step, receiving knowledge 
in that degree which is but tolerable. 

When we commend any man for learning our speech im- 
porteth him to be more than meanly qualified that way ; 
but when laws do require learning as a quality which maketh 
capable of any function, our measure to judge a learned man 
by must be some certain degree of learning beneath which 
we can hold no man so qualified. And if every man that 
listeth may set that degree himself, how shall we ever know 
when laws are broken when kept, seeing one man may think 
a lower degree sufficient, another may judge them unsufficient 
that are not qualified in some higher degree. Wherefore of 
necessity either we must have some judge in whose conscience 
they that are thought and pronounced sufficient are to be 
so accepted and taken, or else the law itself is to set down 
the very lowest degree of fitness that shall be allowable in this 
kind. 

So that the question doth grow to this issue. St. Paul 
requireth learning in presbyters, yea such learning as doth 
enable them to exhort in doctrine which is sound, and to 
disprove them that gainsay it. What measure of ability in 
such things shall serve to make men capable of that kind of 
office he doth not himself precisely determine, but referreth it 
to the conscience of Titus! and others which had to deal in 
ordaining presbyters. We must therefore of necessity make 
this demand, whether the Church lacking such as the Apostle 
would have chosen may with good conscience take out of such 
as it hath in a meaner degree of fitness them that may serve to 
perform the service of public prayer, to minister the sacraments 
unto the people, to solemnize marriage, to visit the sick and 
bury the dead, to instruct by reading although by preaching 
they be not as yet so able to benefit and feed Christ’s flock. 
We constantly hold that in this case the Apostle’s law is not 
broken. He requireth more in presbyters than there is found 
in many whom the Church of England alloweth. But no man 
being tied unto impossibilities, to do that we cannot we are not 
bound. 

1 Tit. ig 
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It is but a stratagem of theirs therefore, and a very indirect 
practice, when they publish large declamations to prove that 
learning is required in the ministry, and to make the silly 
people believe that the contrary is maintained by the Bishops 
and upheld by the laws of the land; whereas the question in 
truth is not whether learning be required, but whether a church 
wherein there is not sufficient store of learned men to furnish 
all congregations should do better to let thousands of souls 
grow savage, to let them live without any public service of God, 
fo let their children die unbaptized, to withhold the benefit of 
the other sacrament from them, to let them depart this world 
like Pagans without any thing so much as read unto them 
concerning the way of life, than as it doth in this necessity, to 
make such presbyters as are so far forth sufficient although they 
want that ability of preaching which some others have. 

(6.] In this point therefore we obey necessity, and of two 
evils we take the less; in the rest a public utility 1s sought and 
in regard thereof some certain inconveniences tolerated, because 
they are recompensed with greater good. The law giveth liberty 
of non-residence for a time to'such as will live in universities, if 
they faithfully there labour to grow in knowledge that so they 
may afterwards the more edify and the better instruct their 
congregations. The Church in their absence is not destitute, 
the people’s salvation not neglected for the present time, the 
time of their absence is in the intendment of law bestowed to 
the Church’s great advantage and benefit, those necessary helps 
are procured by it which turn by many degrees more to the 
people’s comfort in time to come than if their pastors had con- 
tinually abidden with them. So: that the law doth hereby 
provide in some part to remedy and help that evil which the 
former necessity hath imposed upon the Church. For compare 
two men of equal meanness, the one perpetually resident, the 
other absent for a space in such sort as the law permitteth. 
Allot unto both some nine years’ continuance with cure of 
souls. And must not three years’ absence in all probability 
and likelihood make the one more profitable than the other 
unto God’s Church, by so much as the increase of his knowledge 
gotten in those three years may add unto six years’ travail 
following? For the greater ability there is added to the 
instrument wherewith it pleaseth God to save souls, the more 
facility and expedition it hath to work that which is otherwise 
hardlier effected. 

As much may be said touching absence granted to them that 
attend in the families of bishops, which schools of gravity, 
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discretion and wisdom, preparing men against the time that 
they come to reside abroad, are in my poor opinion even the 
fittest places that any ingenuous mind can wish to enter into 
between departure from private study and access to a more 
public charge of souls, yea no less expedient fcr men of the 
best sufficiency and most maturity in knowledge, than the 
universities themselves are for the ripening of such as Le raw. 

Employment in the families of noblemen or in princes’ 
courts hath another end for which the selfsame leave is given 
not without great respect to the good of the whole Church. 
For assuredly whosoever doth well observe how much all 
inferior things depend upon the orderly courses and motions 
of those greater orbs will hardly judge it either meet or good 
that the Angels assisting them should be driven to betake 
themselves unto other stations, although by nature they were 
not tied where now they are, but had charge also elsewhere, as 
long as their absence from beneath might but tolerably be 
supplied, and by descending their rooms above should become 
vacant. For we are not to dream in this case of any platform 
which bringeth equally high and low unto parish churches, nor 
of any constraint to maintain at their own charge men sufficient 
for that purpose; the one so repugnant to the majesty and 
greatness of English nobility, the other so improbable and 
unlikely to take effect that they which mention either of both 
seem not indeed to have conceived what either is. But the 
eye of law is the eye of God, it looketh into the hearts and 
secret dispositions of men, it beholdeth how far one star 
differeth from another in glory, and as men’s several degrees 
require accordingly it guideth them, granting unto principal 
personages privileges correspondent to their high estates, and 
that not only in civil but even in spiritual affairs, to the end 
they may love that religion the more which no way seeketh to 
make them vulgar, no way diminisheth their dignity and great- 
ness, but to do them good doth them honour also, and by such 
extraordinary favours teacheth them to be in the Church of 
God the same which the Church of God esteemeth them, more 
worth than thousands. 

It appeareth therefore in what respect the laws of this realm 
have given liberty of non-residence; to some that their know- 
ledge may be increased and their labours by that mean be made 
afterwards the more profitable, to others lest the houses of great 
men should want that daily exercise of religion wherein their 
example availeth as much yea many times peradventure more 
than the laws themselves with the common sort. 


476 Learning, Residence, and 


[7.] A third thing respected both in permitting absence and 
also in granting to some that liberty of addition or plurality 
which necessarily enforceth their absence is a mere both just 
and conscionable regard, that as men are in quality and as 
their services are in weight for the public good, so likewise 
their rewards and encouragements by special privilege of law 
might somewhat declare how the state itself doth accept their 
pains, much abhorring from their bestial and savage rudeness 
which think that oxen should only labour and asses feed. 
Thus to readers in universities, whose very paper and book 
expenses their ancient allowances and stipends at this day do 
either not or hardly sustain; to governors of colleges, lest the 
great overplus of charges necessarily enforced upon them by 
reason of their place, and very slenderly supplied by means of 
that change in the present condition of things which their 
founders could not foresee; to men called away from their 
cures and employed in weightier business either of the church 
or commonwealth, because to impose upon them a burden 
which requireth their absence and not to release them from 
the duty of residence were a kind of cruel and barbarous 
injustice ; to residents in cathedral churches or upon dignities 
ecclesiastical, forasmuch as these being rooms of greater 
hospitality, places of more respect and consequence than 
the rest, they are the rather to be furnished with men of best 
quality, and the men for their quality’s sake to be favoured 
above others; I say unto all these in regard of their 
worth and merit the law hath therefore given leave while 
themselves bear weightier burdens to supply inferior by depu- 
tation, and in like consideration partly, partly also by way of 
honour to learning, nobility, and authority, permitteth that 
men which have taken theological degrees in schools, the 
suffragans of bishops, the household chaplains of men of 
honour or in great office, the. brethren and_ sons of lords 
temporal or of knights if God shall move the hearts of such 
to enter at any time into holy orders, may obtain to themselves 
a faculty or license to hold two ecclesiastical livings though 
having cure, any spiritual person of the Queen’s council three 
such livings, her chaplains what number of promotions herself 
in her own princely wisdom thinketh good to bestow upon 
them. ) 

[8.] But, as it fareth in such cases, the gap which for just 
considerations we open unto some letteth in others through 
corrupt practices to whom such favours were neither meant 
nor should be communicated. The greatness of the harvest 
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and the scarcity of able workmen hath made it necessary that 
law should yield to admit numbers of men but slenderly and 
meanly qualified. Hereupon because whom all other worldly 
hopes have forsaken they commonly reserve ministerial voca- 
tion as their last and surest refuge ever open to forlorn men, 
the Church that should nourish them whose service she need- 
eth hath obtruded upon her their service that know not other- 
wise how to live and sustain themselves. These finding nothing 
more easy than means to procure the writing of a few lines to 
some one or other which hath authority, and nothing more 
usual than too much facility in condescending unto such 
requests, are often received into that vocation whereunto their 
unworthiness is no small disgrace. 

Did any thing more aggravate the crime of Jeroboam’s 
profane apostasy than that he chose to have his clergy the 
scum and refuse of his whole land? Let no man spare to tell 
it them, they are not faithful towards God that burden wilfully 
his Church with such swarms of unworthy creatures. I will 
not say of all degrees in the ministry that which St. Chrysos- 
tom? doth of the highest, “‘ He that will undertake so weighty 
a charge had need to be a man of great understanding, rarely 
assisted with divine grace, for integrity of manners, purity of 
life, and for all other virtues, to have in him more than a 
man:” but surely this I will say with Chrysostom, ‘‘ We need 
not doubt whether God be highly displeased with us, or what 
the cause of his anger is, if things of so great fear and holiness 
as are the least and lowest duties of his service be thrown 
wilfully on them whose not only mean but bad and scandalous 
quality doth defile whatsoever they handle.” These eyesores 
and blemishes in continual attendants about the service of 
God’s sanctuary do make them every day fewer that willingly 
resort unto it, till at length all affection and zeal towards God 
be extinct in them, through a wearisome contempt of their 
persons which for a time only live by religion and are for 
recompense in fine the death of the nurse that feedeth them. 


1 Chrysost. de Sacerd. lib. iii. c. 15, 16. [vi. 18. ed. Savile. €i piv yap 
amAGs Td KANOIvat Toméva, Kal meTaxeiploa Td mpayua as étTvXEV, Apel, Kal 
rlvduvos ovdels, éyiadelrw Kevodotias judy 6 BovAduevos’ ei Se woAAhy wy 
civeriv moAAhy 5€ wpd Tis Tuvécews Thy mapa TOV Oeod xXdpi, Kal 7,.drwv 
bp0drnta Ka) KabapdrnTa Blov, Kal pelCova } Kara kvOpwroy exew Set Thy 
aperhy Thy Ta’tny avadexduevov Thy ppovTlda, uh we ATOTTEpHONS TVYyvepunNs 
udrny amodéabat wh BovdAduevoy Kai eixj. And p. 24. ert ody (nthoopuer, 
ciré por, TOD Ocod Tis dpyhs Thy airlay, mpdyuata olrws ayia Kal ppikw- 
décrara Ta GvOpdmois Tois pev Wovnpois rois 5é ovdevds atlos Avualver Oat 
mapao x vres ;] 
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It is not obscure how incommodious the Church hath found 
both this abuse of the liberty which law is enforced to grant, 
and not only this but the like abuse of that favour also which 
law in other considerations already mentioned affordeth touching 
residence and plurality of spiritual livings. 

Now that which is practised corruptly to the detriment and 
hurt of the Church against the purpose of those very laws 
which notwithstanding are pretended in defence and justifica- 
tion thereof, we must needs acknowledge no less repugnant to 
the grounds and principles of common right than the fraudulent 
proceedings of tyrants to the principles of just sovereignty. 
Howbeit not so those special privileges which are but 
instruments wrested and forced to serve. malice. 

There is in the patriarch of heathen philosophers this 
precept, “Let no husbandman nor no handicraftsman be a 
priest.”! The reason whereupon he groundeth is a maxim in 
the law of nature, “it importeth greatly the good of all men 
that God be reverenced,” with whose honour it standeth not that 
they which are publicly employed in his service should live of 
base and manuary trades. Now compare herewith the Apostle’s 
words,” ‘Ye know that these hands have ministered to my 
necessities and to them that are with me.” What’ think we? 
Did the Apostle anything opposite herein or repugnant to the 
rules and maxims of the law of nature? The selfsame reasons 
that accord his actions with the law of nature shall declare our 
privileges and his laws no less consonant. 

[9.] Thus therefore we see that although they urge very 
colourably the Apostle’s own sentences, requiring that a 
minister should be able to divide rightly the word of God, that 
they who are placed in charge should attend unto it themselves 
which in absence they cannot do, and that they which have 
divers cures must of necessity be absent from some, whereby 
the law apostolic seemeth apparently broken, which law 
requiring attendance cannot otherwise be understood than 
so as to charge them with perpetual residence; again though 
in every of these causes they infinitely heap up the sentences 
of Fathers, the decrees of popes, the ancient edicts of imperial 
authority, our own national laws and ordinances prohibiting the 
same and grounding evermore their prohibitions partly on the 
laws of God and partly on reasons drawn from the light of 
nature, yet hereby to gather and infer contradiction between 

1 Odre yewpydy ore Bdvavooy fepéa xaractaréov’ id yap Tay moAiTaY 
wpéme: Tima Oa Tos Geovs. Arist. Polit, lib. vil. c..9. 

2 Acts xx. 343 I Cor. iv. 12; I Thess. ii. 9; 2 Thess. iii, 8. 
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those laws which forbid indefinitely and ours which in certain 
cases have allowed the ordaining of sundry ministers whose 
sufficiency for learning is but mean, again the licensing of 
some to be absent from their flocks, and of others to hold more 
than only one living which hath cure of souls, I say to con- 
clude repugnancy between these especial permissions and the 
former general prohibitions which set not down their own 
limits is erroneous, and the manifest cause thereof ignorance 
in differences of matter which both sorts of law concern. 

[1o.] If then the considerations be reasonable, just and good, 
whereupon we ground whatsoever our laws have by special 
right permitted; if only the effects of abused privileges be 
repugnant to the maxims of common right, this main founda- 
tion of repugnancy being broken whatsoever they have built 
thereupon falleth necessarily to ground. Whereas therefore 
upon surmise or vain supposal of opposition between our 
special and the principles of common right they gather that 
such as are with us ordained ministers before they can preach 
be neither lawful, because the laws already mentioned forbid 
generally to create such, neither are they indeed ministers 
although we commonly so name them, but whatsoever they 
execute by virtue of such their pretended vocation is void; 
that all our grants and tolerations as well of this as the rest 
are frustrate and of no effect, the persons that enjoy them 
possess them wrongfully and are deprivable at all hours ; finally 
that other just and sufficient remedy of evils there can be none 
besides the utter abrogation of these our mitigations and the 
strict establishment of former ordinances to be absolutely 
executed whatsoever follow ; albeit the answer already made 
in discovery of the weak and unsound foundation whereupon 
they have built these erroneous collections may be thought 
sufficient, yet because our desire is rather to satisfy if it be 
possible than to shake them off, we are with very good will 
contented to declare the causes of all particulars more formally 
and largely than the equity of our own defence doth require. 

There is crept into the minds of men at this day a secret 
pernicious and pestilent conceit that the greatest perfection of 
a Christian man doth consist in discovery of other men’s 
faults, and in wit to discourse of our own profession. When 
the world most abounded with just, righteous, and perfect 
men, their chiefest study was the exercise of piety, wherein 
for their safest direction they reverently hearkened to the 
readings of the law of God, they kept in mind the oracles and 
aphorisms of wisdom which tended unto virtuous life, if any 
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scruple of conscience did trouble them for matter of actions 
which they took in hand, nothing was attempted before 
counsel and advice were had, for fear lest rashly they might 
offend. Weare now more confident, not that our knowledge 
and judgment is riper, but because our desires are another 
way. Their scope was obedience, ours is skill ; their endeavour 
was reformation of life, our virtue nothing but to hear gladly 
the reproof of vice ;1 they in the practice of their religion 
wearied chiefly their knees and hands, we especially our ears 
and tongues. We are grown as in many things else so in 
this to a kind of intemperancy which (only sermons excepted) 
hath almost brought all other duties of religion out of taste. 
At the least they are not in that account and reputation which 
they should be. 

[11.] Now because men bring all religion in a manner to the 
only office of hearing sermons, if it chance that they who 
are thus conceited do embrace any special opinion different 
from other men, the sermons that relish not that opinion can 
in no wise please their appetite. Such therefore as preach 
unto them but hit not the string they look for are respected 
as unprofitable, the rest as unlawful and indeed no ministers 
if the faculty of sermons want.2 For why? A minister of 
the word should they say be able “‘rightly to divide the 
word.” 8 Which apostolic canon many think they do well 
observe, when in opening the sentences of holy Scripture 
they draw all things favourably spoken unto one side; but 
whatsoever is reprehensive, severe, and sharp, they have 
others on the contrary part whom that must always concern ; 
by which their over partial and unindifferent proceeding 
while they thus labour amongst the people to divide the word, 
they make the word a mean to divide and distract the people. 

‘OpOoropey “to divide aright” doth note in the Apostles’ 
writings soundness of doctrine only ; and in meaning standeth 
opposite to caworopeiy “the broaching of new opinions against 
that which is received.” For questionless the first things 
delivered to the Church of Christ were pure and sincere truth. 
Which whomsoever did afterward oppugn could not choose 


1 >AAA? of roAAO) Tadra pty ov mpdrTovaly, emt BE Toy Adyoy KaTapev'yorTes 
olovra pidocopetv Kal oftws Eceabat omovdaior buoidy Ti TotodyTes Tots 
Kduvovow od rev larpav akovovet piv emimeAds moiodar St ovdey Tay mpootar- 
Touevev. domep ody ovdé éxeivor eb Etovor Td capa orw Beparevdpevo, ovde 
oto Thy Wuxhy otw pirccopodyTes. Arist. Eth. lib. ii, cap. 3. 

2 [Of unpreaching ministers see Adm. 5; Answ. 83; T. C. i. 50; Def. 
251-254; T. C. ii. 363-392.] 

3 [2 Tim. ii. 15.] 
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but divide the Church into two moieties, in which division 
such as taught what was first believed held the truer part, the 
contrary side in that they were teachers of novelty erred. 

For prevention of which evil there are in this church many 
singular and well-devised remedies, as namely the use of 
subscribing to the articles of religion before admission to de- 
grees of learning or to any ecclesiastical living, the custom of 
reading the same articles and of approving them in public 
assemblies wheresoever men have benefices with cure of souls, 
the order of testifying under their hands allowance of the 
book of common prayer and the book of ordaining ministers, 
finally the discipline and moderate severity which is used 
either in otherwise correcting or silencing them that trouble 
and disturb the Church with doctrines which tend unto 
innovation, it being better that the Church should want 
altogether the benefit of such men’s labours than endure the 
mischief of their inconformity to good laws; in which case if 
any repine at the course and proceedings of justice, they must 
learn to content themselves with the answer of M. Curius,! 
which had sometime occasion to cut off one from the body of 
the commonwealth, in whose behalf because it might have 
been pleaded that the party was a man serviceable, he there- 
fore began his judicial sentence with this preamble, “ Non 
esse Opus reip. eo Cive qui parere nesciret : The commonwealth 
needeth men of quality yet never those men which have not 
learned how to obey.” 

{12.] But the ways which the church of England taketh to 
provide that they who are teachers of others may do it 
soundly, that the purity and unity as well of ancient discipline 
as doctrine may be upheld, that avoiding singularities we may 
all glorify God with one heart and one tongue, they of all 
men do least approve, that most urge the Apostle’s rule and 
canon. For which cause they allege it not so much to that 
purpose, as to prove that unpreaching ministers (for so they 
term them) can have no true nor lawful calling in the Church 
of God. St. Augustine? hath said of the will of man that 
“simply to will proceedeth from nature, but our well-willing 
is from grace.” We say as much of the minister of God, 

1 Valer. lib. vi. cap. 3. [§ 4-] 

® [The editor has not been able to find any sentence in St. Augustine 
having exactly this turn. The following perhaps comes as near the point 
as any: ‘* Semper est in nobis voluntas libera, sed non semper est bona. . 


Gratia vero Dei semper est bona, et per hanc fit ut sit homo bonz voluntatis, 
qui fuit prius voluntatis male.” De Crat. et lib. Arbitr. c. xv. t, x 


484. F.] 
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“publicly to teach and instruct the Church is necessary in 
every ecclesiastical minister, but ability to teach by sermons 
is a grace which God doth bestow on them whom he maketh 
sufficient for the commendable discharge of their duty.” That 
therefore wherein a minister differeth from other Christian 
men is not as some have childishly imagined the ‘‘sound 
preaching of the word of God,”! but as they are lawfully and 
truly governors to whom authority of regiment is given in the 
commonwealth according to the order which polity hath set, 
so canonical ordination in the Church of Christ is that which 
maketh a lawful minister as touching the validity of any act 
which appertaineth to that vocation. The cause why St. Paul 
willed Timothy not to be over hasty in ordaining ministers was 
(as we very well may conjecture) because imposition of hands 
doth consecrate and make them ministers whether they have 
gifts and qualities fit for the laudable discharge of their duties 
or.no. If want of learning and skill to preach did frustrate 
their vocation, ministers ordained before they be grown unto 
that maturity should receive new ordination whensoever it 
chanceth that study and industry doth make them afterwards 
more able to perform the office, than which what conceit can 
be more absurd? Was not St. Augustine himself contented 
to admit an assistant in his own church,? a man of small 
erudition ; considering that what he wanted in knowledge was 
supplied by those virtues which made his life a better orator 
than more learning could make others whose conversation was 
less holy? Were the priests sithence Moses all able and 
sufficient men learnedly to interpret the law of God? or was 
it ever imagined that this defect should frustrate what they 
executed, and deprive them of right unto any thing they 
claimed by virtue of their priesthood ? Surely as in magistrates 
the want of those gifts which their office needeth is cause of 
just imputation of blame in them that wittingly choose un- 
sufficient.and unfit men when they might do otherwise, and 


1 Oxf. Man, p. 21. [The pamphlet quoted is, ‘{M. Some laid open in 
his colours, &c, : done by an Oxford man, to his friend in Cambridge.” 
Of which see some account above, c. xxii. 19. note 4. ‘‘ Simple reading, 
in what account soever it be amongst men, yet is it not as I conceive the 
thing that doth single out a minister from another Christian. It must be 
only (as I told you before) ‘the sound preaching of the word in a lawful 
function,’ &c. Bear witness I pray you that I speak here of sound 
preaching, i.e. of dividing the word aright, which the Apostle calleth 
6pOoromerv,”] 

2 [Eraclius : see the account of his election in the Epistles of St. Aug. t. 
ii, 788. But his want of erudition is not there mentioned. ] ; 
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yet therefore is not their choice void, nor every action of 
magistracy frustrate in that respect: so whether it were of 
necessity or even of very carelessness that men unable to 
preach should be taken in pastors’ rooms, nevertheless it 
seemeth to be an error in them which think that the lack of 
any such perfection defeateth utterly their calling. 

[13.] To wish that all men were so qualified as their places 
and dignities require, to hate all sinister and corrupt dealings 
which hereunto are any let ; to covet speedy redress of those 
things whatsoever whereby the Church sustaineth detriment, 
these good and virtuous desires cannot offend any but ungodly 
minds. Notwithstanding some in the true vehemency, and 
others under the fair pretence of these desires, have advén- 
tured that which is strange, that which is violent and unjust. 
There are! which in confidence of their general allegations 
concerning the knowledge, the residence, and the single 
lvings of ministers, presume not only to annihilate the solemn 
ordinations of such as the Church must of force admit, but 
also to urge a kind of universal proscription against them, to 
set down articles, to draw commissions, and almost to name 
themselves of the Quorum for inquiry into men’s estates and 
dealings, whom at their pleasure they would deprive and 
make obnoxious to what punishment themselves list; and 
that not for any violation of laws either spiritual or civil, but 
because men have trusted the laws too far, because they have 
held and enjoyed the liberty which law granteth, because 
they had not the wit to conceive as these men do. that laws 
were made to entrap the simple by permitting those things in 
show and appearance which indeed should never take etfect, 
forasmuch as they were but granted with a secret condition to 
be put in practice “if they should be profitable and agreeable 
with the word of God;” which condition failing in all 
ministers that cannot preach, in all that aré absent from their 
livings, and in all that have divers livings, (for so it must be 
presumed though never as yet proved,) therefore as. men 
which have broken the law of God and nature they are 
deprivable at all hours. Is this the justice of that discipline 
whereunto all Christian churches must stoop and submit 
themselves? Is this the equity wherewith they labour to 
reform the world? 

[14-] I will no way diminish the force of those arguments 
whereupon they ground. But if it please them to behold the 


1 The Author of the Abstract. [See the Interrogatories proposed by 
him at the end of his work, p. 262-266.] 


484 Learning, Residence, and 


visage of these collections in another glass there are civil as 
well as ecclesiastical unsufficiencies, non-residences, and plur- 
alities ; yea the reasons which light of nature hath ministered 
against both are of such affinity that much less they cannot 
enforce in the one than in the other. 

When they that bear great offices be persons of mean worth, 
the contempt whereinto their authority groweth weakeneth the 
sinews of the whole state. Notwithstanding where many 
governors are needful and they not many whom their quality 
can commend, the penury of worthier must needs make the 
meaner sort of men capable.? 

Cities in the absence of their governors are as ships wanting 
pilots at sea. But were it therefore justice to punish whom 
superior authority pleaseth to call from home,’ or alloweth to 
be employed elsewhere ? 

In committing many offices to one man ‘there are appar- 


1 Meydawv nbpion kabeorates by edredAcis Got peydAa BAdmrovat. Arist. 
Polit. ii. cap. II. 

2 «Nec ignoro maximos honores ad parum dignos penuria meliorum 
solere deferri.” Mamertin. Paneg. ad. Julian. [p. 231. ed. Plantin. 1599.] 

3 “ Neque enim zquum visum est absentem reipub, causa inter reos 
referri dum reipub. operatur.” Ulpian. [Digest lib. xlviii. tit. v.] leg. 15. 
‘Si maritus.” ad legem Juliam, de adulter. 

4 Arist. Polit. lib. ii, cap. 11. See the like preamble framed by the 
Author of the Abstract, where he fancieth a Bishop deposing one unapt 
to preach whom himself had before ordained. [p. 89, 90. SESITNEDCe..(.f 
it is not expedient that faith be kept in wicked promises, I conclude the 
impossibility or iniquity of conditions to be performed by him that is made 
a minister to make the contract between the Bishop and him merely void 
and of none effect in law. And that the Bishop, according to the true 
intent and meaning of the laws whereof he hath the execution, ought to 
cite and ex officio to proceed and object against him in this sort: “You 
A. B. parson of C. about twenty-four years past, at what time I had 
appointed a solemn day for making of Deacons and Ministers, and had 
called by my mandate men meet to serve the Lord in his holy services, to 
teach his people and to be examples to his flock, in honest life and godly 
conversation, came before me, making a great brag, and fair show of zeal 
and conscience, and of your knowledge in the holy Scriptures, and that 
you would instruct them faithfully, and exhort them diligently in the 
doctrine of salvation by Christ, and in holiness of life: that you would 
exercise his discipline according to his commandment ; and that you would 
be a peace maker ; and all these things you faithfully promised and took 
upon you to perform, joining yourself openly to the Lord’s people in 
prayer, with a solemn vow. Now so it is, as I understand by your 
demeanour ever since, that in truth you had no other end, but to steal a 
living from the Church, though it were with the murder of many souls. 
You dishonoured the Lord, you made an open lie in his holy congregation, 
you circumvented me by guile, and by craft deluded me: you have ever 
since falsified your word, you have not preached one sermon these many 
years; you have not instructed one of your parish in the doctrine of 
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ently these inconveniences: the commonwealth doth lose the 
benefit of serviceable men which might be trained up in 
those rooms; it is not easy for one man to discharge many 
men’s duties well; in service of warfare and navigation were 
it not the overthrow of whatsoever is undertaken, if one or 
two should engross such offices as being now divided into 
many hands are discharged with admirable both perfection 
and expedition ? 

Nevertheless be it far from the mind of any reasonable man 
to imagine, that in these considerations princes either ought ot 
duty to revoke all such kind of grants though made with very 
special respect to the extraordinary merit of certain men, or 
might in honour demand of them the resignation of their 
offices with speech to this or the like effect: “‘ Forasmuch as 
you A. B. by the space of many years have done us that 
faithful service in most important affairs, for which we always 
judging you worthy of much honour have therefore committed 
unto you from time to time very great and weighty offices, 
which offices hitherto you quietly enjoy; we are now given 
to understand that certain grave and learned men have found 
in the books of ancient philosophers divers arguments drawn 


salvation by Christ alone, you have not governed your family as became 
one of your coat, you have not exercised the discipline of Christ against 
any adulterer, any swearer, any drunkard, any breaker of the Lord’s 
Sabbaths ; you have been and are a quarreller among your neighbours, you 
cite them to my consistory for toys and trifles, and so abuse my judgment 
seat ; you are an example of evil, and not of goodness unto your flock: 
you meant no good faith at the first, you wittingly took upon you a charge 
which in your own conscience you knew was impossible for you to dis- 
charge : you profane the Lord’s most sacred name, in praying hypocritically 
before him: you have not since repented you of these iniquities, but have 
continued obstinate in the same; and therefore inasmuch as you for your 
part without any good conscience have gotten you a place in the ministry ; 
I for my part moved by a good conscience, and for the same my con- 
science’ sake, to discharge my duty to the Lord, have summoned you 
publicly lawfully and rightly to dispossess you of that place, aud depose 
you from that function, whereof though publicly yet unlawfully and un- 
rightly you are possessed: neither ought you or any other to think me 
rash light or unconstant in so doing. For I tell you plain that herein I 
will both say and do that thing which the noble and wise emperor some- 
times both said and did in a matter of far less weight than this: ‘Quod 
inconsulto fecimus, consulto revocamus:’ ‘That which we unadvisedly 
have done, we advisedly revoke and undo.’ And, sir, for your part, it is 
very necessary and expedient for you that we depose you indeed, because 
‘tanto graviora sunt tua peccata quanto diutius infelicem animam detinent 
alligatam ;’ ‘So much more grievous are your sins, by how much longer 
they have your unhappy soul fettered with their bolts.’ To do this or the 
like were in my simple understanding a noble and famous practice of a 
good and godly Bishop.’”’] 
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from the common light of nature, and declaring the wonderful 
discommodities which use to grow by dignities thus heaped 
together in one: for which cause at this present moved in 
conscience and tender care for the public good we have 
summoned you hither, to dispossess you of those places and 
to depose you from those rooms, whereof indeed by virtue of 
our own grant, yet against reascn, you are possessed. Neither 
ought you, or any other, to think us rash, light, or unconstant, 
in so doing. For we tell you plain that herein we will both 
say and do that thing which the noble and wise emperor 
sometime both said and did in a matter of far less weight than 
this ‘Quod inconsulto fecimus consulto revocamus,’ ‘ That 
which we unadvisedly have done we advisedly will revoke 
and undo.’” 

Now for mine own part the greatest harm I would wish 
them who think that this were consonant with equity and 
right, is that they might but live where all things are with 
such kind of justice ordered, till experience have taught them 
to see their error. 

[15.] As for the last thing which is incident into the cause 
whereof we speak, namely what course were the best and 
safest whereby to remedy such evils as the Church of God 
may sustain where the present liberty of the law is turned to 
great abuse, some light we may receive from abroad not un- 
profitable for direction of God’s own sacred house and family. 
The Romans being a people full of generosity and by nature 
courteous did no way more shew their gentle disposition 
than by easy condescending to set their bondmen at liberty. 
Which benefit in the happier and better times of the common- 
wealth was bestowed for the most part as an ordinary reward 
of virtue, some few now and then also purchasing freedom 
with that which their just labours could gain and their honest 
frugality save. But as the empire daily grew up so the 
manners and conditions of men decayed, wealth was honoured 
and virtue not cared for, neither did any thing seem oppro- 
brious out of which there might arise commodity and profit, 
so that it could be no marvel in a state thus far degenerated, 
if when the more ingenuous sort were become base, the 
baser laying aside all shame and face of honesty did some by 
robberies, burglaries, and prostitutions of their bodies gather 
wherewith to redeem liberty; others obtain the same at the 
hands of their lords by serving them as vile instruments in 
those attempts which had been worthy to be revenged with 
ten thousand deaths. A learned, judicious, and polite histo- 
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rian having mentioned so foul disorders giveth his judgment 
and censure of them in this sort:1 ‘‘Such eye-sores in the 
commonwealth have occasioned many virtuous minds to 
condemn altogether the custom of granting liberty to any 
bondslave, forasmuch as it seemed a thing absurd that a 
people which commanded all the world should consist of so 
vile refuse. But neither is this the only custom wherein the 
profitable inventions of former are depraved by latter ages, 
and for myself I am not of their opinion that wish the abroga- 
tion of so grossly used customs, which abrogation might 
peradventure be cause of greater inconveniences ensuing, but 
as much as may be I would rather advise that redress were 
sought through the careful providence of chief rulers and 
overseers of the commonwealth, by whom a yearly survey 
being made of all that are manumised, they which seem worthy 
might be taken and divided into tribes with other citizens, the 
rest dispersed into colonies abroad or otherwise disposed ot 
that the commonwealth might sustain neither harm nor 
disgrace by them.” 

The ways to meet with disorders growing by abuse of laws 
are not so intricate and secret, especially in our case, that 
men should need either much advertisement or long time for 
the search thereof. And if counsel to that purpose may seem 
needful, this Church (God be thanked) is not destitute of men 
endued with ripe judgment whensoever any such thing shall 
be thought necessary. For which end at this present to 
propose any special inventions of mine own might argue in 
a man of. my place and calling more presumption perhaps 
than wit. 


1 Dionys. Halicar. Rom. Antiq. lib. iv. c. 24. [Etvyxavoy rijs éAeube- 
plas of bev wAcioToL mpoiKa, dia karonayablay’ . . « OAlyou 5€ Twes Adtpa 
KkarariBevres eg dotwy Kal dixalwv epryaotay ouvaxdevra’ GAN ovK ev Tots Kad 
nas Xpdvors oUTw TadT’ Exe... of wey ard Anorelas, Kaul Toixwpuxias, kal 
mopvelas, kal mavtds %AAov movnpov Xenuariodwevor, TOUTwWY wYoiYTaL TOY 
Xpnudraov Thy édevbeplay, kal evOds eior ‘Pwpator’ of Se, ouvigropes Kal ouy- 
epyot Tois deomdrais yevduevor . . . puplov &kia Siamempaypevot Oavdrwv" eis 
TovTous bévrot Ves; dmoBAémovres of roAAol Svexepalvovar, ral mpoBeBrnvrat 
7d #0, 4 Ss ov mpémoy Hyemovirh WOAEL, Kal mayTds upxew akiovon tTémou,To1ovrous 
moAtras movetobat. Exot 8 uy Tis TOAAG kal GAAG SiaBddrdey €On, Kad@s wey 
ind Trav apxalwy erwonberra, Kakas 8 bd Tay viv emir piBdueva. eye 5& roy 
véuoy ov olouat TovToy Beiv Gvaipetv, wh Tt metCov exparyn TO Kows BC airrod 
Kady. éravopbovabat évrou onul deiv 7a Suvara . . . Kal nddora bev Tovs 
TiyTas Gkwooaius ky TovTOV TOD pEpous mpovoeiv, €f DE uh, TOS dmdToOUS’.. . 
of Tos Kal’ Exagrov éviavTdoy eAcudépous yvomevous éterdoovot.. . tres6? 
obs uty by elpwow &tfous THs moAews byTas, eis puaras Kararypaywor ce EO 
d& puapdy Kal axdBaprov pidov éxBdAwow. . . ev’mpemes bvoua TE Mpdypars 
bévres, Groixlav.] 
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[16.] I will therefore leave it entire unto graver considera- 
tion, ending now with request only and most earnest suit: 
first that they which give ordination would as they tender the 
very honour of Jesus Christ, the safety of men and the endless 
good of their own souls, take heed lest unnecessarily and 
through their default the Church be found worse or less 
furnished than it might be. 

Secondly that they which by right of patronage have power 
to present unto spiritual livings, and may in that respect much 
damnify the Church of God, would for the ease of their own 
account in the dreadful day somewhat consider what it is to 
betray for gain the souls which Christ hath redeemed with 
blood, what to violate the sacred bond of fidelity and solemn 
promise given at the first to God and his Church by them, from 
whose original interest together with the selfsame title of right 
the same obligation of duty likewise is descended : 

Thirdly that they unto whom the granting of dispensations 
is committed, or which otherwise have any stroke in the dis- 
position of such preferments as appertain unto learned men, 
would bethink themselves what it is to respect any thing either 
above or besides merit; considering how hardly the world 
taketh it when to men of commendable note and quality there 
is so little respect had, or so great unto them whose deserts are 
very mean, that nothing doth seem more strange than the one 
sort because they are not accounted of, and the other because 
they are; it being every man’s hope and expectation in the 
Church of God especially that the only purchase of greater 
rewards should be always greater deserts, and that nothing 
should ever be able to plant a thorn where a vine ought to 
grow : 

Fourthly that honourable personages, and they who by 
virtue of any principal office in the commonwealth are enabled 
to qualify a certain number and make them capable of favours 
or faculties above others, suffer not their names to be abused 
contrary to the true intent and meaning of wholesome laws by 
men in whom there is nothing notable besides covetousness 
and ambition : 

Fifthly that the graver and wiser sort in both universities, or 
whosoever they be with whose approbation the marks and 
recognizances of all learning are bestowed, would think the 
Apostle’s caution against unadvised ordinations not impertinent 
or unnecessary to be borne in mind even when they grant 
those degrees. of schools, which degrees are not gratie gratis 
date, kindnesses bestowed by way of humanity, but they are 
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gratia gratum facientes, favours which always imply a testimony 
given to the Church and commonwealth concerning men’s 
sufficiency for manners and knowledge, a testimony upon the 
credit whereof sundry statutes of the realm are built, a testi- 
mony so far available that nothing is more respected for the 
warrant of divers men’s abilities to serve in the affairs of the 
realm, a testimony wherein if they violate that religion where- 
with it ought to be always given, and do thereby induce into 
error such as deem it a thing uncivil to call the credit 
thereof in question, let them look that God shall return back 
upon their heads and cause them in the state of their own 
corporations to feel either one way or other the punishment of 
those harms which the Church through their negligence doth 
sustain in that behalf: 

Finally and to conclude, that they who enjoy the benefit of 
any special indulgence or favour which the laws permit would 
as well remember what in duty towards the Church and in 
conscience towards God they ought to do, as what they may 
do by using to their own advantage whatsoever they see 
tolerated ; no man being ignorant that the cause why absence 
in some cases hath been yielded unto and in equity thought 
sufferable is the hope of greater fruit through industry else- 
where ; the reason likewise wherefore pluralities are allowed 
unto men of note, a very sovereign and special care that as 
fathers in the ancient world did declare the pre-eminence of 
priority in birth by doubling the worldly portions of their first- 
born, so the Church by a course not unlike in assigning men’s 
rewards might testify an estimation proportionably of their 
virtues, according to the ancient rule apostolic, “‘ They which 
excel in labour ought to excel in honour;”? and therefore 
unless they answer faithfully the expectation of the Church 
herein, unless sincerely they bend their wits day and night 
both to sow because they reap, and to sow as much more 
abundantly as they reap more abundantly than other men, 
whereunto by their very acceptance of such benignities they 
formally bind themselves, let them be well assured that the 
honey which they eat by fraud shall turn in the end into true 
gall, forasmuch as laws are the sacred image of his wisdom 
who most severely punisheth those colourable and subtle crimes 
that seldom are taken within the walk of human justice.” 


1 [1 Tim. v. 17.] 
2 For the main hypothesis or foundation of these conclusions, let that 
before set down in the ninth, be read together with this last, the eiyhty-first 


paragraph. 
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[r7.] I therefore conclude that the grounds and maxims of 
common right, whereupon ordinations of ministers unable to 
preach, tolerations of absence from their cures, and the mul- 
tiplications of their spiritual livings are disproved, do but 
indefinitely enforce them unlawful, not unlawful | universally 
and without exception ; that the laws which indefinitely are 
against all these things, and the privileges which make for them 
in certain cases are not the one repugnant to the other ; that 
the laws of God and nature are violated through the effects of 
abused privileges ; that neither our ordinations of men unable 
to make sermons nor our dispensations for the rest, can be 
justly proved frustrate by virtue of any such surmised opposi- 
tion between the special laws of this Church which have 
permitted and those general which are alleged to disprove the 
same ; that when privileges by abuse are grown incommodious 
there must be redress ; that for remedy of such evils there is no 
necessity the Church should abrogate either in whole or in part 
the specialties before-mentioned ; and that the most to be 
desired were a voluntary reformation thereof on all hands which 
may give passage unto any abuse. 


APPENDIX: TO BOOK.V 
No. I 


Fragments of an Answer to the Letter of certain English 
Protestants) 


* * * * that God is,? from whose special grace they proceed. 


1 For an account of these Fragments, published for the first time in 1836, 
see Hooker’s Works, Clar. Press, 1888, I. xxvi. Archdeacon Cotton, to 
whom the readers of Hooker are indebted, not only (in conjunction with 
Dr. Elrington) for the discovery and verification of these and other frag- 
ments, but also for the labour of preparing them for the press, states that 
“they are in the hand of an amanuensis, the same who copied the ‘Sermon 
on Pride,’ which they immediately follow, the folios being bound up in the 
volume in the exact order in which they are here given.”] 

2 [The passage in the Christian Letter, to which Hooker is here address- 
ing himself, is p. 11. art. 5. “ Of freewill. The Church of England 
professeth this ground of faith, ‘Without the grace of God (which is by 
Christ) preventing us, that we will, and working together while we will, 
we are nothing at all able to do the works of pietie pleasing and acceptable 
unto God.’ You to our understanding write clean contrarie; namely, 
“there is in the will of man naturallie that freedome, whereby it is apt to 
take or refuse anie particular object whatsoever, being presented unto it.’””] 


Ableness and Aptness 4Q| 


Wherefore cursed,! I say, be that man which believeth not as the 
Church of England, that without God’s preventing and helping 
grace we are nothing at all able to do the works of piety which are 
acceptable in his sight. But must the will cease to be itself because 
the grace of God helpeth it? That which confoundeth your under- 
standing in this point is lack of diligent and distinct consideration, 
what the will of man naturally hath ; what it wanteth through sin ; 
and what it receiveth by means of grace. Aptness, freely to take 
or refuse things set before it, is so essential to the will, that being 
deprived of this it looseth the nature, and cannot possibly retain the 
detinition, of will: “ Voluntas,? nisi libera sit, non est voluntas.” 
To actuate at any time the possibility of the will in that which is 
evil, we need no help, the will being that way over-inclinable of 
itself; but to the contrary so indisposed through a native evil habit ® 
that if God’s special grace did not aid our imbecility, whatsoever we 
do or imagine would be only and continually evil. So that, except 
we either give unto man, as the Manichees did, two souls, a good 
and a bad ; or make him in all his resolutions to be carried by fatal 
necessity ; or by some other new invention abrogate all contingency 
in the effect of man’s will; or deny him by creation to have had 
the faculties of reason and will; or hold him through sin translated 
out of the very number of voluntary agents, and changed into some 
other creature; or to be able to define the power of the will, and 
not to mingle therein that. indifferency before mentioned: how 
should we separate from Will natural possibility and aptness to 
shun or follow, to choose or reject, any eligible object whatsoever? 
You peradventure think aptness and ableness all one: whereas the 
truth is, that had we kept our first ableness, grace should not need ; 
and had aptness been also lost, it is not grace that could work in us 
more than it doth in brute creatures. Which distinction Hilary 
doth well express, saying,’ that even as the body is apt to those 
operations which yet it exerciseth not unless the help of such causes 
concur as are required to set it on work; the eyes which are apt ta 
see all things, are unable to behold any, being either dimmed by 
some accident in themselves, or else compassed with outward dark- 
ness ; ita ef animus humanus, nisi per Fidem donum Spiriths 
hauserit, habebit quidem naturam Deum tintelligendi, sed lumen 
scientie non habebit. Lib. ii, De Trinit. 


1 |i,e. Anathema. In the same sense Jackson, Works, iii. 788. ‘‘ His 
curse be upon him who will not unfeignedly acknowledge the absolute 
infiniteness as well of His power as of His goodness.”’] 

2 (St. Aug. de Lib. Arbitr, iii. 8. ‘* Voluntas nostra nec voluntas esset, 
nisi esset in nostra potestate. Porro quia est in potestate, libera est nobis.” 
to ipp:/633)) FF] 

- Gen. vi. 5. 

4 [De Trin. ii. 35. P- 806. D, E. ed. Bened. ‘‘ Ut enim natura humani 
corporis cessantibus officii sui causis erit otiosa ; nam oculis, nisi lumen aut 
dies sit, nullus ministerii erit usus; ut aures, nisi vox sonusve reddatur, 
munus suum non recognoscent: ut nares, nisi odor fragraverit, in quo officio 
erunt nescient ; non quod his deficiet natura per causam, sed usus habetur 
ex causa: ita et animus, &c.”]- a ra 
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That axiom! of the providence of God in general, whereby he 1s 
said to govern all things amiably according to the several condition 
and quality of their natures, must needs especially take place in 
ordering the principal actions whereunto the hand of his grace 
directeth the souls of men. Prescience, predestination, and grace, 
impose not that necessity, by force whereof man in doing good hath 
all freedom of choice taken from him. If prescience did impose 
any such necessity, seeing prescience is not only of good but of 
evil, then must we grant that Adam himself could not choose but 
sin; and that Adam sinned not voluntarily, because that which 
Adam did ill was foreseen. If predestination did impose such 
necessity, then was there nothing voluntary in Adam’s well-doing 
neither, because what Adam did well was predestinated. Or, if 
grace did impose such necessity, how was it possible that Adam 
should have done otherwise than well, being so furnished? as he 
was with grace? Prescience,as hath been already shewed, extend- 
eth unto all things, but causeth nothing. Predestination appointeth 
nothing but only that which proceedeth from God, as all goodness 
doth. Predestination to life, although it be infinitely ancienter 
than the actual work of creation, doth notwithstanding presuppose 
the purpose of creation ; because, in the order of our consideration 
and knowledge, it must first have being that shall have happy being. 
Whatsoever the purpose of creation therefore doth establish, the 
same by the purpose of predestination may be perfected, but in no 
case disannulled and taken away. Seeing then that the natural 
freedom of man’s will was contained in the purpose of creating man, 
(for this freedom is a part of man’s nature ;) grace contained under 
the purpose of predestinating man may Zer/ect, and doth, but 
cannot possibly destroy the liberty of man’s will. That which hath 
wounded and overthrown the liberty, wherein man was created, 
as able to do good as evil, is only our original sin, which God did 
not predestinate, but he foresaw it, and predestinated grace to 
serve as a remedy. So that predestination in us also which are 
now sinful, doth not imply the bestowing of other natures than 
creation at the first gave, but the bestowing of gifts, to take away 
those impediments which are grown into nature through sin. 
Freedom of operation we have by nature, but the ability of virtuous 
operation by grace; because through sin our nature hath taken 
that disease and weakness, whereby of itself it inclineth only unto 
evil. The natural powers and faculties therefore of man’s mind 
are through our native corruption so weakened and of themselves 
so averse from God, that without the influence of his special grace 
they bring forth nothing in his sight acceptable, no not the blossoms 
or least buds ¢hat tend to the fruit of eternal life. Which powers 
and faculties notwithstanding retain still their natural manner of 
operation, although their original perfection be gone, man hath still 


1 [Wisdom of Sol. viii. 1. d:0Ke? ta mdvta xpnoras. Tho. Aquin. 
Summa cont. Gent. iv. 56. ‘‘ Sicut ceteris rebus, ita homini Deus providet 
secundum ejus conditionem.” 

2 [See Bishop Bull’s English Works, iii. 305-360. ] 
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a reasonable understanding, and a will thereby framable to good 
things, but is not thereunto now able to frame himself. Therefore 
God hath ordained grace, to countervail this our imbecility, and to 
serve as his hand, that thereby we, which cannot move ourselves, 
may be drawn, but amiably drawn. If the grace of God did enforce 
men to goodness, nothing would be more unpleasant unto man than 
virtue : whereas contrariwise, there is nothing so full of joy and 
consolation as the conscience of well-doing. It delighteth us, that 
God hath been so merciful unto us as to draw us unto himself, and 
ourselves so happy, as not to be obstinately bent to the way of our 
own destruction. Yet what man should ever approach unto God, 
if his grace did no otherwise draw our minds than Pelagians and 
Semi-Pelagianstimagined? They knew no grace but external only, 
which grace inviteth, but draweth not: neither are we by inward 
grace carried up into heaven, the force of reason and will being 
cast into a dead sleep. Our experience teacheth us, that we never 
do anything well, but with deliberate advice and choice, such as 
painfully setteth the powers of our minds on work: which thing I 
note in regard of Libertines and Enthusiasts, who err as much on 
the one hand, by making man little more than a block, as Pe/agzans 
on the other, by making him almost a god? in the work of his own 
salvation. 

In all such sentences as that which St. John’s Revelation hath, 
I stand at the door and knock, the Pelagian’s manner of construc- 
tion was, that to knock is the free external offer of God’s grace; fo 
open, is the work of natural will by itself, accepting grace and so 
procuring or deserving whatsoever followeth. But the Catholic 
exposition of that and all such sentences was, that to s/and and 
knock is indeed a work of outward grace, but fo open cometh not 
from man’s will without the inward illumination of grace ; where- 
upon afterwards ensueth continual augmentation thereof; not 
because the first concurrence of the will itself with grace, much 
less without, doth deserve additions after following; but because 
it is the nature of God’s most bountiful disposition to build forward 
where his foundation is once laid. The only thing that Catholic 
Fathers did blame, was the error of them who ascribed any laud- 
able motion or virtuous desire tending towards heavenly things Zo 
the naked liberty of man’s will the grace of God being severed 
from it. 


1 «*Quid est attrahere, nisi preedicare, nisi Scripturarum consolationibus 
excitare, increpationibus deterrere, desideranda proponere, intentare me- 
tuenda, judicium comminari, premium polliceri?” Faust. de lib. Arbitr. 
lib. i. c. 17. [in Bibl. Patr. Paris. 1610. t. iv. p. 822.] 

2 [So Lord Bacon; ‘‘deaster quidam.” Medit. Sacre, de Heres. 
Works, x. 329. Lond. 1803. But see also Davison on Prophecy, p. 478. 
ed. 1824.] 

3 Nude libertati arbitrii remota Dei gratia.” Prosp. con. Colla. c. 8. 
[ad calc. Cassian. ed. Atrebati (Arras) 1628, p. 889. The passage objected 
to in Cassian is, ‘‘In his omnibus et gratia Dei et libertas nostri declaratur 
arbitrii; et quia etiam suis interdum motibus homo ad virtutum appetitus 
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In a word therefore, the manner of God’s operation through 
grace is, by making heavenly mysteries plain to the dark under- 
standing of man, and by adding motive efficacy unto that which 
there presenteth itself as the object of man’s will. MHowdeit, many 
things which the Scripture hath concerning grace will remain 
obscure, unless we also consider with what proportion it worketh. 
That whith was spoken to the Apostle St. Paul did not belong unto 
him only, but to every communicant of grace. “ My grace,” saith 
Christ, “zs sufficient for thee.”' Grace, excluding possibility to sin, 
was neither given unto angels in their first creation, nor to man 
before his fall ; but reserved for both till God be seen face to face 
in the state of glory, which state shall make it then impossible for 
us to sin, who now sin often, nothwithstanding grace, because the 
providence of God bestoweth not in this present life grace so 
nearly illustrating goodness, that the will should have no power 
to decline from it. Grace is not therefore here given in that 
measure which taketh away possibility of sinning, and so effectu- 
ally moveth the will, as that it cannot. 

“Behold,” saith Moses, “T have set before you good and evil, 
life and death.”? Now when men are deceived and choose evil 
instead of good, where shall we say the defect resteth? May we 
plead in our own defence, that God hath not laid the way of life 
plain enough to be found, or that good things are so lapped up 
within clouds, that we have no possible means whereby to discern 
their goodness? Who seeth not how vain, and unto God himself 
how injurious, it were, thus to shift off from ourselves the blame of 
sin,? and to cast it where it hath no place? We cannot therefore 


possit extendi, semper vero a Domino indigeat adjuvari.” Prosper 
answers, ‘‘Et ubi est, quod regulari, definitione preemissum est, Non solum 
actuum, verum etiam cogitationum bonarum a Deo esse principium qui et 
incipit que bona sunt et exsequitur et consummat in nobis? Ecce hic 
etiamsi bonis cceptis necessarium Dei fateris auxilium, i ipsos tamen lauda- 
biles motus appetitusque virtutum, remota gratia Dei, nude libertati 
adscribis arbitrii : ut boni salubresque conatus nequeant quidem proficere 
nisi Deus adjuvet; possint tamen, etiamsi non a Deo inspirentur, 
incipere.”] 
a ad Cor. xii. 9.] 2 [Deut. xxx. 15.] 

8 “Vide rationes quibus peccatores seducti delineate Philo Jud. p 
109. [wdvra, yap, T) TOD Adyou 5h tobTo, kivodot AlOov, pdoKovtes, ovK oima 
Wuxis To oGpa; 5d rl ody oixlas, ds uh yévorro epelmos, ovK emipmeAnadueda.; 
ov opbadpds Kal dra Kal 6 Tay bAAwY Xopds aia Ono éwv djomrep uxiis Sopv- 
pdpot kal pido; cuppaxous ody Kab plaous obk ev low Tyumreoy éautois ; 
ndovas S€ Kal dmodaicess, al Tas mapa mavra tov Blov Tépyes, Tots 
rebveaow } Trois unde yevouévois 7d mapdmav AN’ odxX) ToIs Caow 7 pions 
edmucovpyet ; » +» Toovtovl tia ddAixov amounkivartes Ady@, ViKGy Tos 
ovk eiwOdtas codiarevew Edokay"] ‘‘ Causa cur tales rationes prevalent non 
est obscuritas sed imbecilitas naturze.”’ ib. [airta d& Tis viKhs, ok H TOY 
mepryeyernuevwy ioxds, aAr? n rept TavTa Tay dvrimddAwy ao bévera.) Ib. 
“* Causa imbecillitatis imperitia,” p. 143. [apudrres 3& Todrois meow, 
apxouevos, mpoxdrrovat, TereAciwpevors, Buody apirovelnws, Kal ph To Tar 
copioray émamodverGar ToAgug’. « . ek yap eis TOTO apltovra: Toy & va, 
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in defence of evil plead obscurity of that which is good. For there 
zs not that good which concerneth us, but it hath evidence enough 
whereby to manifest ttself, if reason were diligent to search it outs 
So that our ignorance ‘we must impute to our own slought [szc] : 
we suffer the “gifts of God to rust, and but use our reason as an 
instrument of iniquity : our wits we bend not towards that which 
should do us good: yea oftentimes the cause of our error is, for 
that we study to deceive ourselves. Wisdom 7s easily seen of them 
that love her, and found of such as seek after her: she preventeth 
them, and strives rather to offer herself, than to answer their 
desires: whoso waketh unto her betimes, shall sustain no tedious 
labour; whoso watcheth for her, shall te soon without care. Sap. 
Vingt os 

Is our reason then by diligence, although unassisted with God’s 
grace, yet able of itself to find out whatsoever doth concern our 
good? Some things there are concerning our good, and yet 
known even amongst them to whom the saving grace ‘of God is 
not known.2 But no saving knowledge possible, without the 
sanctifying spirit of God. You will have me tell you which way 
you should perceive by my writings that thus I think: and I fear, 
that if I shew you the way you will not follow it: read them with 
the same mind you read Mr. Calvin’s writings, bear yourself as 
unpartial in the one as in the other: imagine him to speak that 
which I do: lay aside your unindifferent mind, change but your 
spectacles, and I assure myself that all will be clearly true: if he 
make difference, as all men do, which have in them his dexterity 
of judgment, between natural and supernatural truth and laws,4 
I know that against him you will never thereupon infer, that he 
holdeth not the grace of God necessary unto the search of both, so 
far forth as they serve to our soul’s everlasting good. 

To find out supernatural laws, there is no natural way, because 
they have not their foundation or ground in the course of nature. 
Such was that law before Adam’s fall, which required abstinence 


mpos eumretporoAcuous ldiGrat, mavTeA@s GAdoovra.| ‘‘ Imperitice segnitia : 
offert n, sese sapientia volentibus eam acquirere: causa est segnitize 
originalis corruptela: corruptelee hujus medicina gratia.” 

V [See E. P. 1. vii. 7.] 

® **Vultis Deum ex anime ipsius testimonio comprobemus, quz licet 
carcere corporis pressa, licet institutionibus [pravis] circumscripta, licet 
libidinibus et concupiscentiis evigorata, licet falsis diis exancillata, cum 
tamen resipiscit, ut ex crapula, ut ex somno, ut ex aliqua valetudine, et 
sanitatem suam patitur, et Deum &c. [et sanitatem suam patitur, et Deum 
nominat.”] Tertull. cont. Gent. [c. 17, Compare the treatise De Testimonio 
Anim. ] 

’ See Chr. Letter, p. 11. ‘‘Shew us... how your positions agree with 
our church and the Scriptures. // you say you understand reason and will 
helped by the grace of God, then tell us how we may perceive it by your 
writing, which putteth differen e betwixt naturall and supernaturall truth 
and laws.”’} 

4 [See his Institutions, i, 3. | 
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from the tree of knowledge touching good and evil. For by his 
reason he could not have found out this law, inasmuch as the only 
commandment of God did make it necessary, and not the necessity 
thereof procure it to be commanded, as in natural laws it doth. 
Of like nature are the mysteries of our redemption through the 
blood of Jesus Christ, which presupposeth the fall of Adam, and 
was in that respect instituted, nor would ever have been imagined 
by any wit of man or angel,! had not God himself revealed the 
same to both. But concerning such laws and truths as have their 
ground in the course of nature, and are therefore termed by all 
men laws of nature, [they ?] were necessary for Adam although he 
had kept, and are for us which have lost, the state of that first 
perfection, necessary also even in themselves. These truths and 
laws our first parents were created able perfectly both to have 
known and kept ; which we can now neither fully attain without 
the grace of God assisting us in the search, nor at all observe 
availably to our salvation, except in the exercise thereof, both 
grace do aid, and mercy pardon our manifold imperfections. I 
cannot help it, good sir, if you in your angry mood will spurn at 
all these things, and reject them either as subtile, or as frivolous 
and idle matter. My meaning in them is sincere, and I thought 
them pertinent : to you it appeareth they seem otherwise : yet, till 
you be able to prove them erroneous, other defects may be forgiven 
if it please you: for you must think that yourself in all things 
cannot write to every man’s contentment, though you write 
well. 

But in the closing up of all, if it is your pleasure that I should 
declare, how this discourse may stand with St. Paul’s meaning, 
where he saith that the wzsdom of the flesh ts enmity against God, 
because tt 7s not subject to the law of God, netther indeed can be :? 
That which here you call a discourse,? is but two poor sentences ;4 
the one, shewing the nature of will in itself, without consideration 
had either of sin or of God’s grace; the other, the evidence of 
goodness in itself, and the sluggishness of man’s reason to search 
it out. We have therefore a will, the nature whereof is apt and 
capable as well to receive the good as the evil ; but sin is fraudulent, 
and beguileth us with evil under the shew of good: sloth breeding 
carelessness, and our orginal corruption sloth in the power of 
reason, which should discern between the one and the other. On 


1 [See Ephes. iii, 103; 1 Pet. i. 12.] 

2 Rom, viii. 7. 

3[Ch. Letter, p. 11. ‘‘ May we not suspect that your whole déscourse 
is subtle and cunning?” And p. 12. ‘‘Shew us the true meaning of 
St. Paul, and how he fitteth your dzscourse in this place, namely when he 
saith, Rom. viii. 7. &c.’’] 

4 [See E. P.i. vii. 6, ‘There is in the will of man naturally that free- 
dom, whereby it is apt to take or refuse any particular object whatsoever 
being presented unto it.” And vii, 7. ‘‘ There is not that good which 
concerneth us, but it hath evidence enough for itself, if reason were diligent 
to search it out.”] 
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the contrary side let precedent grace be a spur to quicken reason, 
and grace subsequent, the hand to give it ; then shall good things 
appear as they are, and the will, as it ought, incline towards them. 
The first grace shall put in us good desires, and the second shall 
bring them to good effect.!. Out of which principles, if I declare 
the reason of that which the Apostle saith, and shall deduct from 
thence his words by way of conclusion, your barely objected and 
no way manifested surmises of contradiction, thereunto will, I 
hope, give place. 

That which moveth man’s will, is the odjec¢ or thing desired. 
That which causeth it to be desired, is either true or apparent 
goodness: the goodness of things desired is either manifest by 
sense, gathered by reason, or known by faith. Many things good 
to the judgment of sense, are in the eye of right reason abhorred 
as evil, in which case the voice of reason is the voice of God. So 
that they, who, being destitute of that spirit which should certify 
and give reason, follow the conduct of sensual direction, termed 
the wzsdom of the flesh, must needs thereby fall into actions ot 
plain hostility against God. Such wisdom neither is, nor can be, 
subject to his law, because perpetually the one condemneth what 
the other doth allow, according to that in the Book of Wisdom,? 
We fools thought the life of the just madness. Again, as the 
wisdom of the flesh, man’s corrupt understanding and will not 
enlightened nor reformed by God’s spirit, is opposite and cannot 
submit itself unto his law, but followeth the judgment of sensuality, 
contrary to that which reason might learn by the light of the 
natural law of God: so in matters above the reach of reason, and 
beyond the compass of nature, where only faith is to judge by 
God’s revealed law what is right or good, the wisdom of the flesh, 
severed and divided from that spirit which converteth man’s heart 
to the liking of God’s truth, must needs be here as formal 
adversaries, to him, and as far from subjection to his law as before. 
Yet in these cases not only the carnal and more brutish sort of 
men, but the wittiest, the greatest in account for secular and 
worldly wisdom, Scribes, Philosophers, profound disputers, are the 
chiefest in opposition against God: such in the przmitive Church 
were /ulian, Lucian, Porphyry, Symmachus,? and other of the 
like note, by whom both the natural law of God was disobeyed, 
and the mysteries of supernatural truth derided. 

1 conclude therefore, the natural aptness of man’s will to take 
or refuse things presented before it, and the evidence which good 
things have for themselves, if reason were diligent to search it out, 
may be soundly and safely taught without contradiction to any 
syllable in that confession of the Church, or in those sentences 
of holy Scripture by you alleged, concerning the actual disability 

1 [See Collect for Easter Day. ] 2 [Viii4i] 

8 [See especially among his Epistles, lib. x. 54, the memorial addressed 
to Theodosius and Valentinian for the restoration of the altar of Victory. 
It may be read in St. Ambrose’s works, t. ii. 828. ed. Bened. and St. 
Ambrose’s answer, p. 833. ] 
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of reason and will, through sin, whereas God’s especial grace 
faileth. 

And lest ignorance what I mean by the name of grace should 
put into your head some new suspicion, know that I do understand 
grace so as all the ancient Fathers did in their writings against 
Pelagius. For whereas the grace of Almighty God? signifieth 
either his undeserved love and favour; or his offered means of 
outward instruction and doctrine; or thirdly, that grace which 
worketh inwardly in men’s hearts: the scholars of Pelagius 
denying original sin did likewise teach at the first, that in all men 
there is by nature ability to work out their own salvation. And 
although their profession soon after was, that without the grace 
of God, men can neither begin, proceed, nor continue in any good 
thing available unto eternal life, yet it was perceived that by grace 
they only meant those external incitements unto faith and godli- 
ness, which the Law, the Prophets, the Ministers, the works of 
God do offer; that is to say the second grace, whereby. being 
provoked and stirred up, it is, as they supposed, in our own power 
to assent to seek after God, and to labour for that, which then in 
regard of such our-willingness, God. willingly doth bestow, so that 
partly holpen by his grace, but principally through the very defect 
[““ desert” or “effect ”?] of our own travel we obtain life. 

Touching natural sufficiency without grace, Pelagius generally 
was withstood, and the necessity of that third kind of grace which 
moved the heart inwardly, they all maintained against Pelagius. 
Only in this, there were a number of the French especially, who 


1 Vide Thomam, 1, 2, qu. 109, art..2, ‘‘De Gratia. Deus respectu 
boni actus eliciendi a libero arbitrio potest infundere triplex auxilium. 
1. Auxilium universale sicut causa prima influit in secundam, qui influxus 
modificatur in secunda causa secundum materiam cause secundz, liter 
enim recipitur in causa naturali, aliter in causa libera. In causa naturali 
sic influit, quod cooperatur ei determinate ad unum: causz m. liberz 
cooperatur ad opposita secundum quod ea sese determinat ; quare hoc aux- 
ilium est necessarium in omni actu liberi arbitrii tam bono quam malo. 
2, Auxilium speciale influit ad actum moraliter bonum, et est necessarium 
tempore corruptz nature, propter declinationem causatam in viribus animze, 
ex culpa origiali, non autem erat necessarium in natura integra, propter 
tranquillitatem quee erat in viribus animze, ex: justitia originali, unde 
tempore illo sufficiebat universale auxilium ad eliciendos bonos actus 
moraliter: Potentize motive actus in sano et infirmo, 3. Auxilium speciale 
supernaturale necessarium est ad eliciendum meritorium et condignum fe- 
licitate, vel potius si fuse loqui volumus, ad actum Deo acceptabilem et 
gratiosum inter quos principalis actus est credere, fides autem non per se 
tanquam qualitas, sed ratione objecti Christi. s. et ipsa redditur accepta- 
bilis, et reddit alios actus omnes. Solus enim Christus meruit feelicitatem 
quam nos in ipso obtinemus ex gratuito favore Dei, non propter operum 
dignitatem. Remunerantur quidem opera, sed gratiose non propter ipsor- 
um dignitatem. Cum sint enim in nobis duo principia agendi, Dei gratia 
et natura nostra, sapiunt actus nostri etiam optimi utrumque principium.” 
[This note contains the substance, but not the words, of the place in 
Aquinas. 
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went not so far, as to think with St. Augustine! that God would 
bestow his grace upon any, which did not first procure and obtain 
it by labour proceeding from that natural ability which yet 
remaineth in all men. Hilary, therefore, informing St. Augustine 
what the French churches thought thereof, declareth? their 
steadfast belief to have been, that in Adam a// men were utterly 
Zost, and that to deliver them which never could have risen by 
their own power the way of obtaining life is offered: that they 
which desire health, and believe that they may be cured, do thereby 
obtain augmentation of faith, and the whole effect of safety. For in 
that tt ts said, “ believe and live,” the one of these ts required at 
our hands, and the other so offered, that in lieu of our willingness, 
if we perform what God requireth, that which Fe offereth ts after- 
wards bestowed. That freedom of will we have so far only, as 
thereby to be able without grace to accept the medicine which God 
doth offer. But, saith he, we worthily abhor and condemn them 
which think that in any man there is remaining any spark of ability 
to proceed but the least step further than this, to the recovery of health. 

Now although they did well maintain that.we cannot finish our 
salvation without the asststance of inward grace; yet because they 
held that of ourselves by assenting to grace externally first offered, 
we may begin and thereby obtain the grace which perfecteth our 
raw and unsufficient beginnings, the French were herein as Demz- 
belagians by St. Augustine, Prosper, Fulgentius, and sundry others 
vainsayed, at length also condemned by the Arausican Council,’ as 
the Council of Millevis? had before determined against that first 


1 “Ex voluntate perversa facta est libido, et dum servitur libidini facta, 
est consuetudo, et dum consuetudini non resistitur facta est. necessitas.” 
August. Confess. [viii. 5.] ‘‘Quomodo habitus boni et mali necessitant 
voluntatem.” 

2 [Inter Ep. Aug, t. ii. p. 825. ‘fConsentiunt omnem hominem in 
Adam periisse, nec inde quenquam posse proprio arbitrio liberari. Sed id 
conveniens asserunt veritati, vel congruum preedicationi, ut cum prostratis 
et nunquam suis viribus surrecturis annunciatur obtinende salutis occasio ; 
ev merito quo voluerint et crediderint, a suo morbo se posse sanari, et ipsius 
fidei augmentum et totius sanitatis suze consequantur effectum. . . . Quod 
enim dicitur, ‘Crede et salyus eris,’ unum horum exigi asserunt, aliud 
offerri ; ut propter id quod exigitur, si redditum fuerit, id quod offertur dein- 
ceps tribuatur. . . . Quod autem dicit sanctitas tua, neminem perseverare, 
aisi perseverandi virtute percepta ; hactenus accipiunt, ut quibus datur, inerti 
licet, preecedenti tamen proprio arbitrio tribuatur: quod ad hoc tantum 
liberum asserunt, ut velit vel nolit admittere medicinam. Czterum et ipsi 
abominari se et damnare testantur, si quis quidquam virium in aliquo re- 
mansisse, quo ad sanitatem progredi possit existimet.”] 

* (Namely, the second council of Orange, held A.D. 529, at which 
Ceesarius of Arles presided: the occasion of it being the work of Faustus 
Regiensis, quoted above, p. 686. See Concil. iv. 1666. ] 

* [The second council of Milevis in Numidia, at which St. Augustin 
assisted, who appears to have drawn up the canons there enacted ; the eight 
first relate to the Pelagian controversy, and are armed with an anathema ; 
which is not the case with those of Orange, mentioned above. Conc. ii. 


1537. A.D. 416.] 
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opinion of Pelagius which the French themselves did condemn. 
So that the whole question of grace being grown amongst the 
ancient unto this issue, whether man may without God seek God, 
and without grace either desire or accept grace first offered, the con- 
clusion of the catholic part was No, and therefore in all their 
writings, the point still urged is grace, doth working inwardly, and 
preventing the very first desires, or motions of man to goodness. 
Which unless we every where diligently mark, there is no man but 
may be abused by the words whereby Pelagians and Demipelagians 
seem to magnify the grace of God, the one meaning only external 
grace, the other zzternal, but only to perfect that which our own 
good desires without grace have begun. The diviner sort of the 
heathens themselves saw, that their own more eminent perfections 
in knowledge, wisdom, valour, and other the like qualities, for 
which sundry of them were had in singular admiration, did grow 
from more than the ordinary influence which that supreme cause 
instilleth into things beneath. No mervaile then in the school of 
Christ to hear from the mouth of a principal instructor, “ ot J, but 
the grace of God which is with me.” Now amongst the heathens, 
which had no books whereby to know God besides the volumes of 
heaven and earth, that small vz¢a/ odor which (as Prosper noteth !) 
breathed upon them to the end they might live, became notwith- 
standing the odor of death: so that even by those visible testi- 
monies, it might be plainly perceived, how the letter killeth where 
the Spirit quickeneth not. 

But of heathens what should we speak, sith the first grace saveth 
not the Church itself by virtue of the second without the third. 
Saving grace is the gift of the Holy Ghost, which lighteneth in- 
wardly the minds, and inflameth inwardly the hearts of men, work- 
ing in them that knowledge, approbation, and love of things divine, 
the fruit whereof is eternal life. In grace there is nothing of so 
great difficulty as to define after what manner and measure it 
worketh. 

Thus of the three kinds of grace; the grace whereby God doth 
incline towards man, the grace of outward instruction, and the grace 
of inward sanctification, which two work man’s inclination towards 
God, as the first is the well-spring of all good, and the second the 
instrument thereof to our good, so that which giveth effect to both 
in us, who have no cause at all to think ourselves worthy of either, 


1 [De Voc. Gent. ii. 4. in Bibl. Patr. Colon. t. v. part 3, p. 175. 
‘‘Ccelum ergo cunctaque czelestia, mare et terra, omniaque quz in eis sunt, 
consono speciei suz ordinationisque concentu protestabantur gloriam Dei, 
et preedicatione perpetua majestatem sui loquebantur auctoris; et tamen 
maximus numerus hominum, qui vias voluntatis sua ambulare permissus 
est, non intellexit, nec secutus hanc legem est, et odor vite, qui spirabat ad 
vitam, factus est ei odor mortis ad mortem; ut etiam in illis visibilibus 
testimoniis disceretur, quod /ztera occideret, spiritus autem vivificaret. Quod 
ergo in Israel per constitutionem legis et _prophetica eloquia gerebatur, hoc 
in universis nationibus totius creature testimonia et bonitatis Dei miracula 
semper egerunt.”’] 
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is the gracious and blessed gift of his Holy Spirit. This is that 
baptism with heavenly fire, which both illuminateth and enflameth. 
This worketh in man that knowledge of God, and that love unto 
things divine, whereupon our eternal felicity ensueth. This is the 
grace which God ! hath given to restrain insatiable desires, to beat 
down those lusts, which can in no sort moderate themselves, to 
quench lawless fervours, to vanquish headstrong and unruly appe- 
tites, to cut off excess, to withstand avarice, to avoid riot, to join 
love, to strengthen the bonds of mutual affection, to banish sects, 
to make manifest the rule of truth, to silence heretics, to disgorge 
miscreants, and inviolably to observe the Gospel of Jesus Christ. 
“This grace” (saith Hilary”) “ vematneth with us till the world’s 
end, it is the stay of our expectation, the things that are done by 
the gifts thereof are a pledge of our hope to come. ‘This grace 
therefore we must desire, procure, and for ever entertain, with 
belief and observation of God’s laws.” For let the Spirit be never 
so prompt, if labour and exercise slacken, we fail. The fruits of the 
Spirit do not follow men, as the shadow doth the body, of their own 
accord. Ifthe grace of sanctification did so work, what should the 
grace of exhortation need? It were even as superfluous and vain to 
stir men up unto good, as to request them when they walk abroad 
not to lose their shadows. Grace is not given us to abandon labour, 
but labour required lest our sluggishness should make the grace of 
God unprofitable. Shall we betake ourselves to our ease, and in 
that sort refer salvation to God’s grace, as if we had nothing to do 
with it, because without it we can do nothing? Pelagius urged 
labour for the attainment of eternal life without necessity of God’s 
grace : if we teach grace without necessity of man’s labour, we use 
one error as a nail to drive out another. David, to shew that grace 
is needful, maketh his prayer unto God, saying, *“Set thou, O 
Lord, a watch before the door of my lips:” and to teach how 
needful our travail is to that end, he elsewhere useth exhortation, 
4“ Refrain thou thy tongue from evil, and thy lips that they speak 
no guile.” Solomon respecting the use of our labour giveth 
counsel, “Keep thy heart with all the custody and care that 
may be.” The Apostle, having an eye unto necessity of grace, 
prayeth, °“ The Lord keep your hearts and understandings in 
Christ Jesus.” 

1 Tertull. [Novatian] de Trinitate, [c. 29. ‘‘ Hic est qui inexplebiles 
cupiditates coercet, immoderatas libidines frangit, illicitos ardores extinguit, 
flagrantes impetus vincit, ebrietates rejicit, avaritias repellit, luxuriosas 
comessationes fugit ; caritates nectit, affectiones constringit, sectas repellit, 
regulam veritatis expedit, hzereticos revincit, improbos foras exspuit, evan- 
gelia custodit.” ad calc. Tert., p. 742. ed. Pamel. | 

2 Hilar. de Trin. lib. 2°. [in fine, p. 807. ‘*‘ Hoc usque in consumma- 
tionemszculi nobiscum, hoc exspectationis nostrz solatium, hoc in donorum 
operationibus futurze spei pignus est, hoc mentium lumen, hic splendor ani- 
morum est. Hic ergo Spiritus Sanctus expetendus est, promerendus est, et 
deinceps praeceptorum fide atque observatione retinendus.”] 

3.Ps: cxli. 4 Reeitaxdvs TZ 

5 Prov. iv. ® Philipp. iv. 

*p w2 
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Awd Kal tov elxatov Tv TOAR@Y OvK aqodeEduEDA Ad-yoy, of Xpival pact 
rhy mpbvoray Ka) dovtas juads er thy aperiy dyew, Td yap POeipar pvaw ove 
Zort mpovolas: bbev &s mpdvora THS Exdorov Pigews TwoTIKh, TAY abTo- 
Khtov &s adToKiwhtwy mpovoe, ai THY bAwv Kal Tov Kal’ ExaoToy oiKelws bAw 
nad Exdore, Kad” baov TGV TMpovoouperwy Mvats emdéexeTaAL TAs THs BAns Kal 
mavrodaris mpovolas éxdidouevas avardyws éxdor~ mpovontiKas ayabdrnTas. 
Dionys. pag. 338. [Paris. 1562. ] 

In sum, the grace of God hath abundantly sufficient for all. We 
are by it that we are, and at the length by it we shall be that we 
would. What we have, and what we shall have, is the fruit of his 
goodness, and not a thing which we can claim by right or title of 
our own worth. All that we can do to him cometh far behind the 
sum of that we owe; all we have from him is mere bounty. And 
seeing all that we of ourselves can do, is not only nothing, but 
naught; let Him alone have the glory, by whose only grace, we 
have our whole ability and power of well-doing. 


Natura et Numerus Sacramentorum, 


A Sacrament is generally in true religion every admirable thing 
which divine authority hath taught God’s Church, either to believe 
or observe, as comprehending somewhat not otherwise understood 
than by faith: only! in a word Sacraments are God’s secrets, dis- 
covered to none but his own people. The name being used for the 
most part with the ®ancient thus at large, doth notwithstanding 
with some restraint of signification oftentimes in their writings like- 
wise note those visible signs only which in ‘he exercise of religion 
God requireth every man to receive, as tokens of that saving grace 


1 [The sense seems to shew that the Dublin MS. has here a wrong stop ; 
and that it should stand “‘ by faith only: in a word”}. 

2 Tertull. lib. v. contra Mare. [c. i: ‘‘ Heec figurarum sacramenta ;” (he 
is speaking of certain historical allegories which he fin’s in the Old Testa- 
ment :) and, c. iv. he says of the history of Hagar, “‘allegoriz habere 
sacramenium,”| August. cont. advers. Legis et, Proph. lib. i. [c. 24. 
(speaking of St. John vi. 54, 56), “‘verbis sacramento congruis pascens 
animam credentem.”] et de Gen. ad lit. lib. viii. cap. 4, el 5. Erat in 
lignis ceteris alimentun, in illo autem sacramentum.” “ Potuisse autem 
per lignum, i. e. per corpoream creaturam tanquam sacramento quodam 
significari sapientiam in paradiso corporali, ille credendum non existimat, 
qui vel tam multa in scripturis rerum spiritalium corporalia sacramenta non 
videt, vel hominem primum cum ejusmodi aliquo sacramento, vivere non 
debuisse contendit,” &c.] Contra Faust. lib. xix. c. 14. [“ Antiqui justi, 
qui sacramentis illis intelligebant venturam preenuntiari revelationem fidei.”] 
De peccat. merit. et remiss. lib. ii. c. 26. [Non unius modi est sanctifi- 
catio: nam et catechumenos secundum quendam modum suum per signum 
Christi et orationem manus impositionis puto sanctificari ; et quod accipiunt, 
quamvis non sit corpus Christi, sanctum est tamen, et sanctius quam cibi 
quibus alimur, quoniam sacramentum est.’"]_ De Symb. ad Catech. lib. iv. 
c. 1. [* Omnia sacramenta que acta sunt et aguntur in vobis per minis- 
terium servorum Dei, exorcismis, orationibus, canticis spiritalibus, insuffla- 
tionibus, cilicio, inclinatione cervicum, humilitate pedum,” &c.] 
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which himself thereby bestoweth. It is therefore required to the 
nature of a sacrament in this sense, First, that it be a perpetual duty 
in. religion ; and of a Christian Sacrament, that it be proper to 
Christian Religion: Secondly, that Christ be author thereof: 
Thirdly, that all men be bound to receive it: Fourthly, that it have 
a promise from God for the effect of some saving grace to be 
thereby wrought in the person of the receiver; Fifthly, that there 
be in it a visible sign, both betokening the grace wrought, and the 
death of our Saviour Christ, to us the fountain of all grace: Lastly, 
that all these things concerning it be apparent in holy Scripture, 
because they are supernatural truths which cannot otherwise be 
demonstrated. 

True definitions are gathered by that which men consider in 
things particular ; a man defined by that which is seen to be in all 
men, together with that which only men, and no other have in 
them. Wherefore because in Baptism and in the Eucharist only, 
as much as hath been before declared is most manifest, what should 
forbid us to make the name of a Sacrament, as St. Augustine! 
doth, by way of special excellency proper and peculiar to. these 
two, when? the Fathers note the paucity of? CArzstian in com- 
parison of Jewish Sacraments, when they teach that our 4.Sacra- 
ments have flowed out of the side of Christ, from whence only water 
and blood issued, which are resembled and represented, the one in 
Baptism, the other in the Suffer of our Lord, it should seem by 
this they confined their opinion touching the number of holy sacra- 
ments, with stricter limits sometime than the Church of Rome 
liketh. Which therefore hath broken down those narrow pales, 
and made the ¢erritory of Sacraments more ample by extending 
the same to divers exercises moe, wherein it is not possible to 
prove, either that force or that necessity which in the other two is 
evident of itself. Yet would we not stand with them about the use 
of words howsoever, were it not, that by labouring to bring all unto 
one measure, they attribute to divers rites and ceremonies surely 
more than the truth can bear, by means whereof there are brought 


1 August. de Doctr. Christ. lib. iii. c. 9. [‘‘ Posteaquam resurrectione 
Domini nostri manifestissimum indicium nostrz libertatis illuxit, nec eorum 
quidem signorum, que jam intelligimus, operatione gravi onerati sumus ; 
sed queedam pauca pro multis, eademque factu facillima, et intellectu 
augustissima, et observatione castissima ipse Dominus et apostolica tradidit 
disciplina ; sicut est Baptismi sacramentum, et celebratio corporis et san- 
guinis Domini.”] 

2 (two? When]. 

3 August. Epist. 118. [al. 54. t. ii. 124. ‘‘Tenere te volo, quod est 
hujus disputationis caput, Dominum nostrum Jesum Christum, sicut ipse in 
Evangelio loquitur, Jeni jugo suo nos subdidisse et sarcinz levi: unde sacra- 
mentis numero paucissimis, observatione facillimis, significatione. preestan- 
tissimis, societatem novi populi colligavit, sicut est Baptismus Trinitatis 
nomine consécratus, communicatio corporis et sanguinis ipsius, et si quid 
aliud in Scripturis canonicis commendatur.”} 

4 August. in Evangel. Johan, Tract. 15. [c. 8. ‘‘De latere in cruce 
pendentis. lancea percusso sacramenta Ecclesiz profluxerunt.”’] 
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into Christian faith many intricate strifes and questions wherewith 
the better days of the Church were never troubled. For having 
made so many sacraments, it is strange to see how extremely they 
toil, and what pains they take, to frame every supposed Sacrament 
unto the general rules, which they give concerning all: wherein 
their dexterity and edge of wit is many times exceeding fine, but in 
this argument still accompanied with this error, that they speak 
without book, they tie not their understanding to that which they 
evidently learn from God, but what he delivereth in terms, framable 
unto different expositions, they so construe as themselves list, they 
wrest antiquity to the bolstering of their own construction and sen- 
tence, what things their wits can imagine possible, and draw out any 
thing wherewith to colour them, the same they stiffly maintain as 
true: they urge them as doctrines of Christian belief ; if any of their 
own vary from them, they [have?] plaisters in a readiness to salve 
the matter ; but for us to make question or doubt thereof, is always 
held a damnable Heresy. Such is their partial affection, even in 
matters of faith, where nothing but the fear of God and conscience 
ought to sway. 

Touching Sacraments, whether many or few in number, their 
doctrine is, that ours both signify and cause grace: but what grace, 
and in what manner? By grace wealways understand, as the word 
of God teacheth, first, his favour and undeserved mercy towards us : 
secondly, the bestowing of his Holy Spirit which inwardly worketh : 
thirdly, the effects of that Spirit whatsoever, but especially saving 
virtues, such as are fazth, charity, and hope, lastly, the free and full 
remission of all our sins. This is the grace which Sacraments 
yield, and whereby we are all justified. To be justified, is to be 
made righteous. Because therefore, righteousness doth imply first 
remission of sins ; and secondly a sanctified life, the name is some- 
time applied severally to the former, sometimes jointly it compre- 
hendeth both. The general cause which hath procured our 
remission of sins is the blood of CA77s¢, therefore in his blood we 
are justified, that is to say cleared and acquitted from all sin. The 
condition required in us for our personal qualification hereunto is 
faith. Sin, both orv¢géna/ and actual, committed before belief in the 
promise of salvation through Jesus Christ, is through the mere 
mercy of God taken away from them which believe, justified they 
are, and that not in reward of their good, but through the pardon 
of their evil works. For albeit they have disobeyed God, yet our 
Saviour’s death and obedience performed in their behalf doth 
redound to them, by believing it they make the benefit thereof to 
become their own. So that this only thing is imputed unto them 
for righteousness, because to remission of sins there is nothing else 
required. Remission of sins is grace, because it is God’s own free 
gift ; faith, which qualifieth our minds to receive it is also grace, 
because it is an effect of his gracious Spirit in us ; we are therefore 
justihed by faith without works, by grace without merit. Neither 
is it, as Bellarmine! imagineth, a thing impossible, that we should 


1 [De Justificatione, lib. i. 16.] 
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attribute any justifying grace to Sacraments, except we first 
renounce the doctrine of justification by faith only. To the impu- 
tation of Christ’s death for remission of sins, we teach faith alone 
necessary : wherein it is not our meaning, to separate thereby faith 
from any other quality or duty, which God requireth to be matched 
therewith, but from faith to seclude in justification the fellowship of 
worth through precedent works as the Apostle St. Paz/ doth. 

For in Children God exacteth but baptism unto remission of sin : 
in converts from infidelity, both faith and penitency before baptism : 
and for remission of sins actual after baptism, penitency in all men 
as well as faith. Nor doth any faith justify, but that wherewith 
there is joined both hope and love. Yet justified we are by faith 
alone, because there is neither Jew nor Gevdzle, neither martyr nor 
saint, no man whose works in whole or in part clear can make him 
righteous in God’s sight. Now between the grace of this first 
justification, and the glory of the world to come, whereof we are 
not capable, unless the rest of our lives be qualified with the 
righteousness of a second justification consisting in good works, 
therefore as St. Pau/ doth dispute for faith without works to the 
first, so St. James to the second justification is urgent for works 
with faith. To be justified so far as remission of sins, it sufficeth 
if we believe what another hath wrought for us: but whosoever 
will see God face to face, let him shew his faith by his works, 
demonstrate his first justification by a second as Adraham did : 
for in this verse Adraham was justified (that is to say, his life was 
sanctified) by works. 

The Schoolmen which follow Zomas, do not only comprise in 
the name of justifying grace, the favour of God, his Spirit and [an ?] 
effect of that favour, and saving virtues the effects of his Spirit, but 
over and besides these three a fourth kind of formal habit or 
inherent quality which maketh the person of man acceptable, 
perfecteth the substance of his mind, and causeth the virtuous 
actions thereof to be meritorious. This grace they will have to be 
the principal effects of Sacraments, a grace which neither Christ, 
nor any Apostle of Christ did ever mention. The Fathers have it 
not in their writings, although they often speak of Sacraments and 
of the grace we receive by them. Yea they which have found it 
out are as doubtful as any other what name and nature they should 
give unto it: besides inasmuch as whatsoever doth belong to our 
spiritual perfection on earth, the same is complete in that grace 
which was first mentioned ; their new scholastica/ invention must 
needs be vain and unnecessary. Let it therefore suffice us to 
receive Sacraments as sure pledges of God’s favour, signs infallible, 
that the hand of his saving mercy doth thereby reach forth itself 
towards us, sending the influence of his Spirit into men’s hearts, 
which maketh them like to a rich soil, fertile with all kind of 
heavenly virtues, purgeth, justifieth, restoreth the very dead unto 
life, yea raiseth even from the bottomless pit to place in thrones of 
everlasting joy. 

They pretend that to Sacraments we ascribe no efficacy, but make 
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them bare signs of instruction or admonition ; which is utterly false. 
For Sacraments with us are signs effectual: they are the’ instru- 
ments of God, whereby to bestow grace; howbeit grace not pro- 
ceeding from the visible sign, but from his invisible power. “God 
by Sacraments giveth grace :” (saith Bernard :+) “even as honors 
and dignities are given, an Abbot made by receiving a staff, a 
Doctor by a book, a bishop by a ring ;” because he that giveth 
these pre-eminences declareth by such signs his meaning, nor 
doth the receiver take the same, but with effect; for which cause 
he is said to have the one by the other: albeit that which is 
bestowed proceed wholly from the will of the giver, and not from 
the efficacy of the sign. 

They, to derive grace in Sacraments from the very sign itself ‘as 
a true coefficient with God, are so wrapped about with clouds and 
mists of darkness, that neither other men’s wits can follow, nor 
theirs lead to any manifest and plain issue. It was offensive to the 
elder Schoolmen? that the Master of Sentences defined® Sacraments 
of the new law, to be signs which cause grace. Thomas, in defence 
of the Master, declared after what sort they are causes of grace, 
namely by producing a preparative quality in the soul, but what 
quality he could not tell, only his opinion was, that something doth 
ensue from God himself, creating the same. Which sentence of 
Thomas very few have allowed, but they are neither few, nor 
meanly accounted of, that have oppugned him in that point. 
Wherefore even they which at this present pretend his name, are 
yet of another mind than he was concerning Sacraments : inasmuch 
as they hold the very elements and words for causes which immedi- 
ately produce grace by being moved with the hand of God till an 
effect infinite degrees above them in excellency proceed from them. 
The motion of God is, as they themselves expound it, an application 
of the sign together with the charge and commandmentigiven it, to 
convey an intimation of his will to the soul, which presently there- 
upon conceiveth and bringeth forth grace, through that obedience 
which all creatures yield to God’s word, when they once hear it. 
An explication more obscure than the thing itself which they would 
explain ; and all because they affect metaphors, where nothing but 
exact propriety of speech can plainly instruct. 

“Aqua in Baptismo ut applicata et mota a Deo per ministrum, 
non solum lotionem corporis attingit, sed etiam ipsam ablutionem 
anim et gratiz productionem. ... In quo non partem operatur 


1 [In Coena Domini Serm. ii. t. i: 187. Paris, 1586. “ Sicut in ex- 
terioribus diversa sunt signa, &c. . . . variee sunt investituree secundum 
ea de quibus investimus: v. g. investitur canonicus per librum, abbas per 
baculum, episcopus per baculum et annulum simul ; sicut inquam in hujus- 
modi rebus est, sic et divisiones gratiarum diversis sunt traditee sacramentis.”] 

2 [Vid. Scot. ad 1 Sentent. dist, i, quzest. iv. et vy. ed. Wading. t. viii. 
p. 78, &c.] 

8 [Lib. iv. dist. i. c. 1. ‘*Sacramentum proprie dicitur quod ita signum 
est gratize Dei et invisibilis gratize forma, ut ipsius imaginem gerat et causa 
existat.””] 
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Deus, et aliam partem sacramentum, set ud fit in actionibus natu- 
ralibus, ut quando sol et homo generant hominem totum hoc et 
totum ille uno atque individuo opere peragunt . ... Aqua a Spiritu 
Sancto mota habet eandem potentiam quam ipse Spiritus Sanctus 
respectu animarum nostrarum.” Allen; de Sacram. in gen. cap. 35. 
‘-Sacramenta sunt causz efficientes, etiam: physicze, sed instru- 
mentales ; virtus autem divinitus indita non est aliqua nova qualitas 
inhzerens, sed solum motus sive usus Dei . . . Motio illa qua Deus 
movet sacramenta, est sola applicatio sacramenti ad opus... 
Educitur autem gratia de potentia animz non naturali, sed obedi- 
entali . . . qua potest in ea fieri et ex ea produci quicquid Deus 
vult.” Bellarm. de Sacram. in gen. lib. ii. cap. 11. [De Controv. 
t. ili. p. 180. C, D, 182. D. 183. C.] “ Virtus Sacramentorum non est 
aliud quam usus seu motus quo per ministrum recte ex institutione 
divina fungentem suo munere adhibentur et usurpantur a Deo 
principali agente ad producendum illum effectum qui est gratia.” 
Greg. de Valent. in 3 part. Thom. disp. 3. de Sacram. in gen. 
queest. 3. puncto I. [t. iv. p. 507. C. Venet. 1600.]  “ Sacramentum 
comproducit gratiam quia intimat imperium Dei... Huic enim 
instrumento, vicem Dei tenenti, et denuntianti imperium efficax 
Dei, obedit subjecta creatura ut transmutetur, sicut Pro-Kegi 
obediunt cives tanquam ipsi Regi . . . Imperium Dei, quod per 
scriptum aut instrumentum assumptum intimat, est simul causa 
physica et efficax. Omnis enim creatura etiam inanimata censetur 
audire et sentire imperium Dei... Sic in creatione Deus per 
imperium produxit res, in Evangelio imperavit Christus ventis ac 
mari... Atque ita Baptismum comproducere gratiam nihil aliud 
videtur, quam gratiam educi de potentia hominis obedientis imperio 
Baptismi.” Henric. Summ. lib. i. cap. 17. [p..43, 44. Ven. 1596.] 
Were. they not as good to say briefly that God’s omnipotent will 
causeth grace, that tne outward sign doth shew his will, and that 
Sacramenis. implying both are thereby termed both signs and 
causes, which is the selfsame that we say? Their motions and 
intimations to make signs in themselves seem causes do amount 
to no more in very deed than that they are signs. And as we 
understand not how, so neither can they express in what manner 
they should be more. 


The Tenth Artide} touching Predestination. 


To make up your first decade of Articles, you cast yourself head- 
long into a gulf of bottomless depth, God’s unsearchable purpo-e, 
his eternal predestination and will ; moved as you pretend there- 
unto by words of mine concerning a general inclination in God 
towards all men’s safety, and yet an occasioned determination of 
the contrary to some men’s everlasting perdition and woe. Wherein 
how strange your proceedings are, I willingly forbear to lay open 
before you, till it be first made manifest touching man’s eternal 


1 [See Chr. Letter, p. 15.] 
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condition of life and death not only that there is in the will of God 
that very differenc which you in no wise can digest, but further 
also how the same distinction doth asa ground sustain and pass 
as a strong principle throughout all the parts of that doctrine, 
which delivereth rightly the predestination of Saints: whereinto 
because you compel me to enter, I may not in the cause of so great 
moment spare any requisite labour and pain: but, God’s most 
gracious Spirit assisting me, declare to the uttermost of my slender 
and poor skill what I think is true. 

To begin therefore with that foundation which must here be laid, 
forasmuch as the nature of the matter in question is contingent, 
neither can be understood as it ought unless we foreconceive the 
difference between things contingent, and such as come necessarily 
to pass; let it be first of all considered what the truth is in this 

oint. 

i We have not for the course of this world any one more infallible 
rule, than that besides the highest cause wherein all dependeth, 
there are inferior causes, from which, since the first creation, all 
things (#raculous events excepted) have had their being. The 
nature of which inferior causes is exprest in the nature of their 
effects : for if the cause be uniform and constant in operation, the 
effects of that cause are found always like themselves: if it be 
variable, they alter and change. And by this we are led to 
distinguish things necessary from contingent, respecting how 
diversely they issue from their true immediate peculiar and proper 
causes.} 

Of which causes we have perfect sensible experience, we know 
and see in what sort they work; and we are thereby out of doubt 
that all things come not necessarily to pass, but those effects are 
necessary which can be no other than they are, by reason that 
their next and nearest causes have but one only way of working ; 
from which as it is not in their power to swerve, so they are not 
subject to any impediment by opposition, nor unto change by 
addition of any thing which may befall them more at one time 
than at another, nor to defect by losing any such habilitie or 
complement as serveth to further them in that they do. 

On the other side, those contingent, which in regard of the very 
principal inferior causes whereupon they depend, are not always 
certain; inasmuch as the causes whereof they come, may divers 
ways vary in their operation. Things aptest to suffer, are always least 
certain in that theydo. Again, whatsoever hath any thing contrary 
unto itself, the same, when it meeteth therewith, is evermore 
subject to suffering, and so in doing consequently hindered. For 


1 gavepdy bri odx dmayra € avdyans odt’ tort obre yivera, Aristot. de 
Interpr. c. 9. [t. i. 60. ed. Duval. ] 

-Rorly tia Suvarda Kal ely Kal uh. Lib. i. de. Coelo, c. 12. [t. i. 635.] 

Td uh evBexducvoy UAdAws Exew avarykaidy papey Exew orws. Metaphys. 
lib vy. c. 5. [t. iv. 324.] 
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the more subject that causes are to impediment or let, the 
further their effects are off from the nature of things necessary. 
And apparent it is, that some things do bring forth perpetually the 
same effects ; whereby it appeareth they are never hindered; some 
things, the same effects commonly, yet not always. Some things 
do that at one time or other, which they never or very seldom do 
again: some things at all times are equally uncertain what their 
issue or event will be till they come to pass. In which variety of 
contingents, that which altereth not often differeth but little from 
that which possibly cannot alter. The greatest part of things in 
this world have a mixture of causes necessary with contingent ; 
so that where both kinds concur unto any one effect, the effect doth 
follow the weaker side and is contingent ; inasmuch as the nature 
of every effect is according to the nature of those causes totally 
presupposed which do give it being; and therefore if the causes 
be in part contingent, the effect through their uncertainty, is like- 
wise made doubtful. Whereupon some, considering how far this 
mixed contingency of causes reacheth, have imagined all things in 
the world to be casual: others on the contrary part, because they 
evidently see how unvariable and uniform the principal causes of 
all things are, deny that any thing is subject to such indefinite 
contingency as we imagine. But most manifest it is, that some 
causes, in regard of those effects which follow from them, have 
divauty avtipdoews, a possibility to produce or not produce the same. 
And whatsoever doth in that sort issue from any cause, it is in 
relation thereunto contingent. So that contingency and necessity 
of events do import a different kind or manner of operation in the 
causes out of which they spring. 

The motion of the sun is a necessary effect of the sun, because it 
is not in the power and possibility of the sun to move or not to 
move. But the walking of Socrates is a thing which either might 
be, or not, therefore this effect is contingent. In like manner, for 
living creatures to be endued with sense, and for men to have 
the faculty of reason, is necessary ; it is a thing which proceedeth 
originally from that disposition of causes in the bosom of nature, 
which disposition changeth not: and therefore it no where falleth 
out that we find a living creature without sense, or a man, and the 
faculty of reason wanting. Contrariwise, to be learned or virtuous, 
because some men have attained and not all, it appeareth that 
these two qualities in man proceed from no natural or necessary 
cause, they are contingent, and do happen only. Things necessary 
have definite and set causes ; whereas the causes of things con- 
tingent are indefinite. The future effects of causes contingent are 
only 7& uéAAovra, things not present, and such as either may be, or 
not till the time that they come to pass: but of necessary causes 
the future effects are ra éodueva, such as must be. 

To be, and not to be, are terms cf contradiction which never 
fall together into one and the same thing: but where the one 
of them taketh place, the other utterly is excluded. Things no 
way subject to not being are therefore necessary; and things 
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altogether uncapable of being are impossible: contingent those 
things, which sith they may as well be, as not be, are consequently 
neither necessary nor impossible, of an indifferent constitution 
between both: for during the time while as yet they are not, it is 
but possible that they shall be ; when once they are, their not being 
is then impossible. It being therefore presupposed that things 
which before were but possible, are now actually fallen out, they 
are by virtue of this supposal become necessary, as far as con- 
cerneth the bare and naked act of their being, which is irrevocable, 
howsoever the manner of their efficiency were contingent, and such 
as might have before been hindered from taking effect. So that 
apparently we see how those things which only are possible before- 
hand, and only casual at the time when they come to pass, do for 
the time forward so long as they shall endure, continue necessary, 
not absolutely necessary, yet necessary by virtue of this supposal, 
that they have attained actual being, For where the one term of 
contradiction taketh place, that there the other should take place 
at the same time, is a thing impossible. The being therefore of 
all things that actually are is necessary, because then of their not 
being there is no possibility; unless we should grant that one 
and the same thing may together be and not be. Whereupon it 
followeth, that when contingents are said to have Sévauw avripdcews, 
a possibility unto either term of contradiction, this only is true 
while they yet remain in that indefinite power of causes out of 
which they may either grow or not grow. Again, it followeth that 
to things casual two properties are incident ; the one, that while as 
yet they are future, no wit of man can either determinately affirm 
or deny they shall be: the other, that being made once actual, 
they are then so necessary, that God himself cannot possibly cause 
them not to have been. And it thirdly followeth, that whereas 
contingency is especially considered between efiects and efficient 
causes; which causes efficient are either natural or voluntary 
agents: natural, if in them there be no power to stay or refrain 
their own actions ; voluntary, if they be lords and masters of that 
they do: the effects of the one are contingent only by means of 
external concurrents with them, not in all times and places alike : 
the effects of the other, both that way contingent, and also in 
regard of the very perfection which is incident unto the nature of 
those agents, and implieth as it were a kind of authority and power 
to take which part itself listeth in a contradiction, and of two 
opposite effects, to give being unto either. Wherefore not only to 
our seemings, (as some men of great understanding and knowledge 
have imagined,) but even according to truth itself, and by the plain 
different efficacy of those causes, whereby things are really brought 
to. pass, we may conclude, that some are by natural constitution 
necessary, and must needs fall out, (the course of nature being 
presupposed,) as fire cannot but consume the stubble thrown into 
it, except God’s omnipotent power overrule the course of nature : 
some things contrariwise are casual or contingent; contingent I 
say in their own nature, and not so judged only by us through 
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ignorance of the manner how their causes work. Things contingent 
are certain as touching the circumstance of. time when, and place 
where, they have once their being. But in respect of the cause 
which produceth them, they have no certainty. So that although 
we be not of any thing more sure, than that he doth walk, whom 
we presently behold walking : yet if we refer this effect to the cause 
out of which it groweth, that is to say, to the will of him which 
moveth himself, there is not any thing less necessary. For if 
nothing change more easily than in such cases the will of man, 
by reason of the manifold incitements and stays whereto it is 
subject ; it is not plain that of all effects in a manner the most 
contingent are our own particular actions: and yet of the will of 
man itself, there are some operations necessary, as we see, in that 
all men without exception desire happiness; some for the most 
part so constant, that easily they alter not, as appeareth by things 
done through a settled virtuous or vicious habit of the mind ; some 
altogether doubtful and either way indifferent, as the voluntary 
motions which grow from outward occasions happening unawares. 
This is it which maketh counsels and deliberations intricate. For 
which cause, in matter of consultation, we account them wisest, to 
whom through experience, the most approved principles of action 
are so familiarly known, and by particular notice the matter whereof 
they deliberate so thoroughly seen into, that having considered 
both the one and the other, they are able to forecast the surest 
effects that causes subject to so great variety will in likelihood of 
reason bring forth. It is therefore the doubtfulness of things con- 
tingent that sharpeneth man’s industry to seek out the likeliest 
means of bringing them to good effect, and the providence of God 
which giveth success thereunto, as he in his wisdom seeth meet. 
But the events of this world, though we all behold alike, yet 
touching the manner how they come to pass, all are not of one 
mind; but, some impute whatsoever happeneth to irresistible 
destiny ; others avoiding this, have imagined every thing left to 
the loose uncertainty of fortune and chance. Between which two 
extremities of error, the only true mean is that doctrine of divine 
providence. 

In things ordered by this providence, it is especially to be 
considered, that the foreknowledge which he hath ‘of all things,’ 
(for his eternal prescience is as a large volume wherein they are all 
exactly registered,) doth not make all things to be of necessity ; 
although, forasmuch as in God himself there can be no error, it 
must needs be that every thing will come to pass, which he 
foreseeth as really future, whether it be necessary or contingent. 

When things are necessary according to their own natural 
constitution ; as a good tree must needs bring forth good fruit, 
and of necessity every tree fruit according to his kind; this, for 
distinction’s sake, we call a real necessity. On the other side, 


1 Psalm exxxix. 2; Esai. xli. 22, 233; Eccles[iasticus] xxiii. 19,20; 
xxxix. 19, 20; Hebr. iv. 13. 
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when God foretelleth, or foreseeth any future thing, it followeth of 
necessity, that so it shall be, because otherwise God were deceived. 
And yet, that which is so foreseen may haply be in itself a thing 
casual; as the treason of /wdas, the fall of Peter, and such like 
events, which when Christ had foreshewed, could not in truth or 
reason choose but accordingly follow. This necessity is not real, 
because the things brought to pass be contingent. We term it 
therefore a necessity 77 reason, because it followeth only by way of 
necessary sequel from a presupposal of God’s foresight. He seeth 
it will be, ergo it shall be. His prescience then doth not take 
away casualties, nor make all things in the world subject to 
inevitable necessity; but such he foreseeth them as they are of 
their own natures when they come to pass. Whensoever we find 
therefore in Scripture divine predictions, the declaration of God’s 
foreknowledge alleged, whether it be before they take effect, or 
after, this is perpetually true in them all, they are alleged as 
arguments, proofs, and testimonies, only, that so it would be. but 
never as causes imposing a real necessity on that which is fore- 
shewed. Prescience as prescience, hath in itself no causing 
efficacy. Again, what the book of God’s knowledge doth com- 
prehend, the same both wholly in one sum and every part thereof 
distinctly lieth at all times alike open in his sight ;} which not- 
withstanding is no let, but that those things which he by his 
knowledge together beholdeth, we may rightly and truly distinguish, 
that we may consider them by order, one going before another as 
their mutual dependency and coherence requireth. 

For as the eye of divine knowledge readeth all things which are 
written in that book, so the hand of his will subscribeth unto all 
things which are effected, though not unto all things after one and 
the samemanner. There are which think, that whereas knowledge 
is either an apprehension of things themselves already being, or 
else a foresight of them when as yet they are not brought forth ; 
this latter kind of knowledge doth ever presuppose in God a 
definite ordination and appointment of every thing which cometh 
to pass in the world. So that the reason which they give why he 
knoweth all things is, because he appointeth how all things both great 
and small shall happen, from the motion of the highest orb of 
heaven, to the least mote in the sun, or spark which the fire casteth. 
Others grant, that there is not indeed the least casualty which can 
fall out till the world’s end unto him unknown, But the cause 
which they render, why God cannot in things casual and contingent 
be deceived, is not always the certainty of his own appointment, 
but his eminent and incomprehensible kind of knowledge, his deep 
insight into all things, inasmuch as he perfectly understandeth, 
not only what they are, or what they shall be, but also whatso- 
ever would grow from them through copulation and concurrence, 
with all the circumstances which more than ten thousand such 

1 Obre yap mpds yaow otre mpds divapty duvaroy mpooyeverOa TH OG 
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worlds can yield. One small experiment whereof there is in the 
history of David ;! which one may serve for example sake instead 
of many: David ‘being i in Keilah, and hearing that Saul’s purpose 
was to surprise the city, asked counsel of the mouth of the Lord, 
Will Saul come down as thy servant hath heard? and the Lord 
said, He will come down: Then said David, W7ll the lords of 
Keilah deliver me up and the men that are with me into Sauls 
hand? And the Lord said, They will deliver thee up. David, by 
his speedy departure thence, stayed both these events, though God 
foresaw and foretold both, as indeed both would have come to pass 
if his removal had not defeated the bent of their secret dispositions. 
But by this it appeareth, that the foresight which God hath of all 
things proveth not his foreappointment of all things which are 
foreseen ; because he foreseeth as well what might be and is not, 
as what is or shall be. All reasonable creatures know, and can 
foresignify what themselves appoint to do. But his peculiar honour 
is, to see beforehand infallibly every thing that may come to pass, 
yea although it never do: and therefore much more, every circum- 
stance of all things which indeed fall out, whether himself be 
author of them, and have ordained them to be, or no. Wherefore, 
as all men of knowledge grant, that God is himself no author of 
sin; so no man will deny, but that God is able to foresee and 
foretell what sin, as what righteousness either may be, or will be 
in men,? and that consequently there are many things in his sight 
certain to be brought to pass, which himself did never foreordain. 
And yet we must of necessity grant that there could be no evil 
committed, if his will did appoint or determine that none should be. 
We are therefore to note certain special differences in God’s will. 
God being of infinite goodness by nature, delighteth only in good 
things : neither is it possible that God should alter in himself this 
desire, because that without it he were not himself. But from this 
natural inclination of his will, unless it be some way or other deter- 
mined, there cometh no certain particular effect. Wherefore, as God 
hath a natural bent only, and infinitely, unto good ; and hath like- 
wise a natural power to effect whatsoever himself willeth : so there 
is in God an incomprehensible wisdom, according to the reason- 
able disposition whereof his natural or general will restraineth 
itself as touching particular effects. So that God doth determine 
of nothing that it shall come to pass, otherwise than only in such 
manner as the law of his own wisdom hath set down within itself. 
Many things proceed from the will of God, the reasons whereof are 
oftentimes to us unknown. But unpossible it is that God should 
will any thing unjust, or unreasonable, any thing against those very 
rules whereby himself hath taught us to judge what equity requireth : 
for out of all peradventure there are no antinomies with God. The 
laws of action which he teacheth us, and the laws which his own 
wisdom chooseth to follow, are not the one repugnant to the other. 
The concealed causes of his secret intents overthrow not the prin- 
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ciples which Nature or Scripture, the true interpreters of his wisdom, 
have disclosed to the whole world: and by virtue whereof, to our 
great contentment of mind, yea to his everlasting praise and glory, 
we are able in many things to yield abundantly sufficient reason for 
the works of God, why and how it is most just which God willeth. 
In those things therefore, the reasonable coherence whereof with 
the will of Almighty God we are not able to comprehend, we must 
with learned ignorance admire ; and not, with an ignorant pride of 
wit, censure, judge, or control God, who is, as 1 Tertullian by very 
fit comparison inferreth, even best then when we least see how, and 
just to the level of his own reason, when the reach of ours cometh 
most short. So that in all things our duty is with meekness to 
submit ourselves, and humbly to adore that wisdom, the depth 
whereof forasmuch as we cannot sound, what are we that we should 
presume to call him to account of his purposes, by way of contre- 
plea or opposition ?? 

The determinations of the will of God are most free, and his will 
most freely determining itself ere ever any thing was, giveth being 
unto all things that are. His determinate will affirmatively con- 
sidered, as granting passage to that which wisdom seeth meet, is 
either positive, or but permissive.? He willeth positively whatsoever 
himself worketh ; He willeth by permission that which his creatures 
do: He only assisting the natural powers which are given them to 
work withal, and not hindering or barring the effects which grow 
from them. Whereunto we may add that negative or privative. will 
also, whereby he withholdeth his graces from some, and so is said to 
cast them asleep whom he maketh not vigilant ;* to harden them 
whom he softeneth not; and to take away that, which it pleaseth 
him not to bestow. 

But above all things, we are to note what God willeth simply o1 
his own voluntary inclination, and what by occasion of something 
precedent, without the which there would be in God no such will. 
That which he willeth determinately of his own accord, is not only 
to himself always good, but in such sort good that he chooseth it, 
maketh it his end, taking pleasure and delight in it, as being utterly 
without hurt. That which he willeth by occasion, is also to his own 
good. For howshould God will hurt to himself? Yet so far is this 
inferior to the other, that because it is joined with harm to a part of 
his noblest creatures, it cometh in that respect from the will of God 
as it were with a kind of unwillingness. 

In all this God determineth nothing which tendeth so to his own 
glory, but that it also maketh for the good of the works of his hands, 


1 Contra Marcion. lib. ii. c. 2. [Deus tumc maxime magnus, cum 
homini pusillus ; et tunc maxime optimus, cum homini non bonus ; et tunc 
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especially the good of reasonable creatures either severally con- 
sidered, or else jointly as in one body. God doth not so much as 
permit that evil which he some way or other determineth not to 
convert even to their good, as well as unto his own glory. He 
turneth to good that which was never by himself intended nor de- 
sired. It is not therefore said of Judas simply, /¢ Aad been good he 
had never been; but tt had been good for that man tf he never had 
éeen. And in what kind soever it be, the will of God’s absolute 
determination is always fulfilled.! 

Wherefore to come to the operations of [or?] effects of God’s will, 
because his eternal and incomprehensible being is so all-surficient, 
as nothing could move him to work, but only that natural desire 
which his goodness hath to show and impart itself, so the wisest of 
the very heathens themselves, which have acknowledged that he 
made the world, know that no other reason thereof can be yielded 
but this, his mere goodness, which is likewise the cause, why it 
cannot be, but that the world which he hath created, he should love 
so far forth, as it is the workmanship of his hands. 

Seeing then that good is before evil, both in dignity and in nature 
(for we cannot without good define and conceive what evil is) ; and 
of good things that come to pass by the will of God, the first is the 
end which his will proposeth, and that end is to exercise his good- 
ness of his own nature, by producing effects wherein the riches of 
the glory thereof may appear: forasmuch as all other effects are 

ounded upon the first existence or being of that which reviveth 
Frabéboeck ?| them : the first determination of God for the attainment 
of his end, must needs be creation, and the next unto it governance. 
For that he which created should govern, and that he which made 
should guide, seemeth reasonable in all men’s eyes. Whereupon 
we come to observe in God, two abilities or powers ; his power to 
create, and his power to rule: in regard of the one, we term him 
our God, in respect of the other, our Lord and King. As God, 
Creator or Father of all, he hath no will but only to be gracious, 
beneficial, and bountiful. As Lord, both mercy and wrath come 
from him: mercy of his own accord, and wrath by occasion offered : 
but his providence, the root of both, is over all. All things have 
their beginning from him, by him their continuance, and in him 
their end. In power he ordereth them, but yet with gentleness : 
mightily, but yet in amiable manner. So that under him they feel 
no unpleasant constraint : framed they are to his inclination without 
violence to their own :? suchis the course of his heavenly regiment, 
such his wisdom to overrule forcibly without force. The providence 
of God is both general over the kinds of things, and such also as 
extendeth unto all particulars in each kind. 

Of things created, the noblest and most resembling God are 
creatures endued with the admirable gift of understanding. St. 
Augustine * comparing the first matter whereof all things are made 
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with these last and worthiest works of God’s hands, saith of the one, 
it is little above the degree of nothing ; the other, little inferior to 
God the creator of all. If God, then, clothe the lilies of the field, 
and provideth food for the birds of the air, should we think that his 
providence hath not always an especial care, as well of each particular 
man, as of mankind, and that for our greatest good every way, 
unless some great thing occasion the contrary? the work of creation 
itself therefore, and the government of all things simply according 
to the state wherein they were made, must be distinguished from that 
which sin, arising afterwards, addeth unto the government of God, 
lest we run into their error, who blinde [blend ?] even with God’s 
very purpose of creation, a reference to eternal condemnation and 
death. 

Concerning his intended work of creation and government simply 
in itself considered, by the effects which are seen it may in part be 
understood what his secret purposes were, and that amongst sundry 
other more hidden determinations which were in God, these for 
example’s sake are manifest, amiably to order all things, and suitably 
with the kinds, degrees, and qualities of their nature: not to be 
wanting unto reasonable creatures in things necessary for the attain- 
ment of their end: to give unto angels and men happiness in the 
nature of a reward; to leave them endued with sufficient ability in 
the hands of their own will ;! to enjoin them their duty, to shew 
them the danger which they might avoid, and must sustain if they 
did not avoid. 

It being therefore the will of God to make reasonable creatures 
the liveliest representations of his own perfection and glory; he 
assigned unto angels and men a State of the greatest happiness to 
be acquired by actions of most dignity, proceeding from the highest 
degree of excellency, that any created nature was to receive from him. 
To angels and men there was allotted a threefold perfection, a per- 
fection of the end whereunto they might come, eternal life; a 
perfection of duty, whereby they should come, which duty was 
obedience ; and a perfection of state or quality for performance of 
that duty. The first was ordained, the second required, and the 
third given. For presupposing that the will of God did determine 
to bestow eternal life in the nature of a reward, and that rewards 
grow from voluntary duties,? and voluntary duties from free agents ; 
it followeth, that whose end was eternal life, their state must needs 
imply freedom and liberty of will. A part therefore of the excellency 
of their nature was the freedom of their will; and in this respect 
necessary, that he whose will was to govern them in justice should 
strictly tie them to the constant observation of requisite offices, by 
the possibility as well of endless perdition and woe, if they fell away, 


et terram, duo queedam ; unum prope te, alterum prope nihil: unum quo 
superior tu esses, alterum quo inferius nihil esset.” t. i. p. 211. F.] 

1 Sap. [Sir.] xv. 14. 

2 “Nec boni nec mali merces jure pensaretur ei qui aut bonus aut 
malus necessitate fuisset inventus, non voluntate.” Tertull, contra Marc. 2. 
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as of like felicity [if?] they continued for a time, that which they 
ought and might have done. Out of the liberty wherewith God by 
creation endued reasonable creatures, angels and men, there ensued 
sin through their own voluntary choice of evil, neither by the ap- 
pointment of God, nor yet without his permission. Not by appoint- 
ment, for it abhorreth from the nature of God, to be outwardly a 
sharp and severe prohibitor, and underhand an author of sin. 
Touching permission, if God do naturally hate sin, and by his 
knowledge foresee all things, wherefore did not his power prevent 
sin, that so his natural desire might be satisfied? Because, in 
wisdom, (whereupon his determinate will dependeth,) he saw it 
reasonable and good, to create both angels and men perfectly free, 
which freedom being a part of their very nature, they could not with- 
out it be that which they were: but God must have left them un- 
created if not endued with liberty of mind. Angels and men had 
before their fall the grace whereby they might have continued if 
they would without sin ; yet so great grace God did not think good 
to bestow on them, whereby they might be exempted from possibility 
of sinning; because this latter belongeth to their perfection, who 
see God in fulness of glory, and not to them, who as yet serve him 
under hope. He saw it reasonable also to grant them power touch- 
ing all events of their liberty, to shew them how they might use it to 
their own everlasting good. But if, himself having thus with great 
good reason determined, his power should after have interposed 
itself for the hinderance of their choice either in good or evil; as to 
hinder them the one way, could not have stood with the purity ot 
righteousness, so the other way to let them, had been against that 
constancy of wisdom, which is in him, whose greatness nothing doth 
more beseem, than to be one and the same for ever, and not to 
stop the events of mutability in his creatures, by changing his own 
decrees for their sakes with mutability in himself. Consider (saith 
Tertullian!) what divine fidelity requireth, and thou wilt never 
marvel, although for preservation of that which was according to 
the will of God, his power hindered not that which was greatly 
against his will. 

We see therefore how sin entered into the world. The first that 
sinned against God was Satan. And then through Satan’s fraudu- 
lent instigation man also, The sin of devils grew originally from 
themselves without suggestion or incitement outwardly offered them. 
They? kept not the state of that first beginning which they had 
from God; and as our Saviour himself saith of them,’ they stood 
not in the truth, whereby it may be very probably thought, that the 
happiness even of angels defended chiefly upon their belief in a truth 


1 (Cont. Marcion, ii. 7. ‘f Exigere a Deo debes et gravitatem summam, 
et fidem przecipuam in omni institutione ejus: ut desinas querere, an Deo 
nolente potuerit quid evenire. Tenens enim gravitatem et fidem Dei boni, 
sed rationalibus institutis ejus vindicandas, nec illud miraberis, quod Deus 
non intercesserit adversus ea que noluit evenire; ut conservaret ea qui 
voluit.”] 

2 Jud. vi. % John viii. 44. 
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which God did reveal unto them: The truth of that personal con- 
junction which should be of God with men. For Christ, although a 
Redeemer only unto men, might notwithstanding be revealed unto 
angels as their Lord, without any reference at all to sin, which the 
knowledge of Christ a Redeemer doth necessarily presuppose. So 
that man, their inferior by degree of nature, they must in Christ the 
Son of God advanced unto so great honour adore. Which mystery 
the too great admiration of their own excellency being so likely to 
have made incredible, it is unto us the more credible, that infidelity 
through pride was their ruin. As also envy maketh them ever 
sithence the first moment of their own fall, industrious, as much as 
in them lieth, to work ours, which they can only do as solicitors and 
instigators. Our sin therefore in that respect excuseth us not, but 
we are therewith justly charged as the authors of it ourselves. 
Touching God, though he stop it not, he neither coveteth nor 
appointeth it, he no way approveth, he no way stirreth, or tempteth 
any creature unto it. It is as natural unto God to hate sin, as to 
love righteousness. 

Amongst the Jews, two hundred years before Christ, there were, 
as it seemed, [seemeth ?] men which fathered sin and iniquity upon 
God’s ordinance: under the Apostles there is some shew that the 
like was broached.!. The Valentinians, the Marcionites, and the 
Manichees being persuaded, as the truth is, that one and the same 
God cannot wish, love, or approve, both virtue and vice, both 
good and evil, ascribed willingly the one to that God most just and 
righteous, whom we all worship : but vainly imagined that the other 
hath grown from some other God of equal power and of contrary 
disposition. Of late the Libertines have reduced both unto God 
again, they have left no difference between good and evil, but in 
name only. They make all things in God’s sight to be alike ; God 
the worker, man but his instrument ; and our perfection to consist 
only in casting out that scrupulos.ty, conscience, and fear, which we 
have of one thing more than another. Of all which heretical 
devices the fountain is that secret shame® wherewith our nature ir 
itself doth abhor the deformity of sin, and for that cause study by 
all means how to find the first original of it elsewhere. But for a: 
much as the glory of God hath been defended, first by Jesus the sor 
of Sirach® against blasphemers in his time ; by St. James* agains! 
the wicked of the Apostles’ days ; against the Valentinians and after 
wards by Irenzeus;° by Tertullian against the Marcionites ; agains 
the Manichees by St. Augustin; and against Libertines last of all b 
Calvin: to whose industry alone we’ owe the refutation of thei 


1 James i. 14 [13?]5 1 John ii. 163 1 John i. §; Matt. xix. 17; Psa. v 

; Esai. Ixv. 12; Zach. vill. 17 5 Eccles{iasticus] xv. II. 

2 “Omne malum aut timore aut pudore [natura perfudit.]” Tertull. cont 
Gent. p. 564. [Apol. c. 1 

% Syr. xv. 12. 4 James i. 13. 5 Tren. iv. 47, 48. 

6 [In two Tracts published 1544, 1547. See his collected Tracts i 
Theology, Genev. 1597- P+ 591, 540.] 
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impiety ; we may well presume that of this the whole Christian 
world is agreed, all denying God to be one author of sin. 

It appeareth hitherto how God’s creation is an effect of the will 
of God, which had no subject at all to work upon, but of nothing 
made all things, and gave them that being, wherein it rejoiced God 
to behold the first fruits of his own benignity. The subject of his 
providence simply considered, were all things in the state of their 
first creation, and amongst them reasonable creatures to be further 
advanced to a state of supernatural happiness, in such sort as those 
laws required which the wisdom of God saw meet for itself to 
follow. The laws of his providence we term such general rules, as 
it pleaseth God to follow in governing the several kinds of things, 
and especially in conducting reasonable creatures unto the end for 
which they were made. And because in the subject of his provid- 
ence over reasonable creatures, there is now an addition of sin 
which was not before considered, the laws of his general pro- 
vidence, in regard of this addition, are somewhat different from 
such as have been already noted. For as nature draweth love 
from God, so corruption of nature procureth hatred, it being as 
natural to him to abhor that which defaceth his handywork, as to 
delight in the absolute perfection which himself hath given. So 
that sin hath opened now in God every way of wrath which before 
was shut. Sin hath awakened justice, which otherwise might have 
slept. Wrath and justice we attribute to God, by reason of those 
effects of punishment which God inflicteth. The first rule therefore 
of providence now, is, that sin do not go altogether unpunished in 
any creature ; whereupon it followeth, that seeing all men univers- 
ally are sinful, punishment hath also fallen upon all. Some are, 
after this life, tormented with eternal flames, yet here permitted to 
live at ease till the hour of death come. Some, during life, never 
free from miseries, whose state after is perpetual joy : some, neither 
in this world, nor in the world to come, pardoned ; but the death 
of all is argument sufficient that none escapeth it, both [in both ?] 
altogether without touch. For death even in new-baptized infants, 
yea in Saints, in Martyrs, we must acknowledge to bea punish- 
ment; a punishment which God inflicteth, in judgment, and not 
in fury, but yet a punishment. It was a branch of the error of 
Pelagius, to think our mortality no punishment inflicted by the 
hand of the supreme Judge, but a part of that state and condition, 
which, as Creator, he hath imposed on mankind. 

That justice which worketh by way of revenge, proportioneth 
punishment unto sin. And sin hath two measures whereby the 
greatness thereof isjudged. The object, God, against whom ; and 
the subject, that creature in whom sin is.. By the one measure, all 
sin is infinite, because he is infinite whom sin offendeth : for which 
cause there is one eternal punishment due in justice unto all sinners. 
In so much that if it were possible for any creature to have been 

1 (St. Aug. Serm. ccxcix. § 11. t..v. 1217. ‘*Dicunt, non de peccato 


nos mori, quantum pertinet ad corporis mortem, sed nature esse quod 
morimur, et moriturum fuisse Adam etiamsi non pecasset.”] 
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eternally with God, and co-eternally sinful, it standeth with justice 
by this measure to have punisht that creature from eternity 
past, no less than to punish it unto future eternity. And there- 
fore the sin [time?] which cometh between the birth and death 
of such as are to endure this punishment, is granted them by dis- 
pensation as it were, and toleration, at God’s hand.!_ From the 
other measure, which is according to the subject of sin, there are 
in that eternity of punishment varieties, whereby may be gathered 
a rule much built upon in holy Scripture : That degrees in wicked- 
ness have answerable degrees in the weight of their endless 
punishment. 

But lest only wrath and justice should take effect, love and mercy 
be without exercise, by reason of sin, God hath not suffered the 
preparations of eternal life to be thus frustrated altogether as con- 
cerning man, but chosen rather to remit on his own part much of 
that, which extremity and rigour of justice might require, being 
contented to condescend unto favourable conditions : and except it 
be where incurable malice, on the part of the sinful themselves, will 
not suffer mercy with such conditions to take place, leadeth still to 
eternal life, by an amiable course, framed even according to the 
very state wherein we now are. He is not wanting to the world in 
any necessary thing for the attainment of eternal life, though many 
things be necessary now, which according to our first condition we 
needed not. He bestoweth now eternal life as his own free and 
undeserved gift; together also with that general inheritance and 
lot of eternal life, great varieties of rewards proportioned to the 
very degrees of those labours, which to perform he himself by his 
grace enableth. He leaveth us not as Adam in the hands of our 
own wills, at once endued with ability to stand of our own accord, 
but because that ability is altogether lost, he putteth into our souls 
continually new strength, the paths of our duty he layeth before us, 
and directeth our steps therein, he giveth warning whereby to 
know, and wisdom also whereby to prevent the fearful hazards 
whereinto our souls, being left to themselves, would assuredly fall: 
that permanent wrath which is for ever, he turneth away ; from 
temporal punishments altogether, and especially from natural death, 
though none young nor old be exempted, yet his mercy which 
endureth for ever towards some, turneth both life and death and all 
things unto their everlasting good. So that from punishments in 
this world there can be no certain collection drawn, either to clear 
or condemn men, as being in degree of sin according to that we 
see them sustain here more or less, but only that in general our 
punishments prove we all have sinned, because without sin we 
should never have suffered any thing unpleasant or grievous to 
nature. And the reason why temporal punishments, declaring all 
to be sinners, do not argue that they always have sinned most, who 
suffer most in this present life, is because those things which here 
we suffer are not still inflicted by the hand of God’s revengeful 
justice, as in the world to come they are. And therefore, after this 

’ Rom. ix. 22. 
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life, it standeth much more firm, the heavier punishment, the 
greater sin. In the act of sinning, God hath the place of a meer 
patient. For all sin is against God, and therefore all sinners 
termed his enemies. As for the punishment which his will deter- 
mineth upon them, it is the consequent of their iniquity, and their 
iniquity the cause of it. 

If therefore we look upon the rank or chain of things voluntarily 
derived from the positive will of God, we behold the riches of his 
glory proposed as the end of all, we behold the beatitude of men 
and angels ordained as a mean unto that end, graces and blessings 
in all abundance referred as means unto that happiness, God to be 
blessed for evermore, the voluntary author of all those graces. But 
concerning the heaps of evils which do so overwhelm the world, 
compare them with God, and from the greatest to the least of them, 
he disclaimeth them all. He refuseth utterly to be intituled either 
Alpha, or Omega, the beginning, or the end, of any evil. The evil 
of sin is within the compass of God’s prescience, but not of his pre- 
destination, or fore-ordaining will. The evil of punishment is 
within the compass of God’s fore-appointed and determining will, 
but by occasion of precedent sin. For punishments are evil, 
because they are naturally grievous to him which must sustain 
them. Yet in that they proceed from justice thereby revenging 
evil, such evils have also the nature of good; neither doth God 
refuse, but challenge it as an honour, that he maketh evil doers 
which sow iniquity to reap destruction, according to that in the 
Prophet Jeremy,! 7here zs no evil in the city, which I the Lord have 
not done. God therefore,with the good evil of punishment, revengeth 
the evil good of sin. Sin is no plant of God’s setting. He seeth 
and findeth it a thing irregular, exorbitant, and altogether out of 
course. It is unto him an occasion of sundry acts of mercy, both 
an occasion and a cause of punishment: by which mercy and 
justice, although God be many ways greatly glorified, yet is not 
this glory of God any other in respect of sin than only an accidental 
event. We cannot say therefore truly, that, as God to his own 
glory did ordain our happiness, and to accomplish our happiness 
appoint the gifts of his grace: so he did ordain to his glory our 
punishment, and for matter of punishment our sins. For punish- 
ment is to the will of God no desired end, but a consequent ensu- 
ing sin: and, in regard of sin, his glory an event thereof, but no 
proper effect. Which answereth fully that repining proposition, // 
man’s sin be Goa’s glory, why is God angry 2 

As therefore sin hath entered into the nature of man, notwith- 
standing the general will of God’s inclination to the contrary: so 
the same inclination of will in him for the good of man doth con- 
tinue still, notwithstanding sin. For sin altereth not his nature, 
though it change ours. His general will, and the principal desire 
whereunto of his own natural bent he inclineth still, is, that all men 
may enjoy the full perfection of that happiness, which is their end. 
Signs of the general inclination of God, are all promises which he 

1 [Rather, Amos iii. 6.] 
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maketh in holy Scripture, all the Precepts which he giveth of godli- 
ness and virtue, all Prohibitions of sin and threatenings against 
offenders, all counsels, exhortations, admonitions, tolerations, pro- 
testations, and complaints. Yea all the works of his merciful 
providence, in upholding the good estate of the world, are signs of 
that desire, which the Schoolmen therefore term Azs signified will :* 
Damascen, the principal will of God.? And according to this will, 
he desireth not the death, no not of the wicked,’ but rather that they 
might be converted and live. He longeth for nothing more than 
that all men might be saved. 

He that willeth the end, must needs will also the means whereby 
we are brought into it. And one [our ?] fall in Adam being pre- 
supposed, the means now which serve as causes effectual by their 
own worth to procure us eternal life, are only the merits of Jesus 
Christ, without whom no heathen by the law of nature, no Jew by 
the law of Moses, was ever justified. Yea it were perhaps no error 
to affirm, that the virtue of the blood of our Lord Jesus Christ being 
taken away, the Jew by having the law, was farther removed from 
hope of salvation and life, than the other by wanting the law: if it 
be true which Fulgentius 4 hath, that without the graces of belief 
in Christ, the law doth more heavily condemn being known, than 
unknown : because by how much the ignorance of sin is made less, 
by so much his guiltiness that sinneth is greater. And St. Paul’s 
own doctrine is,® that the law, severed from Christ, doth but only 
aggravate sin. God being desirous of all men’s salvation, accord- 


1[Sent. i. dist. xlv. art. 4. ‘ Utrum voluntas Dei distinguatur in 
voluntatem beneplaciti et voluntatem signi.” . . . ‘Magna est adhibenda 
discretio in cognitione divinze voluntatis, quia et beneplacitum Dei est 
voluntas ejus, et signum beneplaciti ejus dicitur voluntas ejus. Sed bene- 
placitum ejus eeternum est, signum vero beneplaciti ejus non. Et consonat 
rerum effectibus beneplacitum ipsius, et ipsi effectus rerum ab eo non 
discordant. Fit enim omne quod beneplacito vult fieri, et omne quod non 
vult fieri nequaquam fit. Non ita autem est de signis, quia pracepit Deus 
multis ea, que non faciunt, et prohibit que non cavent, et consulit que 
non implent.” This distinction was perhaps in the minds of the framers 
of the last sentence of the seventeenth Article of our Church. ] 

2 (De Orthod. Fide, lib. ii. c. 29. t. i. p. 190. ed. Le Quien. xph 8& 
cidévat, &s 6 Oeds mponyouuevws oérer wdyras cwOjvat, Kal THs Bacireclas 
airod TuxEiv’ od “yap emi +) KoAdoa erAacgey Huds, HAAG mpds TH peTacXeEiV 
ris wyabdrntos avTov, as &yabds* auaordvovtas de Oder KoAdCer bat, ds 
Sicaos. Aéyerat odv, TO wey mpaTov, mponyouuevoy OéAnua, Kal evdoxta, éf 
adrod bv: Td) Bt devrepoy, éduevoy O€Anua, kal mapaxapyots ef NmeTepas 
airlas’ Kal arn diTTh* H MEY vikovouLKh, Kad maidevTixh pds cwrnplay, 7 5é 
aroyvwotixh mpos TeArclay KéAagIY. Comp. E. P. V. xlix. 3.] 

3 Ezech. xviii. [23, 32-] 

4 De Incar. et Gra. c. 16. [** Legalis quoque auditus non solum neminem 
de potestate tenebrarum eripuit, quin etiam peccatoribus cumulum preevari- 
cationis adjecit. Sine gratia quippe fidei gravius lex agnita quam ignorata 
condemnat. Ubi quantum ignorantia peccati minuitur, tantum reatus 
neccatoris augetur.” p. 240. ed. Raynaud. 1533: ] 

5 1 Tim. 4. [10.] Servator omnium ma- (sic) [maxime credentium ?] 
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ing to his own principal or natural inclination, hath in token thereof 
for their sakes whom he loved, bestowed his beloved Son. ‘The 
selfsame affection was in Christ himself, to whom the wicked at the 
day of their last doom will never dare to allege for theirown excuse, 
That he which offered himself as a sacrifice to redeem some, did 
exclude the rest, and so made the way of their salvation impossible. 
He paid a ransom for the whole world ; on him the iniquities of all 
were laid; and, as St. Peter plainly witnesseth, he bought them 
which deny him, and which perish because they deny him.! As in 
very truth, whether we respect the power and sufficiency of the 
price given ; or the spreading of that infection, for remedy whereof 
the same was necessary ; or the largeness of his desire which gave 
it ; we have no reason but to acknowledge with joy and comfort, 
that he tasted death for all men: as the Apostle to the Hebrews 
noteth.? Nor do I think that any wound did ever strike his sacred 
heart more deeply, than the foresight of men’s ingratitude, by 
infinite numbers of whom that which cost him so dear would so 
little be regarded; and that made to so few effectual through 
contempt, which he of tender compassion in largeness of love had 
provided to be a medicine sufficient for all. As therefore the gospel 
itself, which Christ hath commanded to preach unto all creatures, 
is an apparent effect of his general care and providence : so Christ, 
the principal matter therein contained and taught, must needs like- 
wise have been instituted by the selfsame general providence to 
serve for a most sufficient remedy for the sin of mankind, although 
to ordain in whom particularly it shall be forcible and effectual be 
an act of special or personal providence. 

But if God would have all men saved, and if Christ through such 
his grace have died for all men, wherefore are they not all saved? 
God’s principal desire touching man’s happiness is not always 
satisfied. It is on all sides confest, that his will in this kind often- 
times succeedeth not ; the cause whereof is a personal impediment 
making particular men unable [uncapable ?] of that good which the 
will of his general providence did ordain for mankind. So that 
from God, as it were by a secondary kind of will, there groweth 
now destruction and death, although otherwise the will of his 
voluntary inclination towards man would effect the contrary. For 
the which cause the Wise Man directly teacheth, that death is not 
a thing which God hath made or devised with intent to have so 
many thousands eternally therein devoured : that condemnation is 
not the end wherefore God did create any man, although it be an 
event or consequent which man’s unrighteousness causeth God to 
decree. The decree of condemnation is an act of hatred; the 
cause of hatred in God is not his own inclination thereunto: for his 
nature is, to hate nothing which he hath made ; therefore the cause 
of this affection towards man must needs be in man some quality 
whereof God is himself no author. Thedecree of condemnation is 
an act of divine justice. Justice doth not purpose punishment for 

1 John vi, ; Esei. lili, ; t John ii, ; 2 Cor. v. 5 2 Pet. ii, 1, 
* Heb. ii 9. 
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an end, and faults as means to attain that end: for so it should be 
a just thing to desire that men might be unjust : but justice always 
presupposing sin which it loveth not, decreeth punishment as a 
consequent wherein it taketh otherwise no pleasure. Finally, if 
death be decreed as a punishment, the very nature of punishment we 
know is such asimplieth faultiness going before ; without which we 
must give unto it some other name, but a punishment it cannot be. 
So that the nature of God's goodness, the nature of justice, and the 
nature of death itself,are all opposite to their opinion, if any will be of 
opinion, that God hath eternally decreed condemnation without the 
foresight ofsinasacause. The place of Judas was locus suus, a place 
of his own proper procurement. Devils were not ordained of God 
for hell-fire, but hell-fire for them ; and for men, so far forth as it 
was foreseen, that men would be like them. There are speeches in 
Scripture, where we read of Christ himself laid in Sion as a stone 
to stumble at, and a rock to make men fall: of the wicked created 
to the day of wrath, fashioned to destruction, fore-ordained to con- 
demnation. But the words are ambiguous. For inasmuch as e7ds 
and events have this common, that they are the last thing which 
befalleth, therefore the same phrase of speech doth usually serve in 
both. But our understanding must distinguish where the one is 
meant, and not the other. Where we say that man is born to die, 
we mean that death is the event of his birth. When we teach that 
Christ died to redeem the world, we mean that the end of his death 
was redemption. The determination of God therefore touching 
reprobates, is of Damascen! termed aptly enough a consequent 
will, forasmuch as it presupposeth in man a just and deserved cause 
leading him who is most holy thereunto. 

There is not in this life any cross or calamity, be it never so 
short, but when we suffer it at the hands of God, his own most 
sacred will directeth us unto sin as the very root out of which 
originally it groweth: and because we are sinful, therefore the 
burden under which we groan, we impute to none but to ourselves 
only. Now if all the miseries, plagues, and torments of the whole 
world could be laid upon ore back and th .. . [that to endure ?) as 
long as a million of worlds, should he be able (one succeeding another) 
to continue: what were this unto those torments, which, when they 
have worn out that time oftener doubled and multiplied than any 
number can comprehend, are not one jot nearer to an end, than 
they were when they first begun, but are still to endure even as long 
as there is in heaven a God of power to extend them further ? And 
shall we think that to these torments he hath for the only manifes- 
tation of his power adjudged by an eternal decree the greatest 
part of the very noblest of all his creatures, without any respect of 
sin foreseen in them? Lord, thou art just and severe, but not cruel. 
And seeing all the ancient Fathers of the Church of Christ have 
evermore with uniform consent agreed, that reprobation presup- 
poseth foreseen sin, as a most just cause whereupon it groundeth 
itself; sin at the least original in them whose portion of eternal 


1 [Ubi supra.] 


Of Predestination 525 


punishment is easiest, as they that suffer but the only loss of the 
joys of heaven: sin of several degrees in them whose plagues accord- 
ingly by the same act of reprobation were proportioned : let us not 
in this case of all other remove the limits and bounds which our 
fathers before us have set. 

But seeing all unrighteousness is of its own nature offensive to 
God, and in that whole mass which containeth, together with Satan 
and his retinue, Adam and Adam’s natural posterity without excep- 
tion of any one, we find from the first to the last none in whom 
there is not unrighteousness, either actual, or at the least original ; 
shall we therefore conclude that death and condemnation are even 
as largely decreed as sin is itself spread? Behold mercy hath 
found a way how to triumph over justice, love how to bury the cause 
of hatred, grace how to save that which unrighteousness would 
destroy. There is an act of God’s most favourable determination, 
which the Apostle usually termeth ¢he good pleasure of Almighty 
God, by which good pleasure the first chosen to eternal life is /esws 
Christ, for his own worthiness sake with and under him the elect 
angels which had no spot nor blemish foreseen ; in and through 
him no small number of men also, taken out of the flames of that 
general combustion, to be made vessels of his honour, partakers of 
his felicity and bliss, inheritors of his indefeasible glory ; angels 
elect in Christ the Lord, men in Christ the physician of the world, 
the decree of God being ever as certain touching the very least of 
these, as it is of the angels themselves, yea of Christ Jesus, if he, 
they, and we, be all elect before the foundations of the world were 
laid, and the election of all three an act of God’s unchangeable 
will. 

When Pelagius, to the utter overthrow of soundness in Christian 
belief, had denied that man is born in original sin, and taught that 
every man hath in himself power to accomplish his own salvation 
by himself, or at least to merit what help soever besides he should 
need to receive at the hands of God: St. Augustin, to repress so 
intolerable insolency, pride, and presumption against God, was 
drawn by degrees from the consideration of that which man doeth 
by way of duty towards God, to the contemplation of that which 
God did by way of secret decree and purpose concerning man 
before the foundations of the world werelaid. For whereas Pelagius 
did make merit the cause of grace, St. Augustin derived graces from 
the well-spring of God’s eternal predestination. His opinion was, a¢ 
the first that God foreseeing who would believe and who would not, 


1 (Prop. ex Epist. ad Rom. Expos, § 62. sup. c. ix. 19. ‘Sic re- 
spondet (Apostolus) ut intelligamus, . . . patere posse prima merita fidei 
et impietatis, quomodo Deus preescius eligat credituros et damnet incre- 
dulos ; nec illos ex operibus eligens, nec istos ex operibus damnans ; sed 
illorum fidei praestans ut bene operentur, et istorum impietatem obdurans 
deserendo ut male operentur.” Ibid. § 60. sup. c. ix. 11-13. ‘‘ Non 
ergo elegit Deus opera in cujusquam przescientia, quae ipse daturus est ; 
sed fidem elegit in priescientia; ut quem sibi crediturum esse prescivit, 
ipsum elegerit cui Spiritum Sanctum daret, ut bona operando etiam vitam 
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did for their beliefs sake choose the one sort, and reject the other for 
their incredibility [sic]: that unto them whose belief he foresaw, the 
grace of well doing was also fore-ordained ; the rest, forsaken, left, 
and given over to be hardened in their own impiety : that faith was 
the cause of all men’s election, the Spirit of sanctification, bestowed 
on the elect, to the end they might bring forth the fruit of good 
works, and obtain the reward of eternal life. But the error of 
Pelagius, after examined, gave him occasion to re/ract this sentence, 
which maketh faith to prevent grace, and the election of God to 
follow upon the foresight of our virtue. His latter judgment there- 
fore was, that the whole body of mankind, in the view of God’s 
eternal knowledge, lay universally polluted with sin, worthy of 
condemnation and death: that over the mass of corruption there 
passed two acts of the will of God: an act of favour, liberality, and 
grace, choosing part to be made partakers of everlasting glory ; 
and an act of justice, forsaking the rest, and adjudging them to 
endless perdition, these vessels of wrath, those of mercy, which 
mercy is to God’s elect so peculiar, that to them and to none else 
(for their number is definitely known, and can neither be increast 
nor diminished) to them it allotteth immortality and all things 
thereunto appertaining ; them it predestinateth, it calleth, justifieth, 
glorifieth them, it poureth voluntarily that spirit into their hearts, 
which spirit so given is the root of their very first desires and 
motions, tending to immortality: as for others, on whom such 
grace is not bestowed, there is justly assigned, and immutably to 
every of them, the lot of eternal condemnation.? 

The first publication of these things, never before descended into, 
troubled exceedingly the minds of many.’ For a time they rested 
silent, as if some thunder from heaven had astonisht them, till at 
the length a part of the clergy of Marseilles in France, and when 
the ice was once broken, sundry others begun to doubt,* both haz 
grace and that predestination, which St. Augustin the glory of those 
times had delivered. Their scruple touching grace, was, whether 
God bestow his Spirit before it be askt, laboured and sought for, or 
else after:5 2. couching predestination, whether certain be absolutely 
ordained unto life, or every man living capable thereof, and no 
man’s predestination so necessary but that he may perish, neglect- 


seternam consequeretur.” t. iii, pars 2. 918, 916. comp. Epist. Hilar. § 3. 
ap. St. Aug. t. x. 786.] ; 
1 [Retract. ic. 23. 2, 3. t. i. 34. De Preedestin, Sanct. c. iii, t. x, 


793-] 
2 [Vide (int. al.) De Nat. et Grat.c. 5. t. x. 129. G, Contr. Julian. v. 
c. 6. p. 636. C. De Corrept. et Grat..c. xiii, p. 772. B. et c. vii. p. 


8 [Among the rest, the monastery of Adrumetum was especially dis- 
turbed, which gave occasion to the treatise de Gratia et Libero Arlitrio, 
and to that de Correplione et Gratia. See the correspondence of St. 
Augustin with Valentinus, t. ii. 791-9.] 

4°[See the letters of Prosper and Hilary to St. Aug. t. x. 779-787-} 

5 [Prosper. ap. Aug. x. 782. See hereafter, p. 529. note 5] 
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ing the means whereby salvation must be attained, and may 
neglect the means if he will.!_ Prosper, at that time a man of very 
good account in France; and Hilary, whose learning was no whit 
less, his authority and place in the Church greater,? both devoted 
to St. Augustin: the one,? persuaded of the opinion, but not 
sufficiently instructed to defend it, the other loath# to dissent, yet 
fearful also to be over hastily carried ; these sent into Africa their 
letters most effectually and largely written, omitting no part of that 
respect which St. Augustin’s dignity and quality did well deserve ; 
neither concealing from him what questions and doubts had grown 
upon his former writings. For their own satisfaction they desired 
to learn how they might soundly maintain, that grace doth begin, 
continue, and finish the work of man’s salvation, without taking 
away that natural freedom,® whereby we know the will unconstrain- 
edly always worketh. 2. Again, which way it should be safest to 
deliver the doctrine of immutable fredestination both to glory and 
to grace; that neither the Fathers might be rejected, with whom 
his former did more agree,® than his latter opinion, nor yet exhort- 
ations to godliness and virtue be the less regarded,’ as things 


1 [Ibid. 786. ‘‘ Preescientiam, et praedestinationem, vel propositum, ad 
id valere contendunt, ut eos preescierit, vel praedestinaverit, vel proposuerit, 
eligere, qui fuerant credituri. . . . Nolunt autem ita. . . perseverantiam 
preedicari, ut non vel suppliciter emereri vel amitti contumaciter possit.” 
It appears from Prosper’s letter, that many of the objectors to absolute 
predestination did not share the scruple about preventing grace. See § 

» 4+] 
~ 2 [He being Bishop of Arles: although the Benedictine editor doubts 
their identity. ] 

’ [Prosper, ubi sup. § 7. ‘*Possumus quidem ad non credendum esse 
constantes, sed ad auctoritatem talia sentientium non sumus pares.””] 

4 (Hil. ubi sup. § 10. ‘‘ Nolo sanctitas tua sic me arbitretur hee scribere, 
quasi de iis que nunc edidisti ego dubitem.” ...§ 9. ‘‘ Tuz sancte 
prudentize est dispicere quid facto opus sit, ut talium et tantorum superetur 
vel temperetur intentio.” Prosper, § 9, intimates that Hilary (if it were 
the same Hilary) was among the number of the objectors. ] 

5 (Prosper. ubi supr. § 8. ‘‘ Digneris aperire . . . quomodo per istam 
preeoperantem et cooperantem gratiam liberum non impediatur arbitrium.’’] 

8 {Id. ibid. ‘‘Illud etiam qualiter diluatur, quzsumus, patienter insi- 
pientiam nostram ferendo, demonstres, quod retractatis priorum de hac re 
opinionibus, pene omnium par invenitur et una sententia, qua propositum 
et predestinationem Dei secundum preescientiam receperant; ut ob hoc 
Deus alios vasa honoris, alios contumelize fecerit, quia finem uniuscujusque 
preeviderit, et sub ipso gratize adjutorio qua futurus esset voluntate et 
actione prasciverit.” Hil. Ep. ad Aug. § 8. ‘‘ Parvulorum causam ad 
exemplum majorum non patiuntur adferri, Quam et tuam sanctitatem 
dicunt eatenus adtigisse, ut incertum esse volueris, ac potius de eorum 

cenis malueris dubitari. . . . Hoc etiam de aliorum libris, quorum est in 
cclesia auctoritas, faciunt, quod perspicit sanctitas tua mon parum posse 
juvare contradictores, nisi majora, aut certe vel paria proferantur a nobis.” ] 

7 [Prosp. ubi supr. ‘‘ Quemadmodum per hanc preordinationem propositi 
Dei, quo fideles fiunt qui preeordinati sunt ad vitam eeternam, nemo eorum 
qui cohortandi sunt impediatur, nec occasionem negligentiz habeant, si se 
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unnecessary for them, who in such sort are already ordained to life, 
and unprofitable for them which are not; whereby it appeareth 
that as yet it was not clear in St. Augustin’s books whether the 
grace and predestination which he taught would enforce an absolute 
necessity of belief and salvation, such as the Schoolmen call 
necessitatem consequentis ;+ which indeed would have taken away 
freewill, and made all instructions and exhortations superfluous. 
This gave occasion of writing afterwards many treatises,” whereby 
(as commonly in such cases it falleth out) some were mervailous 
well pleased, some waxed fiercer and bolder to contradict. Not 
long after the rising of these flames, St. Augustin dieth without 
any equal in the Church of Christ from that day to this. This 
defence Prosper undertook and sustained with all constancy for the 
space of thirty-six years * following. In which time, being aided by 
Pope Czlestin ® and Leo,® he much weakened the Pelagian heresy, 


preedestinatos esse desperent.” Hil. ubi supr. § 5. ‘*Asserunt inutilem 
exhortandi consuetudinem, si nihil in homine remansisse dicitur, quod 
correptio valeat excitare. . . . Si sic praedestinati sunt, inquiunt, ad 
utramque partem, ut de aliis ad alios nullus possit accedere, quo pertinet 
tanta extrinsecus correptionis instantia ?”’] 

1[E.g. Tho. Aquin. Quest. de Verit. q. xxiv. art. i. Resp. ad 13™. 
‘Ex preescientia Dei, non potest concludi quod actus nostri sint necessarii 
necessitate absoluta, quce dicitur necessitas consequentis ; sed necessitate 
conditionata, que dicitur necessitas consequentiz.” t. vill. 443. f. Venet. 
1593.] 

2 (I. e. De Preedestinatione Sanctorum, De Dono Perseverantiz, and 
perhaps, in part, the second reply to Julian, which St. Augustine did not 
live to finish. But this latter Hooker had not seen. It was first published 
by Vignier in 1653. ] 

3 The letters of Hilary and Prosper are dated by the Benedictines A.D. 
429: St. Augustin died 430, Aug. 28.] 

4 Prosper (having been, as is supposed, twenty-two years Bishop of 
Riez in Provence) died June 25, 466. See his life prefixed to his works, 
Lyons 1539. ] 

5 [See his letter to the bishops of Gaul, A.D. 431, in which at the 
request of Prosper and Hilary he gives what was interpreted to be an 
official sanction to the views of St. Augustin in his later works. See Concil. 
ii. 1612, and Prosper contr. Collatorem (Cassian,) sub fin. p. 163, 164: 
who states amongst other things that Czelestine caused Pelagius’s most 
active supporter, Czelestius, to be exiled from Italy. ‘‘ Nec vero segniore 
cura ab hoc eodem morbo Britannias liberavit, quando quosdam inimicos 
gratice solum suze orginis occupantes ” (for Pelagius, as is well known, was 
a Briton) ‘‘ etiam ab illo secreto exclusit Oceani; et ordinato Scotis Epis- 
copo, dum Romanam insulam studet servare catholicam, fecit etiam barbaram 
Christianam.”’] 

6 Prosper. de Promiss. et Predict. Dei, dimid. Temp. c. vi. ‘In Italia 
quoque nobis apud Campaniam constitutis, dum venerabilis et apostolico 
honore nominandus Papa Leo Manichzos subverteret, et contereret Pela- 
gianos et maxime Julianum,” &c. p. 111. A. Photius, Biblioth. c. 54. 
Tpdomepds 1s, tvOpwros ws 4ANdas Tov Oeod,A:BEAAOuS KaT alTay emidedwKws, 
apaveis abtovs ameipydoaro, és A€ovros Tod mpoeipnuevov Toy ‘Pwmatkdy 
Opdvov ladvovros. See two Epistles of St. Leo to the bishops of the Venetian 
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and lived not only to see the open recantation of Julian! then best 
learned on that part, against whom before St. Augustin had written, 
but also to frame and to set down with his own hand those Canons 
which being agreed upon by the Arausican Synod,? St. Augustin’s 
opinion touching grace prevailed for ever after, and the contrary 
was clean crusht. 

Prosper’s successor? was one Faustus, not in wit and industry, 
nor eloquence inferior unto Prosper, only behind him in soundness 
of faith. He therefore refelleth Pelagius 4 as touching sufficiency 
of nature in itself without grace, to the end that with less suspicion 
he might notwithstanding defend with Pelagius,® that grace is not 
given without the merit of present labour, and endeavour to obtain 
the same. But the wound, which Pelagius in both had received, 
was incurable. Fulgentius® therefore after Prosper’s death, op- 


province, circ. A.D. 444, with directions what kind of recantation should 
be required of the Pelagians returning to the Church; which imply a 
considerable movement of that kind. Concil. ili. 1388, 90. ] 

1 (Prosper. Chron. Theodos. xvii. et Festo Coss. (A.D. 439.) ‘‘ Heec 
tempestate Julianus Athelenensis jactantissimus Pelagiani erroris assertor, 
quem dudum amissi episcopatus intemperans cupido exagitabat, multimoda 
arte fallendi correctionis spem preeferens, molitus [molitur?] in commu- 
nionem Ecclesiz irrepere ; sed his insidiis Sixtus Papa diaconi Leonis 
hortatu vigilanter occurrens nullum aditum pestiferis conatibus patere per- 
misit ; et ita omnes catholicos defectione fallacis besticze gaudere fecit, quasi 
tune primum superbissimam heeresin apostolicus gladius detruncasset,” in 
Bibl. Patr. Colon. t. v. pars iii, 193. ] 

2 Anno 430. [This date in the Dublin Transcript seems to have strayed 
from its place: it being the date of St. Augustin’s death, mentioned 
above ; whereas the second council of Orange was held a.p. 529. From 
the ninth to the twenty-fourth of what are called the Arausican Canons are 
dicta of St. Augustin on the subjects of grace and free-will, which had been 
mostly extracted by Prosper in his Sentences, and may therefore with much 
probability be supposed to have been adopted by that council from him. 
See Concil. ii. 1099. ed. Harduin. ] 

% [That is, in the bishopric of Riez: but Tillemont seems to have 
demonstrated that Prosper never was Bishop of Riez, Mémoires pour 
servir 4 l’Histoire Ecclésiastique, t. xvi. p. 27.] 

4 [De lib. Arbitr. lib. i. c. 1, 2.] 

5 [In the rest of the same treatise.] ‘‘ Priorem volunt obedientiam quam 
gratiam, ut initium salutis ex eo quod Salvator [qui salvatur, non ex eo 
credendum sit stare qui salvat.” Prosp. ap. Aug. x. 782. Mr. Gibbings 
states, that this unfinished sentence is written on the line ‘* Prosper’s suc- 
cessor,” &c. in the D. MS. and remarks that the reading to which Hooker 
refers may allude to St. John vii. 17.] 

6 [Bishop of Ruspa in Africa from A.D. 508, to A.D. 533. Vit. Fulg. 
c. 30, in Bibl. Patr. Colon. vi. 11. g. and Basnage, Annales, iii. 618. His 
tracts on this controversy were, 1. De Incarnatione et Gratia: written 
A.D. 520, in the name of sixty bishops of Africa, then exiled to Sardinia 
by the Arian Vandals. 2. Seven books against Faustus: written in his 
second exile, A.D. 522, and now lost. 3. The first of the three Books 
to Monimus: the subject of which is ‘‘ God’s twofold Predestination ; ” the 
date uncertain. ] 
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pugned whatsoever Faustus either wrote, or did, in that cause 
against St. Augustin ; by means whereof their doctrine could not 
prevail, as otherwise it might have done. But in the matter of 
grace, they were utterly overthrown. Nevertheless! being loath 
that the world should think they had for no just cause contended, 
whereas they had amongst them one Lucidus a priest, very earnest 
in defence of absolute predestination, and thereby fallen into divers 
absurdities, which St. Augustin, the master whom he pretended to 
follow, had never held ; him when Faustus had brought to be of 
another mind, they assembled a Synod,? whereat some ¢wenty and 
six Bishops met together, gave their sentence against his opinions, 
and took the recantation of Lucidus, submitting his former judg- 
ment to the order of this their Synod, and pronouncing * accursed 
openly, I. all such as either with Pelagius save man by man’s mere 
labour, or as others by predestination though labour want: 2. all 
such as hold, that no man perisheth but for original sin only ; 3. or, 
that God’s foreknowledge presseth down into hell: 4. or, that God 
is wanting to all them which perish, rather than they wanting to 
themselves: 5. or, that vessels of contumely cannot rise to be 
vessels of honour, though they would: 6. or, that Christ did not 
die for all men, neither would have all men saved. Wherein it 
clearly appeareth, that the first of these rehearsed articles condem- 
neth Pelagianism only so far forth as Faustus approved it not: the 
rest of the articles would closely insinuate, that Lucidus by follow- 
ing St. Augustin’s doctrine against Pelagius in that point, (where 
Faustus was himself a Pelagian,) had fallen into those absurdities 
and follies, which now he forsakes. But by this we see how the 


1 (This word would seem to connect the proceedings against Lucidus 
with the attack of Fulgentius; but the former took place A.D. 475, or 
thereabouts: a full generation before Fulgentius flourished. ] 

2 [At Arles, Leontius archbishop of that city presiding. Conc. Harduin, 
ii. 806. Some copies make the number of bishops present to have been 
thirty. Faustus in his dedication to Leontius intimates that his work on 
Free-will had the approbation of this synod and of another at Lyons, Bibl. 
Patr. Colon. t. v. pars 3, p. 503-] 

3 [Faust. ep. ad Lucid. ibid. p. 526. ‘‘ Cum gratia Domini operationem 
baptizati famuli semper adjungas; et eum, qui pradestinationem excluso 
labore hominis asserit, cum Pelagii dogmate detesteris. Anathema ergo 
illi, qui inter reliquas Pelagii impietates hominem sine peccato nasci, et per 
solum laborem posse salvari, damnanda preesumtione contenderit, et qui eum 
sine gratia Dei liberari posse crediderit. Item anathema illi, qui hominem 
cum fideli confessione solenniter baptizatum, et asserentem catholicam 
fidem, et postmodum per diversa mundi hujus oblectamenta prolapsum, in 
Adam et originale peccatum [originali peccato ?] periisse asseruerit. Item, 
anathema illi, qui per Dei preescientiam in mortem deprimi hominem 
dixerit. Item anathema illi, qui dixerit illum qui periit non accepisse ut 
salvus esse posset : i.e. de baptizato, vel de illius eetatis ano, qui cre- 
dere potuit et noluit. Item anathema illi, qui dixerit quod vas contumeliz 
non possit adsurgere ut sit vasin honorem, Item anathema illi, qui dixerit 
quod Christus non pro omnibus mortuus sit, nec omnes homines salvos esse 
velit.” Comp. Conc. Harduin. t. ii. p. 807.] 
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question about both grace and predestination, being first set on foot 
by St. Augustin, was afterwards both followed with and against him, 
as men’s capacities and other accidents gave occasion at that time. 
But surely his judgment of predestination was far enough from such 
phrenetical opinions, as, in that Father’s synod, Lucidus did 
renounce.! 1. Predestination, as St. Augustin himself taught it, 
doth no way diminish the great necessity of labour required at our 
hands: nor 2. import that original sin is the only cause of 
destruction or exprobation [sic]: nor 3. that God’s foreknowledge 
is a cause why any man doth perish: nor 4. that the grace of God 
is withheld from any man but justly and deservedly: 5. nor that 
any man in whom [sic] desire and endeavour to be saved, can be a 
vessel of contumely and wrath: nor 6. that Christ did ever purpose 
and determine to exclude any from the benefit of his death, but 
whom their own incurable wickedness doth worthily exclude. 

To proceed therefore with the rest: we have seen the general 
inclination of God towards all men’s everlasting happiness notwith- 
standing sin: we have seen that this natural love of God towards 
mankind, was the cause of appointing or predestinating Christ to 
suffer for the sins of the whole world : we have seen that our Lord, 
who made himself a sacrifice for our sins, did it in the bowels of a 
merciful desire that no man might perish: We have seen that God 
nevertheless hath found most just occasion to decree the death and 
condemnation of some: we have seen that the whole cause, why 
such are excluded from life, resteth altogether in themselves : we 
have seen that the natural will of God being inclined towards all 
men’s salvation, and his occasioned will having set down the death 
but of some in such consideration as hath been shewed ; it must 
needs follow, that of the rest there is a determinate ordinance, 
proceeding from the good pleasure of God, whereby they are, and 
have been, before all worlds, predestinated heirs of eternal bliss. 
We haveseen that in Christ the Prince of God’s elect all worthiness 
was foreseen; that in the elect angels there was not foreseen any 
matter for just indignation and wrath to work upon: that in all 
other God foresaw iniquity, for which an irrevocable sentence of 
death and condemnation might most justly have past over all. For 
it can never be too often inculcated, that touching the very decree 


1 [Ibid. 809. ‘‘Damno vobiscum sensum illum, qui dicit humanz 
obedientize laborem divine gratis non esse jungendum. .. . Qui dicit 
quod post acceptum legitime baptismum in Adam moriatur quicunque 
deliquerit. . . . Qui dicit quod przscientia Dei hominem violenter com- 
pellat ad mortem. . . . Profiteor etiam zternos ignes et infernales 
flammas factis capitalibus przeparatas: quia perseverantes humanas culpas 
merito sequitur divina justitia ; quam juste incurrunt qui hec non toto 
corde crediderint. . . . Libens fateor Christum etiam pro perditis adve- 
nisse, quia eodem nolente perierunt. ... Si Christum his tantum 
remedia attulisse dicimus, qui redempti sunt, videbimur absolvere non re- 
demptos, quos pro redemptione contempta constat esse puniendos.” The 
fifth head does not occur, either in the councils or in the Bibliotheca 
Patrum. } 
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of endless destruction and death, God is the judge from whom it 
cometh, but man the cause of which it grew. Salvation contrariwise 
and life proceedeth only both from God and of God. We are re- 
ceivers through grace and mercy, authors, through merit and desert, 
we are not, of our own salvation. In the children of perdition, 
we must always remember that of the prophet,! 7/y destruction, 
O Israel, zs of thyseff, \est we teach men blasphemously to cast the 
blame of all their misery on God. Again, lest we take to ourselves 
the glory of that happiness, which if he did not voluntarily and 
freely bestow, we should never be made partakers thereof ; it must 
ever in the election of saints be remembered, that to choose is an 
act of Goa’s good pleasure, which presupposeth in us sufficient 
cause to avert, but none to deserve it. For this cause, whereas St. 
Augustin had sometimes been of opinion that God chose Jacob 
and hated Esau, the one in regard of belief, the other of infidelity, 
which was foreseen, his mind he afterwards delivered thus :* 
“* Jacob I have loved, behold what God doth bestow freely: ‘7 
have hated Esau, behold what man doth justly deserve.” 

It remaineth therefore that we come now unto those things about 
ourselves, which by God’s own appointment are means of bringing 
his desire, and our Saviour’s merit, finally to that effect, which they 
both covet. Christ is a mean unto God for us. But this sufficeth 
not, unless there be also the means of application which God re- 
quireth, the decree of whose good pleasure, touching man’s salva- 
tion, includeth both the one and the other. Christ in himself hath 
that cup of life, which is able to do all men good. Sed si non 
bibitur, non medetur, saith Prosper,® ¢f we taste not, zt heals not. 
There are means which God hath appointed towards us, means to 
be in us, and means which are to proceed from us. The mean 
towards us, is that grace, whereby we are outwardly called, and 
chose into the fellowship of God’s people. The Jews were per- 
suaded, that God, for the love he bare unto Abraham’s integrity 
and virtue, did, in lieu of his obedience and faithful service, make 
him the root of a sanctified generation of men on earth; and that 
God bringeth no man to life, which is not either born, or else 
adopted the son of Abraham: circumcised also as he was, and 
consequently tied to all the laws which Abraham’s posterity re- 
ceived at the hands of Moses. For which cause the very Christian 
Jews themselves were offended when they saw that the Apostles 
did impart the grace of external vocation to the Gentiles, and never 
tie them to any such conditions. It seemed new and strange in 


1 Hos. iv. 63 viii. 8; ix. 153 xiii. 9. 

2 Prosp. Respons. ad Exceptiones [Excerpta] Gen. [in App. ad Aug, t. 
x. p. 215. ‘In eo quod dictum est, /acob dilexz, ostensum esse quid ho- 
mini donaretur ; et in eo quod dictum est, Zsau autem odio habuz, ostensum 
esse quid homini deberetur.”’] 

8 Prosp. Resp. ad Ob. [Respons. ad Capitula Objectionum Vincenti- 
anarum. App. ad Aug. t. x. 208. ‘‘ Poculum quippe immortalitatis, quod 
confectum est de infirmitate nostra et virtute divina, habet quidem in se ut 
omnibus prosit ; sed si non bibitur, non medetur.”] 
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their eyes, that the nations which so long had lived in ignorance, 
idolatry, and utter contempt of God, should, notwithstanding all 
their wickedness, now, not as proselytes, but universally without 
any bond of subjection to the law of Moses, be received into favour, 
and his ancient elect people be shaken off. This gave the Apostle 
occasion to enter into many mysteries, and to handle with a bleed- 
ing heart things, which his own very pen even trembleth sometimes 
to set down. But concerning the grace of their outward vocation 
to the means of eternal life, he which asketh, “‘ Hath any man given 
unto God first, and soe by desert made him a debtor,” though for 
horror’s [honour’s}] sake he name not Abraham, must notwithstand- 
ing needs mean, that the adoption of him and his seed, to be a 
sanctified generation, a church visible to God on earth, the glory of 
his residence and miraculous presence amongst them, the covenants, 
law, service, promises, with other the like spiritual prerogatives, as 
to [be?] the father of a race of so many holy patriarchs, and to be 
Christ’s own principal progenitor, was more than God could owe 
unto Abraham. Yet not so much, but that they, which were of this 
line and posterity, might afterwards, in time to come, by virtue of 
these pre-eminences, afford matter for the building of that ark, 
which the Gentiles should enter into, and they themselves, in the 
deluge of their own infidelity, perish: God towards them being 
deservedly just, and towards the nations of the world undeservedly 
merciful. For we must note, there is an election, the grace whereof 
includeth ¢heir temporary benefit, that are chosen, and there is an 
election that includeth ¢hezr e/ernal good. By temporary I do not 
understand any secular or worldly blessing, of which nature God 
bestowed plenty upon that people; but I mean such spiritual 
favours, as albeit they tend to everlasting felicity, yet are not them- 
selves everlastingly continued, neither are inwardly infused, but 
outwardly bestowed graces, as all those pre-eminences were upon 
the nations of the Jews, and that through God’s mere mercy towards 
them. God, by the laws of his providence, hath stinted the degrees 
and measures of that outward grace, which from time to time he 
hath offered. To the Jews that was given, which to all other 
nations of the world besides was denied ; according to that of the 
Prophet in the Psalm,! God hath not so dealt with every nation, 
neither have the people knowledge of his ways, in such sort, degree, 
and measure, as that only people had. Of the later age of the 
world it is said, God did never so discover the holy mysteries of his 
saving truth, since the beginning of the world, as to us they are now 
manifested :* this abundance of grace, which God hath now poured 
out, doth not argue that to Israel grace was wanting, because it 
was less. ec de tlla cura Dei que Patriarcharum filits proprie 
presidebat conjiciendum est gubernacula Divine misericordieg 
ceteris omnibus [hominibus| fuisse subtracta. Qui quidem in 
comparatione electorum videntur abjectt, sed nunguam sunt mani- 
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festis ... beneficits abdicati’ God left not himself without testi- 
mony amongst them :2_ what testimony, saith Prosper ;° Quod est 
hoc testimonium, quod semper Domino deservivit, et nunquam de 
ejus bonitate ac potestate conticutt, nist ipsa totius mundi tnenar- 
rabilis pulchritudo, et inenarrabilium beneficiorum ejus dives et 
ordinata largitio; per que humanis cordibus quedam aterne legis 
tabule prebebantur, ut in paginis elementorum ac voluminibus 
temporum communis et publica divine instilutionis doctrina 
legeretur. 

If it be therefore demanded, why the Jews had the law of God, 
and not the Gentiles in former times ? or why afterward those out- 
ward means of conversion, which prevailed nothing with Corazin, 
Bethsaida, and Capernaum,! were not bestowed upon Tyre and 
Sidon, or upon Sodom, where they had been able to take effect as 
our Saviour himself witnesseth? or why his disciples for a time 
were forbidden to preach to Gentiles and Samaritans,® till first 
they had gone to the lost sheep of the house of Israel, with whom 
they spent their labour in vain? or why the Apostles were hindered 
by the Spirit,’ when they meant to have preached in Asia: why 
stayed, when their purpose was towards Bithynia for the same in- 
tent ; and yet that grace not denied altogether unto those countries, 
but deferred only? what should we answer touching these things, 
but that God hath made of one blood? all mankind, to dwell upon 
the face of the whole earth, and hath assigned the times which were 
ordained before, together with the seasons, bounds, and limits, as of 
all things, so of grace itself, which whensoever it least shineth, 
ministereth always zf not sufficient light to guide in the way of life, 
yet competent to give men that introduction, which clearer light 
would make complete, but that too much love of one kind of dark- 
ness or other hath been the world’s perpetual impediment, and to 
some a cause, not only of having the offer of [more ?] grace with- 
drawn clean, but the very former possession of less also taken 
from them. 

That thus it stood with the Jewish nation, that all those spiritual 
favours of grace which God had bestowed upon them were volun- 
tary : that his choice of the Jews before others hereunto was free, 
and on their part without desert : that he in his promise made to 
their fathers remained steadfast, but the true construction thereof 
they did not conceive, because they were obstinate and would not 
understand : finally, that whereas the light, which their fathers 
would have greatly rejoiced to see, had presented itself to them, 
and was rejected ; if God did now depart, from them being thus 
repelled, and were content to be found of the Gentiles, who sought 
not him, but he them; as the one had. no cause to grudge, so 
neither had the other any to boast: all this.the Apostle proveth in 
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the ninth, the tenth, and eleventh to the Romans. At the length, 
in consideration that they sometimes were a people, whom God so 
wonderfully did affect ; a people, to whomhe had given so many 
privileges, honours, pre-eminences, above the rest of the whole world ; 
a people, with whose forefathers he had made so many covenants 
and leagues of mercy : a people, for whose advancement so mighty 
nations had been quelled; a people, for whose defence the angels 
had taken arms, the sun and moon been stayed in their course: a 
people, that had filled heaven with so many Patriarchs, Prophets, 
Saints, Martyrs ; a people, that had been the well-spring of life to 
all nations :; a people, the top of whose kindred setteth at the right 
hand of God, and is the author of salvation unto all the world :— 
these things considered in such sort, as we may think an apostolic 
spirit did consider them after long discourse against them; the 
question is moved, Hath God then clean cast off his people? Not 
his people eternally chosen. Be it far from us soto think. But is 
there no hope that the very nation itself shall recover what it now 
hath lost? Have they stumbled to the end they might fall? God 
forbid. Nay their fall hath occasioned salvation to arise unto the 
Gentiles, and the Gentiles not unlikely to be a mean of restoring 
salvation unto them again. That as now they are losers to our 
gain, so in time our gain may be their abundance. And as we, 
being sometimes unbelievers, have at the length obtained mercy ; 
so they at the length may find mercy, although they be now un- 
believers, and thus God, who is all-merciful, become merciful 
towards all! “O the depth of the riches of the wisdom and 
knowledge of God! how unsearchable are his judgments, and his 
footsteps how impossible to be traced out !” 

This may suffice touching outward grace, whereby God inviteth 
the whole world to receive wisdom, and hath opened the gates of 
his visible Church unto all, thereby testifying his will and purpose 
to have all saved, if the let were not in themselves. 

The inward mean, whereby his will is to bring men to eternal 
life, is that grace of his Holy Spirit, which hath been spoken of 
already at large, in the article that concerneth free-will. Now from 
whom this inward grace is either withheld altogether, or with- 
drawn, such, being left to themselves, wax hard and obdurate in 
sin. Touching the manner of their obduration, it hath been ever 
on all sides confest, that the malice of man’s own heart doth harden 
him, and nothing else. Therefore in the Psalm it is said,? harden 
not your own hearts. In Jeremy Thou hast stricken them, but 
they have not sorrowed; thou hast consumed them, and they have 
refused to receive correction: they have made their faces harder 
than stones. And in the Epistle of St. Paul to the Romans, Zo, 
according to thine own hardness and heart impenitent, heapest up 
to thyself wrath. But some difference there is, by reason that all 
have not alike defined after what sort God himself worketh in this 
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action. It cannot be denied that they take occasion at the very 
goodness of God to strengthen themselves in malice. His mercy 
towards Abel hardened Cain: and his mercy towards Israel, the 
‘Egyptians :! yea, the mercy which is shewed towards them 
hardeneth them. J saw the prosperity of the wicked, saith David,? 
they are not troubled nor plagued like others, they have more than 
heart can wish therefore they are proud, cruel, blasphemous, they 
set their mouths even against heaven. Pharaoh in misery con- 
fesseth sin,’ whereupon God in lenity withdrawing his plague, sin 
and hardness of heart return, both in him and his: whereby it hath 
been by some?* inferred, that God hath no other hand in the ob- 
duration of such, but only so far forth as their malice doth abuse 
his lenity, and turn it unto their own evil. St. Augustin and others 
considering more deeply, that God himself hath said touching 
Pharaoh, / have hardened his heart, and the heart of his servants, 
that I might work these my miracles amongst them, conceived, that 
God did hereby somewhat more than only foretell what hurt the 
“Egyptians would take occasion to do themselves, by the very good 
which he intended to do for them. It seemed therefore probable, 
that God who eternally had foreseen what Pharaoh was, and what 
himself did purpose to work concerning Pharaoh, declared to 
Moses ® that which was in Pharaoh’s heart, namely an obstinate 
will, that the people should not go whither God required. And 
concerning himself thus far to Moses also God did reveal® what his 
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own determinations were. As first, that Pharaoh’s malice and 
obstinacy he would turn to the good of the whole world. And 
secondly, that the grace of his Holy Spirit, which softeneth in- 
wardly the hearts of men, and whereby they are driven to obedi- 
ence, should not in this action be given, either to Pharaoh or to 
any of his servants ;—/ w7// harden them ;—so that to Pharaoh’s 
obduration, it plainly appeareth there did concur, not only on his 
part malice, but also from God himself a prohibition or restraint of 
grace ; which restraint generally being an act, not of policy, but of 
severity in God, there is no doubt but Pharaoh did otherwise! de- 
serve the same, even as they all do, to whom divine grace is denied. 
This of the Gentiles St. Paul witnesseth ;? Knowing God, they 
glorified him not as God, neither were thankful: therefore God also 
gave them up to their own hearts’ lusts. Of the Jews David said,’ 
Let their table be made a snare, and a net, and a stumblingblock for 
a recompense unto them. And of them in the Church of Christ, 
whom the like befalleth, God’s own testimony is as plain: Because 
they received not the law (love?) of the truth, that they might be 
saved, therefore God shall send them strange [strong ?] deluszons te 
believe lies. For seeing the natural will of God desireth to impart 
unto all creatures all goodness, so far as they are by the laws of his 
providence capable thereof ; it cannot be chosen but in that respect 
his desire is, that all men were capable of inward grace, because 
without grace there is no salvation. Now there are that have 
made themselves incapable of both, thousands there have been, 
and are, in all ages, to whose charge it may truly be laid, that they 
have resisted the Holy Ghost, that the grace which is offered, they 
thrust from them ; and do thereby, if not in word, yet in effect, 
pronounce themselves unworthy of everlasting life, and of all 
effectual helps thereunto belonging.® And for this cause, that will 
of God which sin occasioneth to decree the just condemnation of 
many, is by the same necessity enforced to leave many unto them- 
selves, where the greatness of sin hath constrained him to set down 
the sentence of death. That first act of justice draweth after it the 
second, whereupon their dereliction ensueth, an example whereof 
for temporal punishment we have Heli’s sons: and not only them, 
but that whole nation whereof it was said to the prophet Esay,® 
Make the heart of this people fat ; make their ears heavy, and shut 
their eyes: lest they see with their eyes, and hear with their ears, 
and understand with their hearts, and convert, and be healed. Then 
said I, O Lord, how long? And he answered, till the cities be 


voluit argumentum, et aliorum perditione ad salutem usus est aliorum.” Cf. 
Aug. de Grat. et Lib. Arbitr. c. xxiii. t. x. 744.] ; 

(St. Aug. de divers. quest. 68. 4. t. vi. 53. g. ‘‘ De Pharaone facile 
respondetur, prioribus meritis quibus afflixit in regno suo peregrinos, dignum 
effectum cui obduraretur cor, ut nec manifestissimus signis “ubentis Dei 
crederet.” 

2 Rom. i. 14. [21, 24.] 8 Rom. xi. 9. 

4 [2] Thess. ii. [10, 11.] 5 Acts vii. 51: xiii. 46. 

6 Esai. vi. 10, [11.] 


538 Of Predestination 


wasted without inhabitants, and the houses without men, and the 
land utterly desolate. Jf it be demanded, wherefore grace pre- 
venteth not, at the least wise, such sin, as draweth after it both 
obduration and condemnation? I demand again, What if the 
malice of the greatest part do come so near diabolical iniquity, 
that it overmatcheth the highest measure of divine grace, which 
the laws of the providence of God have assigned unto men on 
earth? Should God obtrude unto swine pearls of that value? Jz 
such, (saith Fulgentius,!) God beginneth that judgment with dere- 
liction, which torments in the world to come shall finish. And lest 
any man should think but some one of St. Augustin’s followers 
amongst many were thus persuaded, we have Prosper also of the 
same mind ; who speaking zx the person of all, saith,? “ When we 
read of certain given over to their own lusts, or forsaken of Goa 
and hardened, our professed construction thereof ts, that such are so 
dealt with in regard of their grievous sins. For by reason of their 
crimes going before, they did owe to themselves a kind of penalty ; 
which so punisheth them, that now they continually incur further 
guiltiness, and make themselves daily more punishable. Being 
thus persuaded, we neither complain of the judgment of God, or 
ask why he casteth off such as deserve to be left ; and we give 
thanks for that mercy wherewith he safely keepeth them, which 
cannot say they deserve to be kept.” St. Augustin himself to like 
effect,? Cum aliis preparetur voluntas a Domino, aliis non prepa- 
retur,; discernendum est utigue quid veniat de misericordia, quid 
de judicio. 

Final obduration therefore is an argument of eternal rejection, 
because none continue hardened to the last end, but lost children. 
And the cause why that Spirit, which softeneth others, forsaketh 
them, is their own malice. In consideration whereof the Apostle 
which acknowledgeth, that touching the gifts of external grace, 
there can be 07 man’s part no reason why Abraham’s posterity was 
so much loved above others: or why in Abraham’s own race, God 
hated Esau, and loved Jacob: or why he now loveth all the nations 
of the earth, as effectually as ever Abraham’s seed: or again, why 
Pharaoh, of all other wicked persons in the world, should be taken 
and made a spectacle of God’s power: the Apostle, which in these 
cases fleeth to that absolute sovereignty which God hath over all 
things, as the potter over his own clay; yieldeth notwithstanding 
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oftentimes [sic] of God’s justice in those whom personally he 
adjudgeth to eternal death, and from whom he withholdeth finally 
his inward grace, yea even where he standeth most upon the abso- 
lute power of God,! is it not in defence of God’s righteousness? 
God preserveth [preferreth ?] Jacob the younger brother before 
Esau which was the elder, and declareth this his purpose, when as 
yet the children were unborn, and had neither done good nor evil, 
for no other intent, as it seemeth, discovering so soon his deter- 
mination, but only that the Jews might thereby know, that what he 
did was merely to fulfil the purpose of his own good pleasure, in 
choosing them: and how he chose neither them, nor any of all 
their predecessors, for their works or worthiness’ sake, but of mere 
mercy. What then, shall we say, hath God herein showed himselt 
unjust ? towards either part? Touching the one, it must be confest, 
his mercies are his own to bestow wheresoever himself will. And 
concerning the other, because men shall no way better discern 
their own cause, than by beholding it in other men’s persons ; let 
Pharaoh’s* example be their glass to look him [in?]. If Esau’s 
posterity complain, that when so many others before and after him, 
notwithstanding their evil quality, did yet enjoy those rights, which 
the course of nature, and the custom of the world gave them, he 
(rather than others) should be deprived of that prerogative : let 
them be given to understand, that God hath his full and free scope 
to take at any time, in any age, out of any race, such as, justly 
being hateful in his sight, may be made patterns of severity to the 
world, as others are of clemency. And therefore, as we can yield 
no reason, why of all other wicked tyrants in Egypt, Pharaoh alone 
and the people under him should be made such a tragical spectacle: 
so neither are we able to shew any cause, why mercy may not do 
good where it will; and wheresoever it will, justice may withhold 
ood 
i This my suffice for satisfaction of minds willing to submit them- 
selves unto that which is reasonable. But there are, ® whose stubborn 
spirits will even in spite and rancour hereupon stormingly reply, 
“ What cause then hath God to be offended with their obduration, on 
whom it is not his will to bestow his mollifying grace? if it be his 
will to harden by withholding grace, how should we withstand it?” 
It doth not altogether offend God, that the works of his providence 
are discoursed, argued, and disputed of. For in Job, in David, in 
Jeremie, in Abacuk, in sundry others, God taketh it not in evil part, 
to be urged and seriously pressed by arguments. But with this 
affection of mind, O man, who art thou that openest thy mouth to 
upbraid God?? Suppose (which yet is false) that there were 
nothing in it, but only, “so God will have it:” suppose God did 
harden and soften, choose and cast off, make honourable and 
detestable, whom himself will, and that without any cause moving 
him one way or other; are we not all in his hands as clay?® If thus 
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God did deal, what injury were it? How much less now, when they, 
on whom his severity worketh, are not found, like the clay, without 
form, as apt to receive the best shape as any other, but are in them- 
selves, and by their own disposition, fashioned for destruction and 
for wrath,! whom notwithstanding he suffereth to enjoy many 
honours in this present world, (as both Esau and Pharaoh did,) and 
that very rigour, which they here sustain, proceedeth not of any 
delight that God doth take in afflicting them, whom it is likely his 
hand altogether would have spared, as it doth sundry others here,? 
had it not so fallen out in them, that their punishment did appear 
needful for the clearer manifestation of God’s mercy towards the 
vessels which himself had formed for glory. His hatred towards 
Esau declareth towards Jacob the greater love: by Pharaoh’s destruc- 
tion, the salvation of Israel was the more marvellous. And was 
there any thing that could more manifest the riches of the glory of 
God, in bestowing grace on the Gentiles,’ than the exercise of his 
justice, in withdrawing the same from the Jews, a small remnant of 
them excepted? We may therefore conclude, that of all the good we 
receive, mercy is the only cause. And albeit sin be the true original 
cause of all the evil which we suffer; yet, touching those punish- 
ments for sin, which justice in this world imposeth, it is not always 
in regard of greater sins, that special plagues do sometimes light 
rather on one man’s head than another. Esau’s sin did deserve his 
deprivation: Pharaoh’s sin, his overthrow: the sin of the Jews, their 
obduration. Yet the cause why, of so many first-born, Esau at that 
time, should lose his birthright, was rather a merciful eye towards 
Jacob, thana rigorous towards Esau. The cause why, (the Israelites’ 
four hundred years of thraldom being expired,) the justice of God did 
shew itself in Pharaoh, came of mercy and love to themward.* The 
cause, why God did then strike Israel especially with blindness, 
when the happy hour of the Gentiles was come, our part is rather 
to search, in the bosom of undeserved clemency towards us, than 
in the depth of that justice which their iniquity kindled. This I 
take to be the natuial and true meaning of the Apostle’s whole 
disputation, tending to the abatement of the Jews’ evil, which was 
envy ; and of the pride, which was to be feared in the Gentiles, at 
that time. 

One thing further also we must note, touching obduration: That 
there may be in man such malice, as maketh him the child of 
eternal death, and yet not always such cause, as induceth God per- 
petually to withhold his inward grace: which difference between 
the act of reprobation and obduration is the more necessary to be 
well observed, in regard of those things, which the Scripture hath 
concerning sin against the Holy Ghost, and the sin of apostasy 
after grace. For we need not doubt of the cause of reprobation in 
them, touching whom the Apostle hath said,® they crucify again 
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unto themselves the Son of God, and make a mock of him. And 
yet, that in them God did not always see cause to withhold his Holy 
Spirit, appeareth, in as much as the same men were once en- 
lightened, and had been partakers of the heavenly gift of the Holy 
Ghost, and had tasted of the good word of God, and of the power 
of the world to come. On the other side, perpetuity of inward 
grace belongeth unto none, but eternally foreseen elect, whose 
difference from castaways, in this life, doth not herein consist, that 
the one have grace always, the other never: but in this, that the 
one have grace that abideth, the other either not grace at all, or 
else grace which abideth not. 

1 demand then (saith the Apostle) hath God rejected his people? 
No: we must distinguish ; There is a visible election of people, 
which the world seeth, according whereunto of old the Jews, and 
now all the nations of the world are elect. But besides this external 
election, there are, out of the body of these elect, others, invisibly 
and eternally chosen in Christ, before the foundations of the world 
were laid. In him Abraham, Isaac, Jacob, in him all that indeed 
appertain unto God were chosen. To him all are given; yea given 
(as he to whom they are given witnesseth) with purpose of custody 
and safety, for ever:1 “This is the Father’s will, that of all which 
he hath given me I should lose nothing, but should raise it up 
again at the last day.” Whereupon St. Paul, touching them, in- 
ferreth, God hath not cast away his people, his eternally elect, that 
people which he knew before. For that which the outward body 
of Israel hath deservedly lost, the body of the election of grace 
hath obtained, in it the promises of God take effect: the rest are 
hardened.? 

But is it our desert, for which we have gotten that, which they 
by desert have foregone? We deserve God’s grace, no more than 
the vessel doth deserve the water, which is put into it. Only we are 
vessels endued with sense, we are not dead, and altogether without 
feeling of that we receive: our obstinate resistance may hinder that 
infusion, which nothing in us could procure, or purchase. We are 
sick as others, yet others not cured as we are. Is the cause in our- 
selves? No more than the cause of health is in them, which recover 
health, being restored thereunto by practice of art, offered volun- 
tarily, and neither sought for, nor desired. Such is that grace, which 
the elect find. Neither are we to marvel, if the same be withheld 
from them, which have both the offer of health, and the very 
physician also, that maketh the offer. Though grace therefore be 
lost by desert, yet [it] is not by desert given. It cometh not, in lieu 
of travail, to him, which willeth or runneth, but, by way of guest, 
from him, whose purpwse is to shew mercy. 

For whom he hath mows before as his own, with determination 
to be for ever merciful unto them, those he hath, in the same 
determination, predestinated to be of our[one ?] stamp or character, 
which is the image of his own Son, in whom, for that cause, they are 


1 John vi. 39. 2 [Rom, xi. I, 7. 
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said to be chosen. Men, thus predestinated in his secret purpose, 
have their actual vocation or adoption likewise intended unto that 
fellowship or society which is invisible, and really his true catholic 
Church, through the grace of the Spirit of Christ given them. 
Whom his will is effectually to gather unto the society of saints, by 
the Spirit of Christ, them he hath purposed as effectually to justify 
through Christ’s righteousness; whom to justify, them to glorify,} 
both here, with that beauty of holiness, which the law of Christ 
prescribeth, and hereafter, as well in body as in soul, with that 
honour of eternal happiness, which our Lord doth himself enjoy : 
and till they may enjoy it also, which are his, turneth all things to 
the help and furtherance of this their good :? even as all things 
were converted to good in Christ, than which there cannot be a 
greater glory. 

So that all his foreknown elect are predestinated, called, justified, 
and advanced unto glory, according to that determination and pur- 
pose, which he hath of them: neither is it possible that any other 
should be glorified, or can be justified, and called, or were predesti- 
nated, besides them, which, in that manner, are foreknown : where- 
upon we find in Scripture the principal effects of God’s perpetually 
during favour applied only unto them. In that prayer for eternal 
life, which our Saviour knew could not be made without effect, 
he excepteth them, for whom he knew his sufferings would be 
frustrate, and commendeth unto God his own:* they are the 
blessed of God, for whom he ordaineth his kingdom ;* to their 
charge nothing can be laid :5 of them those words of the wise man 
are meant,® 7%at none can diminish what God will save. Their 
temptations God will not suffer to exceed the strength or measure 
of that grace, which himself hath given. That they should be finally 
seduced, and clean drawn away from God, is a thing impossible. 
Such as utterly depart from them, were never of them. 

It followeth therefore, 1. That God hath predestinated certain 
men, not all men. 2. That the cause, moving him hereunto, was not 
the foresight of any virtue in us at all. 3, That to him the number 
of his elect is definitely known. 4. That it cannot be but their sins 
must condemn them, to whom the purpose of his saving mercy doth 
not extend. 5. That to God’s foreknown elect final continuance of 
grace is given. 6. That inward grace, whereby to be saved, is 
deservedly not given unto all men, 7. That no man cometh unto 
Christ, whom God, by the inward grace of his Spirit, draweth not. 
8. And that it is not in every, no, not in any man’s own mere ability, 
freedom, and power, to be saved, no man’s salvation being ossible 
without grace.’ Howbeit, God is no favourer of sloth ; and there- 


1 (Rom, viii. 30.] 2 [Rom. viii. 28.] 3 John xvii. 9, 20. 

4 Matth. xxv. 34. 5 Rom, viii. 33. 

8 Eccles[iasticus] xxxix. 18. : 

7 [It will be observed that these articles are evidently a modification of 
those agreed upon (for the quieting of a dispute which had arisen at 
Cambridge) by Whitgift, Bancroft, Whitaker, and others, Nov. 20, 1595, 
commonly called the Lambeth Articles. To shew the extent of the 
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fore there can be no such absolute decree, touching man’s salvation, 
as on our part includeth no necessity of care and travail,! but shall 
certainly take effect, whether we ourselves do wake or sleep.? 


APPENDIX, No. II 


Concerning the New Church Discipline 


AN EXCELLENT LETTER, WRITTEN BY MR. G. CRANMER 
TO MR. R. H. 


Printed in the year 1642, 
February, 1598.3 


WHAT posterity is likely to judge of these matters concerning 
church discipline, we may the better conjecture, if we call to mind 


modification, those articles are here subjoined, as they stand in Strype, 
Whitg. b. iv.c. 17: 

1. ‘Deus ab eterno priedestinavit quosdam ad vitam, et quosdam ad 
mortem reprobavit. 

2. **Causa movens aut efficiens preedestinationis ad vitam non est 
preevisio fidei, aut perseverantize, aut bonorum operum, aut ullius rei, que 
insit in personis preedestinatis, sed sola voluntas bene placiti Dei. 

3. ‘‘ Preedestinatorum definitus et certus numerus est, qui nec augeri nec 
minui potest. 

4. ‘‘Qui non sunt preedestinati ad salutem necessario propter peccata 
sua damnabuntur. 

5. ‘* Vera, viva, justificans Fides, et Spiritus Dei sanctificans non 
extinguitur, non excidit, non evanes cit in electis, aut finaliter aut totaliter. 

6. ‘* Homo vere fidelis, i. e. fide justificante preeditus, certus est Plero- 
phoria Fidei, de remissione peccatorum suorum, et salute sempiterna sua 
per Christum. 

7. **Gratia salutaris non tribuitur, non communicatur, non conceditur 
universis hominibus, qua servari possint, si voluerint. 

8. ‘‘ Nemo potest venire ad Christum, nisi datum ei fuerit, et nisi Pater 
cum traxerit. Et omnes homines non trahuntur a Patre, ut veniant ad 
Filium. 

9. **Non est positum in arbitrio aut potestate uniuscujusque hominis 
salvari.”] 

1 [Compare the conclusion of the Sermon on Habak, i. 4.] 

2 [The following is Archdeacon Cotton’s memorandum subjoined to his 
transcript of this fragment. ‘‘ Here ends the treatise (or as much of it as 
is preserved) ; not abruptly, but in the middle of a page, on which no 
more was written. The remaining leaf of this sheet is also blank. It is 
possible however, that a new article or head may have been finished by 
the author, and the copy of it begun on some separate sheet. Of this no 
vestige remains,”’] 

% [This date may have been given to Strype by Fulman, in whose hand- 
writing it is entered in the copy of the letter as first published, belonging 
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what our own age, within few years, upon better experience hath 
already judged concerning the same. It may be remembered that 
at first, the greatest part. of the learned in the land were either 
eagerly affected, or favourably inclined that way. The books then 
written for the most part savoured of the disciplinary style: it 
sounded every where in pulpits, and in the common phrase of men’s 
speech; the contrary part began to fear they had taken a wrong 
course ; many which impugned the discipline, yet so impugned it, 
not as not being the better form of government, but as not so 
convenient for our state, in regard of dangerous innovations thereby 
likely to grow, One man? alone there was, to speak of, (whom let 
no suspicion of flattery deprive of his deserved commendation) who 
in the diffidence of the one part, and courage of the other, stood in the 
gap, and gave others respite to prepare themselves to their defence ; 

which by the sudden eagerness and violence of their adversaries had 
otherwise been prevented. Wherein God hath made good unto him 
his own emprese, Vinczt guz patitur:* for what contumelious in- 
dignities he hath at their hands sustained, the world is witness ; and 
what reward of honour above his adversaries God hath bestowed 
upon him, themselves (though nothing glad thereof) must needs 
confess. Now of late years the heat of men towards the Discipline is 
greatly decayed : their judgments begin to sway on the other side : 

the learned have weighed it and found it light : wise men conceive 
some fear, lest it prove not only not the best kind of government, 
but the very bane and destruction of all government. The cause of 
this change in men’s opinions may be drawn from the general nature 
of error, disguised and clothed with the name of truth; which is 
mightily and violently to possess men at first, but afterwards, the 
weakness thereof being by time discovered, to lose that reputation 
which before it had gained. As by the outside of an house the 
passers by are oftentimes deceived, till they see the conveniency ot 
the rooms within ; so by the very name of discipline and reformation 
men were drawn at first to cast a fancy towards it, but now they 
have not contented themselves only to pass by and behold afar off 
the fore front of this reformed house ; they have entered in, even 
at the special request of the master workmen and chief builders 
thereof ; they have perused the rooms, the lights, the conveniences ; 
they find them not answerable to that report which was made of 


to the library of C.C.C. See also his MS. Collections for a Hist. of the 
College, fol. 26. The date exactly suits the matter of the letter, which 
was evidently written after receipt of the fifth book, (published 1597,) and 
probably in answer to a request from Hooker for such hints as might occur 
to Cranmer regarding the conclusion of the whole work. If Cranmer went 
into France with Essex and Killigrew, 1591, he may have returned to 
England on the signature of the peace of Vervins, 1598: and may have 
been conveniently situated for receiving and revising Hooker’s work, The 
next year, Feb. 1599-1600, we know that he went with Mountjoy into 
Ireland. Camd. Ann. part ii. p. 190.] 

1 John Whitgift, the Archbishop. [This note is Strype’s.] 

2 [See E. P. book v. Dedic. to Whitgift. § 3.] 
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them, nor to that opinion which upon report they had conceived. 
So as now the discipline which at first triumphed over all, being 
unmasked, beginneth to droop and hang down her head. 

This cause of change in opinion concerning the discipline, is 
proper to the learned, or to such as by them have been in- 
structed : another cause there is more open and more apparent to 
the view of all, namely, the course of practice which the reformers 
have had with us from the beginning. The first degree was only 
some small difference about cap and surplice,! but not such as 
either bred division in the Church, or tended to the ruin of the 
government then established. This was peaceable; the next 
degree more stirring. Admonitions were directed to the parliament 
in peremptory sort against our whole form of regiment: in defence 
of them, volumes were published in English, in Latin ;? yet this 
was no more than writing. Devices were set on foot to erect the 
practice of the discipline without authority:* yet herein some 
regard of modesty, some moderation was used. Behold, at length 
it brake forth into open outrage, first in writing by Martin: in 
whose kind of dealing these things may be observed. 1. That 
whereas T. C. and others his great masters had always before set 
out the discipline as a queen, and as the daughter of God,! he 
contrariwise to make her more acceptable to the people, brought 
her forth as a vice upon the stage. 2. Which conceit of his was 
grounded (as may be supposed) upon this rare policy, that seeing 
the discipline was by writing refuted, in parliament rejected, in 
secret corners hunted out and descried, it was imagined that by 
open railing (which to the vulgar is commonly most plausible) the 
state ecclesiastical might have been drawn into such contempt and 
hatred, as the overthrow thereof should have been most grateful to 
all men, and ina manner desired of the common people. 3. It may 
be noted (and this I know myself to be true) how some of them, 
although they could not for shame approve so lewd an action, yet 
were content to lay hold on it to the advancement of their cause,® 


1 See Pref. to E. P. c. ii. [10; and the notes there. ] 

2 (Especially Travers’s book, De Disciplina Ecclesiastica, 1584.] 

$ (See Vol. I. Pref. VIII. 13, and notes. See also Bancroft, Dang. Pos. 
b. iii. c. 1, for an account of the establishment of the first English presbytery 
at Wandsworth, Nov. 20, 1572. The following chapters to the 15th relate 
similar proceedings down to 1592.] 

. [Especially Travers, in the conclusion of his book, ‘‘De Discipl. 
Eccles.” ] 

5 [In the MS. ‘ Advertisement touching the Controversies of the Church 
of England,” quoted E. P. v. ¢. ii. § 2. note 20, is the following. ‘‘It is 
time there were an ende or surseance made of this unmodest and deformed 
maner of writing lately intertained : whereby matters of religion are handled 
in the stile of the stage.” Comp. Bp. Cooper, Adm. 96. ‘* Histrionical 
mocks and scoffs, too immodest for any vice in a play.”’] 

§ [Bancr. Dang. Pos. iv. 12. ‘‘I have heard reported, that upon the 
coming forth of Martin’s Epistle, M. Cartwright should say, ‘Seeing the 
bishops would take no warning, it is no matter that they are thus 
handled.’ ”’] 


546 George Cranmer’s Letter 


acknowledging therein the secret judgments of God against the 
Bishops, and hoping that some good might be wrought thereby for 
his Church, as indeed there was, though not according to thei 
construction. For, 4. contrary to their expectation, that railing 
spirit did not only not further, but extremely disgrace and prejudice 
their cause, when it was once perceived from how low degrees of 
contradiction at first, to what outrage of contumely and slander 
they were at length proceeded, and were also likely further to 
proceed. 

A further degree of outrage was in fact. Certain prophets! did 
arise, who deeming it not possible that God should suffer that 
undone which they did so fiercely desire to have done, namely, 
that his holy saints, the favourers and fathers of the discipline,’ 
should be enlarged, and delivered from persecution ; and seeing no 
means of deliverance ordinary, were fain to persuade themselves 
that God must needs raise some extraordinary means ; and being 
persuaded of none so well as of themselves, they forthwith must 
needs be the instruments of this great work. Hereupon they 
framed unto themselves an assured hope, that, upon their preaching 
out of a pease-cart,? all the multitude would have presently joined 
unto them, and in amazement of mind have asked them, Vz77 
fratres, quid agimus? whereunto it is likely they would have 
returned an answer far unlike to that of St. Peter, “Such and such 
are men unworthy to govern, pluck them down ; such and such are 
the dear children of God, let them be advanced.” Of two of these 
men‘ it is meet to speak with all commiseration, yet so that others 
by their example may receive instruction, and withal some light 
may appear what stirring affections the discipline is like to inspire, 
if it light upon apt and prepared minds. 

Now, if any man doubt of what society they were, or if the 
reformers disclaim them, pretending that by them they were 
condemned, let these points be considered. 1. Whose associates 


1 [Hacket and Coppinger, Feb. 1591.] 

2 (Namely, Cartwright, and eight others, whose names may be seen in 
Strype, An. iv. 103; or in Neal, Hist. of the Puritans, i. 524. They were 
imprisoned Sept. 1590, chiefly for continuing to practise their discipline. ] 

[Cosins’ ‘‘Conspiracy for pretended Reformation,” p. 56. “ After 
they both had thus come, (with mighty concourse of the common multitude, 
as to such a novelty of hearing two new prophets in these days arisen was 
likely,) with an uniform cry into Cheapside near unto the Cross, and 
there finding the throng and press of people to increase about them. . . 
they got them up into an empty cart which stood there, and out of that 
choice pulpit (for such a purpose) made their lewd and traitorous preach- 
ment unto the people: wherein .. . (so near as I could learn from so 
common an auditory, and in so confused an action) they reading something 
out of a paper, went more particularly over the office and calling of 
Hacket: how he represented Christ, by partaking a part of his glorified 
body: by his principal Spirit, and by his office of severing the good from 
the bad with his fan in his hand. . . and of bringing in that Discipline 
which they so often babble of, &c.”] 

4 [Viz. Arthington and Coppinger, who were evidently simple persons.) 
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were they before their entering into this frantic passion? whose 
sermons did they frequent? whom did they admire? 2. Even when 
they were entering into it, Whose advice did they require ?* and 
when they were in, whose approbation? whom advertised they of 
their purpose? whose assistance by prayers did they request? But 
we deal injuriously with them to lay this to their charge ; for they 
reproved and condemned it. How? did they disclose it to the 
magistrate, that it might be suppressed? or were they rather 
content to stand aloof and see the end of it, and loath to quench 
the Spirit? No doubt these mad practitioners were of their society, 
with whom before, and in the practice of their madness they had 
most affinity. Hereof read Dr. Bancroft’s book.*® 


1 [Cosin, Consp. p. 2. ‘These two having itching ears... made 
choice to hear and follow such preachers as were thought fittest to feed 
their humours: which preachers with their sad looks, frequent sighs 
abroad, long and vehement conceived prayers, bitter and plain invectives 
in private, and privy (sc) depraving in public, of the laws and polity 
ecclesiastical, . . . may seem so to have inflamed these two persons, as 
that they thought this Désczpline a worthy subject whereupon they should 
spend most of their actions and cogitations.” In p. 3, he quotes a letter 
from Hacket to Wigginton, who, as it seems, had been instrumental in 
converting him; in which he expresses his desire ‘‘to communicate his 
spirit at large” to Wigginton ; and adds, ‘f Make my sound heart knowen 
to Master Cartwright, Master Snape, Master Udall, Master Lord, &c.” 
3 March, 1590-1.] 

* [Cosin, Consp. p. 10. ‘‘Coppinger .. . had signified to two of his 
familiar acquaintance (whom he had requested to fast and pray with him 
for success in obtaining a widow) that ‘God had shewed him great favour, 
by revealing such a secret mystery unto him as was wonderful, . . . viz. 
that he knew a way how to bring the Queen to repentance, to cause all 
her council and nobles to do the like out of hand, or else detect them to 
be traitors that refused.’” p.-9. ‘‘ When Hacket came to London, Wiggin- 
ton introduced Coppinger to him, as being a man who had a message to 
say to his sovereign, concerning some practice intended against her ; from 
dealing wherein, the preachers in London had wonderfully discouraged 
him.’ p. 11. ‘* The manner and other circumstances of the first revealing 
of this pretended mystery, Coppinger himself declareth in a letter written 
the 4th of February last, unto T. C. in prison.” The substance of the 
letter is such as to make it strange that Cartwright should not at once 
have declined receiving communications from such a person. Cosin adds, 
p. 15. ‘‘For resolution also herein, by the help of his diligent fellow- 
labourer John ap Henry a/ias a Penry, he solicited the reformed preachers 
of some foreign parts.” And p. 20. ‘* Arthington at one of his examinations 
confessed that Penry sent a letter unto him forth of Scotland, wherein he 
signified that reformation must shortly be erected in England .. . Now 
it is sure that Penry conveyed himself privily into England, and was 
lurking about London at the selfsame time when these other prophets 
arose in Cheapside.” See also Ded. to Whitg. p. 6. note 8, But Cartwright 
in his Answer to Sutcliffe, 1596, affirms that he refused to receive the 
letter, or to see Coppinger: and that he discouraged his proceedings in 
every possible way. Personally indeed he seems to be exculpated. But 
the argument from the tendency of his doctrine may appear to some all 
the stronger. ] 3 [Dangerous Positions, b. iv. c. 5-14.] 
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A third inducement may be to dislike of the discipline, if we 
consider not only how far the reformers themselves have proceeded, 
but what others upon their foundations have built.) Here come 
the Brownists in the first rank, their lineal descendants, who have 
seized upon a number of strange opinions ; whereof although their 
ancestors the reformers were never actually possessed, yet by right 
and interest from them derived, the Brownists and Barrowists hath 
[have?] taken possession of them. For if the positions of the re- 
formers be true, | cannot see how the main and general conclusions 
of Brownism should be false. For upon these two points, as I 
conceive, they stand. 1. Zhat because we have no church, they 
are to sever themselves from us® 2. That without civil authority 
they are to erect a church of their own.4 And if the former of these 


1 Bp. Cooper’s Admon. to the People of England, 1589. p. 29. ‘‘If 
the state of the clergy shall be made contemptible, and the best reward of 
learning a mere pension, he (Satan) foreseeth that neither young flourishing 
wits will easily incline themselves to godly learning, neither will their 
parents and friends suffer them to make that the end of their travail. To 
bring this to pass, he worketh his devices by sundry kinds of men. 1. By 
such as be papists in heart, but yet can clap their hands and set forward 
this purpose, because they see it the next way either to overthrow the 
course of the gospel, or by great and needless alteration to hazard and 
endanger the state of the commonwealth. Of the second sort are certain 
worldly and godless epicures, which can pretend religion, and yet pass not 
which end thereof go forward, so they may be partakers of that spoil 
which in this alteration is hoped for. The third sort, in some respect the 
best, but of all other most dangerous, because they give opportunity and 
countenance to the residue, and make their endeavours seem zealous and 
godly. These be such which in doctrine agree with the present state, and 
shew themselves to have a desire of perfection in all things, and in some 
respect indeed, have no evil meaning, but through inordinate zeal are so 
carried, that they see not how great dangers by such devices they draw 
into the church and state of this realm.” ] 

2 [Brownists’ ‘* True Confession,” 1596. art. 31. ‘‘ That these ecclesi- 
astical assemblies, remaining in confusion and bondage under this anti- 
christian ministry, courts, canons, worship, ordinances, &c, without 
freedom or power to redress any enormity, have not in this confusion and 
subjection Christ their Prophet, Priest and King; neither can be in this 
estate (whilst we judge them by the rules of God’s word) esteemed the 
true, orderly gathered, or constituted churches of Christ, whereof the 
faithful ought to become or stand members, or to have any spiritual 
communion with them in their public worship and administration.”’] 

3 (Ibid. art. 32. ‘‘ That by God’s commandment all that will be saved 
must with speed come forth of this antichristian estate, leaving the sup- 
pression of it to the magistrate to whom it belongeth. And that both all 
such as have received or exercised any of these false offices or any 
pretended function or ministry in or to this false and antichristian constitu- 
tion, are willingly in God’s fear to give over and leave those unlawful 
offices ; and that none also, of what sort or condition soever, do give any 
part of their goods, lands, money, or money worth to the maintenance of 
this false ministry and worship, upon any commandment or under any 
colour whatsoever.” ] ¥ 

4 [Ibid. art. 33. ‘‘That being come forth out of this: antichristian 


= 
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be true, the latter I suppose will follow. For if above all things 
men be to regard their salvation, and if out of the Church there be 
no salvation ; it followeth, that if we have no church, we have no 
means of salvation, and therefore separation from us, in that 
respect, both lawful and necessary: as also that men so separated 
from the false and counterfeit church are to associate themselves 
unto some church ; not to ours; to the popish much less ; therefore 
to one of their own making. Now the ground of all these inferences 
being this, that in our church there is no means of salvation, is out 
of the reformers’ principles most clearly to be proved. For where- 
soever any matter of faith unto salvation necessary is denied, there 
can be no means of salvation: but in the church of England, the 
discipline, by them accounted a matter of faith, and necessary to 
salvation, is not only denied, but impugned, and the professors 
thereof oppressed: Ergo. Again, (but this reason perhaps is weak,) 
every true church of Christ acknowledgeth the whole gospel of 
Christ : the discipline, in their opinion, is a part of the Gospel,! and 
yet by our Church resisted: £7rgo. Again, the discipline is 
essentially united to the Church: by which term, essemd¢za//y, they 
must mean either an essential part, or an essential property. Both 
which ways it must needs be, that where that essential discipline is 
not, neither is there any church. If therefore between them and 
the Brownists there should be appointed a solemn disputation, 
whereof with us they have been oftentimes so earnest challengers ; 
it doth not yet appear what other answer they could possibly frame 
to these and the like arguments, wherewith they might be pressed, 
but fairly to deny the conclusion (for all the premises are their 
own,)* or rather ingeniously [ingenuously?] to reverse their own 


estate unto the freedom and true profession of Christ, besides the in- 
structing and well guiding of their own families, they are willingly to join 
together in Christian communion and orderly covenant, and by confession 
of faith and obedience of Christ to unite themselves into peculiar con- 
gregations ; wherein, as members of one body whereof Christ is the only 
head, they are to worship and serve God according to His word, remem- 
bering to keep holy the Lord’s day.” And art. 42. ‘‘That if God with- 
hold the magistrates’ allowance and furtherance herein, they yet proceed 
together in Christian covenant and communion thus to walk in the obe- 
dience of Christ, even through the midst of all trials and afflictions,” &c.] 

1(T. C. ii. Reply, p. 1. ‘We offer to shew the Discipline to be a 
part of the Gospel, and so to have a common cause.’’ Comp. E. P. iii. 2.] 

® [The Brownists themselves took this view so strongly as to call the 
Puritan preachers mere hypocrites for shrinking from it. ‘‘As for the 
priests and preachers of the land; they of all other men have bewrayed 
their notable hypocrisy, that standing erewhile against the English Romish 
hierarchy, and their popish abominations, have now so readily submitted 
themselves to the beast, and are not only content to yield their canonical 
obedience unto him, and receive his mark, but in most hostile manner 
oppose and set themselves against us. . . . These have long busied 
themselves in seeking out new shifts and cavils to turn away the truth, 
which presseth them so sore ; and have at last been driven to palpable and 
gross absurdities, seeking to daub up that ruinous antichristian muddy 
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principles before laid, whereon so foul absurdities have been so 
firmly built. What further proofs you can bring out of their high 
words, magnifying the discipline, I leave to your better re- 
membrance : but above all points, I am desirous this one should 
be strongly enforced against them, because it wringeth them most 
of all, and is of all others (for aught I see) the most unanswerable, 
You may notwithstanding say that you would be heartily glad these 
their positions might so be salved as the Brownists might not appear 
to have issued out of their loins ; but until that be done, they must 
give us leave to think that they have cast the seed whereout these 
tares are grown. 

Another sort of men there is, which have been content to run on 
with the reformers for a time, and to make them poor instruments 
of their own designs. These are a sort of godless politics,’ who 
perceiving the plot of discipline to consist of these two parts, the 
overthrow of episcopal, and erection of presbyterial authority, and 
that this latter can take no place till the former be removed, are 
content to join with them in the destructive part of discipline, 
bearing them in hand, that in the other also they shall find them as 
ready. But when time shall come, it may be they would beas loath 
to be yoked with that kind of regiment, as now they are willing to 
be released from this. These men’s ends in all their actions is 
ro tdwv. their pretence and colour, reformation. Those things 
which under this colour they have effected to their own good, are, 
1. By maintaining a contrary faction, they have kept the clergy 
always in awe, and thereby made them more pliable and willing to 
buy their peace. 2. By maintaining an opinion of equality among 
ministers, they have made way to their own purposes for devouring 
cathedral churches and bishops’ livings. 3. By exclaiming against 
abuses in the Church they have carried their own corrupt dealings 
in the civil state more covertly. For, such is the nature of the 
multitude, they are not able to apprehend many things at once, so 
as being possessed with dislike or liking of any one thing, many 


wall which themselves did once craftily undermine. And herein we 
report us to the learned discourses of Dr, Robert Some and Mr, Giffard. 
. . . With what equity now can these priests so blaspheme and persecute 
us for rejecting the heavy yoke of their tyrannous prelates, whom they 
themselves call antichristian and bishops of the Devil? for forsaking their 
priesthood, which they have complained is not the right ministry?” 
Prelace to the Brownists’ ‘‘ True Con‘ession,” 1596.] 

1 [This word is used in a peculiar sense, borrowed from the state of 
parties in France, from which country Cranmer had just returned. See in 
‘Thuanus, lib. xliv. c. 11. (1568.) the substance of a letter from the Prince 
of Conde to Charles 1X., in which he complains that the house of Guise 
and their partizans gave this name to all those who although attached to 
the old religion refused to go all lengths with them under pretence of 
supporting it. Davila, b. v. gives an account of the materials of this 
party, under the year 15733 and says of them, ‘*Havevano formato come 
un terzo partito, che non facendo alcun fondamento, né alcuna differenza 
dal’ una religione ali’ altra, ma tutto applicandosi alla riforma dello stato, 
comincid a nominarsi il partito de’ Politici, overo de’ malcontenti.”] 
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other in the mean-time may escape them without being perceived. 
4. They have sought to disgrace the clergy in entertaining a conceit 
in men’s minds, and confirming it by continual practice, that men 
of learning, and specially of the clergy, which are employed in the 
chiefest kind of learning, are not to be admitted, or sparingly ad- 
mitted to matters of state ; contrary to the practice of all well- 
governed commonwealths, and of our own till these late years. 

A third sort of men there is, though not descended from the 
reformers, yet in part raised and greatly strengthened by them, 

ynamely, the cursed crew of Atheists.1_ This also is one of those 
points, which I am desirous you should handle most effectually, and 
strain yourself therein to all points of motion and affection, as in 
that of the Brownists, to all strength and sinews of reason. ‘This 
is a sort most damnable, and yet by the general suspicion of the 
world at thisday mostcommon. The causes of it, which are in the 
parties themselves, although you handle in the beginning of the 

fifth book, yet here again they may be touched ; but the occasions 
of help and furtherance which by the reformers have been yielded 
unto them, are as I conceive, two; senseless preaching, and dis- 
gracing of the Ministry ; for how should not men dare to impugn 
that which neither by force or reason nor by authority of persons is 
maintained? But in the parties themselves these two causes I con- 
ceive of Atheism. 1. More abundance of wit than judgment, and 
of witty than judicious learning ; whereby they are more inclined 
to contradict any thing, than willing to be informed of the truth. 
They are not therefore men of sound learning for the most part, 
but smatterers ; neither is their kind of dispute so much by force of 
argument, as by scoffing. Which humour of scoffing and turning 
matters most serious into merriment, is now become so common, as 
we are not to marvel what the Prophet means by “the seat of 
scorners,” nor what the Apostles by foretelling of “scorners to 
come :” our own age hath verified their speech unto us. Which 
also may be an argument against these scoffers and Atheists them- 
selves, seeing it hath been so many ages ago foretold, that such 
men the latter days of the world should afford ; which could not be 
done by any other spirit save that whereunto things future and 
present are alike. And even for the main question of the resur- 
rection, whereat they stick so mightily, was it not plainly foretold 
that men should in the later times say, “ Where is the promise of 
his coming?” Against the creation, the ark, and divers other 
points, exceptions are said to be taken; the ground whereof is 
superfluity of wit without ground of learning and judgment. 

A second cause of Atheism is sensuality, which maketh men 
desirous to remove all stops and impediments of their wicked life : 
among which because religion is the chiefest, so as neither in this 
life without shame they can persist therein, nor (if that be true) 
without torment in the life to come ; they whet their wits to annihi- 
late the joys of heaven, wherein they see (if any such be) they can 
have no part; and likewise the pains of hell, wherein their portion 


1 [See E. P., b. v. ii, 2. note 20.] 
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must needs be very great. They labour therefore not that they 
may not deserve those pains, but that, deserving them, there may 
be no such pains to seize upon them. But what conceit can be 
imagined more base than that man should strive to persuade him- 
self even against the secret instinct (no doubt) of his own mind, 
that his soul is as the soul of a beast, mortal and corruptible with 
the body? Against which barbarous opinion their own Atheism is 
a very strong argument. For were not the soul a nature separable 
from the body, how could it enter into discourse of things merely 
spiritual, and nothing at all pertaining to the body? Surely the soul 
were not able to conceive any thing of heaven, no not so much as 
to dispute against heaven and against God, if there were not in it 
somewhat heavenly, and derived from God. 

The last which have received strength and encouragement from 
the reformers, are Papists ; against whom although they are most 
bitter enemies, yet unwittingly they have given them great advan- 
tage. For what can any enemy rather desire than the breach and 
dissension of those which are confederates against him ? Wherein 
they are to remember, that if our communion with papists in some 
few ceremonies do so much strengthen them, as is pretended, how 
much more doth this division and rent among ourselves ; especially 
seeing it is maintained to be, not in light matters only, but even in 
matter of faith and salvation? Which over-reaching speech ot 
theirs, because it is so open to advantage both for the Barrowist 
and the Papist, we are to wish and hope for, that they will acknow- 
ledge it to have been spoken rather in heat of affection, than with 
soundness of judgment ; and that through their exceeding love to 
that creature of discipline which themselves have bred, nourished, 
and maintained, their mouth in commendation of her did somewhat 
overflow. 

From hence you may proceed (but the means of connexion | 
leave to yourself) to another discourse, which I think very meet to 
be handled either here or elsewhere at large: the parts whereof 
may be these: 1. That in this cause between them and us, men 
are to sever the proper and essential points and controversy, from 
those which are accidental. The most essential and proper are 
these two : overthrow of episcopal, erection of presbyterial authority. 
But in these two points whosoever joineth with them is accounted 
of their number ; whosoever in all other points agreeth with them, 
yet thinketh the authority of bishops not unlawful, and of elders 
not necessary, may justly be severed from their retinue. Those 
things therefore which either in the persons, or in the laws and 
orders themselves are faulty, may be complained on, acknowledgec 
and amended; yet they no whit the nearer their main purpose 
For what if all errors by them supposed in our Liturgy were 
amended, even according to their own hearts’ desire; 1f non 
residence, pluralities, and the like, were utterly taken away ; are 
their lay-elders therefore presently authorized, their sovereigr 
ecclesiastical jurisdiction established ? 


ill 
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But even in their complaining against the outward and accidental 
matters in church government, they are many ways faulty. 1. In 
their end which they propose to themselves. For in declaiming 
against abuses, their meaning is not to have them redressed, but by 
disgracing the present state, to make way for their own discipline. 
As therefore in Venice, if any senator should discourse against the 
power of their senate, as being either too sovereign or too weak in 
government, with purpose to draw their authority to a moderation, 
it might well be suffered ; but not so, if it should appear he spake 
with purpose to induce another state by depraving the present : so 
in all causes belonging either to church or commonwealth, we are 
to have regard what mind the complaining part doth bear, whether 
of amendment, or of innovation, and accordingly either to suffer or 
suppress it. Their objection therefore is frivolous, ‘‘ Why, may not 
men speak against abuses?” Yes, but with desire to cure the 
part affected, not to destroythe whole. 2. A second fault is in their 
manner of complaining, not only because it is for the most part in 
bitter and reproachful terms, but also because it is unto the common 
people, judges incompetent and insufficient, both to determine any 
thing amiss, [and] for want of skill and authority to amend it. 
Which also discovereth their intent and purpose to be rather 
destructive than corrective. 3. Thirdly, those very exceptions 
which they take, are frivolous and impertinent. Some things 
indeed they accuse as impious: which if they may appear to be 
such, God forbid they should be maintained. Against the rest it is 
only alleged, that they are idle ceremonies without use, and that 
better and more profitable might be devised. Wherein they are 
doubly deceived : for neither is it a sufficient plea to say, “This 
must give place, because a better may be devised ;” and in our 
judgments of better and worse, we oftentimes conceive amiss, when 
we compare those things which are in device with those which are 
in practice: for the imperfections of the one are hid, till by time 
and trial they be discovered ; the others are already manifest and 
open to all. 

But last of all (which is a point in my opinion of great regard, 
and which I am desirous to have enlarged) they do not see that for 
the most part when they strike at the state ecclesiastical, they 
secretly wound the civil state. For personal faults, what can be 
said against the church, which may not also agree to the common- 
wealth? In both states men have always been and will be always 
men, sometimes blinded with error, most commonly perverted by 
passions : many unworthy have been and are advanced in both, 
many worthy not regarded. As for abuses which they pretend to 
be in the laws themselves, when they inveigh against on-residence ; 
do they take it a matter lawful or expedient in the civil state, for a 
man to have a great and gainful office in the north, himself con- 
tinually remaining in the south? He that hath an office let him 
attend his office. ‘When they condemn plurality of livings spiritual 
to the pit of hell, what think they of infinite [infinity ?] of temporal 
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promotions? By the great philosopher (Pol. lib. ii, cap. 9.)? it is 
forbidden as a thing most dangerous to commonwealths, that by 
the same man many great offices should be exercised. When they 
deride our ceremonies as vain and frivolous, were it hard to apply 
their exceptions even to those civil ceremonies, which at the 
coronation, in parliament, and all courts of justice, are used? Were 
it hard to argue even against circumcision, the ordinance of 
God, as being a cruel ceremony: against the passover, as being 
ridiculous ; shod, girt, a staff in their hand, to eat a lamb? 

To conclude: You may exhort the clergy, (or what if you direct 
your conclusion not to the clergy in general, but only to the learned 
in or of both universities ?) you may exhort them to a due con- 
sideration of all things, and to a right esteem and valuing of each 
thing in that degree wherein it ought to stand : for it oftentimes 
faileth out, what men have either devised themselves, or greatly 
delighted in, the price and the excellency thereof they do admire 
above desert. The chiefest labour of a Christian should be to 
know, of a minister to preach Christ crucified ; in regard whereof 
not only worldly things, but things otherwise precious, even the 
discipline itself is vile and base : whereas now, by the heat of con- 
tention and violence of affection, the zeal of men towards the one 
hath greatly decayed their love to the other. Hereunto therefore 
they are to be exhorted, to “ preach Christ crucified,” the mortifica- 
tion of the flesh, the renewing of the spirit ; not those things which 
in time of strife seem precious, but passions being allayed, are vain 
and childish. 


1 [Cap. ii. p. 210. ed. Victorii. gpatrov 8 by ddterey elvar nal 7d mAelous 
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Trench, Richard Chevenix (1807-86). 

ON THE StupDy oF Worps, 1851; and ENGLISH PAST AND PRESENT, 1855. Intr 

duction by George Sampson. 7 
Walton, Izaak (1593-1683). 

THE COMPLEAT ANGLER, 1653. Introduction by Margaret Boirali, M.A. 


FICTION 
Ainsworth, William Harrison (1805-82). 
Rookwoop, 1834. Introduction by Frank Swinnerton. Dick Turpin. 8 
THE TOWER OF LONDON, 1840. Lady Jane Grey. 4 


WINDSOR CASTLE, 1843. Henry VIII and Ann Boleyn. 
American Short Stories of the Nineteenth Century. Edited, with an Introduction, | 
John Cournos. Twenty stories from representative writers. 
Andersen, Hans Christian (1805-75). 
FARY TALES AND STORIES. This represents a completely new selection and in t 
Reginald Spink Translation. 
Aan Jane (1775-1817). 
EMMA, 1816. 24 PRIDE AND PREJUDICE, 1823. 
MANSFIELD PARK, 1814. 23 SENSE AND SENSIBILITY, 1811. 
NORTHANGER ABBEY, 1818; and PERSUASION, 1818. 
Balzac, Honoré de (1799— 1850). 
AT THE SIGN OF THE CAT AND RACKET, 1830; and OTHER STorts#s. Translated } 
Clara Bell. Introduction by George Saintsbury. 
THE CountTRY Doctor, 1833. Introduction by Prof. Marcel Girard 
EUGENIE GRANDET, 1834. Translated by Ellen Marriage. New Introduction 
Prof. Marcel Gir ard. 1 
OLD GorIoT, 1835. Translated by Ellen Marriage. New Introduction by Pri 
Marcel Girard. 1 
THE WILD ASS’S SKIN, 1831. A youth makesa bargain with destiny. New Introducti 
by Prof. Marcel Girard. 
Barbusse, Henri (1874-1935). z 
UNDER FIRE, THE STORY OF A SQuAD, 1916. Introduction by Brian Rhys. 7 
Beaconsfield, Benjamin Disraeli, Earl of (1804-81). 
CONINGSBY, Siete Introduction and Notes (with a Key to the Characters) by B. f 
Langdon- Dav 
Bennett, Atala. ‘G367— —1931). 
Tar OLD WIVES’ TALE, 1908. The most durable novel of Bennett’s. 9 
Blackmore, Richard Doddridge (1825-1900). 
LORNA DOONE: A ROMANCE OF HxXMOOR, 1869. Introduction by Ernest Rhys. 3! 
Boccaccio, Giovanni (1313-75). 
DECAMERON, 1471. Translated by J. M. Rigg, 1903. Introduction by le 
Hutton. Unabridged. 2 vols. 845, 
Borrow, George (1803-81). 
THE ROMANY RYE, 1857. Practically asequel to Lavengro. (119) (See oa Travel.) 1 
Bronté, Anne (1820-49). 
Tat TENANT OF WILDFELL HALL and AGNES GREY. 6 
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new 


Bronté, Charlotte (1816-55). For Mrs Gaskell’s ‘Life’ see Biography. 


JANE HYRE, 1847. 287 
THE PROFESSOR, 1857. 417 
SHIRLEY, 1849, 288 
VILLETTE, 1853. 351 


Each Charlotte Bronté novel is introduced by Margaret Lane. 
Sronté, Emily (1818-48). 
WUTHERING HEIGHTS, 1848; and PoEeMs. Introduction by Margaret Lane. 243 
Bunyan, John (1628-88). 
GRACE ABOUNDING, 1666; and THE LIFE ge cag or Mr BapDMAN, 1658. Intro- 
duction by Prof. G. B.’H arrison, M.A., 8 
PILGRIM’s PROGRESS, Parts I and IT, 1678— ve  Mblot edition. Introduction by aif 
. B. Harrison, M.A., PH.D. 
Burney, Fanny (Madame Frances d’Arblay, 1753-1849), 
EVELINA, 1778. Introduction by Lewis Gibbs. 362 
jutler, Samuel (1835-1902). 
EREWHON, 1872 (revised 1901); and EREWHON REVISITED, 1901. Introduction by 
Desmond MacCarthy. 881 
THE WAY OF ALL FLESH, 1903. Introduction by 4. J. Hoppe. 895 
Servantes, Saavedra Miguel de (1547-1616). 
DON QUIXOTE DE LA MANCHA. Translated by P. A. Motteux. Notes by J. G. Lock- 
hart. Introduction and supplementary Notes by L. B. Walton. M.A., B.LITT. aae. 
i 
Yollins, Wilkie (1824-89). 
THE MOONSTONE, 1868. Introduction by Dorothy L. Sayers. 979 
THE WOMAN IN WHITE, 1860. New Introduction by Mawrice Richardson. 464 
Jonrad, Joseph (1857-1924). 
Lorp Ji, 1900. Characteristically set in the East Indies. Introduction by R. B. 
Cunninghame Graham. 925 
THE NIGGER OF THE ‘NARCISSUS,’ 1897; TYPHOON, 1903; and THE SHADOW LINE, 
1917. Three of Conrad’s best-known sea stories. 980 
Nostromo, 1904. Edition of Conrad’s greatest novel with an Introduction by 
Richard Curle. 38 


THE SECRET AGENT, 1907. 282 
Sooper, James Fenimore (1789-1851). 
THE LAST OF THE MOHICANS, 1826, A NARRATIVE OF 1757. 79 


sraik, Mrs. See Mulock. 
Jaudet, Alphonse (1840-97). 
TARTARIN OF TARASCON, 1872; and TARTARIN ON THE ALPS, 1885. Two light 
| episodic novels, some of the funniest episodes ever written in French. 423 
Jefoe, Daniel (1661 97-1731). 
THE FORTUNES AND MISFORTUNES OF MOLL FLANDERS, 1722. Introduction by 
G. A. Aitken. One of Defoe’s greatest books, famous for its picture of low life. 837 
JOURNAL OF THE PLAGUE YEAR, 1722. Containing extracts from contemporary 
narratives of the Plague. 289 
LIFE, ADVENTURES AND PIRACIES OF THE FAMOUS CAPTAIN SINGLETON, 1720. 
seorhn pinot Prof. J. R. Sutherland. A supposed record of a journey bryer: 
‘ica, 
ROBINSON CRUSOE, 1719. Parts 1 and 2 complete. (See also Travel.) 59 
Je Rojas, Fernando (15th century). 
CELESTINA: OR THE TRAGI-COMEDY OF CALISTO AND MELIBEA, attributed to 
Fernando de Rojas. Translated, with an Introduction, by Phyllis Harinoll, M.A., 
L. &S L. This is a new translation (1958). 100 
Nickens, Charles (1812-70). Each of the following volumes of Dickens’s works has an 
Introduction by G. K. Chesterton: 


BARNABY RUDGE, 1841. 76 LITTLE DoRRIT, 1857. 293 
BLEAK House, 1852-3. 236 MARTIN CHUZZLEWIT, 1843-4. 241 
A CHRISTMAS CAROL AND OTHER NICHOLAS NICKLEBY, 1838-9. 238 
CHRISTMAS Books, 1843-8. 239 OLD CuRIOSITY SHOP, 1841. 173 
CHRISTMAS STORIES, 1850-67. 414 OLIVER TwIsT, 1838. 233 
DAVID COPPERFIELD, 1849-50. 242 OUR MUTUAL FRIEND, 1864-5. 294 
DOMBEY AND Son, 1846-8. 240 PICKWICK PAPERS, 1836-7. 235 
GREAT EXPECTATIONS, 1861. 234 A TALE or Two CITtIEs, 1859. 102 
Harp Times, 1854. 292 (See also Biography.) 


israeli, Benjamin. See Beaconsfield. 
Yostoyevsky, Fyodor (1821-81). 
THe BROTHERS KARAMAZOV, 1879-80. Translated by Constance Garnett. Intro- 
duction by Edward Garnett. 2 vols. Pee 
CRIME AND PUNISHMENT, 1866. Constance Garnett translation. 
Ban IpioT. 1873. Translated by Hva M. Martin. New Introduction by Richard 
‘urle. 
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LETTERS FROM THE UNDERWORLD, 1864; and OTHER TALES (THE GENTLE MAIDEN; 
THE LANDLADY). Translated, with Introduction, by C. J. Hogarth. 654 
Poor Fok, 1845; and THE GAMBLER, 1867. Translated, with Introduction, by 
C. J. Hogarth. 711 
THE POSSESSED, 1871. Translated by Constance Garnett. Introduction by Nikolay 
Andreyev, PH.D., M.A. 2 vols. 861-2 

Dumas, Alexandre (1802-70). 

THE BLACK TuuiP, 1850. The brothers De Witt in Holland, 1672-5. New Intro- 
duction by Prof. Marcel Girard. 174 
Count oF MONTE CRISTO, 1844. Napoleon’s later phase. New Introduction by 


Prof. Marcel Girard. 2 vols. 393-4 
MARGUERITE DE VALOIS, 1845. The Eve of St Bartholomew. 326 
Tue THREE MUSKETEERS, 1844. The France of Cardinal Richelieu. 81 


Du Maurier, George Louis Palmella Busson (1834—96). 
TRILBY, 1894. Illustrated by the author. Preface by Sir Gerald Du Maurier. Frilby 
breathes the air of Paris in the eighties and is drawn largely from the author’s own 
experience. 863 
Edgeworth, Maria (1767-1849). 


CASTLE RACKRENT, 1800; and THrE ABSENTER, 1812. Introduction by Prof. 
Brander Matthews. 410 
Eliot, George (pseudonym of Mary Ann Hvans, 1819-80). 
ADAM BEDF, 1859. [ntroduction by Robert Speaight. 27 
MIDDLEMARCH, 1872. Introduction by Gerald Bullett. 2 vols. 854-5 
THE MILL ON THE FLOSS, 1860. Introduction by Sir W. Robertson Nicoll. 325 
RoMOLA. 1863. Intro. by Rudolph Dircks. The Florence of Savonarola. 231 
Smias MARNER, THE WEAVER OF RAVELOE, 1861. Introduction by John cope | 
PH.D., M.A. 


English Short Stories. Thirty-six selected stories from Middle Ages to present time. 
Introduction by Richard Wilson, B.A., D.LITT. 743 
Fielding, Henry (1707-54). 
AMELIA, 1751. Amelia is drawn from Fielding’s first wife. 2 vols. 852-3 
JONATHAN WILD, 1743; and JOURNAL OF A VOYAGE TO LISBON, 1755. Jonathan 
Wild is a satire on false hero-worship; the Journal (published posthumously) 
narrates the incidents of Fielding’s last voyage. 877 


JosEPM ANDREWS, 1742. A skit on Richardson’s Pamela. 467 
Tom JONES, 1749. The first great English novel of humour. New Introduction by 
Prof. A. R. Humphreys. 2 vols. 355-6 


Flaubert, Gustate (1321-80). 
MabDAME Bovary, 1857. Translated by Eleanor Marx-Aveling. Introduction by 
George Saintsbury. 808 
SAELAMMBO, 1862. Translated by J. C. Chartres. Introduction by Prof. F. C. Green, 
M.A., PH.D. The war of the Mercenaries against Carthage. 869 
SENTIMENTAL EDUCATION, 1869. Modern translation, with Introduction and Notes 
by Anthony Goldsmith. 969 

Forster, Edward Morgan (b. 1879). 


A PASSAGE TO INDIA, 1924. With an Introduction by Peter Burra. 972 
Galsworthy, John (1867-1933). 
THE COUNTRY HOUSE. 917 


Gaskell, Mrs Elizabeth (1810-65). 


CRANFORD, 1853. Introduction by Prank Swinnerton. (See also Biography.) 83 
Ghost Stories. Introduction by John Hampden. Wighteen stories. 952 
Gogol, Nikolay (1809-52). 

DEAD SOULS, 1842. Introduction by Nikolay Andreyev, PH.D., M.A. 726 
Goldsmith, Oliver (1728-74). 

Tre VICAR OF WAKEFIELD, 1766. Introduction by J. M. Dent. 295 
Goncharov, Ivan (1812-91). (See also Poetry.) 


OBLOMOY, 1857. First complete English translation by Natalie Duddington. 
Introduction by Nikolay Andreyev, PH.D.,M.A, __ 878 
Gorky, Maxim (pseudonym of Alexei Maximovitch Pieshkov, 1868-1936). 


THROUGH RussIA. Translated, with an Introduction, by C. J. Hogarth. 74h 
Grossmith, George (1847-1912), and Weedon (1853-1919). 
THE DIARY OF A Nopopy, 1894. With Weedon Grossmith’s illustrations. 63 


Hawthorne, Nathaniel (1804-64). ; 
THE HOUSE OF THE SEVEN GABLES, 1851. New Introduction by Prof. Roy ott 
Pearce. 

Tae SCARLET LETTER: A ROMANCE, 1850. With new Introduction by Prof. Roy 
Harvey Pearce. ’ 122 
TwicE-ToLp TALHS, 1837-42. With a new Introduction by Prof. Roy sa 


Pearce. 

Hugo, Victor Marie (1802-85). 
LES MISHRABLES, 1862. Introduction by Denis Saurat. 2 vols. 363-4 
NotTre DAME DE Paris. 1831. Introduction by Denis Saurat. 422 
TOILERS OF THE SEA, 1866. Introduction by Prof. F. C. Green 509 
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Huxley, Aldous. 
Stories, ESSAYS AND POEs. (See under Essays.) 
James, Henry (1843-1916). 
THE AMBASSADORS, 1903. Introduction by Frank Swinnerton. 987 
THE TURN OF THE SCREW, 1898; and THE ASPERN PAPERS, 1888. Two famous short 
novels. Introduction by Prof. Kenneth B. M urdock, A.M., PH.D. 912 
Jefferies, Richard (1848-87). 
AFTER LONDON, 1884; and AMARYLLIS AT THE Fair, 1886. Introduction A 
Richard Garnett. 51 
Jerome, Jerome K. (1859-1927). 
THREE MEN IN A Boat and THREE MEN ON THE BuMMBL. Introduction by D.C. 
1 


Browning, M.A., B.LITT. 18 
Kingsley, Charles (1819-75). 

HEREWARD THE WAKE, 1866. 296 

WESTWARD Ho!, 1855. Introduction by Dr J. A. Williamson, M.A. 20 


\ (See also Poetry and Drama.) 
amb, Charles (1775-1834), and Mary (1764-1847). 
TALES FROM SHAKESPEARE, 1807. Illustrated by Arthur Rackham. 


Lawrence, David Herbert (1885-1930). (See also Biography. 5 
THE WHITE PEACOCK, 1911. (See also Essays.) 914 
Loti, Pierre (1850-1923). 
ICELAND FISHERMAN, 1886. Translated by W. P. Baines. 920 


Lover, Samuel (1797-1868). 
HANDY ANDY, 1842. Lover was a musician, portrait-painter, song-writer and actor 
who also wrote four novels of which this is generally accounted the best. 178 
Lytton, Edward Bulwer, Baron (1803-73). 


THE Last DAys of POMPE, 1834. A romance of the first century A.D. 80 
Mann, Thomas (1875-1955). 
STORIES AND Episopgs. Introduction by Prof. Erich Heller, PH.D. 962 


Manzoni, Alessandro (1785-1873). 
THE BETROTHED (I Promessi Sposi, 1840, rev. ed.). Translated (1951) from the 
Italian by Archibald Colauhoun, who also adds a preface. 999 
Marryat, Frederick (1792-1848). 


MR MIDSHIPMAN Easy. New Introduction by Oliver Warner. 82 

THE SETTLERS IN CANADA, 1844. Introduction by Oliver Warner. 370 
Maugham, W. Somerset (b. 1874). 

CAKES AND ALE, 1930. The finest novel of the author’s inter-war period. 932 
Maupassant, Guy de (1850-93). 

SHORT Srortss. Translated by Marjorie Laurie. Intro. by Gerald Gould. 907 
Melville, Herman (1819-91). 
j Mopsy Dick, 1851. Intro. by Prof. Sherman Paul. 179 


TYPEER, 1846; and Bitty Bupp (published 1924). South Seas adventures. 
Introduction by Milton R. Stern. 180 
Meredith, George (1828-1909). 
THE ORDEAL OF RICHARD FEVEREL, 1859. Introduction by Robert Sencourt. 916 
Mickiewicz, Adam (1798-1855). 
Pan TabDeEuUSZ, 1834. Translated into English prose, with Introduction, by ive 
G. R. Noyes. Poland’s epic of Napoleonic wars. 
Modern Short Stories. Selected by John Hadfield. Twenty stories. oan 
Moore, George (1852-1933). 
ESTHER WATERS, 1894. The story of Esther Waters, the servant girl who ‘went 


wrong.’ Introduction by C. D. Medley. 933 
Mulock [Mrs Craik], Maria (1826-87). 

Joun HALIFAX, GENTLEMAN, 1856. Introduction by W. M. Parker, M.A. 123 
Pater, Walter (1839-94). 

MARIUS THE EPICUREAN, 1885. Introduction by Osbert Burdett. 903 


Peacock, Thomas Love (1785— 1866). 
HEADLONG HALL and NIGHTMARE ABBEY. New Intro. by P. M. Varker, M.A. 327 
Poe, Edgar Allan (1809-49). 
TALES OF MYSTERY AND IMAGINATION. Introduction by Padraic Colum. 336 
(See also Poetry and Drama.) 
Priestley, J. B. (b. 1894). 


ANGEL PAVEMENT, 1931. A finely conceived novel of London. 938 
Quiller-Couch, Sir Arthur (1863-1944). 
HetTry WESLEY, 1903. Introduction by the author. (See also Essays.) 864 


Rabelais, Francois (1494 ?—1553). 
THE Heroic DEEDS OF GARGANTUA AND PANTAGRUEL, 1532-5. Introduction by 
D. B. Wyndham Lewis. A complete unabridged edition of Urquhart and Motteux’s 


translation, 1653-94. 2 vols. 826-7 
Radcliffe, Mrs Ann (1764-1823). 

THE MYSTERIES OF UDOLPHO, 1794. Intro. by R. A. Freeman. 2 vols. 865-6 
Reade, Charles (1814-84). 

THE CLOISTER AND THE HEARTH, 1861. Introduction by Swinburne. 29 
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Richardson, Samuel (1689-1761). 
PAMELA, 1740. Introduction by M. Kinkiad-Weekes. 2 vols. 683-— 
CLARISSA, 1747-8. Introduction by Prof. John Butt. 4 vols. 882— 
Russian Short Stories. Translated, with Introduction, by Rochelle S. Townsend. Storie 
by Pushkin, Gogol, Tolstoy, Korolenko, Chehoy, Chirikov, Andreyev, Kuprin 


Gorky, Sologub. 75 
Scott, Sir Walter (1771-1832). 
THE ANTIQUARY, 1816. Introduction by W. M. Parker, M.A. 121 


THE BRIDE OF LAMMERMOOR, 1819. A romance of life in Hast Lothian, 1695. Nev 
Introduction by W. M. Parker, M.A. 12 
Guy MANNERING, 1815. A mystery story of the time of George III. New Intro 
duction by W. M. Parker, M.A. 13 
THE HEART OF MIDLOTHIAN, 1818. Period of the Porteous Riots, 1736. New Intro 
duction by W. M. Parker, M.A. 13 
IVANHOE, 1820. A romance of the days of Richard I. ft 
KENILWORTH, 1821. The tragic story of Amy Robsart, in Elizabeth I’s time. Ney 
Preface and Glossary by W. M. Parker, M.A. 13 
OLp MortTairy, 1817. Battle of Bothwell Bridge, 1679. New Introduction b: 
W. M. Parker, M.A. 13 
QUENTIN DURWARD, 1823. A tale of adventures in fifteenth-century France. Nei 
Introduction by WV. M. Parker, M.A. 

REDGAUNTLET, 1824. A tale of adventure in Cumberland, about 1763. New Wikre 
duction by W. M. Parker, M.A. 14 
Ros Roy, 1818. A romance of the Rebellion of 1715. 14 
THE TALISMAN, 1825. Richard Cceur-de-Lion and the Third Crusade, 1191. Ney 
Preface by W. 'M. Parker, M.A. (See also Biography.) 14 

Shchedrin (M. EK. Saltykov, 1826-92). 

Tuer GoLovityov Famity. Translated by Natalie Duddington. Introduction b: 
Edward Garnett. 90 

Shelley, Mary Wollstonecraft (1797-1851). 

Te ee 1818. With Mary Shelley’s own Preface. Introduction by Di 
Dowse and D. A. Palmer. 61 

Shorter Novels. 

Vol. I: ELIzZABETHAN. Introduction by George Saintsbury and Notes by Phili. 
Henderson. Contains: Deloney’s ‘Jack of Newberie’ and ‘Thomas of Reading’ 
Nashe’s ‘The Unfortunate Traveller’; Green’s ‘Carde of Fancie.’ 82 
Vou. II: SEVENTEENTH CENTURY. HWdited, with Introduction, by Philip Hendersor 
‘Contains: Emanuel Ford’s ‘Ornatus and Artesia’; ;, Aphra Behn’s *‘Oroonoko’ 

Neville’s ‘The Isle of Pines’; Congreve’s ‘Incognita.’ 8 

Vol. ILL: BIGHTRENTH CENTURY. Edited, with Tntrodastons by Philip Hendersor 
Contains: Beckford’s ‘Vathek’; Horace Walpole’s ‘The Castle of Otranto’; cab 
Johnson’ ‘ Rasselas.’ 85 

Sienkiewicz, Henryk (1846-1916). 

Quo VApbIS? 1896. Translated by C. J. Hogarth. Intro. by Monica Gardner. 97 
TALES. Edited, with Introduction, by Monica Gardner. 87 
Smollett, Tobias (1721-71). 
Tap EXPEDITION oF HUMPHRY CLINKER, 1771. Introduction by Howard M nitae 
Jones, and 36 pages of Notes by Charles Lee. 97 
PEREGRINE PICKLE, 1751. Introduction by Walter Allen. 2 vols. §38- 
RODERICK RANDOM, 1742. Introduction by H. W. Hodges. vo 

Somerville, E. CE. eee -1949), and Ross, Martin (pseudonym of Violet Florenc 
Martin, 1862-1915). 

}3XPERIENCES OF AN IRISH R.M. Contains the authors’ two books, Some Experience 
of an Trish R.M., 1897, and Further Experiences of an Irish R. M., 1908. 97 

Stendhal (pseudonya of Henri Beyle, 1783-1842). 

SCARLET AND BLAOK, 1831. Translated by C. K. Scott Moncrieff. Introduction b 
Prof. Ff’. C. Green, M.A., DR.PHIL. 2 vols. 945- 

Sterne, Laurence (1713-68). 

A SENTIMENTAL JOURNEY THROUGH FRANCE AND ITALY, 1768; JOURNAL TO ELIZ: 
written in 1767; and Lerrers TO ELiza, 1766-7. Introduction by Daniel she! 


TRISTRAM SHANDY, 1760-7. Intro. by George Saintsbury. 61 
Stevenson, Robert Louis (1850-94). 

DR JEKYLL AND Mr Hype, 1886; THE MERRY MEN, 1887; WILL 0’ THE MILI 

1878; MARKHEIM, 1886; THRAWN. JANET, 1881; OLALLA, 1885; THE TREASUR 


OF FRANCHARD. Introduction by M. R. Ridley, MLA 76 
KIDNAPPED, 1886; and CATRONA, 1893, intro diction by M. R. Ridley, M.A. 76 
THE MASTER OF BALLANTRAE, 1869; WIR OF HERMISTON, 1896. Tntfoddetion b 


M. R. Ridley, M.A. 7¢ 
Sr Ives, 1898. Completed by Sir Arthur Quiller-Couch. Introduction (1958) P 


NBA As Ridley, M.A. 
8 


Eig ape ISLAND, 1883; and New ARABIAN NiaurTs, 1882. Introduction by 


M. R. Ridley, M.A. (See also Essays, Travel.) 763 
Story Book for Boys and abet Edited by Guy Pocock (1955). 934 
Surtees, Robert Smith (1803-64). 

JORROCKS’S JAUNTS AND JOLLITIES, 1838. 817 


Swift, Jonathan (1667-1745). 
GULLIVER’S TRAVELS, 1726. An unabridged edition; with an Introduction by Sir 
Harold Williams, ¥.B.A., F.S.A., M.A. (See also Biography, Essays.) 60 
Tales of Detection. Introduction by Dorothy L. Sayers. Nineteen stories, tracing the 
development of the genuine detective story during the last hundred years. 928 
Thackeray, William Makepeace (1811-63). 


HENRY ESMOND, 1852. Introduction by M. R. Ridley, M.A. 73 
THE NEWCOMES, 1853-5. Introduction by M. R. Ridley, M.A. 2 vols. 465-6 
PENDENNIS, 1848-50. Introduction by M. R. Ridley, M.A. 2 vols. 425-6 
VANITY Farr, 1847-8. Introduction by M. R. Ridley, M.A. 298 


THE VIRGINIANS, 1857-9. Introduction by M. R. Ridley, M.A. 2 vols. 507-8 


} (See also Essays and Criticism.) 
Oley, Count Leo (1828-1910). 


ANNA KARENINA, 1873-7. Translated by Rochelle S. Townsend. With Introduction 
by Nikolay Andreyev, PH.D., M.A. 2 vols. 612-13 
MASTER AND MAN, 1895; and OTHER PARABLES AND TALus. Introduction (1958) 
by Nikolay Andreyev, PH. D., M.A 469 
WAR AND PEACE, 1864-9 gs Estroauetiog by Vicomte de Vogiié. 3 vols. 525-7 

Trollope, Anthony (1815-82). 

THE WARDEN, 1855. The first of the ‘Chronicles of Barset.’ Introduction by 
Kathleen Tillotson, M.A., B.LITT. 182 
BARCHESTER TOWERS, 1857. The second of the ‘Chronicles of Barset.’ Introduction 
(1956) on Anthony Trollope’s ‘Clergy’ by Michael Sadleir. 30 
Doctor THORNE, 1858. The third of the ‘Chronicles of Barset.’ 360 
FRAMLEY PARSONAGE, 1861. The fourth of the ‘Chronicles of Barset.’ cE ngs 
by Kathleen Tillotson. 1 
THE SMALL HOUSE AT ALLINGTON, 1864. The fifth of the ‘Chronicles of Barset.’ 361 
THE LAST CHRONICLE OF BARSET, 1867. 2 vols. 391-2 
Turgenev, Ivan (1818-83). 


FATHERS AND Sons, 1862. Translated by Dr Avril Pyman. 742 
SMOKE, 1867. A new translation, with Introduction, by Natalie Duddington. 988 
VIRGIN Som, 1877. Translated by Rochelle S. Townsend. 528 


Twain, Mark (pseudonym of Samuel Langhorne Clemens, 1835-1910). 
Mee 1876; and HUCKLEBERRY FINN, 1884. Introduction by Chetaton ier 
or. 
Yerne, Folaa (1828-1905). 
| FrvE WEEKS IN A BALLOON, 1862, translated by Arthur Chambers; and AROUND 
THE WORLD IN Eientry Days, translated by P. Desages. 779 
TWENTY THOUSAND LEAGUES UNDER THE SEA, 1869. 319 
Voltaire, Francois Marie Arouet de (1694-1778). 
CANDIDE, AND OTHER TALES. Smollett’s translation, edited by J. C. Thornton. 936 


(See also History.) 
Walpole, Hugh Seymour (1884-1941), 


Mr PERRIN AND MR TRAILL, 1911. 918 
Wells, Herbert George (1866-1946). 

ANN VERONICA, 1909. Introduction by A. J. Hoppé. 977 

THE WHEELS OF CHANCE, 1896; and THE TIME MACHINE, 1895. 915 
Wilde, Oscar. 

THE PICTURE OF DORIAN GRAY, 1891. (See Poetry and Drama.) 
Woolf, Virginia (1882-1941). 

To THE HE LIGHTHOUSE, 1927. Introduction by D. M. Hoare, PH.D. 949 
Zola, Emile (1840-1902). 

GERMINAL, 1885. Translated, with an Introduction, by Havelock Ellis. 897 

HISTORY 


Anglo-Saxon Chronicle. Translated and Edited by G. N. Garmonsway, F.R.HIST,SOC. 
Foreword by Prof. Bruce Dickins. 624 
Bede, the Venerable (673—735). 
THE ECCLESIASTICAL HISTORY OF THE ENGLISH NATION. Translated by John 
Stevens, revised by J. A. Giles, with notes by C. Jane. Introduction by al A 
David Knowles, 0.S.B., M.A., LITT.D., F.B.A., 
British Orations. The 1960 edition of this Saicetin a British historical speeches ely 
tains selections from four of the most famous of Sir Winston Churchill’s World War 
II speeches 714 
Burke, Edmund (1729-97). 
SPEECHES AND LETTERS ON AMERICAN AFFaIRs. New Introduction by the Very Rev. 
Canon Peter McKevitt, PH.D. (See also Essays and Criticism.) 340 


9 


Caesar, Julius (102 ?—44 B. Co. iM 
War CoMMENTARIES. ‘The Gallic Wars’ and ‘The Civil War.’ Newly translate 
and edited by John Warrington. 7( 
Carlyle, Thomas (1795-1881). 
THE FRENCH REVOLUTION, 1837. Introduction by Hilaire Belloc. 2 vols. 31- 
(See also ere 
Chesterton, Cecil (1879-1918). A HISTORY OF THE U.S.A., 1917. Edited by Prof. D 
Brogan, M.A. 
Creasy, Sir Edward (1812-78). 
FIFTEEN DECISIVE BATTLES OF THE WORLD, FROM MARATHON TO WATERLOO, LSP 
With Diagrams and Index. New Introduction by Audrey Butler, M.A. (OXON. yi, 
Demosthenes (384-322 B.C.). 
PUBLIC ORATIONS. Translated with Introduction by 4. W. Pickard-Cambridge, M. 
5 


Gibbon, Edward (1737-94). 
THE DECLINE AND FALL OF THE ROMAN EMPIRE, 1776-88. Notes by Olipha 
Smeaton. Intro. by Christopher Dawson. Complete text in 6 vols. 434-6, 474- 
Green, John Richard (1837-83). 
A SHORT HISTORY OF THE ENGLISH PEOPLE, 1874. Introduction by L. C. Jan 
English history from 607 to 1873. Continued by: ‘A Political and Social Surve 
from 1815 to 1915,’ by R. P. Farley, and revised to 1950. 727- 
Herodotus (484 ?— 425% B.C.). 
History. The ‘History’ deals with the period covering the Persian invasion 
Limepne: 492-480 B.c. Rawlinson’s Translation. Introduction by John W. araseae 
vo : 
Holinshed, Raphael (d. 15802). 
HOLINSHED’S CHRONICLE AS USED IN SHAKESPEARE’S PLAYS, 1578. Introduction t 
Prof. Allardyce Nicoll and Josephine Nicoll. 8 
Joinville, Jean de. See Villehardouin. 
Lincoln, *Abraham (1809-65). 
SPEECHES AND LETTERS, 1832-65. A new selection edited with an Introduction | 
Paul M. Angle. Chronology of Lincoln’s life and index. 2 
Liitzow, Count Franz von (1849-1916). 
BOHEMIA: AN HISTORICAL SKETCH, 1896. Introduction by President T. G. Masary 
H. A. Piehler covers events from 1879 to 1938. 4: 
Macaulay, Thomas Babington, Baron (1800-59). 
THe HISTORY OF ENGLAND. The complete text in four volumes, which togeth 
contain 2,450 pages. Introduction by Douglas Jerrold. 34- 
(See also Essays 


Maine, Sir Henry (1822-88). 

ANCIENT LAW, 1861. Introduction by Prof. J. H. Morgan. 73 
Motley, John (1814-77). 

THE RISE OF THE DUTCH REPUBLIC, 1856. Intro. by V. R. Reynolds. 3 vols. _86- 


Paston Letters, The, 1418-1506. 2 vols. A selection. 752- 
Prescott, William Hickling (1796-1859). 
HISTORY OF THE CONQUEST OF MEXICO, 1843. 2 vols. 397- 


HISTORY OF THE CONQUEST OF PERU, 1647. The natural successor to Mexico. 3( 
Thucydides (c. 460—401 B.c.). 
HISTORY OF THE PELOPONNESIAN WAR. Translation by Richard Crawley. Ind 
and five plans. 
Villehardouin, Geoffrey de (1160 ?—1213?), and Joinville, Jean, Sire de (1224-1317). 
EMO TRE OF THE CRUSADES, Translated, with an Introduction, by Sir Frank | 
arzia 3 
Voltaire, Francois Marie Arouet de (1694-1778). 
THe AGE OF LOUIS XIV, 1751. Translation by Martyn P. Pollack. 


(See also Fiction.) 7! 
LEGENDS AND SAGAS 


Chrétien de Troyes (fl. 12th cent.). 
ARTHURIAN ROMANCES (‘Erec et Enide’; ‘Cligés’; ‘ Yvain’ and ‘ Lancelot’). Tran 
ee une prose, with Introduction, notes and bibliography, by William sas 
omfo 
Kalevala, or The Land of Heroes. Translated from the Finnish by W. F’. mies 1 
5 


Mabinogion, The. Translated with Introduction by Thomas Jones, M.A., D.LITT., al 
Gwyn Jones, M.A 

Malory, Sir Thomas “(AL 1400 ?-70). ¢ 
LE Morte D’ARTHUR. Introduction by Sir John Rhys. 2 vols. 45- 

Marie de France (12th century), LAYS OF, AND OTHER FRENCH LEGENDS. Hight. 
Marie’s ‘Lais’ and two of the anonymous French love stories of the same Pe 
translated with an Introduction by Hugene Mason. 

Nial’s Saga. THE STORY OF BURNT NJAL (written about 1280—90). Translated from B 
Icelandic by Sir G. W. Dasent (1861). Introduction (1957) and Index by Pri 
Edward Turville-Petre, B.LITT., M.A. 5 
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POETRY AND DRAMA 


.eschylus (525-455 B.c.). 
Pays. Translated into English Verse by G. M. Cookson. New Introduction by 
John Warrington, and notes on each play. 62 
.nglo-Saxon Poetry. English poetry between A.D. 650 and 1000, from ‘ Widsith’ and 
‘Beowulf’ to the battle-pieces of ‘Brunanburh’ and ‘ Maldon.’ Selected and trans- 
lated by Prof. R. K. Gordon, M.A. Reset, and revised by the translator, 1954. 794 
\ristophanes (450 ?—385? B.c.). 
THE COMEDIES. Translated by J. Hookham Frere, etc. Edited, with Introduction, 
by J. P. Maine and J. H. Frere. 2 vols. (Vol. 1 temporarily out of print.) 516 
rnold, Matthew (1822-88). 
COMPLETE POEMS. Introduction by Kenneth Allott. 334 
vallads, A Book of British. Introduction and Notes by R. Brimley Johnson. Ballads 
from the earliest times to those of Yeats and Kipling. oF2 
ypaumont, Francis (1584-1616), and Fletcher, John (1579-1625). 
SELECT PLays. Introduction by M. C. Bradbrook. ‘The Knight of the Bur ning 
Pestle,’ ‘The Maid’s Tragedy,’ ‘A King and No King,’ ‘The Faithful Bhepherdee.. 
‘The Wild Goose Chase,’ ‘ Bonduca,’ with a glossary. 506 
lake, William (1757— 1827). 
POEMS AND PROPHECIES. Edited, with special Introduction, by Max Plowman. 792 
sronté, Emily. 
Porms. (See Fiction.) 
rowning, Robert (1812-89). 
COMPLETE POETICAL WORKS. POEMS AND PLAYS (1833-64). Volumes I and II, with 
a new Introduction by John Bryson, M.A., dealing with the five-volume Kveryman 
Browning set. 2 vols. (Nos. 41-2). Volume III, containing The Ring and the Book, 
Browning’s long dramatic poem (No. 502), and Volumes IV and V, Pores, 1871-90, 
with Introduction by M. M. Bozman (Nos. 964, 966). 
surns, Robert (1759-96). 
POEMS AND SONGS. A very full selection and a very accurate text of Burns’s copious 
lyrical output. Edited and introduced by Prof. James Kinsley, M.A., PH.D. 4 
syron, George Gordon Noel, Lord (1788-1824). 
THe POETICAL AND DRAMATIC WORKS. Edited with new Introduction by Professor 


V. de Sola Pinto, M.A., D.PHIL.(OXON.). 3 vols. (See also Biography.) 486-8 
entury. A CENTURY OF * HUMOROUS VERSE, 1850-1950. Edited by Roger Lancelyn 
Green, M.A., B.LITT. 813 


haucer, Geoffrey (c. 1343-1400). 
CANTERBURY TALES. New standard text edited by 4. C. Cawley, M.A., PH.D., based 
on the Ellesmere Manuscript, with an ingenious system of glosses, page by page. 307 
| TROILUS AND CRISEYDE. Prepared by John Warrington from the Campsall carte 
script. 99 
oleridge, Samuel Taylor (1772-1834). 


PormMs. Edited by John Beer, M.A., PH.D. (See also Essays, etc.) 43 
owper, William (1731-1800). 
Poems. Intro. by Hugh I’ Anson Fausset. 872 


dante Alighieri (1265-1321). 
THE DIVINE Comepy, first printed 1472. H. F. Cary’s Translation, 1805-14. 
Edited, with N otesand Index, by Edmund Gardner. Foreword by Prof. Mario Se 


je la Mare, Waiter (1873-1956). (See Essays.) 

ionne, John (1573-1631). 

‘' COMPLETE PoEms. Edited, with a revised Intro., by Hugh I’ Anson Fausset. 867 
ryden, John (1631-1700). 

Porms. Edited by Bonamy Dobrée, 0.B.E., M.A. 910 
arly Seventeenth Century Drama. Edited with Introduction by R. G. Lawrence. 390 
‘ighteenth-century Plays. Edited by John Hampden. Includes Gay’s ‘Beggar’s Opera,’ 

and plays by Addison, Rowe, Fielding, Lillo, Colman and Garrick, and Cumberland 


‘nglish Galaxy of Shorter Poems, The. Chosen and Hdited et Gerald Bullett. 959 
inglish Religious Verse. Edited by G. Lacey May. An anthology from the Middle Ages 
to the present day, including some 300 poems by 150 authors. 937 
suripides (484 ?—407 B.Cc.). 
Pays. Introduction by John Warrington. Trans. by A. S. Way, D.LITT. 2 vols. 63, 271 
‘veryman, and Medieval Miracle Plays. New edition edited by A. C. Cawley, M.A., 
PH.D. Forewords to individual plays, 381 
‘itzgerald, Edward (1809-83). See ‘Persian Poems.’ 
letcher, John (1579-1625). See Beaumont. 
‘ord, John (1586-1639). See Webster. 
oethe, Johann Wolfgan; ang von (1749-1832). ; 
Faust. Both parts of the tragedy which are the core of Goethe’s life-work, in the 
re-edited translation of Sir Theodore Martin. (See also Biography, Essays.) 335 
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Golden Book of Modern English Poetry, The. Edited by Thomas Caldwell and Philip 
Henderson, containing some 300 poems by 130 poets, from T, E. Brown to Stephen 
Spender and C. Day Lewis. 921 

Golden Treasury of English Songs and Lyrics, The, 1861. Compiled by Francis Turner 
Palgrave (1824-97). Enlarged edition, containing 88-page supplement, 96 

Golden Treasury of Longer Poems, The. Revised edition (1954) with new supplementary 
poems. An anthology ranging from Chaucer to Walter de la Mare. 746 

Goldsmith, Oliver (1728-74). 

POEMS AND PLAYS. Edited, with Introduction, by Austin Dobson. (See also Fiction.) 415 

Gray, Thomas (1716-71). 

POEMS: WITH A SELECTION OF LETTERS AND Essays. Introduction by John Drink- 
water, and biographical notes by Lewis Gibbs. 628 
Heine, Heinrich (c. 1797-1856). 


PROSE AND POETRY. 911 
Homer (? ninth century B.C.). 
TLIAp. New verse translation by S. O. Andrew and Michael Oakley. 453 


Opyrssrey. The new verse translation (first published 1953) by S. O. Andrew. 
Introduction by John Warrington. 454 
Ibsen, Henrik (1828-1906). 
‘A DOLL’S House, 1879; THE Winp Duck, 1884; and THE LADY FROM THE SEA 
1888. Translated by R. Farquharson Sharp and Elanor Marax-Aveling. 494 
Guosts, 1881; THE WARRIORS AT HELGELAND, 1857; and AN ENEMY OF THEI 
PEOPLE, 1882. Translated by R. Farquharson Sharp. 55% 
PEER GYNT, 1867. Translated by R. Farquharson Sharp. 74% 
TH PRETENDERS, 1864; PILLARS OF SocrETY, 1877; and ROSMERSHOLM, 1887 
Translated by R. Farquharson Sharp. 65S 
Ingoldsby Legends, or Mirth and Marvels, by ‘Thomas Ingoldsby, Esq.’ Edited by 
D. C. Browning, M.A., B.LITT. 18: 
International Modern Plays. August Strindberg’s ‘Lady Julie,’ Gerhard Hauptmann’ 
‘Hannele,’ Brothers Gapek’s ‘The Life of the Insects,’ Jean Cocteau’s ‘ The Inferna 
ae eee and Luigi Chiarelli’s ‘The Mask and the Face.’ Introduction by ytd thy 
ent. : 
Jonson, Ben (1573-1637). 
Piays. Introduction by Prof. F. EB. Schelling. Complete collectiod. 2 vols. 489-91 
Juvenal (c. A.D. 50—c. 130), 
SATIRES; with THE SATIRES OF PeRstus. Introduction by Prof. H. J. Rose, M.A. 
¥.B.A. William Gifford Translation, 1802. Revised by John Warrington. 99’ 
Keats, John (1795-1821). 
Poems. Revised, reset edition (1944). Edited by Gerald Bullett. 10 
(See also Biography. 
Kingsley, Charles (1819-75). 
Porms. With Introduction by Hrnest Rhys. (See also Fiction.) 79. 
La Fontaine, Jean de (1621-95). 
FABLES, 1668. Presented complete in the renowned Sir Edward Marsh eg 


*Langland, William’ (1330 ?-1400?). 
Prprs PLOWMAN, 1362. Translation into modern English by Donald and Rache 
Attwater. 57 
Lawrence, David Herbert (1885-1930). (See Essays.) 
Lessing, Gotthold Ephraim (1729-81). a 
LAOCOON, 1766, AND OTHER WRITINGS. Introduction by W. A. Steel. Contents 
‘Laocoén’; ‘Minna von Barnhelm,’ 1767, a comedy in five acts; and ‘Nathan th 
Wise,’ 1779, his philosophical drama. 84 
Longfellow, Henry Wadsworth (1807-82). 
Porms, 1823-66. 38 
Marlowe, Christopher (1564-93). 
PLAYS AND PorMs. New edition with an Introduction by M. R. Ridley, M.A. 38 
Milton, John (1608-74). 
Porms. New edition by Prof. B. A. Wright, M.A., based on Milton’s editions an 
manuscripts. With a new Introduction by Prof. Wright. (See also Essays.) 38 
Minor Elizabethan Drama. 2 vols. Vol. I. Tragedy. Norton and Sackville’s ‘Gorboduc 
Kyd’s ‘Spanish Tragedy,’ Peele’s ‘ David and Bethsabe,’ and ‘ Arden of Feversham 
Vol. II, Comedy. Udail’s ‘Ralph Roister Doister,’ Lyly’s ‘Endimion,’ Peele’s ‘Ol 
Wives’ Tale,’ Greene’s ‘Friar Bacon and Friar Bungay,’ etc. Introduction by Pro, 
A. Thorndike. Glossary. 491- 
Minor Poets of the Seventeenth Century. The Poems of Thomas Carew Sir John Suck 
ling, Lord Herbert, Richard Lovelace. Edited and revised by R. G. Howarth, B.A 
B.LITT., F.R.S.L, 87 
Modern Plays. R. C. Sherriff’s ‘Journey’s End,’ W. Somerset Maugham’s ‘For Service 
Rendered,’ Noel Coward’s ‘Hay Fever,’ A. A. Milne’s ‘The Dover Road,’ Arno! 
Bennett and Edward Knoblock’s ‘ Milestones.’ Introduction by John Hadfield. 94: 
Moliére, Jean Baptiste de (1622-73). 
CoMEDIES. Introduction by Prof. F. O. Green. 2 vols. 830- 
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New Golden Treasury, The. Introduction by Hrnest Rhys. A companion to Palgrave 
(q.v.), giving earlier lyrics than he did, and also later. 695 
Omar Khayyam (d. 1123?). (See under Persian Poems.) 
Ovid (43 B.c.—A.D. 18). 
SELECTED Works. Chosen by J. C. and M. J. Thornton. Selections from the 
Metamorphoses, Heroical Epistles, the Festivals, the Ibis, and his epistles written in 
exile: also his Art of Love. 955 
Pearl and Sir Gawain and the Green Knight. 346 
, Persian Poems. Selected and edited by Prof. A. J. Arberry, M.A., LITT.D., F.B.A. 996 
Poe, Edgar Allan (1809-49). 
POEMS AND Essays. Introduction by Andrew Lang. (See also Fiction.) 791 
Poems of our Time. An Anthology edited by Richard Church, 0.8.r., M. M. Bozman 
and Hdith Sitwell, D.LITT., D.B.E. Nearly 400 poems by about 130 poets. 981 
Pope, Alexander (1688-1744). 
COLLECTED PoEms. Edited with Intro. (1956) by Prof. Bonamy Dobrée, 0.B.., M.A. 
760 
amayana and Mahabharata. Condensed into English verse by Romesh Dutt, 0.1.8. 403 
Restoration Plays. Introduction by Hdmund Gosse. Includes Dryden’s ‘ All for Love,’ 
Wycherley’s ‘The Country Wife,’ Congreve’s ‘The Way of the World,’ Otway’s 
‘Venice Preserved,’ Farquhar’s ‘ Beaux-Stratagem,’ Vanbrugh’s ‘Provoked Wife,’ 
Etherege’s ‘Man of Mode.’ 604 
Rossetti, Dante Gabriel (1828-82). 
PoEMs. Edited with Introduction by Oswald Doughty, B.LITT., M.A., F.R.S.L. 627 
Shakespeare, William (1564-1616), 
A Complete Edition, based on Clark and Wright’s Cambridge text, and edited by 
Oliphant Smeaton. With biographical Introduction, Chronological Tables and full 
Glossary. 3 vols. Comedies, 153; Histories, Poems and Sonnets, 154; Tragedies, 155 
Shelley, Percy Bysshe (1792-1822). 


POETICAL WORKS. Introduction by 4. H, Koszul. 2 vols. 257-8 
Sheridan, Richard Brinsley (1751-1816). 
COMPLETE PLAYS. Introduction and notes by Lewis Gibbs. 95 


Silver Poets of the Sixteenth Century. Edited by Gerald Bullett. The works of Sir Thomas 
Wyatt (1503-42), Henry Howard, Earl of Surrey (1517 ?-47), Sir Philip Sidney 
(1554-86), Sir Walter Ralegh (1552-1618) and Sir John Davies (1569-1626.) 985 

Sophocles (496 ?—406 B.c.). 

Dramas. This volume contains the seven surviving dramas. 114 

Spenser, Edmund (1552-99). 

THE FAERIE QUEENE. Introduction by Prof. J. W. Hales, and Glossary. tay, 


reliable Morris text and glossary are used for this edition. 2 vols. 443-4 

THE SHEPHERD’S CALENDAR, 1579; and OTHER PorEms. Introduction by Philip 
| Henderson. 879 
Synge, J. M. (1871-1909). 

PuLays, POEMS AND PROSE. Introduction by Michaél Mac Liammdéir. 968 


“Tchekhov, Anton (1860-1904). 
PLAYS AND Stories. ‘The Cherry Orchard,’ ‘The Seagull,’ ‘The Wood Demon,’ 
‘Tatyana Riepin’ and ‘On the Harmfulness of Tobacco’ are included, as well as 
13 of his best stories. The translation is by S. S. Koteliansky. Introduction by 
David Magarshack. 941 
Tennyson, Alfred, Lord (1809-92). 
—— A comprehensive edition (1950), with an Introduction by Mildred Bet eon 
vols. P 
Twenty-four One-Act Plays. Enlarged edition, new Introduction by John Hampden. 
Contains plays by T. S. Eliot, Sean O’Casey, Laurence Housman, W. B. Yeats, 
James Bridie, Noel Coward, Lord Dunsany, Wolf Mankowitz and others. 947 
Virgil (70-19 B.c.). 
AENEID. Verse translation by Michael Oakley. Introduction by EF. M, Forster. 161 
ECLOGUES AND GrEorGICS. Verse Translation by 7. F. Royds. The ‘ Eclogues’ were 
inspired by Theocritus; the ‘Georgics’ describe a countryman’s life. 2% 
Webster, John (1580 ?— 1625 ?), and Ford, John (1586-1639), 
SELECTED PLays. Introduction by Prof. G, B. Harrison, M.A., PH.D. In one volume: 
‘The White Devil,’ ‘The Duchess of Malfi,’ ‘The Broken Heart, > ONis Pity pone 
ore.’ 
Whitman, Walt (1819-92). 
LEAVES OF GRASS, 1855-92. New edition (1947) by Dr Emory Holloway. 573 
Wilde, Oscar (1854-1900). 
PLAYS; PROSE WRITINGS, AND POEMS. Edited, with Introduction, by Hesketh 
Pearson. Including the two plays, * The Importance of Being Earnest’ and ‘Lady 
Windermer’s Fan’; his novel, ‘The Picture of Dorian Gray’; the poem, ‘The 
Ballad of Reading Gaol’; ’; the sae ‘The Soul of Man,’ etc. 858 
Wordsworth, William (1770-1850 
Poems. Edited, with Introductory study, notes, bibliography and full index, by 
Philip Wayne, M.A. 3 vols. 203, 311, 998 
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REFERENCE 


Reader’s Guide to Everyman’s Library. Compiled by 4. J. Hoppé. This volume is a né 
compilation and gives in one alphabetical sequence the names of all the autho 
titles and subjects in Everyman’s Library and its supplementary series, Ever 
man’s Reference Library and the Children’s Illustrated Classics. An Hyerym: 
Paperback. 18 

Many volumes formerly included in Everyman’s Library reference section are nc 
included in Everyman’s Reference Library and are bound in larger format. 


RELIGION AND PHILOSOPHY 
Aquinas, Saint Thomas (1225-74). 
SELECTED WRITINGS, Selected and edited by Father M. C. D’ Arcy. 9. 
Aristotle (384-322 B.c.). 
MeTapHysics. Edited and translated by John Warrington. Introduction by & 
David Ross, K.B.B., M.A., D-LITT. (See also Science.) 10 
Augustine, Saint (353-430). 
PN RSE Ns Dr Pusey’s Translation, 1838, with Introduction by A. H. Ar 
strong, M.A. py 
THE Ciry or Gop. Complete text of John Healey’s Elizabethan Translation, 161 
patee by R. V. G. Tasker, M.A., B.D., with an Introduction by Sir Ernest eget 
vols. 2- 
Bacon, Francis (1561-1626). 
THE ADVANCEMENT OF LEARNING, 1605. Introduction, Notes, Index and Glossar 
by G. W. Kitchin. (See also Essays.) 7 
Berkeley, George (1685-1753). 
A NEw THEORY OF VISION, 1709. Introduction by A. D. Lindsay, 0.B.E., LL.D. 4! 
Browne, Sir Thomas (1605-82). 
RELIGIO MEpIctI, 1642. New Introduction by Halliday Sutherland, M.D., F.R.S. 
i 


Burton, Robert (1577-1640). 

THE ANATOMY OF MELANCHOLY. 1621. 3 vols. 886. 
Chinese Philosophy in Classical Times. Covering the period 1500 B.c.—a.p. 100. Editi 

and translated, with Introduction and Notes, 9’ 
Cicero, Marcus Tullius (106—43 B.c.), 

THE OFFICES (translated by Thomas Cockman, 1699); LAELIUS, ON FRIENDSHI 

CaTO, ON OLD AGE; AND SELECT LETTERS (translated by W. Melmoth, 1753). Wi 

Note on Cicero’s Character by De Quincey. Introduction by John Warrington. 3. 
Descartes, René (1596-1650). 

A DISCOURSE ON METHOD, 1637; MEDITATIONS ON THE FIRST PHILOSOPHY, 164 

and PRINCIPLES OF PHILOSOPHY, 1644. Translated by Prof. J. Veitch. Introducti 

by A. D. Lindsay, C.B.E., LL.D. 5 
Epictetus (b. ¢. A.D. 60). 

Mora DiscoursEs. THE ENCHIRIDION AND FRAGMENTS. Translated by Elizabe 

Carter (1717-1806). Edited by W. H. D. Rouse, M.A. 4 
Francis, Saint (1182-1226). 

THe LITTLE FLOWERS; THE MirRROR OF PERFECTION (by Leo of Assisi); and TE 


LIFE oF ST FRANCIS (by St Bonaventura). Introduction by Thomas Okey. 4 
Gore, Charles (1853-1932). 
THE PHILOSOPHY OF THE GOOD LIFE, 1930. 9: 


Gracian, Baltazer (1601-58). 
THE ORACLE: A Manual of Discretion. Translated and introduced by Z. B. Walto 


4 

Hindu Scriptures. Edited by Nicol Macnicol, M.A., D.LITT., D.D. Foreword by Rabi 

dranath Tagore. 9: 
Hooker, Richard (1554-1600). 

OF THE LAWS OF ECCLESIASTICAL POLITY, 1597. Introduction by G. C. Worria; 7 


Hume, David (1711-76). 
A TREATISE OF HUMAN Natures, 1739. Intro. by A, D. Lindsay, 0.B.E., LL.D. are 


James, William (1842-1910), 

PAPERS ON PHILOSOPHY. Introduction by Prof. C. M. Bakewell. 7 
Kant, Immanuel (1724-1804). 

CRITIQUE OF PURE REASON, 1781. With an Introduction by A. D. Lindsay, 0.B.1 

LL.D. Translated by J. M. D. Meiklejohn. 9 
Kempis, Thomas a (1380 ?—1471). 

THE IMITATION OF CHRIST, 1471. 4 
Koran, The. Rodwell’s Translation, 1861. Intro. by Rev. G. Margoliouth, M.A. 3! 
Law, William (1686-1761). : 

A SERIOUS CALL TO A DEVOUT AND HOLy LiFe, 1728. Introduction by Prof. Norm¢ 

Sykes, F.B.A., M.A., D.PHIL. { 
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Leibniz, Gottfried Wilhelm (1646-1716). 
PHILOSOPHICAL WRITINGS. Selected and translated by Mary Morris, with an 
Introduction by C. R. Morris, M.A. 905 
Locke, John (1632-1704). 
AN Essay CONCERNING HUMAN UNDERSTANDING, 1690. Complete edition, edited 
by Prof. J. W. Yolton (1961). 2 vols. 332, 984 


(See also Science.) 

More, Sir Thomas (1478-1535). 
UropiA, 1516; and DIALOGUE OF COMFORT AGAINST TRIBULATION, 1553. Intro- 
duction by John Warrington. Revised edition (1951). 461 


New Testament, The. 93 
Newman, John Henry, Cardinal (1801-90). 
APOLOGIA PRO VITA SUA, 1864. Introduction by Sir John Shane Leslie. 636 


(See also Essays.) 
Nietzsche, Friedrich Wilhelm (1844-1900). 
THus SPAKE ZARATHUSTRA, 1883-91. Translated by Prof. A. Tille and revised by 
M. M. Bozman. Introduction (1957) by Prof. Roy Pascal, M.A., D.LITT. 892 
ascal, Blaise (1623-62 
PENSEES, 1670. Translated by John Warrington. Introduction by Louis Lafuma. 
This translation is from Lafuma’s second edition. 874 
Plato (427-347 B.c.). 
THE REPUBLIC. Translated, with an Introduction, by A. D. Lindsay, C.B.E., LL.D. 
The greatest achievement of the Greek intellect in philosophy and statecraft. 64 
THE ‘TRIAL AND DEATH OF SOORATES. Newly translated and introduced by John 
Warrington. 459 
THE Laws. The last of Plato’s dialogues is here printed in the A. E. Taylor (1869— 
1945) Translation with translator’s Introduction. 275 
Prayer Books of King Edward VI. THE Firsr (1549) AND SECOND (1552) PRAYER 
OOKS. Introduction by Bishop Gibson. 448 
Saint Francis de Sales (1567-1622). 
AN INTRODUCTION TO THE DEvouT LIFE. 1609. Translated by Father Michael Day. 
324 


] 


Spinoza, Benedictus de (1632-77). 
Erunics, 1677; and ON THE CORRECTION OF THE UNDERSTANDING, 1687. Translated 
by Andrew Boyle. New Introduction by 7. S. Gregory. 481 


SCIENCE 
Aristotle (384-322 B.c.). 
Pouitics and THE ATHENIAN CONSTITUTION. Edited and translated by John 


) Warrington. (See also Religion and Philosophy.) 605 
Boyle, Robert (1627-91). 
THE SCEPTICAL CHYMIST, 1661. Introduction by H. A. Moelwyn-Hughes. 559 


Darwin, Charles (1809-82). 
THE ORIGIN OF SPECIES, 1859. The sixth edition embodies Darwin’s final additions 
and revisions. Introduction by W. R. Thompson, F.R.S. 


Eddington, Sir Arthur (1882-1944). (See also Travel and Topography-) 
THE NATURE OF THE PHYSICAL WORLD, 1928. Introduction by Sir Hdmund 
hos ly F.R.S., O.M. Explains Relativity and the Quantum Theory in abutter 4 


Euclid Gl (fl. “c. 330—-c. 275 B.C. ia 
THE ELEMENTS OF EucLID. Edited by Isaac Todhunter, with Introduction by ar 
Thomas L. Heath, K.C.B., F.R.S. 91 
Faraday, Michael (1791- 1867). 
EXPERIMENTAL RESEARCHES IN ELECTRICITY, 1839-55. With Plates and Diagrams, 
and an appreciation by ye John Tyndall. 576 
Harvey, William (1578-1657). 
THE CIRCULATION OF THE BLoop. Translated and introduced by Prof. Kenneth J. 
Franklin, Emeritus Professor of Physiology, University of London. 262 
Hobbes, Thomas (1588-1679). 


LEVIATHAN, 1651. Introduction by A. D. Lindsay, 0.B.E., LL.D. 691 
Howard, John (1726 ?—90). 
THE STATE OF THE PRISONS, 1777. Intro, and Notes by Kenneth Ruck. 835 


Locke, John (1632-1704). 
Two TREATISES OF CIVIL GOVERNMENT, 1690. Introduction by Prof. W. S. Car- 
penter. (See also Religion and Philosophy.) 751 
Malthus, Thomas Robert (1766-1834), 
AN ESSAY ON THE PRINCIPLE OF POPULATION, 1798. New Introduction by meee 
Michael P. Fo ogarty, M.A. 2 vols. 692— 
Marx, Karl (1818-83) 
CAPITAL, 1867. Translated by Hden and Cedar Paul. Introduction by Prof. G. D. H. 
Cole. 2 vols. 848-9 


15 


Mill, John Stuart (1806-73). (See also under Wollstonecraft.) 
UTILITARIANISM, 1863; LiBperTy, 1859; and REPRESENTATIVE GOVERNME? 
1861. Introduction by ALD: Lindsay, OB. Es, LED: d 
Owen, Robert (1771-1858). 
a EW VIEW OF SOCIETY, 1813; and OTHER WRITINGS. Introduction by G. D. 
ole, 
Pearson, Karl (1857-1936). 
THE GRAMMAR OF SCIENCE, 1892. 9 
Ricardo, David (1772-1823). 
THE PRINCIPLES OF POLITICAL HCONOMY AND TAXATION, 1817. Introduction | 
Prof. Michael P. Fogarty, M.A. 5 
Rousseau, Jean Jacques (1712-78). 
THE SocraL CONTRACT, 1762; and OTHER Essays. Introduction by G. D. H. Co 
(See also Biography, Essays.) 6 
Smith, Adam (1723-90). 
THE WEALTH OF NATIONS, 1766. Intro. by Prof. Edwin Seligman. 2 vols. 412- 
pent Gilbert (1720-93). 
A NATURAL HISTORY OF SELBORNE, 1789. New edition (1949). Introduction a 
Notes by R. M. Lockley. 
Wollstonecraft, Mary (1759-97), THE RIGHTS OF WOMAN, 1792; and Mill, John Stu: 
a ee U. ‘Tum SUBJECTION OF WOMEN, 1869. New Introduction by Ait h 
Frankau, 
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Borrow, George (1803-81). 
THE BIBLE IN SPAIN, 1842. Introduction by Walter Starkie. 0.M.G., C.B.E., M.. 
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WiLp WALES: the People, Language and Scenery, 1862. Introduction by Dar 
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Boswell, James (1740— 95). 
JOURNAL OF A TOUR TO THE HEBRIDES WITH SAMUEL JOHNSON, 1786. Edited, wi 
a new Introduction, by Lawrence Ff’. Powell, M.A., HON. D.LITT. 3 
Calderén de la Barca, Mme (1804-82). 


LIFE IN MEXIco, 1843. Introduction by Manuel Romero De Terreros. 6 
Cobbett, William (1762-1835). 
RURAL RIDES, 1830. Introduction by Asa Briggs, M.A., B.SC. 2 vols. 638: 


Cook, Captain James (1728-79). 
VOYAGES OF DISCOVERY. Edited by John Barrow, F.R.S., F.S.A. Introduction 
Guy Pocock, M.A. 

Crévecceur, St John de (1735-1813). 
LETTERS FROM AN AMERICAN FARMER, 1782. Intro. and Notes by W. Barton Blal 


Darwin, Charles (1809-82), 

THE VOYAGE OF THE ‘BEAGLE,’ 1839, (See also Science.) 1 
Defoe, Daniel (1661 ?-1731). 

A TOUR THROUGH THE WHOLE ISLAND OF GREAT BRITAIN, 1724-6. Introduction! 

G. D. H. Cole. 2 vols. Includes the ‘Scottish’ Journey. (See also Fiction.) 820- 
Hakluyt, Richard (1552-1616). 

VOYAGES. 8 vols. 264-5; 313-14; 338-9; 388- 
Kinglake, Alexander (1809-91), 

EOTHEN, 1844. Introduction by Major-General Sir Hdward Spears, Bart., K.B.1 

C.B.E., M.C., F.INST.D. 3: 
Lane, Edward William (1801-76). 

MANNERS AND CUSTOMS OF THE MODERN EGYPTIANS, 1836. With a new Introductic 

by Moursi Saad el-Din, of the Egyptian Ministry of Education. 3 


Park, Mungo (1771-1806). 

TRAVELS. Introduction (1954) by Prof. Ronald Miller, M.A., PH.D. 2( 
Polo, Marco (1254-1324). 

TRAVELS. Introduction by John Masefield, 3 
Portuguese Voyages, 1498-1663. Edited by Charles David Ley. 9 


Stevenson, Robert Louis (1850-94). 
AN INLAND VOYAGE, 1878; TRAVELS WITH A DONKEY, 1879: and THE SILVERAL 
SQUATTERS, 1883. New Introduction by M. R. Ridley, M.a. € 
(See also Essays, Fiction 
Stow, John (1525 ?—1605). 


THE SURVEY OF LONDON. The fullest account of Elizabethan London, 58 
Wakefield, Edward Gibbon (1796-1862). 

‘A LETTER FROM SYDNEY, AND OTHER WRITINGS ON COLONIZATION, Introductic 

by Prof. R. C. Mills. 83 
Waterton, Charles (1782-1865). 

WANDERINGS IN SOUTH AMERICA, 1825, Introduction by Edmund Selous. 71 
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